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MAY IT PLEASE THE TRIBUNAL  

 

1. This evidence is filed in response to questions of clarification posited 

by Dr Grant Phillipson and Robyn Anderson around the relationships 

of Ngāti Ira with key influencers during the early processes of 

colonisation. In particular, it addresses: 

a. The developing relationship of Ngāti Ira to Te Kooti in the 

post 1860 period; 

b. why Ngāti Ira did not participate in the particular sect of the 

Hauhau movement that arrived in Opotiki in 1864 led by 

Kereopa Te Rau and Pātara Raukatauri; and 

c. ancillary issues to the labelling of Ngāti Ira and followers of 

Hira Te Popo as rebels..  

2. While the questions were initially focussed on evidence arising from 

the recalling of Hira Te Popo’s life and times one cannot look at these 

relationships without also including the relationships of other 

significant Rangatira and whanaunga to both Te Kooti and Hira Te 

Popo who were prominent at the time.  A key figure for Ngāti Ira in 

this respect is Rangatira Rakuraku.  

TE KOOTI AND RAKURAKU AS CHILDREN; 1840 

3. Rakuraku Rehua was raised at Te Wairoa by his kuia until he was 

around 16-17 years old. He spent also time at Manutuke where he met 

and schooled together with Te Kooti. It was there he began to follow 

Te Kooti’s faith and visionary aspirations he had started to develop 

amongst his people of Manutuke where he was introduced to the Ua 

Rongopai gospel.  Rakuraku was sent back to Waimana after this and 

was reunited with Te Kooti back in the heartlands of Tamakaimoana 

a few years later.  

4. By the time Te Kooti had approached Te Urewera after he escaped 

from Chatham Islands, it is said that Te Kooti went straight to 
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Rakuraku, whom he had already known, to help shelter him. Rakuraku 

became one of the first tohunga of Te Kooti’s new religion, Te Haahi 

Ringatū.  

5. I attach as Exhibit “A”, the Brief of Evidence of Mahue 

Pikituangahuru Hemi Kanuehi Te Waara dated 10th December 2003 

(both Māori and English) oral testimony given in the Wai 894 Te 

Urewera Inquiry1.   

6. Rakuraku’s descendants married in to Ngāti Ira during the 1860 period 

and their names are mentioned throughout the Native Land Court 

minutes.   

NGĀTI IRA & RELIGION  

Anglican mission 1830s  

7. Ngāti Ira’s interaction with Christianity via the Anglican mission 

started around the late 1830s when John Alexander Wilson arrived in 

Ōpōtiki. Deals for the sale of 3840 acres of land to build a mission 

were made with Ngai Tama and Ngāti Rua. The chiefs who signed the 

Deed were Rangihaerepo, Titoko, Ake, Okoki and Te Aporotanga 

with trade goods to the value of £300. They felt the missionary would 

bring opportunities for trade, schooling, and increased settlement. 

They did not foresee the trade-off of nearly 4000 acres to one 

individual as a metaphor for colonialism and greater dispossession to 

come.  

8. The only interaction I know of between Ngāti Ira and the Anglican 

mission was when some of Ngāti Ira assisted in the building of the 

Anglican church Hiona (Zion) on Ngāti Ira lands at Hikutaia. Our 

accounts recall that the church was located on high ground just above 

the present-day clubhouse of the Ōpōtiki golf course. Bishop Selwyn 

visited the Ōpōtiki mission in 1842 and 1844 and baptized some of 

 
1 Wai 894, #B26, Brief of Evidence of Mahue Pikitungahuru Hemi Kanuehi Te Waara for 

Presentation to the Waitangi Tribunal on the 10th day of December 2003, para 14-15 
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Wilson’s coverts which has memorialised these matters in our local 

history.  

9. The mission was eventually relocated to Pākōwhai after Wilson 

decided it was too far from the main access ways to Ōpōtiki and his 

successor Reverend Christopher Pearson Davies relocated the mission 

to Church Street. Davies fell ill and the mission was left without a 

resident missionary until 1861 when Reverend Carl Sylvius Völkner 

arrived in Ōpōtiki. 

10. When Reverend Völkner arrived to Ōpōtiki to begin his mission in 

1861, he oversaw the rebuild of the new mission church which was 

completed in 1864 and named Hiona. This church remains on the site 

at Church Street in Ōpōtiki.  

11. The period from 1840 – 1865, saw a number of other Whakatōhea 

hapū converting to Christianity under Wilson, building strong 

relationships with the missionaries and pākehā traders.  Pākōwhai 

grew into a thriving outlet for trade and saw the beginnings of a 

prosperous economy.  

12. Ngāti Patumoana remained staunchly Catholic right throughout this 

period and right up to the 1870s.  Walker is quoted as saying this was 

because it was a religion whose priests did not enrich themselves by 

acquiring Māori land2. 

Fate of Whakatōhea and the arrival of Kereopa Te Rau 

13. Little did Whakatōhea know that their fate was about to take a 

devastating turn with the arrival of Kereopa Te Rau. He was a relation 

of Wiremu Maihi Te Rangikāheke, (William Marsh) who had been 

stationed in Ōhiwa in the decades earlier to spy on Whakatōhea for 

Governor Grey.  

14. Wii Maihi Te Rangikāheke was a kūpapa Māori and played a 

significant part in the wars of the 1860s. Te Rangikāheke, known also 

 
2 Walker, Ranginui – Opotiki mai Tawhiti, p 142 
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by his baptismal name of Wiremu Maihi (William Marsh), or Wī 

Maihi, was born in the early nineteenth century, according to his own 

evidence, about 1815, possibly at Puhirua or Te Awahou, in the 

Rotorua district. His father, also called Te Rangikāheke, was from 

Ngāti Kererū sub-tribe of Ngāti Rangiwewehi of Te Arawa and had 

kinship ties with Ngāti Rangitihi. His mother, Kaihau, descended from 

Tamahou, Pūpū and Hinepō. As a child, together with his mother and 

siblings, he was taken captive at the siege of Mokoia Island in 1823 

by Ngāpuhi; they were ransomed by his father. His father, noted as a 

warrior and possibly a tohunga, died before 1835. His mother was 

killed at the pā of Hikairo at Puhirua, on the northern shores of 

Rotorua, just before the battle of Mātaipuku, fought between Te 

Arawa and Ngāti Hauā, in 1836.3 

15. Ngāti Rangiwewehi supported the Māori King, with the exception of 

Te Rangikāheke's hapū, Ngāti Kererū. Te Rangikāheke was opposed 

to the King movement from its beginning. As he feared attack from 

Waikato and believed the days of Māori power had passed, he 

considered that an alliance with the Queen was more appropriate. He 

sent information to the native secretary about adherents to Pai Mārire 

and about Te Kooti's movements at Ōpōtiki. He also proposed that 

Kereopa Te Rau, held responsible for the murder of the missionary C. 

S. Völkner in 1865, should be captured, and he fought against the 

supporters of Te Kooti in the Urewera. 4 

16. Te Rangikāheke attended gatherings at Whakatāne, Maungatautari 

and Te Kōpua in the 1870s, at all of which he spoke against the King 

movement. His advocacy and promotion of road development earned 

him some antipathy from Te Arawa and others. His hapū, Ngāti 

Kereru (of Ngāti Rangiwewehi), opposed the King Movement from 

the start and sent letters to the native secretary informing him of the 

movement of Pai Mārire followers and Te Kooti at Opotiki. He was 

stationed at Ohiwa to live in 1869-1875 by Governor Grey to spy on 

 
3 See https://teara.govt.nz/en/biographies/1t66/te-rangikaheke-wiremu-maihi  accessed 10 June 2022 
4 See https://teara.govt.nz/en/biographies/1t66/te-rangikaheke-wiremu-maihi  accessed 10 June 2022 
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Rakuraku and Te Kooti, and for his military services he was granted 

land of 25 acres each at Ohiwa along with his loyal Te Arawa soldiers, 

which he later sold.  

Pikopo 1840s  

17. According to our history, interactions between Pākehā settlers in 

Ōpōtiki was amicable during the pre-NZ wars period. The 

relationships were largely based on commerce for Ngāti Ira, and 

religion for other hapū. Large numbers of hapū converted to 

Christianity, Roman Catholic or Anglican denominations. 

18. Te Haahi Katorika (The Catholic religion) was already quite 

established in Opotiki by 1865; largely because of the early arrival of 

the Catholic religion by virtue of Bishop Pompallier’s own visits  to 

Ōpōtiki in 1840. Pompallier’s introductions were through his 

relationship with Moka Kainga-Mataa from Rāwhiti, Bay of Islands. 

Moka had signed He Whakaputanga in 1835 and penned his name of 

Te Tiriti (but not his tohu) as he had reservations.  The key link here 

is Moka’s wife was from Ngāti Ira. He had taken her as his wife during 

the Ngāpuhi raids two decades earlier. Moka came back to Ōhiwa to 

settle around 1830 with his wife and son Rewiri to proselytise the 

Catholic faith among Whakatōhea.   

19. On 22 March 1840, Pompallier was welcomed by Rangatira of Ngāti 

Rua and Ngai Tamahaua, Titoko, Rangimatanuku and Rangihaerepo 

- the latter two signing Te Tiriti in May of that year. It was here the 

first Catholic mass was held at Pākōwhai (now Ōpōtiki), and two 

months later on 27 May 1840, seven Whakatōhea chiefs signed Te 

Tiriti o Waitangi.  

20. Moka would have been quite influential in 1840 amongst the 

Whakatōhea Rangatira; advising on political matters about the 

government and also his own reservations about Te Tiriti o Waitangi. 

However, he was more concerned with establishing Te Haahi 

Katorika amongst Te Whakatōhea but he only succeeded in 
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converting Ngāti Rua and Ngāti Patu, and not his own wife’s people 

of Ngāti Ira, other than his own descendants, the Rewiri whānau who 

are still Katorika today.  

21. We are still in close contact with our whanaunga Moka Puru, great 

grandson of rangatira Moka Kainga-Mataa from Te Rāwhiti. Moka is 

now 88 years old and is married to Whina Cooper’s daughter Hine 

Cooper. Uncle Moka gave evidence in the MACA stage one hearings 

on Ngāti Ira’s occupation at Ōhiwa pre and post 1840 and the history 

of Te Haahi Katorika and Whakatōhea.  

22. I referred the Tribunal to the banners hanging in the whare and 

mentioned the cross beside the names of three signatories. Any person 

affiliated with this religion were referred to as Pikopo.  

23. Pikopo is from the word 'episcopal', meaning 'of a bishop' and referred 

to anyone who was a follower of the Roman Catholic church. James 

Fedarb, who was a trader and master of the schooner Mercury, had 

been commissioned by Hobson to get the Bay of Plenty rangatira to 

sign Te Tiriti. After the seven Whakatōhea rangatira signed Te Tiriti, 

Fedarb added a note at the bottom of the Treaty saying:  

“The chiefs of Opotiki expressed a wish to have it signified who were 

Pikopos (i.e Anglican Catholics) and who were not, which I did by 

placing a crucifix preceding the names of those who are, as above, 

and at which they seemed perfectly satisfied” James W Fedarb5. 

Extract below 

 

 

 

 

 

 

 
5 Buck,Treaty of Waitangi, p. 213 
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24. Rangimatanuku, Rangihaerepo and Tauatoro were the three 

Whakatōhea chiefs with a cross beside their names.  

Ngāti Ira, Pai Mārire & Te Kiingitanga 1850s 

 

Torere Nui a Rua    

25. A close whakapapa connection of Te Whakatōhea to Tainui was also 

through Tōrere-nui-a-Rua who was the daughter of Hoturoa, captain 

of the Tainui waka. She got off the Tainui waka at Tōrere and settled 

there, intermarrying with the original peoples occupying inland – Te 

Panenehu. Ngai Tai iwi will tell their history in their hearing week 

however it is important to note how closely connected we are to Tainui 

waka in order to understand the interconnected relationships with our 

neighbouring iwi.   

Potatau Te Wherowhero 

26. Right throughout the 19th Century, Te Whakatōhea were staunch 

supporters of the Kiingitanga since the first Māori King in 1858. Paora 

Te Ua o Ngā Rangi from Ngāti Ngahere was at Pūkawa in 1858 

representing Te Whakatōhea at the gathering of chiefs. Each of the 

ariki or rangatira present indicated their support for the selection of 

Potatau Te Wherowhero by taking a flax rope tied to a flagpole named 

Tongariro, tying it to a mānuka peg.  Paora Te Ua o Ngā Rangi is 

recorded as saying: 

“Ko Te Kowhai te maunga 

Ko Te Whakatōhea te iwi 

Ko Paora Te Ua o Nga Rangi te tangata 

Mai i Te Kowhai ki Tongariro 

Mai i Tongariro ki Taupiri 

Ko Potatau te mana kai runga6”  

 

King Tāwhiao 

27. During the reign of King Tāwhiao and the Waikato wars, Hira Te 

Popo fought in the battle of Kaokaoroa trying to make his way to the 

 
6 Te Kahautu Maxwell personal comms 
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Battle of Ōrakau.  He survived and returned to Whakatōhea, however 

Te Aporotanga was killed at Kaokaoroa.  

Tuhakia Keepa 

28. Another extremely significant  hono (link) of Ngāti Ira’s was rangatira 

Tuhakia (Sonny) Keepa, who you witnessed on the Waka Huia 

documentary shown at the hearings.  

29. He was a whāngai of Princess Te Puea Hērangi, he had direct links to 

Tainui and the Kiingitanga. He was also from Ngāti Ira and raised at 

Waioweka Pā for a period of time where he absorbed a lot of 

knowledge of Ngāti Ira history and whakapapa.   

30. He was an extraordinary knowledge keeper and legendary on paepae 

for his direct style speaking. He was also extremely unique in that he 

had a full tā moko face (mataora) which was hardly ever seen in the 

1970-1990s.  It is a common sight nowadays, but back then a mataora 

was still reserved as a right to wear by certain men.   

31. Because of his knowledge, he was employed by Te Puni Kōkiri under 

Sir Wira Gardiner as a kai takawaenga (cultural adviser) to dignitaries 

navigating the unfamiliar territory between the Crown and Māori 

during the 80s.  

32. He tragically passed away after a car accident in Hastings in 2000 at 

the age of 58. A lot of knowledge has now gone with him and so we 

rely on the Waka Huia documentary filmed in 1995 where Tuhakia 

passes his knowledge on.  

 

Arrival of the Hauhau Movement 1864 

33. The Pai Mārire system of beliefs developed by Te Ua Haumēne, of 

Taranaki, gained momentum under King Tāwhiao, and emissaries 

preaching the new faith through the East Coast and the Bay of Plenty. 

Te Ua instructed these messengers not to bring harm to any Pākehā, 
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however when Pātara and Kereopa arrived in Ōpōtiki with all their 

followers; they had other agendas.  

34. Whakatōhea welcomed the manuhiri, listening to the new messages 

of hope and Ngāti Ira housed them living up to Hira Te Popo’s motto 

“Manaakitia te tangata ahakoa ko wai” – Look after everyone no 

matter who they are.  It quickly became apparent to Hira Te Popo that 

Kereopa was not in Ōpōtiki to bring any messages of peace and hope 

of the Pai Mārire faith of Te Ua.  

35. Kereopa asked Whakatōhea to expel the trader Morris and Sam Levy, 

Joseph Jeans, Dr Agassiz, and Hooper but he was refused. Hira Te 

Popo ‘spoke doubtfully’. Whakatōhea rejected Kereopa’s calls to 

expel any Pākehā altogether, but they agreed to the demand for 

Völkner never to return to Ōpōtiki. Pātara then penned a letter to 

Völkner to stay away. Pātara took leave to go to Tōrere to convert the 

people of Ngai Tai (whose origins are Tainui waka as I mention 

below) and in that time Kereopa continued to discredit Völkner and 

the Anglican Church in Ōpōtiki causing trouble amongst those hapū 

who were staunch to the church.  

36. Hira Te Popo did not accept Kereopa’s proposal as he had built good 

relationships with the local Pākehā settlers in Ōpōtiki and he was a 

man that operated and practiced manaaki tangata.  

37. We know that the people of Ngāti Ira did not convert to this new 

militant-style of Pai Mārire because Hira Te Popo was not convinced. 

The person he was meant that what was being called for did not 

conform with Hira’s style of leadership.  This anecdotal account is 

further supported by some of the documentary analysis.  If we look at 

all the names of the Hauhau in Ōpōtiki mentioned at the time of 

Völkner’s murder, those named by Pākehā witnesses, and those names 

in the letters to the native minister, none are of Ngāti Ira descent.  

38. In fact, the evidence that is recalled reminds that there were people 

from Ngai Tama like Te Waekahu Ranapia who tried to prevent any 
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harm asking for Völkner’s freedom twice. Kereopa replied ‘Kore rawa 

au e whakaae. Tahea ka tuku e au kotahi mou’, - I will not agree. but 

I will release one (meaning Grace) to you. Our oral histories also 

emphasie that   Hira Te Popo and Ngāti Ira were opposed to Völkner's 

execution and took no part in it also. The reasons why we affirm this 

position is clear from looking at the major players in the Völkner 

incident itself  

The Völkner incident 

39. On Thursday 2 March 1865 at 2pm a party of 20 fetched Völkner. His 

hands were tied and a rope was placed around his neck. He was taken 

to a willow tree not far from his church.  

40. Kereopa and Pātara’s modus operandi had been identified to 

Whakatōhea as matters arising from links to a Hauhau movement, 

which was more akin to a militant independence movement rather 

than a religion of peace or promoting the Rongopai faith which was 

in its fledging beginnings.  

41. Despite this, Ngāti Ira hosted those under the wing of Kereopa and 

Pātara, while other hapū wanted nothing to do with them. 

Unfortunately, this act of manaakitanga was however the planting of 

the seeds of our demise because we were then deemed guilty by 

association; even though we were never followers of this sect of Pai 

Mārire. 

42. In May 1865, after the murder of Völkner, we know Kereopa went to 

Waikato to try to preach to the Kiingitanga tribes, but he was stopped 

by Ngāti Manawa and Ngāti Rangitihi hapu of Te Arawa who had 

long alleged their loyalty to the Crowns forces being gathered by Mair 

and others. When Kereopa attempted to return to Ōpōtiki, it became 

clear to him that he wasn’t welcome there anymore either, so he 

retreated to the Urewera mountains where sections of Tūhoe hid and 

sheltered him for about 5 years.  
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43. Between 1865 – 1871, Tūhoe was invaded by the Crown forces as part 

of a relentless all-encompassing and well-planned search for Kereopa. 

Kereopa, we understand, eventually handed himself over in 

September 1871. Kereopa was convicted of the murder of Völkner in 

December 1871 and hanged in Napier on 5 January 1872.   

44. It should be noted the focus of the Crown expanded after 1869 to also 

include Te Kooti’s influence in the region which by this time had also 

been identified as a threat to the assertion of Crown authority. 

According to our traditions, around January 1869 Te Kooti Arikirangi 

arrived in the Waioweka area. He converted Hira Te Popo and most 

of Ngāti Ira to the Ringatū faith. Ngāti Ira and Ngai Tama of Tūhoe 

planted gardens and built Te Kooti a substantial village in the 

Waioweka Gorge at Maraetahi, near Ōpōnae. In March 1870 the 

village was captured and destroyed by government forces. Although 

some of Ngāti Ira joined Te Kooti's fighting force, Hira Te Popo did 

not take up arms himself. By June 1870 most of Ngāti Ira were already 

in Ōpōtiki, and Hira Te Popo and the last of his men came in and 

submitted to the government on terms to ensure the peaceful 

coexistence of the peoples of Ngāti Ira and the others seeking to claim 

authority under the mantle of the Crown. 

45. In 2014, as part of the settlement of Ngāti Rangiwewehi's Treaty of 

Waitangi claim, Kereopa Te Rau was pardoned for his role in the 

death of Völkner.  

46. Although Te Whakatōhea have still not had their day in court to tell 

their story and the real consequences for them of Kereopa’s actions of 

revenge, it remains as a painful reminder of the historical trauma Ngāti 

Ira have had to endure; the wrongful accusations and stigma of being 

associated with the Hauhau movement that instigated the murder of 

Völkner; and the false analysis that has displaced the truth of this 

period of colonisation which dispossessed Ngāti Ira of their lands and 

was directed to dismantle the tribal structures and contemporary 

leadership of the period.  
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Te Haahi Ringatū 1860s to present day  

47. Ngāti Ir,a under the leadership of Hira Te Popo, were strong followers 

and supporters of Te Kooti. This relationship has a distinct whakapapa 

dimension and must be seen in the context of Ngāti Ira’s relationship 

with Rakuraku which a decade earlier had been solidified through 

intermarriages (Papa Te Rua is a product of that marriage).  

48. When Ngāti Ira sought refuge deep in the Waioweka gorge at 

Maraetahi for 5 years and following the events at Te Tarata, their 

period of refuge there must be seen first as an effort for survival (given 

the crowns dogged determination to round up anyone involved with 

the Völkner incidents) and then as part of their own Tikanga 

responsibilities to maintain key whakapapa relationships with 

significant leadership of the period.  Te Kooti did not arrive in 

Waioweka by happenstance as the research to date records.  

49. Ngāti Ira occupied some 20 pā tawhito up the Waioweka gorge but 

built a whare and community for Te Kooti at Maraetahi. These matters 

are enlarged upon later in this brief of evidence.  

Te Kooti and Rakuraku 

50. Te Kooti and Rakuraku (as is discussed in the independent evidence 

of Te Mahue Waara) were school mates when they were younger and 

were part of a vanguard of the newly educated Maori leaders who had 

deliberately been sent to missionary schools to acquire literacy and 

numeracy skills. 

51. Rakuraku had been raised as an adopted child of the people of Te 

Wairoa. He was in fact raised in Te Wairoa until he was about 16 or 

17 when he reached puberty and began being attracted to young 

women.  The kuia who was looking after him at that time thought it 

was appropriate for Rakuraku to return home and sent him from Te 

Wairoa through Manutuke. It was while Rakuraku was at Manutuke 
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that he came upon Te Kooti and was introduced to the Rongopai and 

some of the spiritual teachings of Te Kooti. 

52. Therefore, on the arrival of Te Kooti within Te Urewera, Rakuraku 

was already familiar with his spiritual teachings.  It is often said 

Rakuraku was an early adopter and became a prophetic follower and 

teacher of Te Kooti’s scriptures.   

Ngāti Ira and Tamakaimoana 

53. The whakapapa relationships between Ngāti Ira and Tamakaimoana 

are also a significant backdrop to this period and will be revealed in 

the substantive part of this Inquiry. Ngāti Ira are in the initial stages 

of commissioning a research report on Te Kooti and Hira Te Popo’s 

leadership during this critical period which we hope will add to the 

rich tapestry of interrelationships that emerge from those whakapapa 

understandings and give context to the events surrounding the New 

Zealand Wars efforts of the period.  

54. Ngāti Ira and Ngāti Rua, Ngai Tama, Ūpokorehe and Ngāti Nghaere. 

are devout followers of Te Haahi Ringatū today. Ngāti Patu still 

remain Catholic.  

Rua Kenana 1907 

55. Ngāti Ira were devout followers of Rua Kenana and many 

intermarriages flow between the people of Ngāti Ira and 

Tamakaimoana.  

56. I am product of one of those marriages through my tīpuna Te Wehi 

who married in to Ngāti Ira.  

57. In 1907, a pilgrimage to Maungapōhatu took place with members 

drawn from different parts of Te Rohe Pōtae so as to represent the 

nation of Israel, or the twelve tribes. Two groups came together to 

build ‘Te Pā tapu o Te Atua’ - the sacred Pā of the Lord.  
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58. Ngakohu Pera attended this gathering with our Ngāti Ira young puhi, 

Whaitiri Rewiri, who married Rua’s eldest son, Whatu.  

59. To signify the union of the two Mataatua tribes, Rua constructed the 

house of the Lord, Hiruharama Hou (New Jerusalem) built with two 

gables. One side as for Tūhoe and the other side was for Whakatōhea7, 

namely Ngāti Ira. There were two entrances and two corridors and on 

the front veranda there were also pillars in imitation of the house 

which King Solomon built for the Lord. The decorations were 

different for the two sides ,Whakatōhea on the right was plain, and on 

the left hand column Rua placed the emblems of his kingship over the 

world.  

60. A group of Ngāti Ira settled at Maungapōhatu in support of Rua and 

to take care of Whaitiri. Unfortunately, in 1911, Whaitiri died and 

Rua’s inability to prevent her death provoked a crisis in the faith of 

Ngāti Ira and most of them, but not all, exited the community and 

returned back to Waioweka.  

61. Ngāti Ira remained devout to Te Haahi Ringatū thereafter, through 

their leader Ngakohu Pera, but would have no doubt been affected by 

the invasion of Maungapōhatu that saw Whatu and his father Rua 

arrested then.  

62. In 1915 Rua had been charged with illicitly selling alcohol. Concerned 

about his opposition to Tūhoe men enlisting for military service, the 

government seized this opportunity to punish him. 

63. After Rua failed to appear before a magistrate when summonsed in 

January 1916, Police Commissioner John Cullen led an armed police 

expedition to Maungapōhatu. Rua’s son Toko and his close friend Te 

Maipi were killed during an exchange of gunfire. 

 

 
7 Mihaia, The Prophet Rua Kenana and His Community at Maungapōhatu, page 46 
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64. Rua, Whatu, and others were arrested on charges ranging from 

resisting arrest to treason and taken to Auckland for trial. Rua was 

sentenced to 12 months’ hard labour followed by 18 months’ 

imprisonment. 

65. Rua Kēnana was released from jail in April 1918, but the 

Maungapōhatu community never recovered. 

THE TIMING OF THE BATTLE OF TE TARATA 1865 

66. A question was asked by Robyn Anderson about the timing of the day 

of invasion at Te Tarata from the time the military expedition landed 

in Ōpōtiki. I mentioned that timeline to be a space of about one month. 

The expedition arrived in Opotiki on 8 September 1865, occupied 

Pākōwhai on 11 September, and invaded Te Tarata on 5 October. My 

Uncle Ranginui describes it as a siege, more than a battle, because 

Ngāti Ira were not prepared for the force and the might of 500 soldiers 

that was gathered to attacked them. Ngāti Ira only had time to hastily 

erect timber with tī kouka trees in between to form a barrier in 

defence.  

 

67. We must start back in March of that year for a clearer picture of the 

events of that day. After the murder of Völkner in March 1865, and 

on 4 September 1865, Governor Grey issued a Proclamation of martial 

law stating: 

 

“I, the Governor do hereby proclaim that Martial Law will be 

excersised throughout the districts of Opotiki and Whakatane from 

the date hereof until this Proclamation shall be duly revoked” 

 

68. A relentless colonising government and an unforgiving Governor 

Grey, hellbent on pursuing any Māori that pledged their allegiance to 

Te Kooti, unleashed 516 officers and men8, transported on a flotilla of 

HMS Brisk, steamships Stormbird, Ladybird, Ahuriri, and the smaller 

 
8 Brassey to CDM, 8 September 1865. A D 1 /1 8 6 5 /2 8 4 1   
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tender Huntress9 to punish Whakatōhea. The expedition left 

Wellington on 5 September and arrived of the sandbar in Ōpōtiki on 

8 September.  

 

69. The morning of the 4 September was too windy for any vessel to leave 

Wellington which also delayed any ship sailing with the Proclamation 

of Peace. This meant that Whakatōhea had no knowledge of the 

government’s intentions or the Proclamation of Peace when invading 

forces arrived in Ōpōtiki.   

 

70. The military invasion accessed Ōpōtiki over the sandbar into Ōpōtiki 

harbour on a river steamer, The Huntress, which was used to ferry the 

troops over the sandbar into Ōpōtiki harbour from the larger vessel 

offshore. This is where the Pākehā name of the river comes from to 

this day – Huntress creek - but its traditional name is Kukumoa.  

 

71. They proceeded to pillage and plunder Whakatōhea, converted the 

church and settlements of Pākōwhai to set up their redoubt, stole our 

food, livestock and horses, and essentially starved our people out 

forcing them to relocate. The looting of Whakatohea wealth and 

resources is explained at page 99 of Uncle Ranginui’s book10. 

 

72. In response to Robyn Anderson’s question of clarification at the 

hearings, Ngāti Ira were not prepared for war and had no warning at 

all and because Kereopa had already left town, they assumed trouble 

had left their shores. They had no muskets, no weaponry against the 

force of a 500 strong cavalry charge. They arrived on the 8 September, 

and invaded Te Tarata Pā on 4 October.  

 

73. There was no defence. Not even if they predicted that war was coming 

to Ōpōtiki after the murder of Völkner in March that year, some 7 

 
9 AC Lyall, Whakatōhea of Opotiki, 161.   
10 Ranginui Walker, Opotiki Mai Tawhiti, page 99 
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months earlier.  The expedition remained several weeks in Ōpōtiki, 

looting and stealing all Ngāti Ira’s stock, food, resources.  

 

74. A diary of the events that occurred from Day one, 8 September to the 

invasion at Te Tarata is documented in Ranginui Walker’s book, 

Ōpōtiki Mai Tahiti, at pages 95-104.  

 

75. Althoug military forces withdrew from Ōpōtiki in 1866, military 

settlers remained and occupied Ōpōtiki as they were allocated one 

acre of town land and fifty acres of farmland; officers were given 100 

or 200 acres of land and 12 months' worth of rations and timber to 

build their homes. As I mentioned in my presentation, Pākehā families 

who had already settled there were awarded Ngāti Ira lands as well.  

76. Ngāti Ira were dispossessed and displaced from our tribal lands as a 

result of the war and raupatu. Their entire trading economy devastated 

with the three main villages razed to the ground. Ngāti Ira suffered 

extreme loss of life at the Siege of Te Tarata and who ever survived 

from other hapū, were rounded up like cattle and placed like refugees 

on the Ōpape Reserve, on the traditional lands of Ngāti Rua.  

77. Ngāti Ira were expected to live on barren lands that had been 

subdivided up (out of court) by Judge Wilson in 1866 which created 

conditions conducive to extreme poverty and starvation, whilst Hira 

Te Popo led Ngāti Ira deep into the Waioweka gorge to Maraetahi to 

heal and rebuild themselves.   

TE KOOTI AND HIRA TE POPO AT MARAETAHI 1869 

78. Hira Te Popo took his surviving people of Ngāti Ira and sought refuge 

back into the hinterlands of Maraetahi after the siege at Te Tarata on 

4 October 1865. He remained up at Maraetahi until 1870. During this 

5-year period, Hira had (re)occupied some 20 pā tawhito and 

determined to rebuild and restore his people again.  

79. He also sheltered Te Kooti at Maraetahi, whilst Mair and his forces 

were sent on wild goose chases all over Te Urewera, mostly by 
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Rakuraku. After Ngatapa, Te Kooti sought refuge at Maraetahi with 

Hira Te Popo and Ngāti Ira. Te Kooti would update Hira Te Popo on 

what had happened and Hira gained all of his intel and information 

directly from Te Kooti.  

80. On 18 January 1869 Mair reported that the Ōpōtiki district was quiet 

and on 3 February 1869 a report was received at Ōpōtiki that Te Kooti 

was in the vicinity and mounting an attack, Mair thought the attack 

was on Ōpōtiki however nothing happened.  More misinformation to 

deceive Mair.  

81. Mair reported on Rakuraku’s movements saying that he had returned 

to Ruatāhuna after an “unsuccessful pursuit of Mahurehure”. Flooded 

rivers had caused Rakuraku to turn back but intended to resume in a 

few days’ time.11     

82. Mair also noted at this time that the Ngāti Porou chief and colonial 

militia officer Major Ropata Wahawaha was in the Bay of Plenty for 

a tangi. Ropata made clear that if Te Kooti's whereabouts became 

known, he would pursue him, "without waiting for authority from the 

government". Mair immediately realised that any pursuit would mean 

incursions into the Urewera country. Mair wrote for instructions on 

whether to prepare an expedition, or to prevent any move by Ropata12.    

83. Information from Māori sources obtained by Mair on 15 February 

1869 was that reinforcements had reached Te Kooti from a number of 

places, including 10 people from Maungapōhatu. These were all 

decoys whilst Te Kooti was at Maraetahi with Hira Te Popo.  

84. Binney also states that at this time Te Kooti was at Maraetahi and that 

he told a messenger that he was waiting on people from 

Maungapōhatu to join him. Binney reports a small group from 

Maungapōhatu joined him on 19 February along with some East Coast 

 
11 Mair to Pollen, 6 February 1869, & Rakuraku to Mair, 6 February 1869, MSS-10771 

Mitchell Library, Sydney  
12 Mair to Pollen, 6 February 1869, MSS-1077, Mitchell Library, Sydney. 
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people who lived at Coromandel.13 Mair reported the arrival of this 

East Coast group at Te Whaiti, describing its leader, Te Kewene of 

Tauranga, as a 'troublesome man'; and saying that it would be some 

time before he could join Te Kooti14. This assumption of Mair's was 

mistaken, a prisoner taken by Te Kewene's group in February at 

Tauaroa later revealed that Te Kewene had indeed joined Te Kooti at 

that time.15 Again, more deception.  

85. While it is not clear that any general Urewera meeting occurred in 

February 1869, Binney states there was and that the "outcome appears 

to have been an invitation to Te Kooti to come to Maungapōhatu"16. 

Mair, though aware that some meeting was planned, did not report 

again on whether it had actually taken place. Mair reported that 

Rakuraku was at Ruatāhuna, and that "upon his return I shall hear 

definitely the intentions of the Urewera". But Mair did not report 

anything further about this meeting.  

86. The information that Te Kooti had gone to Maungapōhatu came in a 

letter from Hira Te Popo on 22 February 186917. A copy is attached 

as Exhibit “B”.  

87. In a March letter Mair referred to Te Kooti's stay at Waioweka in 

February, during which time he had attempted to get Urewera people 

to attack Ōpōtiki with him and inviting him to Maungapōhatu"18. 

TE KOOTI AND RAKURAKU AT OHIWA 1869  

88. On 26 February 1869 Rakuraku finally brought information. In a 

letter to Wepiha Apanui of Ngāti Awa, Rakuraku warned that Te 

Kooti would attack Ōhiwa. Rakuraku claimed that he had attempted 

 
13 Binney, Redemption Songs, p 149. 
14 Mair to Pollen, February 1869, MSS-I077, Mitchell Library, Sydney. 
15 Memorandum for Clarke, 26 March 1869, AJHR 1869, A-IO, pp 19-20. 
16 Binney, #AI2, P 191. 
17 Hira to Wepiha, 22 February 1869, MSS-I077, Mitchell Library, Sydney; also AJHR 

1869, A-10, p 14. 
18 Hira to Wepiha, 22 February 1869, MSS-I077, Mitchell Library, Sydney; also AJHR 

1869, A-10, p 14. 
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to stop the decision to attack, but had failed to do so19. This letter 

was in Mair's hands by 27 February. Mair considered that an attack 

on Ōhiwa was 'probable' and he added that "the assistance of Te 

Maikoha's [Tamaikoha's] party would make that an easy matter"20.   

89. Upon receiving Rakuraku's letter, Mair became instantly suspicious 

that the chief knew more than he was letting on, (he probably also 

suspected that Rakuraku was already under Te Kooti's influence).  

90. Mair ordered Te Arawa at Ōhiwa to have Rakuraku moved away from 

his pā at Whakarae, where he could be kept under observation21. Mair 

suspicions about Rakuraku were very shortly to prove correct. Mair 

thought Rakuraku was his chief informant however it was all revealed 

later that Rakuraku was buying time for Te Kooti to build up his 

support. Once Mair clicked on, Mair instructed the Te Arawa garrison 

based at Ōhiwa “to remove him and his people from their 

settlement”22 

91. Upon receiving this instruction, the Te Arawa chiefs wrote to 

Rakuraku and came to see him. On 1 March 1869, Rakuraku agreed 

to the removal of women and children from Whakarae, but he would 

not leave the place entirely. Rakuraku and his men would remain at 

Whakarae23.  

92. Rakuraku would remain at Whakarae with his men. He agreed to meet 

Mair on 2 March 1869, presumably to finalise the planned movement 

of people, and the assistance of Te Arawa in protecting Whakarae. But 

when Mair arrived that day, no one had seen or heard of Rakuraku, 

and no implementation of the planned movement of women and 

children had occurred. Mair wrote to Wilson stating that it was 

necessary that Rakuraku "should be removed, but I cannot compel him 

 
19 Rakuraku to Wepiha, 26 February 1869, MSS-1077, Mitchell Library, Sydney. 
20 Mair to Wilson, 27 February 1869, MSS-1077, Mitchell Library, Sydney.  
21 Mair to Wilson, 27 February 1869, MSS-1 077, Mitchell Library, Sydney. 
22 Mair to Wilson, 27 February 1869, MSS-I077, Mitchell Library, Sydney 
23 Mair to Wilson, 3 March 1869, MSS-I077, Mitchell Library, Sydney, also AJHR 1869, 

A-10, piS. 
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unless I place the Arawa on pay and use force". This, of course, Mair 

could not do, as he had no authority to use force to compel Rakuraku 

to move. 

93. On the morning of 3 March 1869 Mair received yet another warning 

that Te Kooti would attack Ōhiwa. This time the intelligence was 

accurate however Te Kooti had already moved on from Ōhiwa as 

Rakuraku had thrown Mair off track and he was unprepared.  

94. On 2-3 March 1869, Te Kooti arrived at Whakarae Pā – but met with 

no resistance. Rakuraku instead turned the Pā over to his childhood 

relation and gave Te Kooti 50 stand of arms “and a large quantity of 

ammunition” even though Te Kooti and his force were already well 

armed.  

95. Te Kooti remained at Whakarae Pā with around 300 men, with around 

60 Te Arawa at Ōhiwa. Rakuraku returned back to Tanatana in 

Waimana.  

96. To further support the occupation of Rakuraku at Ōhiwa, his role with 

Te Kooti and their connection to Hira Te Popo and Ngāti Ira, I attach 

the following two affidavits submitted in the Marine and Coastal Area 

(Takutai Moana) Act 2011 proceedings before the High Court that 

outlines these relationships in further detail and the relationship to 

Ngāti Ira.   

a) Exhibit “C” - Affidavit of Te Rua Rakuraku dated 19 February 

2020; and  

b) Exhibit “D” - Affidavit and Exhibits in Reply of Amber 

Rakuraku-Rosieur dated 3 August 2020 

HIRA TE POPO THE NEGOTIATOR 1870  

97.  Hira Te Popo emerged from Maraetahi in June 1870 without any 

choice but to surrender to William Mair. Maraetahi and Te Heru a 

Tamatea, up the Waioeka gorge, had been invaded in March that year 

and he lost several Ngāti Ira men, Te Kooti and Rakuraku had fled.   
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98. The condition of his surrender was outlined in a letter exchange 

between himself and Wepiha (Apanui) from Ngāti Awa who had 

married a Ngāti Ira woman, and who was living on lands at 

Waioweka; whom Hira Te Popo thought he could trust.   

99. In a meeting of Ngāti Awa tribes at Whakatane on 24th and 25th May 

1870, Wepiha was accused by McLean for playing a double part and 

sending Te Kooti clothing and that he was very wrong. Wepiha 

explained that Hira Te Popo had wrote letters to him and he urged him 

to surrender, but when he went to Waioweka to meet with him he 

would not come out. Wepiha reported to the meeting that: 

“I said, promise that no evil shall come to us; and he said, if 

you make Waioeka tapu, no harm shall go to Opotiki from 

here, and I will keep you informed of everything. Major Mair 

approved of this, and when Dr pollen came to Opotiki, he 

agreed that Waioeka should be tapu. Hira kept his word and 

informed me about Te Kooti. Major Mair has the letters. Te 

Kooti had to go to Ohiwa instead. Before this Hira sent me a 

photograph of James Fulloon, warped in two koroai mats; I 

gave them to Major Mair; in return I sent a blanket. That is 

all I ever gave to the Hauhaus. When Te Kooti was at Hira’s 

place, I heard that he would like to meet me; then Major 

Mair and I thought that we could entice him to come out, and 

we prepared a trap for him; it failed, for he went to ohiwa. 

Major Mair has a copy of our letter. This is all I ever had to 

do with Te Kooti. I am an Urewera chief, and yet I have been 

foremost on the Government side of fighting against my own 

blood, while they too have been killing my relations of 

Ngatiawa.”24  

 

 
24 AJHR, 1870, A-16, p.9.   
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100. A copy of the extract below 

 

101. We know that when Hira Te Popo emerged from Maraetahi he 

found that all of Ngāti Ira’s lands had been surveyed and allocated out 

to his Pākehā friends that he had once had good relationships with in 

the early 1860s, and also to his relations from other hapū who had 

become ‘friendly natives’ to the government.    

102. We know that Hira refused to move to the Ōpape Reserve with 

his people as it was not this traditional land, so being the strategic and 

forward-thinking person he was, he negotiated his own reserves.  

103. The reserves he negotiated with Defence Minister Donald 

McLean (Te Makariini) were pretty much either unworkable or 

unwanted lands because of their locations. Hira actually wanted the 

land between now what is known as Duke Street and Stoney Creek 

Road near the Waioweka river but they had already been allocated. 

These were Lots 1, 31 and 32 Parish of Waioeka. This was because 

he had built the economic capital of Ngāti Ira there and the bridge so 

it made sense to try and rebuild his hapū back to its former healthy 

economic state only 6 years earlier.   
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104. Instead, he was awarded Lot 336 Parish of Waioeka (102 

acres) and Lot 393 Parish of Waioeka (300 acres) on the west bank 

of the Waioweka river at the entrance of the gorge. Lot 335 was an 

additional 20 acres at Terere. Lot 337 Parish of Waioeka (150acres) 

lay across the Waioeka river from Lot 393.  

105. Both reserves (Lot 337 & Lot 393) were gazetted in 1874 to 

be granted under Sections 4 and 6 of the Confiscated Lands Act 1867, 

an inalienable grant in trust for the same 64 named men, women and 

children of Ngāti Ira. Seven of the male beneficiaries were named as 

trustees.  

106. In 1882 when the government required land for a school site 

at Waioweka, two acres of land was given from Lot 337 by Hira te 

Popo. The Waioeka Native school was opened in 1884 with 30 pupils. 

Papa Te Rua mentioned at the hearings that not only did Ngāti Ira 

provide two acres of land for the school, but they also had to pay for 

salary of the teacher and provide for them.  

107. I showed maps of the locations of these Lots in my map 

presentation which I attach as: 

a. Exhibit “E” - Static images of Lot 335, Lot 336, Lot 337, Lot 

393 Parish of Waioeka reserves negotiated with Donald 

McLean in 1872. 

b. Exhibit “F” – 1870 Plan of survey of the Confiscated Lands 

Opotiki, FL66776318, Archives NZ 

c. Exhibit “G” – 1880 Māori Roll Plan B40 – Plan of Country 

and Town lots, Opotiki, BAPP 24788 A1721/211/b Archives 

NZ 

d. Exhibit “H” – 1917 Roll Plan Red 21 - Opotiki - Waimana 

and Waioeka Blocks, R23896304, Archives NZ  
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e. Exhibit “I” – 1927 Māori Roll Plan B43 - Opotiki County 

Map showing Boundaries of confiscated land, R23895965, 

Archives NZ  

108. Hira Te Popo used Lots 393 and Lots 336 to grow extensive maara 

kai gardens and rebuild his crops on this whenua that had once been 

plentiful pre-1865. For the next three years running his Pākehā 

neighbours remarked how Ngāti Ira’s food industry was growing on 

‘fine land’ and Resident Magistrate at Tauranga Henry Clarke 

reported that the rangatira’s “thriving crops” were the admiration of 

the Pākehā there25.  Maara Kai were planted on the same land right up 

until the 1980s which Donny Kurei highlighted in his evidence at the 

hearings.  

109. Resident Magistrate Herbert Brabant remarked on the extensive 

cultivation in his reports of 1872 and 187326. An extract of the 1873 

report is below.  

“Hira Te Popo’s farm, adjacent to the township of Opotiki, has been 

especially admired by Europeans. Out of the 100 acre reserve 

allotted him by Government, his small hapū have this year planted 

about 75 acres in corn, kumera, and potatoes, and were rewarded by 

large crops” 

 

 

 

110. In 1882, Hira built Tane Whirinaki house to restore the faith and 

confidence of his people who had suffered greatly from the raupatu. 

It  was opened on 1 July 188,8 dedicating a smaller house next to it 

for Te Kooti to stay in called Taramu.  Te Kooti blessed the opening 

 
25 Clarke to Halse, 3 February 1871, AJHR 1871 F-6A, p. 8. 
26 Brabant to Native Minister, 24 June 1872, AJHR 1872 F-3, p. 10; Brabant to Under 

Secretary Native 

Department, 23 May 1873, AJHR 1873 G-1, p. 10.  
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of Tane Whirinaki and came back often to Waioweka in the latter 

years of his life.  

111. This part of Ngāti Ira history has been introduced briefly by Richard 

& Cheryl Kurei at the hearings.  

Hira Te Popo dies in 1889  

 

112. Hira Te Popo passed away on 9 October 1889 after falling ill during 

a short stint in Auckland in 1887 – 1889 as a native assessor for the 

Native Licensing District of Waioeka.  He lay at Tane Whirinaki and 

Te Kooti came to his tangihanga.  

LEGAL BATTLE BEGINS 

113. Paora Te Pakihi of Ngāti Ira began to take up challenges over Lot 337 

and for the next 30 years of occupation, the hapū took the matter to 

court engaging their first lawyer, Ōpōtiki Solicitor Henry Elliot to 

remedy the issues that the Crown grant for the reserve land had not 

been issued. Elliot’s request was dealt with by Justice Waldergrave 

who had no luck in finding any record from the Lands Department 

that the reserve was for Ngāti Ira, the matter was referred to Registrar 

Brown who turned to Judge J.A Wilson, Wilson flatly refuted any 

such arrangement had been made to Ngāti Ira27.  

114. Paora Te Pakihi then petitioned Governor Ranfurly about the matter 

when he visited Waioweka in March 1899. This proved unsuccessful 

but Ngāti Ira did not give up. 

115. In 1902, Kurei Tamaipaoa raised the issue with Native minister 

Carroll and put it in writing.  

“It is the desire of the hapū, of which Hira was the chief, that the 

land be vested in the name of the hapū or trustees, as may be deemed 

 
27 Note, Wilson to Browne, 4 October 1898, in ACGS 16211 J1 Box 602/s 1898/1062. 
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desirable. It is thought by those interested that it will be to the 

interest of the hapū if such was done28” 

116. The issue was referred back to the same government officials – 

Registrar Browne and Under Secretary Waldegrave – with the same 

result. 

117. In 1904,  Ngāti Ira seemed to make some headway with Judge Edger, 

as he promised he would look into the issue of title. Under Section 13 

of the Māori Land Claims Adjustment and Laws Amendment Act 

1904, the Native Land Court was given jurisdiction to inquire into the 

reservation of Lot 337 Parish of Waioeka.  

118. The investigation of title was heard by Judge Mair in 1907 along with 

the Ōpape Reserve titles. In this instance, the former Major ruled: ‘It 

is within the Court’s knowledge that this land was set apart for Hira 

Te Popo and his hapū when they came in after the War and we advise 

you to prepare a list of all the persons whom you consider are entitled 

to share in it and bring it into Court.’ 

NGĀTI IRA’S RESISTANCE AS A VALID RESPONSE 

119. Hira Te Popo opposed Kereopa’s request to expel Pākehā from 

Ōpōtiki. Ngāti Ira were a peaceful and humble people pre-1865, and 

in fact, a flourishing and thriving economy; enjoying successful 

business relationships and living peacefully with their Pākehā 

manuhiri; and played no part in the plans to murder Völkner.  

120. It is our view that where there was Māori resistance; this resistance 

was a valid response to the Crown’s exaggerated attempts to wrest 

autonomy from the hapū of Ngāti Ira. From the kōrero tuku iho 

discussed by Ngāti Ira, there were unlawful attacks by the armed 

forces of the Crown on Ngāti Ira and Te Whakatōhea, not at the time 

of rebellion.  In fact, often Hira Te Popo and Ngāti Ira were intimating 

peace, and exercising their hapū rangatiratanga.  

 
28 Tamaipaoa to Carroll, 13 May 1902, ACGS 16211 J1 Box 602/s 1898/1062. 
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121. It is also our view that the Ngāti Ira and Te Whakatōhea  resistance 

was a valid response to the Crown’s exaggerated attempts to wrest 

autonomy from Ngāti Ira and punish them for a crime they had no part 

in.  

122. Ngāti Ira have lived with the label of rebels inter-generationally and 

it is blatantly wrong to be identified as rebels when defending our own 

mother, the whenua. Particular bitterness is directed at the Crown for 

acting dishonourably in the military incursions at Te Tarata, Te Puia 

and Maraetahi.  It was not a fair fight.  Worst of all, the attacks were 

made not on pā but on unfortified kāinga.  They were up against not 

just warriors, but their families as well, women children and old 

people. 

123. To add insult to injury the lands were given to kūpapa allies. From 

1865-1870 the Crown confiscated approximately 165,247 acres of the 

ancestral lands within the Ngāti Ira rohe without investigating the 

customary ownership of those lands, without consulting the hapū of 

Ngāti Ira, and without any consideration of their interests and rights. 

124. The Crown privileged the invalid interests of Pākehā settlers on the 

land belonging to the hapū of Ngāti Ira ahead of the interests of the 

Ngāti Ira; paying the Pākehā settlers more for their invalid interests 

than Ngāti Ira were paid for their customary rights to the land.  

125. These outcomes and many more examples will be considered as the 

evidence unfolds to give a clear picture of the Crown’s intentions to 

dispossess Ngāti Ira, and indeed all of Te Whakatōhea, from our 

whenua.  

126. What is clear is that, as well as being completely unjustified, the 

Crown went beyond what was required to make it’s point.  Its actions 

were excessive and unnecessarily harsh. The Crown’s actions were in 

grievous breach of its obligations under the Treaty. 
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TAONGA TUKU IHO  

127. There were three taonga handed down within Ngāti Ira. Tuhakia 

(Sonny) Keepa explained these in the Waka Huia documentary played 

at the hearings as:- 

• Te Tahinga o Te Rā 

• Te Tātua a Te Kooti  

• Te Ahi o Te Rangi  

 

128. Our understanding is that Te Tahinga o Te Rā was given to Ching 

Tutua of Ngāti Awa. We are unsure what kind of taonga it is and 

intend to follow this up with his whānau.   

129. Te Tātua was the belt that Te Kooti wrapped around the Muriwai, the 

centre pou inside Tanewhirinaki the day it was opened in 1888. It 

symbolised the binding of Ngāti Ira to the Ringatu faith. We are 

unsure of the whereabouts of the tātua today but intend to look into it 

further.   

130. Te Ahi o Te Rangi is Hira Te Popo’s taiaha. It has 6 paua that 

represent the 6 hapū of Te Whakatōhea.   

131. According to Tuhakia Keepa it was held by Hamiora Raumati of 

Taranaki after Hira’s death and then returned back to Ngāti Ira to the 

descendants of Hira Te Popo; to direct descendant Remana Rakuraku 

and when she died it was given to her son, Papa Te Rua Rakuraku.   

WHAKAPAPA AND RELATIONSHIPS TO PROTECT LAND  

132. The relationships forged between Te Kooti, Rakuraku and Hira Te 

Popo were already solidified through whakapapa therefore explaining 

their loyalty and support for each other right throughout the war and 

raupatu period.   

133. In their later years, Te Kooti visited Waimana in July 1887 and June 

1888 and was welcomed onto the marae Rahiri (which Rakuraku 
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dedicated to Te Kooti) by Rakuraku, both men now aged, tired and 

impacted by post-war and post-confiscation. Rakuraku wrote to the 

Minister of Native Affairs in 1889 and asked: 

He tono tena na matou ki a koe mo to tatou hoa, mo Te Kooti, kia 

tukua mai e koe kia noho ki te takiwa o Whakatane Opotiki  

Translation: 

This is a petition from us to you asking that you allow our friend Te 

Kooti to reside in the Whakatane-Opotiki district (MA/23/8b) 

134. This evidence draws the whakapapa links together of Te Kooti, Hira 

Te Popo and Rakuraku’s encounters from the 1860s until their deaths. 

Whakarae Pā at Matakerepu in Ōhiwa is a significant site of 

occupation for the descendants of Rakuraku during the 1860s, and the 

unwavering loyalty of Hira Te Popo, Rakuraku and Te Kooti had for 

each other to fight for their lands from Ōhiwa in the west to Pakihikura 

at Ōpōtiki harbour right back up to the Tūranga district, inland.  

135. These significant relationships of Rakuraku, Te Kooti and Hira Te 

Popo to Ngāti Ira, weave together all three Rangatira who were 

strategic in their approach to war and raupatu, and how they managed 

post-raupatu to ensure the survival of their people despite having little 

land left.  

136. Papa Te Rua Rakuraku is a direct descendant of Rakuraku and Hira 

Te Popo and holds his taiaha as a reminder of the joining of six hapū 

to fight for their hapū rangatiratanga. 
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CONCLUSION 

137. In conclusion, I also attach for filing, some of the static images of 

the map presentation I presented at the hearings to assist the Tribunal 

further:- 

a. Exhibit “J” – Handwritten map by Hone Kameta in 1995 of 

the traditional rohe of Ngāti Ira & Te Whakatōhea that was 

originally filed with the Wai 558 claim  

b. Exhibit “K” – Static image overlay of Traditional rohe of 

Ngāti Ira including customary interests in Mangatū lands 

c. Exhibit “L” – Static image of the area where Te Tarata took 

place at Ōrongoiti on the Kiorekino plains.  

 

 

   ________________________ 

            Te Ringahuia Hata  

  




