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CHAPTER ONE: INTRODUCTION 

1.1. SOME DEFINITIONS: LAND AND PEOPLE 

The purpose of this Report is to contextualise claims made to the Waitangi Tribunal 

which stem from the history of Te Urewera between 1840 and 1878. The Report 

represents no single claimant group's views. Its focus is on the Crown's relationships 

with the several autonomous but related hapu of the Urewera district. It pursues the 

question as to whether the Crown failed in its fiduciary responsibilities under the 

Treaty with regards to these hapu of the Urewera during this period. Thus, this Report 

is not just a history of Tuhoe and the Crown. As will be shown, while Tuhoe may 

dominate Te Urewera, other hapu and iwi (tribal) groups also live within its bounds. 

However, it should be noted from the outset that Tuhoe's land losses through 

confiscation by the government, set in motion from 1866, will form the central core of 

the Report. 

The Report looks at the land confiscation in the eastern Bay of Plenty, as well as 

revisiting the loss of land in the southern Waikaremoana district, 1867-77. It also 

examines the several Urewera petitions arising from these losses, and therefore, in its 

concluding chapter, extends the time span of the Report into the twentieth century. 

The Report also examines the policy of government land purchasing around the 

borders of the Urewera, which was systematically instituted from 1873. The Report's 

terminal date 1878 was chosen as it ushered in the first Native Land Court hearing for 

the Urewera. The first hearing is discussed in this Report; others will be examined in 

the second Report (1878-1912), along with an analysis of the origins and operation of 

the Urewera District Native Reserve Act between 1896 and 1912. 

Te Urewera is the name for a mountainous part of the central North Island. On the 

west it is edged and defined by the Ikawhenua range, which tumbles down to the 

Rangitaiki river and stretches north to Awakeri. On the south and east it is defined by 

the mountains which encircle the turbulent lake Waikaremoana. These mountains 

provide headwaters of the vast Waiau river system and, to the east, they tower above 

the Waikaretaheke river, the lake's natural outlet which joins the Waiau river. Further 

east still are the mountains that give rise to the headwaters of the Manga-a-Ruhe and 
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Ruakituri rivers. To the north, lie the mountains providing the headwaters for three 

great rivers which flow into the eastern Bay of Plenty - the Whakatane, the Tauranga 

(Waimana), and the Waiotahe rivers. The interior north-eastern border is largely (but 

not entirely) defined by the western gorges of the Waioeka river. The Waioeka gorge 

was the territory of Te Whakatohea, and it was not generally considered in the 

nineteenth century as being within the Urewera country.} The high backbone of the 

Urewera is the Huiarau range; and its spiritual heart is Maungapohatu, the sacred 

plateau-mountain of the Tuhoe iwi. Map I (p.3) presents a three-dimensional satellite 

image of the Urewera, looking down from the mountains above Waikaremoana to the 

Ohiwa harbour and the eastern Bay of Plenty. 

1 One example ofa European view is WG Mair's statement of6 May 1870: 'Te Kooti is not, I think, 
within the bounds of the Urewera, but will be in hiding at the sources of the Waioeka, or he may have 
joined Te Waru [Te Waru Tamatea) at Waikaremoana', Appendices to the Journals of the House of 
Representatives (AJHR) 1870, A-16, p.7. 
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MAP 1 A three-dimensional satellite image of Te Urewera, showing its relationship to the eastern 
Bay of Plenty. Ridges, river valleys and streams provided pathways to the coasts for the people of 
the interior. 
Terralink,2001 
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As foreshadowed, Te Urewera is not a single tribal territory. Its borders have been, 

and are, contested. The territorial and political boundaries of the hapu and the iwi 

living in the Urewera overlap. As the Surveyor-General, S Percy Smith, put it in 1899 

in his initial report for the first Urewera District Native Reserve Commission, 'there 

are no such things as defined hapu boundaries such as were acknowledged by the 

people as belonging to any given hapu to the exclusion of others.,2 In the 'transition 

zones', particularly at the borders where the mountains descend towards the river 

valleys on the west and on the east, and towards the Bay of Plenty, the communities 

who lived there fought each other frequently, but they were also intertwined by 

multiple kinship links, forged through politically arranged marriages. These marriages 

established peace and enabled the territorial extensions of the pre-eminent hapu. 

In 1998, the Tuhoe elder John Ru Tahurl, who was then 80 years old, depicted the 

ancient, ancestral boundary of Potiki I, as he had heard it from his elders. He put it 

this way: 

Well the boundary that I heard the old people talking about, 
50, 60 years ago, that was the ancestral boundary, under 
Potiki Tiketike, Potiki the First. (The old iwi [Tuhoe] 
boundary was [came] after.) The ancestral boundary - the 
ancient boundary - that was pointed out to me, you start from 
the most north-eastern point of Maungapohatu mountain, 
what they call Te Upoko Nga Waka. From that point it cuts 
straight down in a westerly direction towards Ruatoki down to 
Nga Mahanga. There's twin rivers there, that's why it's called 
Nga Mahanga: the twins. Almost in a direct line from that 
point on the mountain [Maungapohatu] to a high hill between 
the Whakatane river and Maungapohatu, what they call Nga 
Kuha 0 Uru (the legs, kuha, of this ancestor woman), straight 
through and straight down to Nga Mahanga. Then across to 
the Whakatane river and straight up to the Ikawhenua. That's 
an almost unbroken range. Right out to Awakeri - near Te 
Teko (or just up on top of it). Some of these kaumatuas say 
the boundary went down to the Rangitaiki river at about 
Waiohau, and that the river was one of theirs. But others say it 
didn't go over the Ikawhenua range, and that they were using 
the natural boundary of the range. They follow this range, 
straight along there - the Ikawhenua range - to Tarapounamu. 
Then it turns right there: there's a high point there, to the 
right, Te Hereherenga (it's higher than Tarapounamu). Then 

2 21 June 1899, Annual Report of Lands and Survey Department, AJHR 1899, C-I, p.xi. 
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boundaries depicted by Te Whitu Tekau (The Union of Seventy) in 1872 are 

considered to be the iwi boundaries, and they provide the basis of Tuhoe's claims to 

the Waitangi Tribunal. They are discussed in Chapter 7 of this Report and are shown 

in Map XXVII (p.393). 

The Urewera mountains include lands long inhabited by the descendants of Potiki I 

and of Tuhoe-potiki, the eponymous ancestor of Tuhoe. But they also include the 

lands of other iwi, notably Ngati Whare in Te Whaiti and the upper Whirinaki river, 

who maintained a distinct identity throughout the nineteenth century, although they 

were closely intermarried with Tuhoe. Their eponymous tribal ancestor was 

Wharepakau, who migrated there; but Ngati Whare also trace their history back to one 

of the earliest of the founding Urewera ancestors, Toi-kai-rakau.4 The western 

Urewera also includes lands claimed by Ngati Manawa and Ngati HakaJPatuheuheu. 

These people lived on the upper eastern slopes of the Rangitaiki river and on the 

lower Whirinaki river in the early nineteenth century. Today Ngati Manawa are 

centred primarily at Murupara, on the south-west edge of the Urewera, but in the mid­

nineteenth century they were living in Horomanga and, later, in the area that came to 

be known as Fort Galatea. They trace their descent from Tangiharuru, a nephew of 

Wharepakau; the two had migrated together from the coast into the Rangitaiki district. 

But Ngati Manawa also trace their ancestry from Apa-hapai-taketake of Te Arawa, 

and they carefully maintained their kinship connections with Te Arawa. According to 

Elsdon Best, those ofNgati Manawa who returned to their former lands at Whirinaki 

in the late 1820s had married with Tuhoe and they lived in that particular region only 

under the mana of Tuhoe.5 Certainly, Ngati Manawa tended to be a buffer tribe and 

were often in conflict with Tuhoe. Their ancestral mountain, Tawhiuau, which marks 

their identity and place, stands on the western edge of the Urewera mountains, above 

the Rangitaiki river. Ngati Haka and Patuheuheu (who for the purposes of this Report 

are considered as one people) trace their descent from Potiki I, the primal founding 

ancestor for Tuhoe. They generally identify themselves as Tuhoe,6 and they are 

closely inter-married with Ngati Rongo, a major hapu ofTuhoe. 

4 HT Bird, 'Kuranui 0 Ngati Manawa', 1980, p.3, Wai 212 B4C(3); Elsdon Best, Tuhoe: The Children 
of the Mist, Wellington, 3rd ed., 1977, I, pp.l36-37, and II, Table 20. 
5 Ibid., I, pp.459, 475. 
6 Ibid., I, pp.26-27; OS: Robert Pouwhare ofNgati HakaIPatuheuheu, 27 July 1999. Part Two of this 
Overview Report discusses Ngati Haka's and Patuheuheu's claim regarding Waiohau. 
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To the north of the Urewera mountains lie the coastal lands of the eastern Bay of 

Plenty claimed by Ngati Awa, Te Whakatane, Te Upokorehe and Te Whakatohea- as 

well as by several Tuhoe hapu, who by the 1830s occupied parts of this region 

bisected by those three great rivers, Whakatane, Tauranga (Waimana) and Waiotahe. 

The history of Tuhoe's movement into this district is discussed below. On the east, in 

the interior, Ngati Kohatu and Ngati Hinemanuhiri (variously, Te Whanau-a­

Hinemanuhuri) of the upper Wairoa claimed ancestral lands which reached up to the 

borders of the Urewera. Puketapu mountain, standing above Te Papuni, guarded one 

well recognised eastern entrance into the Urewera. Te Papuni was an old settlement of 

Ngati Hinemanuhiri, who here usually identified themselves as Ngati Hinganga, 

named for Hinemanuhiri's son. They were living there in the early nineteenth 

century; 7 the famous Ngati Hinganga and Tuhoe elder, Eria Raukura, was born at Te 

Papuni in about 1834/35. His rights in this land descended from his mother, 

Whakatiki Te Moumou, who was of both Ngati Hinganga and Tuhoe.8 

Ngati Ruapani, who were originally from Turanganui (poverty Bay), also claimed 

land in the Urewera on the southern and south-western shores of Waikaremoana. 

Ngati Ruapani were an old tribal grouping whose eponymous ancestor, Ruapani, had 

settled for a while at Waikaremoana; his descendants intermarried with Tuhoe hapu 

there, and also with Ngati Hinganga. Ngati Ruapani's identity was, however, 

maintained in the Waikaremoana region; they fought bitterly with both groups of 

neighbours in the early nineteenth century for control of the lake.9 The purposes of all 

these multiple marriages were, as stated, to establish peace between the various hapu, 

to weave networks of alliances, and, more aggressively, to create and then claim 

territorial rights. There are histories of multiple invasions over time, including the 

early nineteenth century, embedded within these genealogical relationships. 

7 Among other sources, Tabora No 2 judgement, 4 April 1889, Opotiki Minute Book (MB) 5, pp.301-
2. This judgement was based on the evidence ofReihana (Horotiu), brother ofTe Waru, both of whom 
are discussed in this Report. 
S 'Eria Raukura', Dictionary of New Zealand Biography (DNZB) Volume Three, Auckland, 1996, 

f·418. 
Best claimed that Tuhoe expelled Ngati Ruapani from the lake in the early nineteenth century, but 

Robert Wiri has argued more recently that Best confused Ruapani with Ngati Hinganga: Wiri, 'Te Wai­
Kaukau 0 nga Matua Tipuna: Myths, Realities, and the Determination of Mana Whenua in the 
Waikaremoana District', MA thesis, University of Auckland, 1994, pp.137-9. 
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Many nineteenth-century individuals, therefore, possessed whakapapa which reached 

across the several hapu and iwi of the Urewera (and beyond). The leading chiefs all 

possessed multiple hapu allegiances within the region. At nineteenth-century Native 

Land Court hearings, Maori individuals emphasised the lines of their descent that they 

deemed to be most appropriate to the particular context and the particular claim being 

heard, particularly when it was contested. Native Land Court evidence, therefore, has 

to be cited with care. As Angela Ballara has noted in her book Iwi, the evidence is 

best used by juxtaposition and 'in the aggregate,:lO the narratives need their context, 

and they need verification through comparison, however impressive the knowledge of 

any individual speaker may be. 

Maori songs (tau) and Maori oral narratives, such as those told by speakers in the 

Land Court, commonly have multiple geographical 'markers' embedded in them. Oral 

records are visibly seen to be tied to the land. Indeed, relating the people to the land 

was, and is, one of their purposes. Thus, oral narratives and recitations can, on one 

level, be mental 'maps': they may well trace the people's movements, occupation and 

re-occupation of territory. They record changes, and they make claims. Revisiting this 

kind of evidence today is a difficult task, and not least because of the loss of many 

older place names for current generations. However, it is not an impossible one. 

One of the advantages that a historian possesses for the Urewera is the fact that 

Elsdon Best was secretary to the Urewera Commission when it began its work in 

1899. He took down the first records of the Commission. Subsequently, he drew on 

this material extensively, as well as on earlier Land Court hearings about the Urewera 

lands recorded in the Opotiki, Urewera and Whakatane Court Minute Books. His long 

standing personal relations with several Tuhoe elders also meant that he had much 

oral information to draw on as he composed his massive history of Tuhoe, which was 

written mostly between 1906-07 but only published in 1925.11 Best's history has, of 

course, been criticised, not just for the paternalistic attitudes that are embedded in it 

but, more significantly (in terms of a later generation's capacity to tum usefully to it), 

for the ways in which he reordered Tuhoe history according to his own judgments as 

10 Angela Ballara, Iwi: The Dynamics o/Maori Tribal Organisationfrom c.J769 to c.I945, Wellington, 
1998, p.49. 
11 Best, Tuhoe,2 vols, Wellington, 1925 (3fd ed., 1977). 
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to what was reliable and what was not. As Jeffrey Sissons commented, 'Had Best 

followed a genealogical order of presentation this fragmentation of Tuhoe knowledge 

could have been avoided. . . . This Tuhoe historical order was hidden as tipuna 

wandered across the pages of the text.,12 However, as this remark also reveals, it is 

possible to reconstruct this history, at least for much of the nineteenth century, by 

reconstructing the spine of genealogy (whakapapa). Best himself provides much 

evidence, not only in his published account but also in the whakapapa he compiled 

when working with the Commission. One large manuscript entitled 'Genealogies of 

the Tuhoe as of 1898', but which bears internal evidence of being worked upon at 

least as late as 1905,13 sets out the immediate families of all the major nineteenth­

century leaders of Tuhoe, and of some related families as well. In addition, the long 

lists of shareholders in the Tuhoe lands published in the Appendices to the Journals of 

the House of Representatives (AJHR) in 1903 and 1907 sometimes indicate, or imply, 

family groupingS. 14 With these sources, it is possible to reconstruct the later 

nineteenth-century families, and often an historical framework too. 

In the Overview Reports, I have placed some emphasis on the several leaders of the 

Urewera. In so doing, I am seeking to demonstrate that a crucial aspect of its history 

lies in their relationships. Politically, the Urewera was a composite of a number of 

hapu and iwi groups, not all of whom identified with Tuhoe. All the chiefs were 

extremely watchful of the rights of their respective hapu. However, the most senior 

and responsible chiefs also knew that they could not act alone on major issues: one of 

the impressive facts that emerges out of the documentary records is the evidence for 

the number of hui they called, whenever major decisions were required, and the 

efforts that the leaders made to find consensus throughout the whole period, 1830-

1912. This sense of responsibility may have stemmed from the extent of intermarriage 

among a relatively small population: certainly, as the Urewera Commission 

discovered in 1899, there were no definable hapu boundaries. If use-rights were 

entwined in the Urewera, so too was chiefly authority. Nevertheless, the senior chiefs 

maintained the crucial knowledge as to what rights and what decisions were 

12 Te Waimana: The Spring of Mana. TuhoeHistoryandtheColonialEncounter, Dunedin, 1991,p.l9. 
13 Best, qMS[l72], ATL. Best recorded the dates of death of some elders, such as Rakuraku's death on 
6 February 1901 (p.98) and deaths in 1904 and 1905 (p.33). 
14 AJHR 1903, G-6; AJHR 1907, G-4. 
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appropriate, and why. The chiefs will loom large in this history. Their mana was 

crucial in the defence of the Urewera land: the authority lay with them. 

1.2. THE PEOPLE AND THEIR GROUPINGS 

The issues of terminology, already raised, now need to be addressed in greater detail. 

As indicated, Te Urewera is generally used as a geographical term. But for much of 

the nineteenth century it was also used as the descriptive name for the people of the 

region. It was used to embrace a number of distinct hapu and iwi. It was used to 

incorporate some people or hapu who might not themselves identify as Tuhoe. This 

was the prevalent Pakeha or European usage of the term in the nineteenth century: it 

was done partly for simplicity's sake and partly because the commentators simply did 

not know how the different groups living in the region related to each other. 

The use of the term Te Urewera in this way also reflected the fact that tribal and 

regional identities were in the process of being emphasised by Maori people under the 

experience of European colonisation. Tribal- that is iwi - names were used much less 

frequently in the early nineteenth century than they came to be used by the middle and 

later nineteenth century. Increasingly, 'Te Urewera' became equated with 'Tuhoe' as 

a tribe. Tuhoe, the people of the mountains at the heart of the Urewera, are the 

descendants of Potiki I, who was their founding ancestor (born of Hine-pukohurangi, 

the Mist-Maid and Maungapohatu), and of Toi-kai-rakau, an early inhabitant of the 

Urewera; but they take their tribal name from Tuhoe-potiki, the great-grandson of 

Toroa, captain of the Mataatua canoe, which made its landfall at Whakatane in the 

eastern Bay of Plenty. Thus there is the proud saying, which Best quoted, 'Na Toi 

raua ko PotiJd te whenua, na Tuhoe te mana me te rangatiratanga,15 - the land is 

from Toi and Potiki, the prestige and authority is from Tuhoe. 

In the nineteenth century, 'Te Urewera' was also used as an autonomous hapu name 

within Tuhoe. Te Urewera was one of several hapu living in the Ruatahuna district; its 

pre-eminent, mid-nineteenth-century chief was Te Whenuanui. This more precise 

usage coexisted with the wider descriptive usage of the term 'Te Urewera'. Thus, 

15 Best, Tuhoe, I, p.13. 
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there was a lot of slippage in the use of the tenn, both regionally and 'tribally', during 

the nineteenth century. 

In 1897, when Best published his early article 'Tuhoe Land. The Urewera Country 

and Its People', he began by stating that the Urewera country was now 'officially 

known as Tuhoe Land'. 16 He had in mind the recent passage of the 1896 Act, which 

set aside a large part of the Urewera as a District Native Reserve for Tuhoe's self­

government. In this article, Best used the tenn the 'Urewera tribe' interchangeably 

with Tuhoe. He explained that the name Te Urewera (The Burnt Penis) derived from 

Mura-kareke (a son of Tuhoe-potiki), who chose a painful death by fire in protest at 

his sons' treatment of their youngest brother. 17 But it is important not to read back 

from the creation of this district in 1896 so as to equate the Urewera with Tuhoe. It is 

equally important not to identify the boundaries of that legally defined district as 

being the boundaries of the Urewera. The Urewera was larger than this district, and, 

as already indicated, it contained some autonomous hapu who, while genealogically 

connected with Tuhoe-potiki's descendants, did not define themselves as Tuhoe. 

In the same article Best referred to the fact that there were lines of descent other than 

those from Tuhoe-potiki which were traced, or emphasised, among people of the 

Urewera country. He mentioned those whom he called, in 1897, 'aborigines' of 

Polynesian descent, who had reached the eastern Bay of Plenty prior to the arrival of 

the Mataatua canoe immigrants. Best suggested there were four main lines of descent 

for these earliest 'aboriginal' tribes, but he placed them all under the general name Te 

Tini 0 Toi (The Multitude of To i). These tribes, whose names were in common use in 

the nineteenth century, included Te Hapu-oneone (who traced themselves from the 

early settler Hape), Te Whakatane (who traced themselves from the early settler 

Haeora), and Te Upokorehe (who traced themselves from Haeora and Raumoa). 

According to Best, these tribes also included Ngai Turanga and Ngai Tama, although 

of the latter he particularly stressed they were inseparable from Tuhoe. Indeed he 

observed that, in practice, all these early clans of 'the multitude of Toi' could not be 

16 NZH, Supplement, 17 April 1897. 
17 Ibid.; Best, Tuhoe, I, p.254. A different and grimmer version tells that Mura-kareke burnt the 
severed penis of his younger brother, Mura-anini, in the cooking fIre in revenge for his brother's 
adultery with his wife. 
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separated from Tuhoe. 18 John Ru Tahurl, however, goes further: in his understanding, 

Ngai Turanga was used for the general collectivity of the Waimana hapu and thus it 

included Ngai Tama. Ngai Turanga were the people living on the river from Matahi to 

Waimana, and in that region they chose to trace their descent from the eponymous 

ancestor there, Turanga-piki-toi. 19 Ngai Tama took their particular name from another 

local eponymous ancestor, Tama-tuhi-rae. Ngai Tama were, however, closely 

connected into the pre-eminent hapu of Maungapohatu, who in the nineteenth century 

called themselves Ngati Hurl and today name themselves Tamakaimoana. 

Tamakaimoana are descendants of Potiki I, and Ngai Tama elders say that they are 

essentially the same people as Tamakaimoana. Thus Ngai Tama depict themselves as 

essentially Tuhoe. The choice of hapu names, therefore, pertains to the particular 

places where the individuals are living or speaking, and are the appropriate names to 

be recalled in that region. 

These several hapu coexisted and overlapped territorially in the lower Waimana and 

the Waiotahe river valleys on the northern borders of the Urewera. In addition to the 

local descent lines, antedating the arrival of the Mataatua canoe, competing lines trace 

from the Mataatua canoe immigrants themselves. Tane-moe-ahi was the elder brother 

of Tuhoe-potiki and he was claimed as the senior line of descent by some individuals 

and by some hapu: Tutakangahau, a senior ranking chief at Maungapohatu in the late 

nineteenth century, sometimes chose to trace his descent this way.20 Tane-moe-ahi 

was particularly pre-eminent in the eastern Bay of Plenty for he married into people 

living there who traced their local descent lines from Turanga-piki-toi. In a similar 

manner, Numia Kereru, pre-eminent chief of Ngati Rongo at Ruatoki, chose to lay 

claim to Ruatoki lands through the eponymous, independent ancestor of his hapu, 

Rongo-karae, rather than through his tribal ancestor Tuhoe-potiki - in this instance, in 

order to shut out an otherwise much longer and wider list of land claimants.21 

18 Ibid., pp.79, 86-7. 
19 OS: John Ru Tahuri, 23-24 March 1998, tape 5b. Turanga-piki-toi is depicted variously as son of 
and father of Nukutere, and is prominent in whakapapa of descent for people living in the Ohiwa 
harbour region: see, Best, Tuhoe, I, p.79, and II, Table 8; AC Lyall, Whakatohea of Opotiki, 
Wellington, 1979, p.69. 
20 Best, Tuhoe, I, p.34. 
21 Comment made by Turoa, Raungaehe hearing, 28 March 1900, Urewera MB 4, p.140. See also Best, 
Tuhoe, I, p.300, commenting on manipulation of claims to Ruatoki through Rongo-karae. 

12 



I have stressed the high level of autonomy of hapu within Te Urewera and on its 

borders for much of the nineteenth century. This assessment is based on the historical 

records of their actions and decisions, which will be traced in this Report. But in 

making this assessment, I do not intend to deny the conceptual, or functional, 

importance of the larger kin groups, iwi. Their existence presented important 

networks of relationships for individuals. In the nineteenth century, Maori writers 

living in the Urewera used the terms hapu and iwi in their correspondence with each 

other (as well as with the government's agents) to identify themselves and their kin. 

Sometimes, the two terms were used apparently quite interchangeably; but at other 

times, when it mattered, they were carefully distinguished. For example, in 1872, 

Hetaraka Te Wakaunua of Maungapohatu wrote to J D Ormond, Agent for the 

General Government in Hawke's Bay, to inform him that, although Ormond had 

asked him to 'superintend the affairs of the tribe, I only undertake my own hapu as 

there are other chiefs to superintend their own Hapus' ('kia ata whakahaere i te iwi he 

kupu naku ki a koe ka whakahaere ano ahau i toku hapu ano tera ano etahi rangatira 

kei te whakahaere i tona hapu i tona hapu').22 In the same letter Hetaraka called the 

collectivity - the several hapu of the region - 'te Urewera'. A year before, Kereru Te 

Pukenui, chief of Ngati Rongo living at Maungapohatu (and elder brother of Numia 

Kereru), had written to Te Whenuanui and Te Makarini Te Wharehuia (Tamarau 

Waiari) to tell these two senior chiefs (of Ruatahuna and Waikaremoana respectively) 

that he had taken in 'the remnant of Tuhoe' ('nga morehu a Tuhoe'), who had sought 

refuge from Ropata Wahawaha's invading forces. Kereru addressed the outside of the 

letter 'Ki a Tuhoe katoa'.23 Thus, Kereru spoke as Tuhoe to Tuhoe. He saw himself as 

having a responsibility for the people, collectively: the people to whom he belonged 

through the woven networks of kinship and ancestry. 

In /wi, Angela BaHara included a chapter on Tuhoe. She commented there on the 

evolution of Tuhoe as a tribe, particularly during the course of the nineteenth 

century.24 She noted their expansion and intermarriage with hapu living on the 

borders of the Urewera: at Te Papuni; on Waikaremoana's southern shores; at Te 

Whaiti; at Whirinaki; at Ruatoki, and at Te Waimana. In the early nineteenth century 

22 15 September 1872, AGG-HB 2/1. CT. 
23 From Ruatahuna, 21 April 1871, AGG-HB 2/1. 
24 Ballara, pp.290-301. 
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some of these bordering neighbours, such as Te Upokorehe, who lived on the shores 

of the eastern Ohiwa harbour, would be identified (by Pakeha) as being Tuhoe. 

However, Te Upokorehe were also identified (again by Pakeha) with Te Whakatohea 

of Opotiki, and they are included in A C Lyall's study of Te Whakatohea?5 In 

actuality, Te Upokorehe was (like Ngati Manawa) a small tribe. It was closely 

intermarried with both its neighbouring iwi, but it perceived itself as an entity, 

however few its numbers. In this case, because of the military assistance given to the 

government by its key leader in the 1860s, Hemi Kakitu (who also identified himself 

as belonging to Tuhoe from Ruatoki), Te Upokorehe was rewarded, in 1872, with 

land from within the confiscated block at Hiwarau, and also with Hokianga island in 

the Ohiwa harbour. Ngati Pukeko, living on the lower Whakatane river, were 

similarly rewarded for their military assistance with confiscated land at Te Puketi, on 

the Opouriao river-flats -land which had previously been occupied by Tuhoe hapu. In 

such ways, small tribes, who were squeezed between powerful neighbours, benefitted 

from the fighting which developed in the eastern Bay of Plenty from 1866. They 

retained their identity, but the politics of survival influenced the military decisions of 

their leaders and shaped the alliances that they chose to make under colonial rule in 

the 1860s. 

1.3. DIVISION AND UNITY WITHIN THE UREWERA 

In the early nineteenth century there were several politically autonomous hapu living 

within the Urewera. Each of these hapu had a chiefly leader, who was usually readily 

identifiable to Pakeha (and Maori) visitors. Sometimes more than one hapu group 

lived in the same community, and then more than one leader was identified. William 

Colenso depicted such situations in some of the Urewera settlements that he visited in 

the early 1840s (see Chapter 2). Conversely, even when there were distinct 

settlements in the same district, such as those of the two significant chiefs at 

Ruatahuna in the 1860s, Te Whenuanui and Paerau Te Rangikaitupuake, they 

sometimes exercised a joint leadership. By the 1860s, letters written by senior 

Urewera chiefs - such as they - often bore the additional statement that they were 

speaking for 'Tuhoe-potiki'. Angela Ballara's statement that, while 'all hapu were 

politically independent corporate and social groups', they also 'regarded themselves 

25 Lyall, pp.68-76. 
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as categorically identified with a wider set of people' ,26 is certainly apt for Tuhoe 

political decision-making in the nineteenth century. This sense of a Tuhoe collectivity 

was evident well before the 1860s. The war situation, which developed in that decade, 

brought a new urgency to their need for unity, but it did not engender it (which 

Ballara argued that it did27). Tuhoe existed as a 'corporate or tribal entity' well before 

this time; the visible expansion of political links from the 1860s were all attempts to 

form a wider functional unity based upon the Mataatua canoe tribes. The first 'Union 

of Seventy', operating briefly in 1861, included chiefs from Te Whakatohea of 

Opotiki as well as Urewera chiefs. The 'Union of Seventy' of 1861 was, therefore, the 

first expression of a recognised need for a broader-based union than iwi. This Union 

is discussed in Chapter 2. 

While it was largely accepted in the mid-1860s that Te Whenuanui and Paerau had the 

right to speak for Tuhoe (as will be demonstrated later in this Report), other chiefs of 

the major hapu could (and might) dissent from their decisions, and indeed from any of 

the decisions that had been reached by consensus at the major hui of Tuhoe. One of 

the underlying principles recognised by Urewera leaders, even as they set up Te 

Whitu Tekau (The Union of Seventy) at the end of the wars in 1872, was that each 

chief had the responsibility for his own hapu and its well-being, and its territorial area. 

Thus, one of the primary difficulties for the Union was the distinct identities of the 

several hapu within it, as well as the individuality of the chiefs who spoke for their 

hapu. However, I would argue that running visibly through all the discussions of Te 

Whitu Tekau, and before it, in earlier assemblies and meetings of the Urewera leaders, 

there was a visible consistency of values. E T J Durie has put it best (when drawing a 

comparison between Maori and European attitudes in the settlement of New Zealand): 

that whereas Europeans 'sought ownership and centralised control', Maori leaders 

sought rather to maintain 'local control and relationships'.28 

Throughout the nineteenth century the Urewera leaders struggled to keep local control 

in their hands, to maintain balanced relationships between each other, and 

26 Ballara, p.161. 
27 Ibid., pp.294-5, 302. 
28 ETJ Durie, 'Ethics and Values', p.5, Te Oru Rangahau Maori Research and Development 
Conference paper, 7-9 July 1998, Massey University, Palmerston North, copy by courtesy of 
Bernadette Arapere. 
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demonstrably from 1871 (but I would also suggest well before that) they tried to forge 

a working relationship with successive governments that would be beneficial to them. 

But the settler-governments' aspiration to achieve a 'centralised control' - or 

substantive sovereignty - meant its machinery worked systematically (and often 

ruthlessly) to break local leaders, rather than to work with them. The ambition was to 

wrest from these leaders their capacity to control what happened to the economic 

resources of their respective hapu. This led leaders to resist the government.There 

were both centriputal and centrifugal forces at work. Within Te Whitu Tekau's 

boundaries, and within the wider Urewera boundaries, there were some hapu who 

disliked Tuhoe's pre-eminence among them. Some of these family, hapu or iwi 

groups had, for much of the early nineteenth century, fought against Tuhoe's more 

dominant hapu, particularly Ngati Huri of Maungapohatu, who were famed (and 

feared) for their military prowess. Ngati Manawa and Ngati Pukeko are two crucial 

examples of iwi who had long contested with Tuhoe the occupation of land on the 

western borders of the Urewera. Both had been driven from the Te Whaiti and 

Horomanga districts by allied hapu of Tuhoe in the early nineteenth century. The two 

used their separate military alliances with the colonial government in the 1860s as a 

means to re-establish themselves territorially in those regions, and elsewhere in the 

eastern Bay of Plenty. Thus, some long standing tensions between kin-related 

neighbours were fostered and fed in the new situation of colonialism. 

Equally, the new situations of the nineteenth century bred new forms of unity. At the 

opening hearing of the Urewera Commission in February 1899, the five Tuhoe leaders 

who were appointed as commissioners - all of whom had been active in the Urewera, 

Rangitaiki, Waimana and Ruatoki districts from the 1860s or early 1870s - listed the 

major hapu of the Urewera district for the Commission. Each commissioner was 

considered as 'representing' a region within the Urewera, and each of the five chiefs 

visibly spoke from a regional perspective when they gave their liSt.29 The lists were 

taken down by Best, acting as the secretary, and they underlie his book, Tuhoe. The 

lists reflect the hapu names and their locations as acknowledged by these elders at the 

29 The matter of each one 'representing' a region is discussed in Chapter 4, Part Two of this Overview 
Report. 
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end a/the nineteenth century.30 These, then, were the hapu living within the bounds of 

the Urewera district as it was defined in 1896. 

Numia Kereru, chief of Ngati Rongo at Ruatoki, listed the hapu living in the eastern 

Bay of Plenty region: 

Ngati Rongo 
Ngati Koura 
Ngati Ha 
Hamua 
Ngati Muriwai 
Ngati Kumara 
Ngai Turanga 
Mahurehure 
Ngai TeKapo 
Ngati Murakareke 

Ruatoki, Te Houhi, Ohaua 
Ruatoki, Ruatahuna, Te Waimana 
Ruatoki, Ohaua 
Ruatoki 
" 
" 
Ruatoki, Te Waimana 
Ruatoki 
" 
" 

Tutakangahau of Maungapohatu, a Tamakaimoana elder and one of Best's principal 

informants for Tuhae, gave the following list for the interior: 

Ngai TeKahu 
Ngati Maru 
NgaPotiki 
Tamakaimoana 
Ngai Tumatawha 
Ngai Tatua 
Ngati Kuri 
Ngai Te Riu 
Ngati Kakahutapiki 
Ngati Ruatahuna 
Ngati Tawhaki 
Ngati Korokaiwhenua 
Ngati Tamakere 
Ngati Wehi-o-Te-Rangi 
Ngati Tuhaere 

Tawhana 
Maungapohatu 
" 
" 
" 
Te Waimana 
Te Waimana, Te Waiiti 
Ruatahuna 
" 
" 
Ruatahuna, Ruatoki 
Ruatoki 
Ruatoki, Maungapohatu, Ruatahuna 
Ruatahuna 
" 

Te Pou Papaka of Ngati Raka, a leading chief living at Tataiahape in Te Waimana at 

the tum of the century, gave a list of the hapu living in the Waimana area: 

Whakatane 
NgaMaihi 
Ngai Tamaroki 
Ngai Tama 

Te Waimana 
Te Waimana, Tawhana 
Te Waimana 
" 

30 1 February 1899, Urewera MB 1 (MB 3 on microfilm), pp.4, 6-7. 
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Here, Te Pou did not include his own hapu, Ngati Raka (who lived at Waimana) 

among the Urewera people. He also omitted other hapu of Te Waimana already 

mentioned by Numia. 

Hurae Puketapu of Tuhoe and Ngati Ruapani of the Waikaremoana district gave the 

following list, largely for that area: 

Marakoko 
Ngati Manunui 
Ngati Pakitua 
Ngati Hinekura 
Te Whanau[a]pani 
Ngati Hinewhakarau 
Ngai Taraparoa 

Te Whaiti 
Ruatahuna, Waikare[moana] 
Waikare 
" 
" 
" 
" 

In this context, Hurae chose not to include Ngati Ruapani, to whom he belonged, 

probably because the Urewera Reserve did not include the southern shores of the lake. 

Mehaka Tokopounamu of Ngati Tawhaki and Patuheuheu gave the following list of 

hapu for the eastern Rangitaiki area: 

Patuheuheu 
Ngati Hiki [sic] [Ngati Haka] 
Ngati Manawa 
Ngati Hui 
Ngai TeAu 
Ngati Whare 
Ngati Te Karaha 
Ngati Hape 
Ngati Mahanga 
Ngati Rakei 

TeHouhi 
" 
Galatea 
" 
" 
TeWhaiti 
" 
Galatea 
" 
Ruatoki, Te Houhi 

Although this naming and locating implies a form of order, that order is itself suspect. 

Hapu dynamically evolve, and they also change their names. These lists reflect these 

leaders' best - but also politicised - understandings at a given moment in time. More 

fruitfully, the lists indicate that people from the same hapu were living scattered in 

more than one geographical area. Equally, they reveal that, within the same 

geographical area, people who identified primarily from different hapu lived together 

in the same community. This fact was not only true of the late nineteenth century and 

it was not just the consequence of displacement and dispossession. 
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It would be probably be correct to suggest that the Urewera hapu lived in a series of 

relationships with the land, the rivers, the sea and their neighbours; and that, for most 

of the nineteenth century at least, they did not conceive of themselves as owning these 

varied resources, nor of wishing to partition the land (nor indeed the sea) into· 

portions, pieces, and allotments. Rather, they lived in varying relationships of 

hannony and discord with the land as with each other, both nurturing and using the 

many resources of people, land and water. 

It is to be noted that the hapu Te Urewera, a name used by one segment of Tuhoe 

living at Ruatahuna, was omitted from the 1899 lists. I presume that the elders were, 

in the new context of the Commission, conceptualising 'Te Urewera' as the 'Rohe 

Potae' (Encircling Boundaries) of'Tuhoe' (as it was now defined) and therefore did 

not wish to cause confusion.31 

At the meeting of 3 February 1899, Hurae Puketapu proposed that a flag should be 

procured for the new Urewera Native District Reserve, for all Tuhoe ('Tuhoe katoa'). 

Upon it, it was agreed by the commissioners, the words 'Te Ture Motuhake mo 

Tuhoe' (The Separate Law for Tuhoe) should be stitched.32 This flag was presented to 

the Commission by the government. 33 It was intended to be flown only under its 

authority and to be kept in its custody. But the five Tuhoe commissioners saw it as the 

Tuhoe flag. They also saw their task to be one of formenting the unity of Tuhoe over 

the Rohe Potae. By 1899 the Rohe Potae represented the only surviving land of 

Tuhoe; the Urewera, however, was a far greater area. 

1.4. THE RECONQUEST OF W AIMANA AND OPOURIAO BY 
TUHOE IN THE EARLY NINETEENTH CENTURY 

Crucial to the Tuhoe claim concerning the confiscated land in the eastern Bay of 

Plenty is their occupation of the lower valley lands of the Whakatane, Waimana, 

Nukuhou, andWaiotahe rivers in the early nineteenth century. 

31 Best, however, included them in his published list of Tuhoe hapu, Tuhoe, I, p.214. 
32 3 February 1899, Urewera MB 1 (MB 3 on microfilm), p.11; also S Percy Smith (chairman of the 
Urewera Commission), memo dated 3 February 1899, J 1/189811066. 
33 J to Percy Smith, 27 February 1899, J 5187, p.737; Hurae Puketapu, 19 December 1906, DFG 
Barclay, Urewera Commission MB, I, p.63. It was apparently fmally worded as 'Te Ture Motuhake 0 

Tuhoe' (The Separate Law of Tuhoe). 
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1.4.1. W AIMANA 

Historical evidence of this occupation was given by elders in the Native Land Court 

hearings for the Waimana block, held in 1878 and 1880. Judge Monro awarded Te 

Waimana (that is, the area immediately south of the confiscation line) to Tuhoe and 

Ngati Raka in both these hearings. In 1880, after the Tuhoe leader Erueti Tamaikoha 

reapplied for a second hearing, in order to include some families who had been 

omitted in 1878, Monro ruled that it was plain 'that Tuhoe are in paramount 

occupation .... and that the Urewera, or Tuhoe, had been the undisputed and 

paramount owners, and actual occupants, for upwards of Fifty years before the 

present time' .34 In this judgement, Monro also expressly included Ngati Raka and 

Ngai Turanga as being hapu of Tuhoe.35 These were two pre-eminent hapu living in 

the Waimana area at the time. Monro's judgement included them with Tuhoe because 

that seemed to him to be the reality of the political relationship. 

By this time, Ngai Turanga, and closely associated with them, Ngai Tama, were 

generally considered to be hapu of Tuhoe. But Ngati Raka were more visibly a semi­

independent hapu. They had strong connections with Te Upokorehe, the coastal 

people, and with Te Hapuoneone, who were also descendants of the earliest settlers in 

the region before the arrival the Mataatua canoe immigrants from the north. As noted 

above, Te Pou Papaka did not include Ngati Raka, the hapu of which he was chief, in 

his list of Tuhoe or Urewera groups living in the Waimana district in 1899, although 

he did include Ngai Tama. Almost every one of the Tuhoe elders who gave evidence 

in 1878-80 Native Land Court hearings for Waimana had whakapapa connections 

with Te Hapuoneone. Monro's judgement recognised. the close, finally inseparable, 

connections between these hapu of the Waimana region. Best correctly described the 

Land Court awards in the Waimana block as 'taharua', dual-sided, by their 

recognition of the continued existence of Ngati Raka with Tuhoe in an inseparable 

relationship.36 Eru Tamaikoha, the Te Whakatane and Tuhoe chief who had initiated 

the rehearing in 1880, had done this precisely to widen Ngati Raka's inclusion as 

recognised owners. He was acting by the moral principles of obligation and 

34 Waimana rehearing, pp.96-7, HAH Monro Papers, Waimana rehearing, MSS 366:12, AIM. 
3S Ibid., p.97. 
36 Best, Tuhoe, I, p.349. 
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reciprocity, which the network of genealogical ties created. Tamaikoha was acting 

most properly in the capacity of a chiefly leader. 

Tamaikoha was one of the crucial Tuhoe leaders living in Waimana in the mid­

nineteenth century; Rakuraku Rehua was another. He was well known both to 

government agents and to Te Kooti Arikirangi, to whom he gave extensive covert 

support during the fighting in the eastern Bay of Plenty, 1869-70. Rakuraku also gave 

evidence in the Waimana block hearings. In 1878 he said he spoke as belonging to 

Nga Maihi, a hapu of the Urewera descending from Potiki?7 He spoke, he said, not as 

a claimant to the Waimana block, because the land belonged to Ngai Turanga.38 In 

1880, however, he spoke as belonging to Ngati Raka and to Ngai Turanga.39 He then 

gave a brief history of the Waimana area: how all the people were devastated by the 

invasion ofNga Puhi from the Bay of Islands armed with muskets in the early 1820s, 

and how, in the early 1830s, the Tuhoe chief Maungaharuru, 'On the introduction of 

Christianity ... brought back the remnants ofNgatiraka and Ngaituranga, and replaced 

them on the Waimana. There they resided uninterruptedly until the rebellion of 

Kereopa [in 1865].,40 He then described the arrival of the military forces in 1865, 

when he was residing in the inland Waimana district with his people. He supplied the 

troops with food 'and they gave us ammunition to protect ourselves' .41 Both these 

statements are supported by government military records (as will be shown in 

Chapters 3 and 4), although the military later became suspicious of Rakuraku's dual 

loyalties. 

Rakuraku also said that 'When the confiscation line was run, I forbad them to include 

Waimana: they respected my residence there, and fixed the line in its position, outside 

this Block,.42 Rakuraku's inland pa, south of the confiscation line and situated by the 

Waimana river, is marked on a military map made about 1869 (Map IV, p.75).43 But 

Rakuraku also lived in one, and more probably two, pa within the confiscated block. 

In 1868, Rakuraku and his people were encouraged by the military to move down to 

37 Nga Maihi (and Rakuraku's line) is in ibid., I, p.40. 
38 18 June 1878, Opotiki MB 1, p.59. 
39 9 March 1880, ibid., p.315. 
40 Ibid., p.316. 
41 Ibid. 
42 Ibid. 
43 GT Chapman, Map of the Bay of Plenty and Lake District, 832. 16cba, ATL. 
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In Tamaikoha's mind it was very clear that Te Waimana had been reconquered by 

Ngai Tama and Tuhoe in the early nineteenth century. He put it clearly: 'The ancestor 

set up in Waimana by me was TuhoL,61 As he had already stated in 1878, he lived on 

the land from the time of being brought back there as a baby. And as he also said, 'My 

crops were never interfered with by anyone except the Government troops. ,62 

Tamaikoha was a fiercely independent chief of Tuhoe. He was born at Ruatahuna at 

the time of the Nga Puhi raids.63 But as well as his inherited leadership within Ngai 

Tama, he was the recognised chief of Te Whakatane hapu in the mid-nineteenth 

century. Thus, his area of mana also included the coastal lands between Te Waimana 

and Ohiwa. Te Whakatane was an old semi-independent hapu that traced its ancestry 

to Haeora, grandson of Tamatea, and they were early occupiers of the headwaters of 

the Ohiwa and the eastern Waimana lands extending into the Waiotahe valley. The 

fortified ridge pa at Ahirau, clearly visible on the coastal cliffs immediately above the 

eastern end of the Waiotahe spit, controlled the old beach route to Whakatane; this pa 

is still remembered locally as being Tamaikoha's.64 

In 1889, Tamaikoha gave evidence in the Tahora No 2 block hearings as the Te 

Whakatane chief, defending their claims there successfully. He reacted very sharply 

when it was suggested then that Te Whakatane had intermarried with Tuhoe to the 

degree that they had been assimilated by them: 'I deny the assertion made ... that my 

mana was absorbed by TuhoL It has been kept intact from Haeora & down to the 

present time.'65 In this instance, at Waiotahe, he said he spoke not for Tuhoe but for 

Te Whakatane and Te Upokorehe, 'who are my people,.66 Equally, he denied that Te 

Whakatane, who had also intermarried extensively with Ngati Ira hapu of Te 

Whakatohea of Opotiki, had by these marriages lost their identity to them. He talked 

about the fact that Upokorehe had often had to flee for shelter, taking refuge with their 

kinspeople in inland districts, but how they had always managed to return to cultivate 

along the Ohiwa harbour. They were therefore recognised in that particular area. 

61 28 March 1889 (Tahora No 2 hearing), Opotiki MB 5, p.281. 
62 17 June 1878, Opotiki MB 1, p.57. 
63 Tamaikoha, 28 March 1889, Opotiki MB 5, p.281. 
64 W15191. OS: HGD White, at the site, 28 March 1999. 
6S 27 March 1889, Opotiki MB 5, p.269. Te Whakatane were included in the owners of Tahora No 2. 
66 Ibid., p.270. 
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Tamaikoha's statements both as a Ngai Tama leader and as Te Whakatane's chief are 

crucial to understanding the manner in which tribal groups may sustain distinct 

entities, despite the extensive intermarriage made for political reasQns. Tamaikoha 

demonstrated that, as chief of Te Whakatane, the valley lands from the head of the 

Ohiwa harbour, or the easternmost Waimana region, including the Waiotahe valley, 

were his. As he depicted it, when he defended this particular claim, 'My hapus 

Upukurehe [sic] & Whakatane[,] my hapus live under my mana on this side[;] in Te 

Urewera I have another mana.'67 As well as residing in Waimana and Waiotahe, 

Tamaikoha also lived at Whakarae pa for a brief period during the wars and was 

attacked there without authority by government forces in 1870. Tamaikoha would 

contest the exclusive grant of title to land at Whakarae to the Rakuraku family (as will 

be shown). Because these coastal lands were within the arc of his authority, he would 

also defend them fiercely when they were confiscated in 1866 by the government. 68 

In introducing these particular Tuhoe leaders living in the eastern Bay of Plenty in the 

mid-nineteenth century, I am signalling their significance for this history. These men 

were confronted directly with the confiscation of their ancestral lands. They are 

among the major actors in the story of the Urewera leaders and the government. 

Tamaikoha and Rakuraku pursued independent paths but, as will be shown, both 

sought ways of co-operating with the government to preserve their people, and retain 

some land. 

1.4.2. OPOURIAO 

To the west of Te Waimana lay the fertile alluvial plains known as Opouriao. They 

were conquered, lost and then re-claimed by Tuhoe in the early nineteenth century. 

Here too Nga Puhi would drive them out, in this instance only shortly after they had 

completed their re-conquest. That re-conquest was in 1821122, when Te Pou-o­

Urutake, a pa set on high cliffs overlooking southern Opouriao, fell to Ngati Huri, the 

men of Maungapohatu. They were known graphically as 'Nga Kuri kai tawhao a 

pohokorua', The Devouring Dogs.69 Led by Te Purewa I, Te Ngahuru,70 and others, 

67 Ibid. 
68 Tamaikoha and his father Te Ariarl are shown in the Te Whakatane hapu, Best, Tuhoe, II, Table 17. 
Sissons discusses Tamaikoha and Te Whakatane, pp.8, 86. 
69 OS: John Ru Taboo, 23-24 March 1998, tape 5b; Best, Tuhoe, I, p.341. 
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these ferocious fighters had been called in by Ngati Rongo hapu of the Ruatoki 

district to assist them. Their victory is depicted in Best's Tuhoe,71 and it is still 

remembered by Tuhoe elders. The tau (song), composed at the time, which 

anticipated that victory, is still sung by Tuhoe; the text, with a translation by Percy 

Smith, was published by Best. 72 The fertile Opouriao flats thus came under the 

primary control of Ngati Rongo and Ngati Koura, who are Te Ngahuru's lineal 

descendants.73 The pre-eminent nineteenth-century leader ofNgati Rongo was Kereru 

Te Pukenui, whose mana extended from Opouriao to Maungapohatu after this 

conquest. 

Kereru Te Pukenui was the elder son of the high-born chief Te Ruakariata and his 

aristocratic wife, Patu Rangiwhakahaerea.74 Kereru's descent is traced from the most 

senior Tuhoe lines, as well as from Te Hapuoneone and Raumoa of Orupe pa in 

Waimana, the people of the coast.75 In the evidence that he gave in the Waimana 

hearings of 1880, Kereru displayed his vast command of Tuhoe history. There, he 

emphasised Tuhoe's ancestral rights stemming from Tane-moe-ahi and his younger 

brother Tuhoe-potiki, who together had occupied the Waimana. This was the 

ancestral basis for Maungaharuru's right to return there in the 1830s.76 When Kereru 

died in 1896, his younger brother Renata Numia Te Ruakariata took his name in 

honour, when he succeeded him as the senior chief of Ngati Rongo. In tum, Numia 

Kereru became the leading chief at Ruatoki, and was the major figure with whom the 

government negotiated right through into the First World War. 

But in about the same year as Ngati Rongo and Tuhoe re-claimed Opouriao, Nga Puhi 

swept through these lands. Led by Pomare I,77 they pushed on from Ruatoki up the 

Whakatane river into the interior, reaching Manawaru and Ruatahuna itself. The 

people there fled to Maungapohatu for shelter. A story is remembered from this time 

of how Pomare heard the crowing of a rooster, which he himself had given to the 

70 'Te Ngahuru', DNZB, I, pp.474-75. 
71 Best, Tuhoe, I, pp.341-44. 
72 Ibid., pp.342-43. 
73 DNZB, I, p.473. 
74 'Genealogies of the Tuhoe as of 1898', Best, qMS[I72], pp.32-33. 
75 Best, Tuhoe. I, pp.87-88; also p.83. 
76 Kawana Kereru [Kereru Te Pukenui], 16 March 1880, Opotiki MB 1, pp.392-6. 
77 'Pomare 1', DNZB, I, p.345. 
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Tuhoe leader Te Maitaranui (Rangiaho) on his earlier visit to the Bay of Islands. 

Hearing the cock, Pomare curtailed his assault (reading it as a tohu, an omen), and he 

sought out Te Maitaranui, who had taken refuge at Maungapohatu.78 It is to Te 

Maitaranui that the making of Tuhoe's peace with Pomare I in 1822 is always 

attributed. Te Maitaranui was to go north again, in about 1824, to seek Nga Puhi's 

assistance in Tuhoe's war with the people of inland Wairoa, a campaign in which Te 

Maitaranui himself was killed, probably in 1826. The lament for him, the text of 

which Best published in Tuhoe, was composed by Te Ngahuru's son Piki/9 who was 

one of the first Tuhoe converts to Christianity. Te Maitaranui is always associated in 

Tuhoe's stories with the first descriptions that they heard of the 'man-bearing' dogs 

(,kuri waha tangata'),80 which Te Maitaranuihad seen on his two visits to the Bay of 

Islands. These stories locate both Tuhoe' s awareness, by the beginning of the 1820s, 

of the significance of the new, European-introduced horses, and their distance from 

them. 

The same two-sidedness can be seen in Te Ngahuru's proud refusal to use the 

musket,81 while others of Tuhoe sought out the new weapons. Some Tuhoe leaders 

travelled to other parts of the country in search of armaments. The parents of another 

important leader from Waikaremoana and Ruatahuna, Te Makarini Wharehuia 

(Tamarau Waiari) (Te Makarini Hona) were on a trip to Hauraki (Thames) in 1835, 

when Makarini was born. As they were returning to Ruatahuna, they were attacked by 

Ngati Haua, the people of the Matamata district, and Makarini's father, Waiari, killed. 

Makarini is understood to have been about four years old at this time;82 he was 

brought up by his paternal uncle, Te Ahoaho (son of Te Ngahuru), who sent the boy 

to be educated at Opotiki in the mission school, probably in the late 1840s. Makarini' s 

personal history, as recorded by his lineal descendant, Wharehuia Milroy, 

contextualises the history of the final return of Tuhoe after the N ga Puhi attacks, just 

as the elders themselves described this history to the Land Court in the 1880s. 

78 Best, Tuhoe, I, pp.531-33. This story is also told for Ruatoki, with the same import of establishing 
the peace between Nga Puhi and Tuhoe: as: Horopapera Tatu ofTataiahape, quoted in Sissons, p.279. 
79 Best, Tuhoe, I, p.545. See Chapter 2. 
80 Best, Tuhoe, I, p.557. 
81 'Te Ngahuru', DNZB, I, p.474. 
82 'Tamarau Waiari', DNZB, II, pp.499-500; cfBest, Tuhoe, I, p.560, where Te Makarini's date of birth 
is given as 1831. 
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As Wharehuia Milroy makes clear in his biography ofTe Ngahuru, the period of post­

conquest settlement and the later return of Tuhoe to Te Waimana and Opouriao after 

the Nga Puhi raids of 1822-24 is crucial to Tuhoe's claim that these were their 

lands.83 These were to be confiscated by the government in 1866. Te Upokorehe and 

Ngati Raka, who had been defeated by Tuhoe at Waimana and Opouriao in 1822, 

were not able to sustain their independent claims to these areas. The Tuhoe chiefs, 

like Maungaharuru who returned in the early 1830s, were, as Tamaikoha said, the 

same chiefs who had originally driven Te Upokorehe out ofWaimana. When asked in 

Court if Maungaharuru had seized the food of Te Upokorehe, Tamaikoha replied 

forcibly, 'Not a bit; they took the people themselves and ate them. ,84 

The survivors of Ngati Raka and Te Upokorehe intermarried with Tuhoe. While their 

ancestral descent lines were not subsumed or eradicated by these marriages, it is 

evident they did not retain an autonomous political existence in the mid-nineteenth 

century. They never returned to these regions as autonomous groups. The Tuhoe 

chiefs who were living in these regions themselves all possessed mUltiple 

genealogical connections with the formerly independent hapu of the eastern Bay of 

Plenty. They therefore recognised the ancestral rights of these hapu, but from the 

1820s it could not be claimed that these hapu exercised authority. Nevertheless, as 

Tamaikoha argued, quite properly, on the shores of the eastern Ohiwa harbour, Te 

Upokorehe was accepted as having land rights. In Waiotahe and Waimana, Te 

Whakatane and Ngati Raka were recognised as distinct hapu, but living in a close 

association with Tuhoe. The hapu names and descent lines were sustained locally but 

the people coexisted territorially with the Tuhoe hapu from the interior who returned 

to these districts in the mid-1830s: that is, Ngai Tama, Ngati Koura, Ngati Tawhaki, 

N ga Maihi and Ngati Rongo. 

However, the return of Tuhoe to all these areas was not without severe difficulties. 

The Nga Puhi attacks of 1822-24 had also been directed at Ngati Awa and Ngati 

Pukeko, the two major tribal groupings of the coastal Whakatane region. They too had 

scattered and fled, many going up the Rangitaiki river. Ngati Pukeko, in particular, 

went to Te Whaiti. This was a region that had only recently been conquered by Tuhoe 

83 DNZB, I, p.474. 
84 16 March 1880, Opotiki MB 1, p.384. 
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from Ngati Whare, but from which Tuhoe had immediately retreated, into the heart of 

the Urewera, in order to shelter from the Nga Puhi raiders. Te Purewa's Ngati Huri 

forces from Maungapohatu made their last thrust in the l830s to bring about the 

conquest ofTe Whaiti and the Whirinaki river valley for Tuhoe. They drove out Ngati 

Pukeko, who had been their former allies in the conquest of Te Whaiti from Ngati 

Whare in about 1818. Now, Ngati Pukeko's large and beautiful pa, Okahu, standing 

above the Whirinaki river, fell to Te Purewa.8S Ngati Manawa, who had lived on the 

western slopes of the Urewera and who had formerly joined with Ngati Whare, were 

also effectively expelled at this time, and driven down to the Rangitaiki river flats.86 

But Ngati Whare, who returned to Te Whaiti and who were clearly living there by 

1840, maintained their mana in that district, in association with Tuhoe. 

One of the longer term consequences of these internecine conflicts on the western 

borders of the Urewera was that the two tribes Ngati Pukeko and Ngati Manawa, in 

general, would ally with the government, rather than with the Urewera hapu. They 

saw the spiralling wars, particularly after 1868, as a situation from which they could 

profit, and thereby recover and, further, gain land through the government. Both 

calculated correctly. 

Bitter fighting between Tuhoe and Ngati Awa also took place in the early 1830s. 

Ngati Awa tested Tuhoe's claims to Opouriao, as did Ngati Pukeko, both seizing the 

chance to move into the district after Tuhoe had withdrawn into the interior during the 

Nga Puhi raids of 1822-24. One of the major reasons why Tuhoe leaders .like Waiari, 

Makarini's father, had travelled to Hauraki was to get the guns they needed to reclaim 

Opouriao. Best dated the first display of muskets at Ruatahuna by these returning 

leaders as 1830-31; Tutakangahau had told him that he had been born just before the 

Tuhoe defeat of Ngati Awa at Te Kaunga, at which his father Tapuihina had fought, 

and where Tuhoe first used their gunS.87 These wars immediately escalated, but in 

about 1834-35 Ngati Awa and Tuhoe held a series ofhui seeking to establish peace 

between themselves. The drawn-out negotiations also included Ngati Pukeko. One of 

Tuhoe's negotiators was Piki, son ofTe Ngahuru, and another was Te Purewa's son, 

85 OS: John Ru Tahuri, 23-24 March 1998, tape 3a. 
86 'Te Purewa', DNZB, I, p.484. 
87 Best, Tuhoe, I, p.363. 
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Te Ahuru. Te Purewa himself negotiated the peace with Ngati Pukeko at Te Awahou, 

near Whakatane, conceding them the right to use the lands lying to the north of 

modem Taneatua (Opouriao).88 These negotiations were understood to be a 'tatau 

pounamu', the greenstone door of peace, which is considered to be 'the most sacred 

and lasting kind of peace ever made between contending tribes', as Gilbert Mair 

acknowledged.89 The peace negotiations of 1834-35 were depicted as a tatau 

pounamu by one of the leading Ngati Awa negotiators, Hatua, as well as by Tuhoe: 

Hatua declared a stand of trees at Ohui were to remain forever as a permanent 

sanctuary and shelter for those in need.9o This hill, inland of Putauaki, is still known 

to Ngati Awa as the site where the peace was made with Tuhoe.91 

This was the peace on which the later search for unity for the Mataatua canoe tribes 

rested. Te Kooti would remind Tuhoe of this covenant in a song that he composed for 

them in January 1884, on his first return to Tuhoe after the mid-nineteenth century 

wars. In the waiata he set out some basic issues with which Tuhoe had to contend, and 

basic issues which they had to uphold - including their separate mana, and the peace 

that they had made with Ngata Awa: 

Ko te mana tuatoru ko te Mana Motuhake, 
Ka Ida i reira ko te Rohe Petae 0 TUhoe. 
He rongo ka houhia ki a Ngati Awa. 

The third authority is the Separate Mana, 
Hence the Rohe Petae (Encircling Borders) of TUhoe. 
A peace was made with Ngati Awa.92 

A series of marriages were conducted between Tuhoe and Ngati Awa to seal the 

peace. One of the crucial marriages made was between Rakuraku' s sister Kahuniko 

(Tuhiwai) and Hoani Te Ha (Hoani Apanui).93 They would become the parents ofTe 

Hurinui Apanui, the famous late nineteenth-century leader of Ngati Awa. Te Hurinui 

was brought up as the adopted son (whangai) of Wepiha Apanui, his father's brother, 

88 'Te Purewa', DNZB, I, p.48S. 
89 Mairto James Cowan, 8 July 1913, p.5, MS Papers 0039:0006, ATL. 
90 Best, Tuhoe, I, p.389. 
91 The Ngati Awa Raupatu Report, Wai 46, Wellington, 1999, p.149. 
92 This waiata is quoted in full (and discussed) in Chapter 1, Part Two of the Overview Report. See 
also Judith Binney, 'Te Mana Tuatoru: The Rohe Potae ofTuhoe', NZlH, 31,1 (1997), pp.118-19. 
93 Whakapapa, item 28, Connell Papers, MSS 1071, AIM, and 'Genealogies of the Tuhoe as of 1898', 
Best, qMS[ 172], pp.98, 102. They concur. 
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who was the active leader ofNgati Awa from the mid-1860s and who played a major 

part in the history of the colonial wars. Wepiha himself was married to Huhana Te 

Waihapuarangi of Ngati Raka and Ngai Turanga, from Waimana, although they had 

no issue.94 These were significant marriage bonds, forged with the purpose of binding 

these two Mataatua canoe tribes. Wepiha and Te Hurinui maintained crucial, although 

sometimes ambivalent, links with Tuhoe, and they are important figures in the 

nineteenth-century history of Tuhoe, as will be shown. 

It was after peace was made that Ngati Rongo and Ngati Koura returned finally to 

Opouriao,9S and Ngai Turanga and Ngai Tama and other Tuhoe hapu to Te Waimana. 

This is the return depicted by the elders in the Land Court hearings of the 1880s. 

These were the people whom William Colenso found living in Waimana and 

Opouriao when he visited them in 1844 and when he compiled the first census of 

Tuhoe. 

1.5. CONCLUSIONS 

For the purposes of this Report, I have used the term 'Te Urewera' geographically. By 

that I mean that I have looked at the history of the mountainous terrain called 'Te 

Urewera', but I have also chosen to include all the lands occupied by Tuhoe in the 

early nineteenth century (before 1840). I have, therefore, extended the geographical 

boundaries of 'Te Urewera' down to the eastern Ohiwa harbour and to Waiotahe, 

where Tuhoe, Te Whakatane, an old hapu of that region long intermarried with 

Tuhoe, Ngati Raka and Te Upokorehe together occupied the land in the early 

nineteenth century. Without this geographical extension of 'the Urewera', this Report 

would not make sense. It is too often assumed that Tuhoe were a 'land-locked' iwi;96 I 

argue, rather, that certainly by the early nineteenth century (and before that) it is 

evident that several hapu of Tuhoe, through the processes of intermarriage and 

conquest, had permanent access to the rich supplies ofkaimoana in the eastern Ohiwa 

harbour and the famous pipi beds at the mouth of the Waiotahe river. 

94 Waimanarehearing, 1880, Monro MSS 366:12, p.8l. 
9S Best, Tuhoe, I, p.392. 
96 For example, BaHara, p.290. 
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Te Urewera is not simply the territory of one tribe, Tuhoe. Living within the Urewera 

mountains were a number of hapu groups, many of whom (but not all) identified as 

being part of Tuhoe. The borders of the mountainous zone were contested, 

territorially, in the early nineteenth century, and the Urewera itself was also invaded 

from the north, by Nga Puhi, in the 1820s. But the hapu of Tuhoe, that is those who 

traced their descent from Potiki and from Tuhoe-potiki, returned after this period of 

fighting to many of these contested areas, including lower Waimana and Opourlao. In 

the early 1840s, when the first missionary records were compiled, Tuhoe hapu were 

living peacably in both these districts. 

In the early nineteenth century, many of the hapu who identified as Tuhoe were 

visibly independent in their identity and leadership. But the frameworks of genealogy 

gave these hapu the necessary network of connections when they chose to draw upon 

them. Ngati Rongo's expansion in the Ruatoki and Opourlao districts was dependent 

on fighting support from Ngati Hurl of Maungapohatu; Ngati Rongo's outstanding 

leader Kereru Te Pukenui, in his turn, directly assisted Ngati Hurl in the colonial 

wars. Tuhoe functioned as a collective tribal entity when it chose to do so well before 

the middle of the nineteenth century. 

All around the edges of the Urewera there were hapu and tribes who did not trace 

their primary genealogical identity either from Potiki·I or Tuhoe-potiki. In the eastern 

Bay of Plenty, for example, Te Whakatane, the descendants of Haeora, were a semi­

autonomous group who lived east of the Waimana river. Their lands stretched up to 

Otara, guarding the entrance into the Waimana gorge (see Map VII, p.1l8); their 

crucial nineteenth-century leader was Eru Tamaikoha. In the 1860s, Tamaikoha lived 

mostly at Tauwharemanuka (see Maps III, XV, pp.54, 186), and he was a vital leader 

within Tuhoe. On the western edge of the Urewera, Ngati Whare formed a visibly 

independent tribe. Ngati Whare's eponymous ancestor was Wharepakau; Minginui pa 

in the Whirinaki valley, near Te Whaiti, is said to have been built by him. Ngati 

Whare's identity is traced back also to one of the original founding Urewera settlers, 

Toi. But one hapu of Ngati Whare, according to Best, called itself Ngati Whare ki 

Nga Potiki so as to indicate clearly that they had intermarried with the descendants of 

Potiki.97 In the mid-nineteenth century, Ngati Whare's leading fighting chief was 

97 Best, Tuhoe, I, p.137. 

33 



Hapurona Kohi, who was consistently consulted by the Tuhoe leaders in all matters 

that touched his district, Te Whaiti or Ahikereru as it was then known. Although the 

historical divisions were real between Ngati Whare and Tuhoe, they shared similar 

perceptions when it came to protecting their people and their lands against occupying 

military forces, and they co-operated. 

It also becomes apparent that all these hapu groupings were quite small in their 

numbers. It will be demonstrated that in the early nineteenth century the people were 

mostly living in villages scattered along the river valleys, and that very few of these 

villages appeared to have contained more than about 60 inhabitants. During the course 

of the mid-nineteenth-century wars, whenentirehapu surrendered with their chiefs, 

the figures were very small indeed. In 1870, when TeMakarini Te Wharehuia 

(Tamarau Waiari) said that he would try to persuade his hapu to surrender, he was 

talking of27 men. Similarly when Te Haunui of Ruatahuna surrendered, also in 1870, 

he came with a group of eight men, which was apparently his full fighting force (see 

Chapter 5). While such figures cannot of course be called 'census' estimates, they do 

indicate that the population of the Urewera consisted of localised and small 

groupings. 

For all these reasons, a history of Te Urewera has to encompass the history of a 

number of different hapu and tribal groupings. Both the tensions that existed between 

them and their close kinship contributed significantly to the course of events in the 

nineteenth century. 
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CHAPTER TWO: FIRST CONTACTS 

2.1. INTRODUCTION 

The prevailing European stereotype of the people of the Urewera up to the end of the 

mid-nineteenth-century wars (and beyond) was of their extreme isolation. As a 

consequence, they were considered to be a more 'primitive' people than most other 

Maori groups. They were usually depicted as particularly 'fierce' fighters and 

'stubborn' in their resistance to change. Lieutenant-Colonel J H 8t John's account of 

his travels, published in 1873, is cited as a typical view: 

The mountains of the interior were inhabited by the fierce 
Uriwera«a detachment of whom were the 'Ake, Ake' people 
at Orakau [in 1864 D, a tribe thoroughly hostile to Europeans, 
and whose boast it was that its fastnesses were a secure refuge 
against any foe; it was their common practice to descend to 
the coast down one of the gorges, shoot or bum, and then 
disappear as rapidly as they had come. 1 

European stereotyping of the 'untamed' 'tribe' was partly woven from the 'untamed' 

landscape they inhabited: the liard Urewera climate, the dense forest cover, the 

mountainous terrain, the turbulent rivers, the unpredictable lakes, and the deep, 

narrow tracks. By the later nineteenth century, the image of the land was becoming 

romanticised, but the people were still seen to be isolated and 'primitive' and their 

mountains still feared as places of refuge for fugitives. When Elsdon Best published 

his earliest tourist accounts of the Urewera in the mid-1890s, he depicted ancient fears 

of Tuhoe and their heartland, Ruatahuna: 'the abyss of death, where all men are lost!,2 

He described this 'wild land' in the language of the Gothic romance, noting ancient 

carvings 'left to decay', and abandoned cultivations. But he also observed 'the fine 

willows, poplars, and numerous fruit-trees', which marked 'the old-time kaingas', 

deserted to 'wild hogs,.3 These last 'remnants' of lost communities had all been 

introduced into the Urewera with the arrival of Europeans. 

1 St John, Pakeha Rambles Through Maori Lands. Wellington, 1873, p.156. 
2 Elsdon Best, 'By the Waters of Ruatahuna', in Tours & Excursions New Zealand. np [Rotorua], nd 
P896], p.sO. 

Ibid., p.54. 

35 



This chapter sets out to show, first, the extent of contact that the Urewera people 

maintained with other tribal groups, and the degree of their exposure to new ideas and 

new developments, stemming from the missions, literacy and trade during the period 

1840-62. It demonstrates the reality that the Urewera communities were not, and had 

never been isolated from other Maori. It shows that the people of the Urewera were 

aware of innovative ideas circulating in Te Ao Hou, the new Maori world. 

But European stereotyping fostered and fed some dangerous political assumptions 

among the early colonists. By the mid-1860s, the Urewera was generally perceived as 

a region needing the imposition of European authority, that is, it needed 'subjugation'. 

The fame of Tuhoe's fighters created the erroneous notion that their 'conquest' would 

provide a telling and much needed example to Maori as a whole.4 When the frrst 

resident magistrates were sent to the Urewera in 1861--62, their specified tasks 

included an assessment of the manpower in the various Urewera communities and an 

assessment of the attitudes of the people towards the government. The 1862 Urewera 

survey conducted by C Hunter Brown, the resident magistrate for Wairoa, revealed a 

cautious support for the government's new proposals for runanga (district Maori 

councils) rather than staunch political isolationism or firm ties with the Kingitanga. 

The Tuhoe leaders showed themselves to be well informed, and their keen 

observation of political events around the country tended to feed their caution. If the 

Tuhoe leaders became somewhat distrustful of the government's intentions, they drew 

their analyses and judgments from their knowledge of contemporary events in 

Taranaki and Waikato. 

The second part of this chapter addresses Tuhoe's first contacts with government 

agents in the early 1860s. It demonstrates that the concerns of the Urewera leaders 

were to preserve their land and their regional autonomy. It argues that the Urewera 

hapu were neither stridently oppositionist nor an isolated, 'backward' or 'stubborn' 

people. But they would be manufactured into a threat. 

4 I am indebted to Philippa Wyatt, CFRT historian. for this observation. 
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The government's pursuit of an unequivocal or substantive sovereignty from the mid-

1860s,5 turned the Urewera mountain 'fastnesses' into a terrain that needed to be 

subdued and colonised. Images of the inhabitants were couched in a language of 

conquest borrowed from the Americas: in 1871, Colonel Thomas Porter depicted 

Tuhoe in descriptive language drawn from the contemporary campaigns against the 

Mohawk and the Cherokee.6 The lens through which the people were viewed was a 

reflection of the attitude of the viewer. 

The Urewera was perceived by most Europeans as an unknown terrain. Its mountains 

served to conceal, protect and segregate; thus, it 'needed' to be opened up. It was only 

after the wars were brought to an end that the land could be seen as redolent of hidden 

mysteries and treasures, not overtly threatening. Romanticism began to soften the 

edges of the images; romanticism allowed a tourist vision of the Urewera and its 

people to be born by the end of the century. 

The people of the Urewera were mostly depicted as isolationists and, therefore, also 

as a dangerous people. Rather than being admired or accepted, they were feared. Their 

autonomy was considered to be a threat to 'ordered' and 'civilized' society. 

Therefore, their independence had to be broken. But the simpler fact is that the people 

of the Urewera were living there; this was their terrain. When challenged, they would 

defend their right to continue to live there, and to live in the manner they chose. 

This collision in attitudes goes a long way towards explaining why war came to the 

Urewera in the 1860s. Understanding mid-nineteenth-century colonial mentalites 

enables us to understand better the decisions that the government and its various 

agents took in the mid-1860s. These decisions brought war to Urewera. 

5 James Belich, The New Zealand Wars and the Victorian Interpretation of Racial Conflict, Auckland, 
1986, p.21. 
6 Thomas Porter Diary, 13 February 1871, AD 1118711776 (AlliR 1871, F-l, p.31). The passage is 
quoted in Chapter 6. 
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