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MAY IT PLEASE THE TRIBUNAL

Introduction

1. My name is Richard Kurei, and I was born and raised at Opeke.

2. Below is my whakapapa from Hira Te Popo:

Hira Te Popo - Riripeti (also known as Riperata ie; name on monument)

Matiu - Hone Rewiri

Kirihaehae - Maaka Paul

Remana

Kurei Witeriana - Wharengaro Mitai

Paroa - Maruwhare Kohu
|
Mohi - Whaitiri

|
Riiki Kurei

Tii ana au i te waharoa o Waioweka,

Hangai te titiro ki Moanui ki nga maunga tapu.

Ko te toka ia Parirau ko te karoro a Tamatea Matangi.
Titiro ki nga puke tapu o Maraetahi,

Te nohonga 6 oku tipuna,

Trhei Maui Ora.

3. The above tauparapara was written by Wharekawa (Mac) Kurei. The

tauparapara names areas of significance within the rohe of Ngati Ira.



10.

11.

12.

Moanui stands at the southern boundary of our rohe and is surrounded by
many of our other sacred maunga. Ko te Toka i a Parirau refers to a rock in
our awa that our tipuna, Tamatea Matangi, crashed into on his waka

Tawhenua. My tuakana Rocky was named after “Te Toka i a Parirau.’

Ko te Karoro a Tamatea Matangi refers to his mokai seagull with the broken
wing, and the rock he hit. The rock was white and was named Te Karoro a
Tamatea.

Te Karoro a Tamatea was blown up when the road went through the
Waioweka Gorge. In the 1920’s my Nanny Kirihaehae Rewiri met my Koro
Maaka Paul who was working on the Waioweka Gorge road.

My Nanny Remana was born in 1929. This was a korero they talked about,
Te Karoro a Tamatea, the rock blown up by John Clay.

Maraetahi is one of the many Pa of Ngati Ira but in particular is the pa our
tipuna lived at after the battle of Te Tarata and continued resistance against

the crown.

I'm the third son of my parents, Mohi & Whaitiri Kurei with 2 older brothers
and have a younger brother Wally and the potiki is our sister Paula who was

named after my Nanny Remanas father Maaka Paul.

I was raised at Waioweka Pa by my Nanny Remana, alongside all my aunties

and uncles.

My Nanny Remana started the first kohanga reo in Whakatohea in her whare
at 14 Waioweka Pa Road. After kohanga I went to school at Waioweka

Primary school.

When | was young, | always remember my Uncle John Kameta coming to

my Nans on his truck. They would talk about the stolen whenua, raupatu and
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how the whenua was taken. | didn't understand their discussions back then,

but this was their karero.

Every 12th day of the month the Tekau Ma Rua or 12th would stand, the old
people would call it the Ra, meaning The Day. The Tekau Ma Rua was an
important date to us. It meant the whole pa would go to the marae to karakia
for 3 days sometimes a whole week. When the bell rang, we all went up to
the pa. My Koro Paroa was the boss, the tohunga of our hahi (religion) at that

time.

No one washed clothes or did mahi on the Ra, you never saw clothes on the
line when it was the Ra. Opeke Marae would be absolutely full of people, the
kai tables had trestles on top of the tables, two tiers high sometimes. The Ra

were big back then.

When | was a young boy, | remember walking into my nans wardrobe and
seeing a taiaha. | pulled it out and asked her who the taiaha belonged to, and
that's when she told me about my tipuna Hira Te Popo and all he had done

for Ngati Ira.

The Taiaha belonged to Hira Te Popo and its name is Te Ahi o te Rangi. My
Nan, Uncle John Kameta, my mum Olly were always going on about our
stolen whenua. They talked about taniwha and other tipua within our

boundaries.

I knew my Koro Atiwi Rakuraku was a carver. The old people told me |
would be the next one. | didn't understand what they were talking about.
When Te Whare Aroha kohanga o Waioweka was officially opened in 1991,
Nanapa Bob Kurei asked me to create the tohu for the whakatiiwheratanga

(the opening).

My Aunty Rachal Kora got gifted a rakau for the kaupapa, and | went to see
Nanapa Bob if | needed to have a karakia before starting the project. Nanapa

Bob Kurei was one of the rangatira of Opeke Marae, he was happy and
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approved, he said “Ae Riki, this is the right thing to do.” He told me to speak
to Aunty Oke Huriwaka, she too supported the idea because we upheld the

old practices.

| was invited by my aunt Rachel Kora who wanted me to talk to her mum,
Nanny Wikitoria Kora, (Jack Kora’s daughter; Jack Kora raised my nan's
baby sister Nanny Bella). | asked her to be blessed before starting the work
for the whakatiiwheratanga. At that time Nanny Wikitoria told me she was

born under the 18th poupou inside Tane Whirinaki called Kuini Pomare.

Nanny Wiki was very old. She told me that there were pakeke who were
telling rikahu (telling lies), that the whare was built only for tane to enter and
not wahine. What she talked about was according to tikanga Maori. Wahine
were not allowed to enter a whare if the whare is incomplete or standing under
construction, and at that time Tane Whirinaki was standing in a fragile state

after years of being weathered.

The whare did not hold a tapu or restriction to prohibit wahine from entering.
She said the poutokomanawa (centre ridge post) was Tane Whirinaki’s
mother, our ancestress Muriwai, the most sacred wahine ariki of Mataatua

waka.

After that they arranged for me to be blessed as the tohunga whakairo o Ngati
Ira. I went with my Uncle Tutu Rakuraku to be taught by Matua Ching Tutua
in Whakatane. That's when | learned about Muriwai from Matua Ching
Tutua, a master carver, a historian of Ngati Awa, Ngai Tuhoe and
Upokorerehe. He told us about Mataatua waka, Toroa, Puhi & Muriwai, how
they navigated to Aotearoa on a double hull canoe. That Muriwai was the
highest ranking wahine, she could sail; her father taught her all the navigation
ways and pathways. These ancient stories are held in tauparapara which speak
of significant sites to the people of Mataatua. Everything my Nanny Remana
did was to preserve our reo and Ngati Ira kawa, tikanga and the way our

people lived.
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Tanewhirinaki was named in remembrance of the Rahui laid by Muriwai after
her 2 youngest sons drowned shortly after Mataatua Waka landed at Te
Manuka Tutahi.

Muriwai is the eldest of her siblings and was taught by her father Irakewa
how to navigate, sail, marine knowledge to read the currents, follow
migrating species, understand weather patterns all the skills needed to sail a
double hull vessel across the pacific. She also knew the traditional laws,
karakia, instructions given by her father about who was to Captain the waka,
and her role. These ture (traditional laws) held mana that could come with

consequences.

When Muriwai took command of the waka to save it after it drifted out and
called forth by claiming “Kia Whakatane au i ahau” which enabled her to
save Mataatua waka, she also knew her choice would come with grave
consequences. Thus, when her 2 sons went fishing around Kohi point and

never returned, she knew this was the price.

She then called all her mana to bear and laid a rahui from Nga Kuri a Wharei

through to Tihirau that stood for 100 years (oral tradition).

Muriwai’s authority held so much mana that it still holds today for all the iwi
and hapi living within the rahui boundary, Mai 1 Nga Kuri a Wharei ki
Tihirau. The mana of Muriwai was the traditional measure of mana, authority
for Ngati Ira, not the Queen of England Victoria or her Colonial

government.

Hira Te Popo

28.

Hira Te Popo was born in the early 1800s, he was a witness to the Ngapuhi
invasions that impacted Te Whakatohea, which I was told by my Nanny Bella
Williams (My Nanny Remana’s sister) that Hira Te Popo’s father, Tapairu &
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his mother Kahurangi both died during these raids leaving Hira & others

orphans.

The early 1800s musket wars had a devastating impact on North Island Iwi.
Hira Te Popo grew up under the influence of Te Aporotanga the Great Ngati
Rua Chief, who was a survivor of the Ngapuhi invasions of Te Whakatohea.
He managed to escape and was present at the signing of Te Tiriti o Waitangi
(Fedarb version) in May 1840, Opatiki. Te Aporotanga was proactive in the
development of trade, boat building, and development of Opotiki settlement

from 1840 onwards. Hira Te Popo matured with these influencers.

Te Tiriti o Waitangi and the Declaration of Independence was an attempt to
stop Colonial immigrants trading in muskets, to control the alcohol, and the
social impacts of the new migrants (the Queen of England's people) was
having on Maori. After the Fidarb version of the Te Tiriti o Waitangi was

signed in Opotiki.

Ngati Ira began to focus on building an economic base. Hira Te Popo was a
man of great mana, was able to work with other cultures, he worked alongside
all the hapt of Te Whakatohea. However, he was always a man of war. He
followed the great rangatira Te Aporotanga, who upheld war traditions, and

was a tohunga of ta moko.

They were traveling, and trading together and encouraged the building and

buying of Schooners, the state-of-the-art trading ships of that time.

All of Te Whakatohea at that time had many waka and were known to take
produce to Auckland ports, Australia, and around the Pacific. Hira Te Popo
was known to have been to England, crossing the channel to France. He and
his traveling mates were well travelled, wanting to learn new knowledge of
the world. Things changed for them with the introduction of Colonial laws
like, the Marine Act 1862 which started to take over traditional ports, impose

tariffs for trading, and demanded that only Trade ships operating under
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English flag were able to trade in now confiscated traditional ports. These

were the conflicts that influenced Te Aporotanga.

Ngati Ira supported the Kingitanga in its attempts to negotiate as equals with
the royals of Europe, to enable fair equitable governance in 1864. Hira Te
Popo joined the Tairawhiti expedition attempting to provide resources to the
Kingitanga, and their whanau of Tauranga Moana. This event came to a head
at Matata with the battle of Kaokaoroa. Te Aporotanga surrendered as a
prisoner of war, but was shot by a civilian, an aggrieved second wife of the
fallen Te Arawa chief, Tohi te Ururangi. He was said to have listened to his
killer as she took aim at him, he sat upright pulling his korowai around him,
as he was executed. As he was in Colonial forces custody as a prisoner of
war, he should have been given a hearing to enable him to state why he chose
to provide support to the Kingitanga and Tauranga Moana. This has never
been fully resolved. The crown then took a multi military Navy plan with
gunships, military troops, and recruited Te Arawa forces to stop Te
Aporotanga and the Tairawhiti expedition. Hira Te Popo and 200 Ngati Ira
escaped Kaokaoroa and returned to Waioweka. On return the Hauhau
movement was moving around. The Paimarire followers of Te Ua Haumene
included the Ngati Ira people. When they visited, they stayed at Te Puia Pa,
along the Waioweka plains. The parents of Paroa Taia were staunch followers
of Paimarire, they had a Tama Rura pou at Te Puia where they did karakia
which included chants of rire rire Hau, and such they were known as the
Hauhau. Kereopa Te Rau who was with the Hauhau was on a journey of Utu
after the slaying of his whanau at Rangiaowhia, he then became a key figure

in the Hauhau campaigns.

On the 5th of October 1865 the battle that occurred was Te Tarata on the

Kiorekino flats, where the only cavalry charge in Aotearoa took place.

There were very few outsiders and other hapt who supported Hira Te Popo
and Ngati Ira in battle. According to my uncle Mack Kurei and Uncle John
Kameta only Ngati Ira stood to fight at Te Tarata.
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The Paimarire who had been resident in Opotiki for 12 months or more
camped at Te Puia up the Waioweka straight. Te Whakatohea chiefs had

chosen to surrender, except Hira Te Popo.

The Paimarire became a target of the Crown's forces after the killing of the
Crown interpreter, Charles Broughton in Taranaki 1 Oct 1865. They were
already being hunted for the killing of Carl Volkner in Opotiki in March.
Broughton’s death was the last straw for Governor Grey, and he issued the
invasion of Opotiki which ended in the battle of Te Tarata along the

Waioweka plains.

The Paimarire that lived at Te Puia watched, then came to assist those at Te

Tarata and were run down by the mounted cavalry.

Many Paimarie were some of those killed on the plains. Paora Taia was 14
years old at the time, he was sent to take food to those fighting in Te Tarata
and was tomahawked by Taranaki Yeoman Cavalry. He survived the injury
and became the first secretary of the Te Whakatohea tribal alliance entity that

was established to seek compensation for the Raupatu.

Those who survived the battle retreated with Hira Te Popo and rebuilt
themselves at a settlement up the Waioweka Gorge called Maraetahi. They

sought refuge there for five years.

Hira Te Popo, Tamaikoha, Rakuraku (all whanau of Tataiahape Waimana,
Tahoe) and others were together at Kaokaoroa, Te Tarata and during the five
years of rebellion. During this time, they were part of raids on Opeke
Redoubt. The Opeke Marae was taken over by the military, where they took

over the palisaded pa, turning it into a form of headquarters.

One night during a heavy thunderstorm, Hira Te Popo, Tamaikoha, Rakuraku
and others were accused of organizing a raid on the Redoubt. Reports were
that men were seen fully naked wearing only kiekie brush. The soldiers had

heavy clothing that bogged them down in the rain. The raid took place at
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night, during the lightning flashes soldiers were attacked by men moving
freely and fast. They were hiding in the brush, and wearing the brush, when
the lightning lit up the sky they would attack. The soldiers had no chance of
escape. All occupants of Opeke Redoubt were killed except one who cradled
himself under the bodies of his comrades until the killing stopped. He also
witnessed the ritual killing of one soldier whose heart was cut out. Rumours
are that this was eaten as an act of ‘Utu’ or vengeance for the massacre at Te
Tarata. Tamaikoha is remembered to be the last to practice ‘kai tangata,’ the

sacred practice of cannibalism.

At that time the motu was unstable due to the land wars happening right
across the country and because of this Ngati Ira were not mixing with any
other hapti or iwi. They kept to themselves to keep moving freely around Te
Whakatohea. Rakuraku, Tamaikoha, Hira Te Popo were all named at being
at several Crown conflicts including, Kairakau at Waioweka, Opeke Redoubt,
the killing of Wi Popata the mail carrier of Te Arawa, Captain Newland (who
was cooked and eaten by Tamaikoha and others as meal of Utu). Te Kooti
began to mistrust Rakuraku, and Hira Te Popo he was not able to command
them, or influence them that all whenua he (Te Kooti) visited was under his
Covenant. Hira Te Popo was staunch that Ngati Ira, and them alone had mana
whenua of their rohe. This was reinforced with the Waiata “Téra te Po

Pango”.

Maraetahi overlooked the Waioweka river. The principal kainga had sixteen
houses which surrounded a large whare karakia, and more houses scattered
further up the river totalling 31 including the large whare karakia. Colonel
Thomas Porter drew a map of the Maraetahi Pa, and Kaiota Pa where he
claimed Te Kooti and his followers lived on the West side of the Waioweka
River. A copy of the map is available via Turnbull Library National Archives.
A copy was provided for the Tanewhirinaki Wananga in 2012 run by
Whakatohea Research & Archive Trust on the back page of the brochure.

On the 23 March 1870 Rapata Wahawaha, Colonel Thomas Porter, and

Renata Kawepo (Tama ki Hikurangi) were assigned to pursue Te Kooti. After
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the attack and massacre of the followers of Te Kooti at Ngatapa, where 119
(could be more) were executed by Rapata WWahawaha and those Crown forces

on 1 January 1869. Te Kooti was being chased all over the Motu.

In 1869 he arrived in Waioweka at Maraetahi and sought sanctuary with

Ngati Ira, Tamaikoha and Rakuraku.

On 23 March 1870 Colonel Porter and Renata Kawepo entered from the south
and Rapata Wahawaha came from Opatiki up the river. This story was told
to me by my Uncle Mack Kurei when he talked about the invasion of

Maraetahi.

When Hira Te Popo returned to Maraetahi after a day's hunting, they got back
to find the women and children were gone from the Pa. An argument started
between Te Kooti and a whanau member of Hira Te Popo over plremu
(adultery) which occurred between Te Kooti's nephew named Ruka and a
wife of Ngati Ira. An argument broke out that this was a bad omen. Ruka had
been left as a lookout at the famous Te Karoro a Tamatea site where the river
and the gorge are the steepest. Ruka left his post, and this is how Rapata
Wahawaha was able to come upon the women and children in the garden.

According to Judith Binney, from reports given by Boy Biddle, Hira Te Popo
clubbed Ruka, killing him with one blow, and his men dragged him out. Hira
Te Popo and Te Kooti separated after this incident. Hira and his men then

decided to head into Opatiki to find their wives.

Rapata Wahawaha was a killing machine at that time, killing any Te Kooti-

ite he came across until the river ran red.

His fights with Hira Te Popo during these confrontations lasted all day.
Neither chief won, and a deal was made that if Hira Te Popo chose to
surrender, to come to Rapata. Hira agreed to surrender for the exchange of

the wives and tamariki. Rapata Wahawaha was often heard to remark his

11
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respect for Hira Te Popo and told him if he surrendered to come to him and

he would speak on his behalf.

When the three men and their party arrived, they stood in awe of a gigantic
whare karakia (church) with the dimensions being eighty foot long, thirty foot

wide, and nine meters high with beautiful white, black, and red paint.

The floor was covered with two mats or takapau. It was said a great deal of
time and labour had been expended on making these whariki with various

designs and different coloured wools.

Because Hira Te Popo and the men were away hunting at the time, the women
and children were taken by Mr Porter to the Stockyards located in Opatiki.
These Stock yards were in Duke Street Opotiki opposite the Opotiki College
fields on the south side.

Growing up, there were many stories about hearing the sounds of women
wailing and cries of children, kéhua, wairua, sightings of spirits. It was well
known by Pakeha and Maori as a tapu place where something really bad

happened to people captured and put in prison in the time of Raupatu.

Rapata Wahawaha returned to Opotiki with Ngati Ira wahine and tamariki. In
three days’ time Mr Porter returned back to Maraetahi with the hope to
capture Hira Te Popo. On their arrival, the gigantic house that once stood in

its entirety at Maraetahi had disappeared.

Hira Te Popo set out to retrieve their wives and children but in order to do so,
he needed to visit Rapata Wahawaha. Rapata Wahawaha told Hira Te Popo
Ngati Ira if he surrendered to come to him. On 17 June 1870, Hira Te Popo
and 34 followers finally surrendered to Major William Mair in Opotiki.
Although he had taken no part in active operations against colonial forces,
Hira Te Popo and Ngati Ira only surrendered for their wives and children to

be returned to them.

12
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The story goes that the prisoners who were taken into the stockyards were
attacked by soldiers. The soldiers came from Te Tairawhiti, they were after
revenge for Werohia, Patutahi and the encounters with Te Kooti. Other
soldiers had no morals, and a deep hate for Maori who they blamed for battles
they had survived. | was told, rape, murder, assaults, torture were the common
practice for the prisoners in those yards. Many of those captured were actually
from Opape and Omarumutu, they were prisoners taken by Te Kooti in an

earlier raid.

After many court hearings Hira Te Popo was pardoned in 1874. Hira Te Popo
and others returned to Waioweka even though he was told his whenua and

the boundaries of his hapt Ngati Ira was 100% confiscated.

Hira Te Popo refused to go to the Opape Reservation, as he was still not
getting along with the other hapti who had surrendered before Te Tarata in
1865. He returned to Te Amokura, and said it was only good for goats and
partitioned for Opeke. Ngati Ira crossed the river to their original Pa site and

rebuilt there.

In 1874 a large whare was said to be built at Opeke. Hira Te Popo and others
were seen floating large totara logs down the Otara River. Then used 6 Oxen
to drag the large logs to Opeke. Reports said Hira had engaged 13 carvers to
do the work, but Hira Te Popo was in charge of the build.

In 1886 the Tarawera eruption damaged Tane Whirinaki. At that time, he had
a raupo roof, and punga insulation and outer cladding. At that time marae in
Te Whakatohea were building churches funded by the Crown. Every hapi in
Te Whakatohea has a Christian church on their Marae grounds except Ngati

Ira.

Hira Te Popo received funding to build a church for the Church of England.
The Catholic Church was in Opotiki, at Pakowhai. Due to the damage done

by the Tarawera eruption, he decided to refurbish Tane Whirinaki. Te Kooti
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was again travelling around Whakatohea, and Te Whanau a Apanui, who had
become followers of the hahi Ringata. Hira Te Popo decided to refurbish

Tane Whirinaki, a whare karakia (meeting house) for the Ringata faith.

Te Kooti was invited to open Tane Whirinaki in 1888. It was at Maraenui at
a Tekau Ma Rua where Hira Te Popo asked Te Kooti if he could open Tane
Whirinaki.

Te Kooti and his followers were in Opotiki township before they set off to
Opeke. I recall our pakeke saying Te Kooti’s party was very loud and a few
to drink prior to heading through to the opening of the whare. On their trip to
the marae along the Waioweka straight they could hear a thundering haka,
they could feel the ground shaking. The Pakeha families in the area were

frightened because the haka was so loud. It was Hira Te Popo and Ngati Ira.

Upon Te Kooti’s arrival he had a party of three hundred men present, Hira

Te Popo and the people of Ngati Ira totalled one thousand.

On 1 July 1888, Te Kooti wrapped his war belt around Muriwai the centre
post of the whare, and bound Ngati Ira to the Ringata faith and blessed Tane
Whirinaki as the hahi Ringatt whare karakia (church).

I have heard Te Kooti never stepped foot in Tane Whirinaki, but in order for
him to wrap his belt around Muriwai he needed to enter the whare.

Boy Biddle of Upokorehe, and Mack Rewiri told this story about how Te
Kooti got to the door of Tane Whirinaki and looked in, he asked “Where am
| to sit? Who are all these people?” Hira replied; “they are my people.” With
that Te Kooti took off his war belt and walked into the Whare and put it
around Muriwai, the poutokomanawa (centre pole) and bound Ngati Ira as
kaitiaki of Te Hahi Ringatt. It is said Hira and all those there then raised
their hands after the final karakia and said “Amine”! 1 July 1888 Ngati Ira
are strongholds of Te Hahi Ringatt.

14



71.

72.

73.

When Te Kooti arrived, he was asked to design something unlike other whare
he had carved. Te Kooti travelled with a ropt of carvers. His whare depicts
his whakapapa, and include ancestors of Ngati Porou, ie Ruataupare at Te
Teko. Te Kooti’s house Taramu was situated next to Tane Whirinaki. Hira
Te Popo and Ngati Ira had a whare iti built for Te Kooti with all the luxuries
of the time, soft whariki, goose down feather pillows, blankets, all the modern
luxuries. He was treated with utmost respect. He loved that whare and was
known to stay there whenever he was at Waioweka.

Te Kooti and Hira Te Popo deeply respected each other at this time. It is said
that Te Kooti was the tohunga for Hira Te Popo and for his tangi. He kept
returning to Waioweka for all the Hahi held there and stayed in his beloved
whare Taramu right up until his death. He stayed in Taramu before returning
to Ohiwa where he suffered the accident, he predicted that eventually ended

his mana life.

My uncles, Uncle Wharekawa Kurei, Uncle John Pio and Uncle John Kameta
told me the Tane Whirinaki was a jigsaw, like a jigsaw puzzle. They found
all these intricate cuts in the carvings to put it together. My uncles had lost
the knowledge of how the whare fitted together. While they were researching
Wai 558 they found out Hira Te Popo was a boat builder, he and Ngati Ira
supplied the wood for St Stephens Church and helped with the
building. They had no idea that church would be the place that would trigger
the Raupatu of Ngati Ira whenua. Uncle John Kameta, Uncle John Pio could
remember when Tanewhirinaki was standing. Uncle John Pio said his koro
Hira Mohi Tai would bounce his tomahawk on the floor, as it was hard as
concrete. The floor was stained with pig blood that was used to polish the
floor. A kaumatua Pakeha, Dick Anstis and Don Riestrer remembered
entering the whare with their Mr Paki Withers before it was dismantled in
1933, after the Napier earthquake in 1931. Riini Hetaraka a great carver of
that time from Whakatane was moving around Bay of Plenty working on
many of the Te Kooti whare, including Te Whai o te Motu Ruatahuna,
Ruataupare in Te Teko, and so he came to oversee the renovations of

Tanewhirinaki. Albert Mokomoko applied to the Maori Purposes Board to
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fund the renovations to move Tane Whirinaki into Op®étiki to Pakowhai to be
re-erected into a War Memorial Whare for WW1. On the day the tahtha was
put on, Riini Hetaraka passed away. And the project was stopped with all the
carvings being returned to Waioweka.

In 1945 Apriana Ngata visited Waioweka and again asked for Tane Whirinaki
to be re-stood as a War memorial hall again in Opotiki for WW1 &
2. However, another mishap with the tahthi falling after a silent storm

bought fear into the people so again he was packed away.

The last attempt was led by Ngakohu Pera, 1960s, however he also passed
away before the completion of a new set of heke. The tahtihii that was carved
was burnt. Ngakohu Pera was said to be over 100 years old, however as his

death was associated as a bad omen the whare was packed away.

In 1970/71 Dr Dave Simmons visited Opeke and asked for ten whakairo to
go with him to the Auckland museum for safe keeping. They were then
interred there under the Antiquities Act and were no longer the property of

Ngati Ira. This act triggered 30 plus years of fighting to get them back.

In 2009 with the help of Annette Sykes (Legal counsel, Ngati Ira, Te
Whakatohea, and Opotiki community travelled up in convoy and bought the
carvings which included the poutokomanawa - Muriwai and Tane Whirinaki

her son back to Opotiki Museum.

In 2022 Jan all the whakairo were returned to Opeke Marae for the first time

in 50 years. All the collections are finally all together.
The backbone of Tane Whirinaki lined up directly with Whakaari (White

Island). The old people used to say Tane Whirinaki faced Whakaari, the old

ways and Irapuaia faced the rising of the sun, the new ways.
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1874 Ngati Ira lived in Tane Whirinaki, men, women and children, not only
men. The thought of women being prohibited to enter Tane Whirinaki came

later after Hira Te Popo died.

The size and stature of Tane Whirinaki, the maihi are huge, stretching out and
cover a lot of ground, it depicts the boundaries of the rohe of Mataatua and
refers to the ‘rahui’ Muriwai put on the moana, “Mai i nga Kuri a Wharei ki
Tihirau.” The Maihi embrace the stolen whenua and the tipuna who were left
after Te Tarata. The Crown pushed all their bodies into the trenches of Te

Tarata, and the palisades and burnt them.

Ngati Ira were not able to retrieve their tipapaku.

A big sore point that my Uncles, Nanny Remana, Mum carried as a heavy
pouri through their lives. That's why they were so passionate about WAI 558
because no one took a Wai claim for Hira Te Popo, only our Uncle Hone

Kameta.

Hira Te Popo wanted Ngati Ira children to be educated so he started a school
in Waioweka in 187. A government school did not fully open until 1884, with
30 pupils. Hira Te Popo gifted the land for the purpose of educating the
children of Ngati Ira.

Hira Te Popo was active in local affairs; Hira was highly regarded by the
local European settlers. This was where he lived with his wife Riperata,

Matiu his daughter.

In 1884 the Native Schools Act took the school and the whenua it was
on. Hira Te Popo and 5 others signed a Tuku, gifting the School House, and
whenua. And Waioweka Native School became a funded Crown school. The
goal of these schools was to take our reo and tikanga, and make us live,
breathe and speak like Pakeha. Our old ones held onto the Hahi Ringata faith
and kept our sacred tikanga of karakia in the waiata, kupu in the book. We

carried on with tangi, had big events on our marae, stayed together at
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Waioweka. Most of us were raised by Koro and Nans who all spoke Te Reo.
In 1986 my Nanny Remana Rakuraku started the 1st Kohanga Reo in her
whare. In 1991 Te Puna o te Aroha became the 1st Kohanga reo in Te
Whakatohea. 1995 Te Kura Kaupapa Maori 0 Waioweka was opened by
Koro Ropata Kurei. This was the 1st Kura Kaupapa in Te Whakatohea.

In 1887 he was elected native assessor for the Native Licensing District of
Waioweka. In 1889 he became ill in Auckland and returned to Waioweka

where he died early in October.

Hira Te Popo passed away in early October 1889, he was the last to lay in
Tane Whirinaki. My uncles told me Hira Te Popo laid on Tane Whirinaki
for a whole year and was done the old way. He was put on a litter, and his
body was dressed daily with plants to help the flesh decay and hide the
smell. After 1 year his bones were taken and hidden. | asked my Nanny
Remana, do you know where he is, she said, no! No one knows, he was a

Rangatira, and this is how they did it back then to protect his Mana.

ARCHITECTURE & ENGINEERING

89.

90.
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I was told, that Hira Te Popo was trying to preserve the old matauranga, our
whakapapa. This is how we preserved our tipuna names by putting them into

our wharenui as Poupou.

Prior to European domination in Aotearoa all Mataatua people followed the
matauranga of creation that was connected to the stars, environment, tipuna,
our traditional values, systems of community, kai sources etc. Everything

was interlinked.
Tane Whirinaki was built similar to a waka, the way whare was built to handle

the earthquakes and motions of the whenua. All components fitted together

with a cultural value and architectural reasoning.
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Tanewhirinaki is unique because of many things, mostly for his height,
weights, and dimensions, built by people without modern tools or

understanding.

The internal carvings have their names on the chests; however some are
scratched off, some have been changed because of the multiple restoration

attempts.

Most we are able to see give us a clear timeline from the arrival of Mataatua

waka, to other important historic events including the death of Te Uru Ariki.

There are several tipuna who died alongside Te Uru Ariki as poupou with

their names clear to see.

Tama ki Hikurangi, is from the time when Mataatua waka came to be. He is

also said to be the one that bought the kiimara to Aotearoa.

Richard Kurei
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