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MAY IT PLEASE THE TRIBUNAL 

Introduction  

1. My name is Carlo Hemoana Gage. I was born in Ōpōtiki and raised by my 

koroua and kuia, Pāroa Jack Kurei and Maruwhare Kurei who are my 

mother’s parents. I am from Te Whakatōhea and Te Whānau-ā-Apanui. 

 

2. I attended Waioweka School and went on to Ōpōtiki College and remained 

in Ōpōtiki throughout my adult life until I married my wife, Robyn Hata, who 

is from Ngāti Ira and Ngāti Rua of Te Whakatōhea. 

 

3. I was raised at Waioweka Pā in an old state house which still stands today, 

although a little dilapidated now, we are trying to slowly fix it up. It is 

difficult being so isolated. I have inserted a photo below. 

 

 

 

4. In those days, everyone who lived at Waioweka Pā was related, and very 

close. Everyone knew each other, everyone lived inside each other’s homes 

and in each other’s lives. This extended to Ōpeke marae, which was and 

continues to be, the bastion point and a hive of activity where everything at 

Waioweka revolves around. I was raised in a village, with my sister and 

brothers, and all my cousins. We were affectionately known as the 

‘Waihiikans’ back in those days. 

 

5. My whakapapa to Ngāti Ira hapū is as follows: My koroua, Pāroa, raised me 

near the end of his working life when he worked on the roads. He helped 
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build the main road through the Waioweka gorge which was completed in 

1962. As a young boy growing up I always saw my koroua reading and 

writing a lot.  

 

MURIWAI 

RANGIKURUKURU IRAPUAIA RANGIMATAURIKI TUMATIATIA  

TARARERE  

TE IKAPARE  

Te Uru Ariki  

KOTIKOTI  

KIRAU  

TE ARAPOPO  

PEATA  

HOANA  

WITERIANA  

ROPITINI  

KUREI WITERIANA  

 PAROA JACK KUREI   

WHARENGARO KUREI   

CARLO HEMOANA GAGE  

 

6. I recall the time he had made a special suitcase out of an old drawer and gib 

board with two lock-in clips on either side and a handle latched to the middle 

of the case. The suitcase held a lot of books, some with his own handwriting 

and even a tape recorder containing kōrero tuku iho, karakia, and whakapapa. 

I can remember my koroua recording himself and writing in a book under the 

plum tree at our homestead. The recordings were done on a cassette player, 

and you can hear the pīpīwharauroa in the background and a little boy talking. 

That little boy was me. 

 

7. Mr Ernie Hopa was the principal of Waioweka School. He came to visit my 

koroua to ask him about the history of Waioweka and to share it with the 

tamariki of the kura. My koroua loved the idea, so he wrote the history of 

Ngāti Ira Waioweka and gifted it to the kura. When the book was completed, 
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it was given to Mr Hopa who gave it to the senior teacher at the time Mr Tony 

Howe. I believe Tony still holds this book today.  

 

8. When my koroua passed in 1988, the suitcase was given to his oldest daughter 

Mrs Okeroa Huriwaka to look after. To this day, I don’t know where that 

suitcase box got to. My koroua knew it was important to share kōrero tuku 

iho which is why he put the kōrero in a book to be shared to his mokopuna, 

whānau and hapū of Ngāti Ira.  

 

9. During my koroua’s time, the people of Ngāti Ira would always gather at 

Ōpeke marae. The whānau who lived at Waioweka Pā rarely went to town 

and the whānau who lived in town would always come to the pā. I was born 

in 1970 and by this time, the population of Ōpōtiki had grown rapidly and 

going into town from the Pā became normal. 

Te Ripa o Waioweka 

10. Waitangirua is a farm situated deep behind Matawai toward the north of the 

Mōtū Falls and south of the Rangitiketike maunga. The Waitangirua Stream 

is near Maunga Haumi to the South, Okaihau to the East, and Pungarehu and 

Jacksons Stream to the North which marks the boundary line of Te 

Whakatōhea. This area sometimes gets confused with Waitangi ki mua o 

Ngāti Ira. 

The Significance of Waitangi Stream 

11. Waitangi Stream is located at the southeast end of the Ōpōtiki town. The 

stream runs between the two town urupā (cemeteries), down past the old 

Ōpōtiki Dairy Company and heading towards the old Ministry Of Works Site. 

The whenua is known as Te Tautara. 

 

12. This part of the Waitangi stream holds a lot of history for Whakatōhea and is 

a significant place for Ngāti Ira.  
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Tūwhakairiora 

13. The great warrior chief Tūwhakairiora was born at Waitangi stream near the 

Ōpōtiki township. A master in the art of fighting, Tūwhakairiora was taught 

by the greatest mau rākau experts of his time; Rēpanga, the oldest son of 

Muriwai and Tamatea Matangi the great fishman. 

 

14. Rēpanga married Ngapoupereta from the Rangimatoru waka and had two 

sons; Tuamutu who begat Te Ūpokorehe and Ruamatarangi who begat Ngāti 

Rua. In and around these times there was no one that could beat Rēpanga or 

even come close to matching his skill in close combat and warfare strategies. 

He was considered unbeatable. Tūwhakairiora became a famous figure, 

rangatira and tipuna of Ngāti Porou when he rose to avenge the death of his 

grandfather Poroumata against Ngāti Ruanuku at Whareponga.  

The Parallel  

15. My koro Pāroa took me to the crossing at Waitangi Stream which is now a 

small creek.  The year was 1984/85 and he asked me “Where is the wharf?” 

and “Point to it.” 

 

16. He told me to hold my right arm up in the direction of the wharf. I pointed 

directly to where the wharf was. He said, “That’s where the mouth of the 

Waitangi stream is.” Right beside the mouth of the Ōtara river joining on to 

the Waioweka river. 

  

17. The reason behind my koroua making me hold my hand up was because our 

tipuna Te Uru Ariki made the same arm action to mark a boundary line. He 

divided the whenua between his sister Whiripare and himself. 

  

18. My koroua said, “Everything on the left side of my hand from this point of 

the Waitangi is called the Parallel (Te Parerao) then to the mouth of the 

Waitangi and Ōtara rivers is Ngāti Ira whenua. From Te Parerao it simply 

follows the Waitangi stream staying to the west of it heading back to Te 

Houhi stream.  
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19. Te Uru Ariki picked that part of the stream because it was the only straightest 

part, and it lies parallel with the moana, and that Ngāti Ira maintain their 

kaitiakitanga o te awa o Waioweka (Te Awa a Tamatea).  

 

20. The main reason is to keep the awa under Ngāti Ira protection and maintain 

the connection to the moana out to Whakaari (White Island). 

 

21. Ngāti Ira boundary flows out with the river from te waharoa o Waitangi then 

it follows the river to the moana and goes straight out to Whakaari a place 

called Te Paepae Aotea where all our wairua go when they pass. Koinā te 

kōrero o toku koroua a Pāroa.  

The Name of Waitangi  

22. My aunty, Oke Huriwaka, told us that the name Waitangi originated from ‘te 

tangi o te wai,’ the crying waters. The mass volume of water running day and 

night would make sounds like the waves crashing on to the shore and during 

a storm it was ten times worse. The roaring sound of the water was like 

thunder without the lightning, and it would scare them especially at night.  

 

23. Waitangi stream got its mass water flow from all the streams which start back 

to where Waioweka Pā is today. None of the waterways from Waioweka pā 

to town entered the river, they all headed towards Te Houhi stream and into 

Waitangi which was like a river back in those days.  

Te Tautara 

24. Te Tautara is located around the farm and stream known as Te Houhi or Mill 

Stream and the Mill Bridge. Te Tautara is the name that was used for 

describing the action of eeling with a rākau.  

 

25. The rākau was called a Tara. It was a small, strong, light tree, and its branches 

were perfect for kuia to use, unfortunately it doesn’t grow anymore. It was 

strong enough to hold the weight of a really good, big, decent sized tuna.  
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26. Our people caught tuna with a bobbing type action. You have a ‘noke’ or 

worm on your whitau harakeke attached to your rākau and then ‘tautau' or 

bob your noke into the stream. When the tuna takes to the noke, you feel it 

start to turn and pull down. At this point, you pull the rākau up and drop the 

tuna off into a premade hole.  

 

27. The reason for this method of eeling is because it does not damage the tuna, 

like a hīnaki does.  

 

28. The other significant reason about Te Tautara is where Hira Te Popo had built 

the flour mill just past Stoney Creek road and the Eastpack Kiwifruit factory. 

The paddock is now used for growing maze.  

Hira Te Popo 

29. Hira Te Popo had designed and built the first bridge in Ōpōtiki across the 

Waitangi stream, a little river back then. The bridge was top class design of 

its time. You would recognise the design if you would see the Tauranga 

Bridge in the Waioweka gorge. It was identical, just smaller. My koro said to 

me, “You see all the bridges around the country that have this design, this is 

where they got it from.” You see a lot of railway lines using this design too. 

 

 

Historic Tauranga Bridge - Waioweka gorge 

 

30. The purpose of building the bridge across the Waitangi stream was to get the 

flour from the mill that Hira Te Popo built to the wharf. 
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Te Uru Ariki 

31. Te Uru Ariki was said to be a handsome man and stood 6-7 meters tall with 

a toned and muscular body. He was well known for his speed and agility, and 

it is said he could leap over a man from a standing position. He enjoyed 

playing games against the young men, teaching them, and pushing them to 

their limits. Some of the games were: spinning tops; mau rākau; running and 

jumping; throwing games; and even wrestling. He loved playing with all his 

people and would travel around to visit them around Kahungungu, Tūhoe, 

Waikaremoana, Ngāti Porou, and here, Ngāti Ira o Waioweka.  

 

32. Te Uru Ariki had a twin sister named Whiripare. He was the younger of the 

two. 

 

33. According to my koroua Pāroa, Te Uru Ariki was also known as ‘Mana 

Whenua’. Everyone called him Mana Whenua from a young age because of 

his whakapapa and that he had been gifted a lot of whenua all around the 

rohe.  

 

34. Te Uru Ariki was a humble, reasonable, and considerate rangatira to everyone 

near and far.  

 

35. Whiripare loved the moana more than the ngahere, so Te Uru Ariki gifted the 

front part of the whenua to his sister. He, however loved the ngahere so he 

kept the back whenua for the rest of Ngāti Ira.  

 

36. Whiripare was the first ever women in this rohe at the time to have a huge 

whare built for herself. In this day and age, we would call it a mansion.  

 

37. Her mansion was called Terere Pā, and it is still known as Terere today. Her 

whenua was in between the two rivers Ōtara and Waioweka. Starting from 

the mouth of the Ōtara river along the western banks, beyond the Tutaitoko 

stream, heading towards Maunga Tīitiwa then on to Te Waitī, to the boundary 

of Ngāti Ira. 
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38. Whiripare loved all her people and her people loved her. She was so well 

loved and looked after by her people that they all wanted to live with her but 

were not able to, due to overcrowding at her pā. Even though she loved her 

people she also liked her quiet time so they started a rotation with each other 

meaning every couple of days they would swap around and take turns 

cooking, cleaning, washing, lighting of fires, gathering food and other chores 

just so they could spend time with her and be around her.  

 

39. Te Uru Ariki and Whiripare would sometimes have disagreements. 

According to the old people, his sister Whiripare was spoiled by everyone. 

Whiripare and her twin brother would argue over certain things sometimes 

ending with her getting really pissed off. 

Ngāi Tu  

40. The following kōrero was given to me by my koroua Pāroa. 

  

41. There was a huge hapū called Ngāi Tū who lived right up the back stretching 

from Pakihikura, Hukuwai beach then follows the ridgeline on the east side 

of Ōtara river and all the way back past Matawai to the southwest and other 

places all around that area. They lived in the ngahere most of the time if not 

all the time.  

 

42. A pakanga (battle) started between Ngāi Tū and Ngā Ariki tribes (Ngāti 

Porou). The invaders were too strong so Ngāi Tū planned their escape and 

headed north to regroup. Before they could regroup to mount another attack, 

they again found themselves overwhelmed by their attackers.  This happened 

a couple of times pushing them further and further north each time. After their 

last stand, Ngāi Tū crossed into Ngāti Ira whenua. They knew they would 

find sanction under the protection of Te Uru Ariki, who at the time was a 

formidable leader and warrior and also well known throughout these areas. 
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43. Once they got to Ngāti Ira boundary, the pursuers stopped chasing them. The 

people of Ngāi Tū were devastated after their losses but were thankful to 

Ngāti Ira as they managed to hold on to the rest of the whenua near the moana. 

 

44. Our tīpuna kuia Whiripare took them to Terere Pā so they could recover and 

return to their homelands. Whiripare’s house was the only pā suitable to 

house that many whānau at that time. When all the whānau around 

Whakatōhea heard what was happening at Terere they started asking, “Who 

are those people at Terere staying with the kuia, Whiripare?” Ngāti Ira would 

reply, “Aww yeah, those are the Ngāhere people, the people of the forest.” 

So everywhere they went, whānau would say “Kia ora ngā tāngata Ngahere, 

the Ngahere people, the Ngahere whānau.” 

 

45. To understand this concept is to know and understand the humour, wittiness 

and comical nature of the Ngāti Ira people which still exist today. The name 

stuck and eventually they became what we now know them as, Ngāti 

Ngahere. The other kōrero is Te Hau o te Rangi when lost in battle but that 

battle happened generations after Ngāi Tu came to live with Whiripare. 

 

46. Te Uru Ariki and Te Hau o te Rangi were really close, and best of friends, 

mistaken as brothers in some areas. They were known to always be seen 

together in almost everything they did and everywhere they went. Wherever 

Te Uru Ariki was, Hau o te Rangi was not far behind and vice versa.  

 

47. They supported each other in their decision making, planning, and 

strategising as both rangatira at the time were the most important tīpuna alive 

in Whakatōhea due to their high ranks. Their whakapapa status and skills in 

warfare were considered equal. The death of both Te Uru Ariki and Te Hau 

o te Rangi was a huge blow to Whakatōhea Iwi because it happened at the 

same battlefield. Their deaths brought together one of the most successful 

war parties in the history of Whakatōhea who was led by Kotikoti, the son of 

Te Uru Ariki and Ruamoko the son of Te Hau o te Rangi. At the time they 

were both under the age of 25 years. It was said that there were other rangatira 

within Te Whakatōhea who could have easily been chosen to lead these ope 
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taua, but the iwi made the decision that their sons should lead, knowing there 

were a lot of strong fighting warriors in Whakatōhea.   

  

48. Kotikoti and Ruamoko became very strong rangatira for Whakatōhea just like 

their fathers. It was these two who took control of Ohiwa harbour and put in 

place the first controlled managing system for gathering kai moana and rāhui 

for certain species of the year, all for the benefit of the hapū and Iwi of Ngāti 

Awa, Tūhoe and Whakatōhea.  

Waioweka Papakāinga 

49. The Papakāinga is located 10 kms from Ōpōtiki township on SH2 heading 

south-west along the Waioweka straight. Ōpeke marae is situated on a hill 

surrounded by approximately 25 whānau homes. 

 

50. Te Puna o Te Aroha Kohanga Reo and the Whare Taonga which houses the 

whakairo of Tanewhirinaki are on Ōpeke Marae complex.  

 

51. Te Kura o Waioweka is on a hill overlooking the Papakāinga. The back of 

the Kura is surrounded by the ngahere which covers and protects a lot of 

historical pā sites with trenches up to 6 meters high that are still visible today. 

 

52. The whānau who lived at the papakāinga in my time were the Kurei, Tai, 

Takamore, Rakuraku, Rewiri, Mitai, Delamere, Tawhara, Koroua, Pio, Hopa, 

Kingi, and the Huriwaka whānau. 

 

53. Growing up in the seventies and eighties at Waioweka, we had a huge garden 

at the entrance way to the gorge opposite the papakāinga. Each whanau was 

given a section of the maara kai to look after and cultivate to feed the many 

whānau living at the papakāinga and marae.  

 

 

Carlo Hemoana Gage 




