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Ko Makeo me Pukenui o raho oku maunga

Ko Waiaua me Waima oku awa

Ko Tutamure me Rongopopoia oku whare tipuna

Ko Hine-i-kauia me Te Haa o Puaonui oku whare kai, me te pataka kai
Ko Ngati Rua me Rongopopoia 6ku hapu

Ko Te Whakatohea me Te Upokorehe oku iwi

Ko Kahukore Baker ahau

Introduction

1.

1.2

1.3

14

1.5

Today, | speak from my Ngati Rua whakapapa in support of the Wai 2728
claim, filed by my cousin Sharon Campbell.

When | gave evidence in the MACA as Upokorehe, | said that as Maori,
whakapapa enables us to move with ease between different tribal and/or
hapt identities, shaped by the hapti and/or tribal cultural, physical, and
social environments.

For example, when I am driving to Opotiki from Whakatane, the minute 1
cross the Maraetotara Stream | know | am in the Upokorehe rohe, where my
Upokorehe whakapapa connects me to time, places, histories.

As | continue across the Waioweka River, | am in the Whakatohea rohe.
Once | cross the Otara River, and travel on, passing nearby to where the
Ngati Rua boundary tree used to grow, it is my Ngati Rua whakapapa that
connects me to those times, those places, those histories, and so on and so
forth, as I drive around the coast. My coastal whakapapa connects me all
the way around to Napier.

This rich history of tribal identities is accessible to me through my
whakapapa, my relationships to people and land. With this strength afforded
through descent, comes obligations and responsibilities. This is why today
| speak as Ngati Rua. Finally, when I use the term ‘Whakatohea’ I am not
including Upokorehe.

Sharon Campbell’s Wai 2728 Claim

2.

2.1

My cousin Sharon Campbell has asked that I provide evidence in support of
her claim Wai 2728. It is indeed a privilege to do so.

| heard Sharon present her claim at Awakeri. Her presentation was some
time into the Urgency Inquiry. It was summer and very hot in the Hearing.
It was not surprising then, that there was a general low-level buzz of
ongoing conversation throughout previous speakers.



2.2

However, when Sharon gave her presentation and raised the issue of
epigenetic trauma, of trauma so significant it leaves markers throughout the
DNA and down through the generations - there was silence in the room.

Nature of this presentation

3.

3.1

3.2

3.3

The purpose of this evidence is to support Sharon’s claim, the nature of the
evidence is to highlight the power of storytelling as an incredibly powerful
means of passing on Te Ao Maori, despite colonisation. Storytelling has
survived down through the ages to continue today. Within both Marae and
within the whanau, it is powerful because at its essence, it remains true to
the past, present and future.

Dr Kathie Irwin has described ‘Matauranga Maori’ as Maori knowledge
[epistemology]; ‘tikanga and kawa’ as Maori methodology, and kia Maori’
as the lived expressions of being Maori. Storytelling brings these constructs
together for the collective and for the individual. It draws on the past to
interpret the present and plan for the future, time and again.

In this evidence, | outline some of the stories handed down to our father
within this whare from the mid-1920s until he left for Te Aute College. The
stories led to two books, Behind the Tattooed Face and The Strongest God,
as well as many, many unpublished papers. He said that as a small boy, he
did not understand at the time what a privilege it was to be brought into the
world of the kaumatua as they talked. Their world shaped how he responded
to, and interpreted, his life.

The korero in this brief of evidence is that of my grandfather and father.
They both left behind a large legacy of published and unpublished letters,
papers and of course the two books dad wrote, identified above. If they were
here today, of course they would do a much more powerful presentation!
Nevertheless, even in their absence, their words still resound down through
the generations. My role today is to add their korero to the significant and
very rich evidence already presented, for our mokopuna and tamariki.

Heretaunga Pita Baker (grandfather, 1889 — 1984)

4.

Our grandfather Heretaunga Pita Baker was born in 1889. He was the only
child of Maria Nikora and Charles Alma Baker. Maria Nikora, the eldest
child of Nikora and Mihiterina, was approximately 12 years old at the time
of the raupatu. Maria passed on when dad was about 6 years old. He
remembered reciting the Lord’s Prayer at her tangi, watching as the Nan he
loved is lowered into her grave, accompanied by a fine array of cloaks and
pounamu.



4.1

4.2

4.3

4.4

4.5

4.6

Pita Heretaunga was named after the Whakatohea War Chief Heretaunga
who was uncle to Nikora, Pita’s grandfather. It was Heretaunga who along
with Mihiterina’s father, Taukuru, succeeded in acquiring sufficient guns to
enable those of the people who had fled inland following the Nga Puhi and
Ngati Maru raids, to return with confidence to their homes. During the battle
Whakatohea held out long enough to allow many of the women, children
and old people to flee inland. Then under cover of darkness the warriors had
slipped away but not before many of them had been killed. It had taken
many years for Whakatohea to recover.

Pita Baker was educated at Te Aute College. When WW!I broke out, he
enlisted with the Pioneer Battalion in 1915. On his return, he met and
married Florence Alicia Penny, [Ngati Kahungunu]. Our father, Heretaunga
Panenehu Pat Baker, was born in 1920.

When Pat was approximately 4 years old, the whanau moved back to
Omarumutu. On returning home, our grandfather found that there were a
number of old people who were living in kiimara pits. He told dad that when
they got sick, they stayed in there until they died. He said their only escape
was death, when their bodies would be pulled out on ropes. This then, was
housing at Omarumutu in the early 1920s.

Pita worked to build bridges between Maori and Pakeha. At one time his
Maori classes were amongst the most popular and widely attended with
approximately 30 Europeans a month coming to learn Maori language and
to listen to his talks on Maori culture. Among those who attended was a
well-known farmer, Mr John Murray, owner of the Ladywell Jersey Stud
farm at Waioweka. The two men struck up a firm and lasting friendship.

When the first compensation of £20,000 was paid to Whakatohea, John
Murray was selling the Ladywell stud. He gave first option to his old friend
who taught him Maori language and culture. This became the first Trust
Board farm. Our grandfather was elected Chairman of the Trust Board and
stayed in office until around 1974.

Pita Baker lived until he was 95 years of age and | remember him well. He
lived and breathed whakapapa, writing about it daily it on every piece of
paper he could find. His oldest son Pat was the same.

Heretaunga Panenehu Pat Baker [father, 1920 — 1988]
Behind The Tattooed Face

5.

In the Author’s Note to Behind The Tattooed Face, Heretaunga Pat Baker
wrote:!

! Appendid as Appendix A



This novel is true to the many stories and legends of my people, the
Whakatohea.
As a boy, | often had the privilege of listening to these stories in our
tribal meeting house Tutamure, when | was growing up in Omarumutu.

I could never forget them — I felt they were part of me.

Behind our pa is the big hill Makeo, citadel of refuge in times of trouble.
In front of the pa is the wide sun-swept beach where our ancestral
canoes landed after a 3,000 mile journey from the islands of Tabhiti.

Here the leading women of the tribe established their mana, to stand
many generations in good stead. This mana, hundreds of years ago,
heralded the beginnings of women’s liberation in New Zealand.

Below our pa is the Waiaua River. On the boundary between what are
now the properties of Mrs Maraea Jones and Mr Jock Gaskell is the
hill where our warrior ancestor Punahamoa ordered the palisades of
his heavily defended stronghold to be pulled down in the face of
impending attack.

Below Omarumutu around the mouth of the river and on what are now
the properties of Messrs Geoffrey Potts, Malley Ross, Leslie Gordon,
James Stuart, Rex Torrie, and Murray Kelly are the battlegrounds, and
the small stream Waiwhero, that ran red with blood on that great day
when he invaders were hurled back. The greenstone adze,
Waiwharangi, which commemorates this victory, was on display in the
Canterbury Museum during the Captain Cook bi-centenary
celebrations. This adze, the Whakatohea symbol of victory, was
obtained in a gruesome exchange similar to that of the greenstone mere
Mirror of the Gods which is described in this book.

My elders told me we were never defeated on our home grounds and
held our lands against all comers. Indeed our warriors raided from the
Bay of Plenty to the Waikato through to what is now Gisborne down to
Te Mahia Peninsula to Hastings, into the Wairarapa and to the very
shores of Wellington’s harbour.

Our farmlands Herema, which have been in our family for almost 600
years are in the centre of the Whakatohea stronghold at Omarumutu. |
grew up to know every square inch of this land. | could not help
becoming permeated with the history and traditions of our people.



One day | realised that | had to write this story. This novel is planned
as the first of several, drawing on the vast store of tribal tradition and
legend.

I do not wish to cause embarrassment to tribes and my many relatives,
so the names of the places and all characters in this novel are fictitious.
The characters are not based on any specific people either living or
dead. But they are true to the spirit of the time.

Tenei te maioha atu nei. Heretaunga Panenehu Pat Baker 1974.

The significance of Muriwali

6. One of the stories dad wrote to me, was of the significance of Muriwai to
Whakatohea. Most of what follows you will have heard before. However,
this letter came about through storytelling as part of the daily parenting style
within our whanau. This particular story was shared as parental advice in
1979. Our tipuna are not merely names in a whakapapa or two-dimensional
figures in the marae; they are the essence of the tribe that we engage with
through space and time on a daily basis. In our whanau, they were a key part
of parenting and transmission of knowledge and understanding.

6.1  In a letter to me on 23 July 1979, dad wrote the following. It came in
response to my asking him why women in another tribal area sit below the
men. His way of answering was to reinforce my whakapapa and therefore
who | was, and not to worry about any other kawa:

6.2  Dad wrote:?
This is the story told to me by my father. She was the eldest of the family
of the Chief Irakewa on Rangiatea an island of Tahiti.

Irakewa had come to NZ [Aotearoa] to find a suitable place for his
family to settle.

The Chief of Kapu Te Rangi, above what is now Whakatane gave him
permission to bring his family to NZ giving him a pet tuatara to take
home with him- remember the story | told you a long time ago — plus a
cave for Muriwai and a house on the riverbank for Toroa.

Irakewa finally returned to Rangiatea with this pet tuatara and did not
leave again.

2 Appendid as Appendix B.



Came the time for Irakewa’s family to come to Aotearoa. Mataatua was
prepared for the big journey -3,000 miles. After the necessary religious
ritual, the farewells and final departure Mataatua sailed into the ocean
under the command of Toroa, Muriwai’s brother, with the tuatara snug
in the prow in a special box.

According to legend, the tuatara pointed its nose in the desired
direction, when the sun and stars were covered by cloud — what a
marvellous compass!

Upon arrival at Kapu-te-rangi, the voyagers were welcomed ashore
and allotted their homes.

Muriwai took with her the MAWE, or the sacred emblem of Mataatua
and placed it prominently above the entrance to her cave- it is recorded
as being a bunch of red feathers used in the sacred launching ceremony
in the islands. Thus she planted the MANA of her family into the new
land, chanting a long prayer at the same time.

Because of the tremendous power of the MAWE, only people of chiefly
rank dared go near the cave which was strongly guarded by a select
body of warriors.

Sometime after she and her family had landed, her eldest son
Tanewhirinaki and several others went out fishing off what is now
Whakatane. When returning his canoe was overturned in the bailing
surf and Tanewhirinaki was drowned, while Muriwai’s younger son
Repunga escaped. Immediately this occurred, a group of people set off
at once to inform Muriwai of this accident.

This party was seen approaching by warriors guarding Muriwai’s
cave, and they, not knowing who or what this party was about, raised
the war alarm.

“O Muriwai there is a War Party coming!”

Three times the warriors yelled out to Muriwai that there was this War
Party coming — Yet each time, Muriwai remained unmoved in her cave.
Finally the warriors, in exasperation, called out

“Ka whakatohe tonu mai ia-i-roto I tona ana!” Meaning — Muriwai
remains stubbornly in her cave.

She had taken no notice of the War Alarm, because being a woman it
was no place of hers to meet this War Party — but that of her brothers.

7



Finally, she replied;

“Seeing it is I you insist upon, who should meet this War Party, then [
will do so, and called out for all to hear:-

“Kia tu Whakatane au I au!” (I'll equip myself like a man) having said,
she put on the warriors wrap, known as (Te Rapaki o Te Toa,) at the
same time arming herself with a Taiaha.

Seeing she was thus equipped Muriwai led those at her cave out to meet
this War Party and deal with it in no uncertain manner — only to find it
was those coming to inform her of the tragic death of her son.

Saddened by the incident and angered by the loss of her eldest son,
Muriwai placed a Tapu on the whole of the Bay of Plenty Coast from
Nga Kuri a Wharei — a group of rocks in the sea of Katikati near
Tauranga, to Tikirau (Cape Runaway) for a period of six weeks.

During this time no fishing whatsoever was done in this area — such
was the MANA of Muriwai

Thus by actions of this most remarkable woman equipping herself like
a man came the present name of the town Whakatane, and by her
actions in remaining stubbornly in her cave when called upon, came
the name Whakatohea — the stubborn ones — and Muriwai, having led
the War Party after equipping herself like a man her direct women
descendants claim and are accorded special privileges accorded only
to the Highest Chiefs — to speak on the marae — a good example of early
Women’s Lib!!

In fact it was the earliest example in this country.

So you can go forth on your quest with every confidence and knowledge
that only success can crown your efforts — but like Muriwai, you have
to take the initiative in quite a few things — but weigh the situation
carefully first and line it up against what your great ancestress would
have done. | cannot give you a better example or advice.

“Kia tii Whakatane au I au!” is our family motto.

Now you know the full story of Muriwai — the significance of her
challenge can be understood — not just to act like or equip herself like
a man, but to take control of the situation- that’s the kind of woman
you re descended from — Yet she was one of the people, and never put

8



herself above the tribe but acted to give the tribe added strength, power
and undying love, that has lasted through the generations and will live
on to generations yet unborn.

Thus, you see the Female Line is of great significance in
Whakatohea...Our women take control of the situation from the men.
Only great men like Tutamure our mighty warrior ancestor would have
the sense to marry Hine-i-kauia, Muriwai’s daughter. And from those
two are we directly descended’.

6.3  The significance of Muriwai and her role in not only naming Whakatane
and Whakatohea, but in establishing the right of her direct female
descendants to speak on the Marae was the key case presented by our
grandfather in a letter to the Hon Min of Maori Affairs on 12 December
1950, to oppose the Whakatane Borough Council from destroying Te Ana
o Muriwai. Heretaunga Pita Baker wrote:*

To the Hon. Minister of Maori Affairs, Wellington

I was informed that the Whakatane Borough Council has sought the
assistance of the Public Works Act to enable them to bypass the Mdaori
objection to the destruction and obliteration by blasting of Te Ana o
Muriwai.

This ana is one of the most historical spots throughout the whole of
New Zealand It is revered in Maoridom, and looked upon almost with
awe.

Many of our historical spots have been destroyed and obliterated. This
one we must leave to posterity.

The children of Irakewa, sailing from Hawaiki on the canoe Mata-atua
landed at Whakatane on definite instructions given them before they
left. Thiswas the only canoe which came to a definite spot for a definite
purpose. Its landing 600 years previously, was celebrated at
Whakatane recently.

Irakewa instructed his children that on landing they would find nearby
an ana; and that the ana was for his eldest, their sister Muriwai. On
landing the ana was duly occupied by her. Approximately 600 years
has elapsed; that ana today is still known as Te ana o Muriwai.

3 Appendid as Appendix C.



The Whakatohea tribe are descended from Repanga eldest son of
Muriwai. The name Whakatohea itself is directly connected with
Muriwai and the ana. The saying of Muriwai’s ‘Kia tii whakatane au |
au’ is also connected with Te Ana.

Maraes were tapu places to women. No woman was allowed by the law
of tapu to desecrate them. These were Ta Matauenga’s domain,
reserved only for men of high lineage. Since Muriwai made her famous
saying from her ana ‘Kia tii whakatane au i au, Chieftainesses of high
standing, descendant from her, stand and speak on maraes on equal
footing as men of high rank. Today aristocratic women of Te
Whakatohea tribe stand and speak with authority on any maraes within
the Mata-atua canoe district.

This ana is not just an historical spot it is also a spot of very deep
sentiment and love to hundreds of Muriwai’s descendants scattered
throughout the whole of New Zealand.

On behalf of the Whakatohea tribe of Opotiki and within the Mata-atua
canoe area and descendants of Muriwai scattered throughout New
Zealand, | beg to appeal to you to stay the hands of destruction to
enable us to lodge a petition to Parliament to repeal the Public Works
Act in relation to Te Ana o Muriwai.

I am forwarding a copy of this to the Prime Minister Mr Fraser, and
Judge Harvey of the Native Land Court, Rotorua.

| remain,
Yours faithfully
Pita H Baker
Waiwharangi
7. Amongst the many stories passed on was that of Waiwharangi, the pounamu

7.1

7.2

adze that is the Whakatohea symbol of victory.

On 20 January 1969, dad wrote the following summary of the account of
Waiwharangi to accompany Waiwharangi when it was exhibited at the
Canterbury Museum for the James Cook Bi-Centenary, 20 January, 19609.

As you will appreciate, the following was written for a largely non-Maori
audience:*

4 Appended as Appendix D.
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The Greenstone [Kahurangi] Adze Waiwharangi - A tribal symbol of
victory

Over 200 years ago, the Ngati Kahungunu people of the Wairarapa
area possessed the already famous greenstone adze, Waiwharangi.

This heirloom was lost to Ngati Kahungunu during inter-tribal wars
waged between Ngari Kahungunu and the Bay of Plenty tribes the
Whanau Apanui of Te Kaha and the Ngai Tai of Torere.

About the time when Captain James Cook would be making his first
landfall in New Zealand a fierce battle was fought at Taranga
[Gisborne] between Whanau Apanui under their Chief Tamahae and
their allies Ngai Tai on one side, and Ngati Kahungunu on the other.

The Death of Kuriteko
The Warrior Chief and leader of the Ngari Kahungunu people in the
Tuaranga area at this time was Kuriteko, a famed fighting man.

This leader was slain by Tamahae Chief of the Whanau Apanui. At the
climax of this battle a Ngati Kahungunu warrior who carried the adze
broke away and made a desperate dash for the safety of his territory
but to no avail.

Te Ahimatahua’s Spoils of War

As he broke away he was immediately followed by the Ngai Tai
warriors led by Te Ahimatahua and slain by this Ngai Tai warrior who
then secured for Ngai Tai the adze Waiwharangi.

After the battle, Te Ahimatahua brought Waiwharangi to Torere where
it lay for many years.

A Time to Challenge
Waxing powerful the Torere people began remembering old scores to
settle with their neighbours the “Fighting Whakatohea”.

The Ngai Tai, under their Chief Tiz Te Rangikurei, decided to attack
Whakatohea and enlisted the aid of their old allies Whanau Apanui and
Ngati Porou. A great war expedition was prepared to wipe out
Whakatohea and to teach them a lesson once and for all.

Whakatohea prepare

On the border area, commanded and occupied by the Ngati Rua,a
powerful sub tribe of the Whakatohea, feverish preparations were
rushed ahead to meet the threatened invasion of their ancestral lands.

11



A Place of Safety

From the great Pa at Omarumutu and its many surrounding Pas,
women and children streamed in almost endless lines to the hilltop
fortress of Makeo, the great citadel on which they knew they would be
safe while their warriors prepared to fight it out below.

Punahamoa’s Challenge to His People

The War Chief of Whakatohea was Punahamoa and his heavily fortified
Pa, Hurumua, lay upstream upon a commanding hill across the Waiaua
River from Omarumutu.

In the face of invasion Punahamoa gave what is perhaps the most
stunning orders ever received by any army in Ao tea roa up to and
beyond this date, and bears equal testimony with Julius Caesar burning
his boats. Of such calibre were these men, thousands of miles apart and
a whole millennium or more in space and time, that when faced with
the same situation acted as only such men would have who had the
cloak of destiny upon their shoulders.

Pull Down the Palisades
In no uncertain came the command “Pull down the Palisades of

Hurumua!”

Then Punahamoa ordered the great palisade posts carried down the
steep hillside to a small flat knob not far from the river. (This site today
is between Sam Papuni’s cowshed and Jock Gaskill’s boundary fence).

While the levelling of the palisades was going on, one of the
Whakatohea warriors (Motu, our family ancestor) hit the big carved
post of the main entrance with his mere when it was pulled from the

ground to drag down to the flat saying at the same time “To my mere
will fall the first fish of tomorrow.”

These palisades were stacked up and reported to have covered an area
of 2 acres in extent.

Ritual Fire

On the orders of Punahamoa a ritual fire was lit to burn the palisades.
The smoke from the resulting fire is said to have ascended very high
into the heavens finally leaning towards Opape where the Ngai Tai
were now encamped to launch their attack early the following day.

A Lady Soothsayer
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In the enemy camp a lady who had relatives in the Whakatohea saw
this smoke from the burning palisades — but she did not know then this
was a ritual fire —and called out —

“Tu Te Rangikurei e kairunga te hau i te Tauranga ma tatou. ”

The Battle that Saved Whakatohea

Early the following morning, the huge enemy invasion force which
covered the whole beach from Opape to the area known as Te Ahi
Tarakihi (situated near Ross’ old homestead and Rex Torrie’s place
and included that area on the flat near the Waiaua bridge) could be
seen moving rapidly towards the main settlements of Whakatohea at Pa
Kowhai and Opotiki.

The giant Whakatohea warrior, Tapoto, who stood nearly seven feet
tall, led the defending warrior from Pa Kowhai to meet the enemy.

The battle commenced in earnest at Tirohanga with no quarter given
by either side.

During this time, Punahamoa’s force, the Hokowhitu A Ti, had hidden
themselves in the swamp below Omarumutu and flanking the beach
upon which the invaders were advancing to meet Tapoto and his
warriors. It is said that many of the warriors in Punahamoa’s ambush
had to breathe through hollow reeds as to not show themselves above
the water.

The Trap Closes

Suddenly, at the appropriate moment, Punahamoa gave the command
to attack.

His Hokowhitu A T sprang from the swamp and cut their way through
to the beach blocking all retreat for the invaders.

Now Whakatohea began squeezing the invaders between their two
forces in a terrible hug of death.

The invaders, realising how desperate their situation had become,
fought in a manner seldom witnessed, to try and extricate themselves
and their chief.

Pushed back from Tirohanga by the relentless pressure of Tapoto and
his warirors, and unable to break the stranglehold of Punahamoa on
their only line of retreat, Ngai Tai, Whanau Apanui and Ngati Porou

13



fought on for three hectic days. It is said that the creek ran red with
blood and from that day has borne the name ‘Waiwhero’. (The whole
sandhill and the flat land in front of Ross’s farm was the former
battlefield).

Tia Te Rangikurei’s Final Stand

Tii Te Rangikurei’s final stand against Whakatohea was made on
Ohinehaki (a small sandy island in the mouth of the Waiaua River,
where Bob Akurangi’s old house stands).

Spears Massed upon Spears

It is said that the massed spears surrounding Tz Te Rangikurei to
protect him in his desperate stand were so thick it was impossible to
place a hand’s width between them.

On the third day of the battle Tiz Te Rangikurei fell mortally wounded
(the death blow being attributed to Motu, our ancestor, a great Toa of
Whakatohea). The rest of the defeated invaders were allowed to flee
homewards leaving behind 400 dead. The bodies of the slain were
thrown into a small lake in he sandhills opposite Akurangi’s house. As
a consequence, this area has always been regarded as tapu.

The Smoked Head

Victorious, the Whakatohea cut off the head of the defeated enemy chief
and with the help of a Tizhoe expert, smoked this head to preserve its
fine features and the very distinguishing tattoo covering the face, noble
even in death. Not far from Opotiki Township near Mat Kurei’s old
home, is an old site called Tz Te Rangikurei, believed so named after
the chief whose head was smoked on this very place.

Later, when Ngai Tai heard what had happened to their chief they all
became greatly upset, especially when some visitors reported “Yes we
saw the smoked head of your chief and some small boys were kicking it
around.”

A Head in Exchange

As a result of this sad and upsetting news Ngai Tai offered their famous
heirloom the adze Waiwharangi in exchange for the sacred head of
their great war leader.

Whakatohea were delighted to agree to the obvious advantages of this
business transaction, and the exchange was duly arranged.

Amo Amo Family’s Watch on Heirloom
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Ever since this great battle this adze has been in the possession of
Whakatohea finally passing to the Amo Amo family after the death in
1944 of the Chieftainess Mrs Karera Walker.

Mr Fred Amo Amo, his sister, Mrs Ruahema Tairua and Mr Amo Amo’s
son Peter, have agreed to act as trustees while this rare heirloom is on
loan to the Canterbury Museum for the Cook Bi-Centenary exhibition.
The hafted handle which was replaced abut 100 years ago in the
traditional fashion is damaged and it is hoped that repairs can be
effected to enable the exhibit to travel without sustaining further
damage.

For a time this adze was hidden on top of the Makeo citadel and was
only retrieved about 50 years ago by the late Waea Te Hau and the late
Chief Tuakana of Omarumutu. Tuakana dreamed where the adze was
hidden and directed by this dream, discovered it.

Ngai Tai Possession Dated

As to the time when Ngai Tai won Waiwharangi from Ngati Kahungunu
the following family whakapapa (genealogy) is interesting. It is that of
Mr Dave Anderson of Ngai Tai, then 89 years old, whose great tipuna,
Te Ahimatahua, secured the adze Waiwharangi for his tribe in their
great victory with Whanau Apanui over Ngati Kahungunu at Gisborne
about 200 years ago.

Dave Anderson’s whakapapa:
Te Ahimatahua

Te Rakaukawa

Katarina

Dave Anderson

Kaeita

This information was supplied by Pat Baker of Whakatohea who would
be pleased if any further evidence on this adze could be forwarded.
January 20 1969, Opatiki, Bay of Plenty.

7.3 And now, we leave the days before colonisation, and turn out minds to the
lead up to the raupatu of the Whakatohea lands.
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The Strongest God

8.

8.1

8.2

In The Strongest God, which was dad’s last book published after his death
in 1988, he drew together the stories passed on in this whare of those times,
with 12 years of his own research. Unlike Behind The Tattooed Face, all
characters are real, including his great grandparents ‘High Priest and Ariki’
Nikora and his wife Mihiterina, an Ariki in her own right.

In the Notes to this book, dad says:®

In my first novel Behind The Tattooed Face, | have described how | was
privileged to grow up listening to my elders in our tribal meeting house,
Tutamure, at Omarumutu. The stories they told me will never leave me.

My tipuna returned again and again to the stories of my great
grandparents, the Ariki Nikora and Mihiterina, how they were away —
as Nikora had foretold — when the Pai Marire came over from Taranaki
and how the prophecies of the ship laden with goods, and then with
gunpowder, had been fulfilled.

The martyrdom of the missionary Carl Volkner led on to the
confiscation of some 400,000 acres of Whakatohea land, and the unjust
conviction and hanging of the Chief Mokomoko who in fact had tried
to save the missionary.

| grew up with these detailed stories, and have supplemented them with
many years of research.

My elders believed Volkner was a spy for Governor Grey. | have been
able to read all Volkner’s journals and his letters to Germany, kindly
translated for me from the difficult Old German script, by Mrs Ruth
Brunn. My conclusion is different: Volkner was so tragically certain he
was right. Readers will be able to decide for themselves from the facts
as they appear in this book.

All letters and references to journal extracts in this book are of course
authentic. | have striven for accuracy in presenting these watershed
years in the life of our tribe, and to be true to what Maori and Pakeha
thought and did.... Heretaunga Panenehu Pat Baker, 1988.

The book opens on the following Prophecy of the Whakatohea:

‘A vessel filled with goods shall sail up the river to Opatiki. This will
be followed by another vessel filled with gunpowder.’

5> Appended as Appendix E
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Prologue

8.3  The Prologue opens on 8 September 1865. The warships are hauling the
cannons around to fire on the coastal settlements of Opaotiki. Captain Levy,
forced by the military to transport the troops on his trading schooner
deliberately runs the Huntress onto a hidden sandbank, reluctant to help the
military fire on his friends.

.... .Suddenly Nikora signalled and the people stopped momentarily to
follow his gaze far across Opatiki Plain to the smoking ruins of their
homes. From around them came a deep sighing and an all -pervading
feeling of sorrow as it the land itself knew that this was the end.

Nikora’s tattooed face convulsed with pain. ‘The prophecy of our tribe
has been fulfilled. A ship with a cargo of gunpowder has sailed to our

0

beaches”.

8.4  The Chapter Titles in the Contents page themselves speak to the intensity
of the events within the pages:

1 Homecoming 11 When the Gods Went Mad
2 The Mission of the Lamp 12 The Church That Burnt Us
3 The Bishop’s Gun 13 Return from Orakau
4 Cry For the People 14 Victory At Gate Pa
5 The Mist Maid 15 The Prophet of Pai Marire
6 Letter From Tamehana 16 Blood on a Tree in Canaan
7 Emma’s Mission 17 Sacrificed to Jehovah
8 The Big Net 18 The Winds of Hate
9 Nikora’s Journey 19 The Vessel Filled With
10 Runanga Hiona Goods

20 Utu

21 The Strongest God
8.5  The book contains an Appendix on the Significance of Rangiaowhia; and
an Afterword on the final return of Mokomoko from Mt Eden in 1989 to
his whanau at Waiaua.
8.6  The dust jacket states:
....The Strongest God is a story of conflict between old gods and new,

between the old ways of the tribes and the new ways of the individual,
between these who belonged to the land and those who wanted to own it...
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8.7

8.8

A key theme running through the book is that the strength and power of the
iwi depended on the people honouring the lore, law, atua, tipuna and ways
of old, as a collective.

The chapter ‘When the Gods Went Mad’ (p.113) is about the influence of
Christianity -itself split between the different faiths — causing
fragmentation, and reinterpretation of the OIld Testament with the
emergence of new faiths and new prophets. Individuals believing what they
want to believe, and turning away from the old gods and ways to the ways
of the Pakeha and their god. When individuals did this, it weakened the High
Priest’s ability to seek guidance from the atua and tipuna in the most
troubled and chaotic of times.

The Big Net

8.9

8.10

8.11

To re-focus the people on the old ways, and on the strength and beauty of
everyone acting together, the tribal leaders planned that everyone was going
to work together to build a big seine net, to be launched at Tirohanga. This
net was special in that so much depended on its success. The tapu and rituals
for its construction, launch and landing were to be strictly adhered to by
everyone. This included fasting a whole day from sunrise to the landing of
the net.

The first fish of the catch was to be offered to Tangaroa, and it was strongly
hoped by the Chiefs that this fish would be the famed Kuparu, [John Dory]
the fish that carried the thumbprint of Tangaroa.

Everything went according to plan, the old ways were honoured, the people
were united in their endeavours in thought, word and deed, and the gods
rewarded them with an incredibly abundant catch. Everything was perfect
— except for the one thing most desired - a fish with the thumbprint of
Tangaroa. Dad’s great grandparents were extremely troubled by this.
Despite the size of the enormous catch in the net, Nikora saw the lack of the
Kuparu as an ill omen sent by Tangaroa to forewarn the people of
impending disaster.

The impact of the individual

8.12

8.13

As part of the theme where the concept of the individual is introduced, so
is the corresponding theme of the weakening of what our father termed the
‘communal mind’. This is not, as some Eurocentric writers portray,
mindless adherence to the will of the collective. To dad, it was the
communal mind that gave strength to both the collective and the individual.

Nikora as a Tohunga was deeply troubled by many new recruits who were
ceasing to follow the old ways and respecting the atua. This he felt made

18



his task of seeking the support of the atua more difficult, if people ceased
honouring them.

8.14 Nikora understood that the new God was a God of peace, but often those

8.15

8.16

8.17

who professed to follow the new religion only did so when it suited them. As
this was occurring within a context of war in Waikato and Tauranga over
land, veracious land sales and the accumulation of wealth and power, the
impact was significant. In the chapter Nikora’s Journey Nikora is reflecting
on the impacts of the new religion:

But the way the missionaries exalt the individual and make him
responsible, instead of the tribe is wrong and must be resisted....we
must all pull together, as with the Big Net, or we lose our strength and
are scattered before the wind’ (p.97).

And it was as individuals, that many fell under the influence of Kereopa and
the Hauhau. In the Chapter Blood On a Tree in Canaan (p.172), Nikora and
Mihiterina and the other leading Chiefs and warriors of Whakatohea were
going to Turanganui to seek alliances and thereby strengthen the potential
for peace. With the ‘Redcoats’ in Tauranga, this quest was urgent.

At the same time, VVolkner decided to go to Auckland. As the Paimarire and
war were coming closer to Opatiki, Nikora and Mihiterina sent a message
to Volkner not to return to Opatiki until things had calmed down. Volkner
blinded by his faith, ignored the warning, and the fates of our two peoples
rolled relentlessly on, fuelled by utu, greed, power, with new gods and false
prophets over-powering the atua and the Chiefs.

‘Most of this powerful sub-tribe [Ngati Rua], which could have had a
profound effect on the Paimarire, were in Turanganui with Nikora and
Mihiterina. Like the Ranginui, most of the leaders of Ngati Rua had not
accepted Christianity or the teachings of the missionaries, although
they were tolerated and even encouraged (p.219).

With Mokomoko and Whakatatare in the minority, Mokomoko could not
persuade Volkner to come with him, under Mokomoko’s protection.
Volkner refused to go with Mokomoko, thereby sealing his fate and the fates
of the Whakatohea people:

‘With tears flooding down his cheeks he cried “I am so very sorry for

you all!” And people marvelled that he wept for them. Many that day
saw Whakana cry for the people. These last words were to echo like a
sacred chant through tribal history, and his tears were to moisten the
eyes of generations to come’. P.223]
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8.18

8.19

And while the Hauhau and the adults exalted in the death of VVolkner, the
children turned their backs to the scene and walked away as a group towards
Whakatatare at Pakowhai who formally welcomed them, praising their
loyalty to Whakatohea. The actions of the children were re-told time and
again. The children also spoke of their memories of that day, to their
children and their children’s children, down through the generations.

The Epilogue includes the following:
‘The fires of hate that razed Rangiaowhia and destroyed people in its
blazing church plunged to earth like a fierce bolt of lightning at
Opatiki. The lightning bolt destroyed both the Reverend Volkner,
consumed the ancestral lands of Whakatohea, destroyed Kereopa and
left a legacy of sorrow. This set the scene for the racial tension that
burns even today.’ [p.233]

Wai 2728

9.

9.1

9.2

9.3

9.4

And so, I now turn to Sharon’s mental health claim, to that of the epigenetic
trauma so deeply embedded within our DNA as a people. Many times | have
given thanks that the Pakeha blood in our whanau came through choice, not
through rape of our tipuna by soldiers. Rape is a weapon of war. It is one of
the tools of ethnic cleansing. It was deliberately employed by the soldiers,
along with the use of the people as target practice.

Whakatohea went from a people whose War Parties went as far south as the
Wellington harbour- to a people whose only escape from the kiimara pits in
which they were living in the 1920s - was death.

Whaiwhaia and the individual
Our father spoke of the Whaiwhaia as a living entity. He believed in days

gone by, it was the ‘communal mind’ that prevented the Whaiwhaia from
entering the tribe. He would speak of the Whaiwhaia as something that
could be seen at night by the Tohunga outside the fires of the pa, like many
red eyes glowing in the dark. It was ever-present, waiting for weakness to
assail the people. In the past, the Tohunga would call on the atua to keep it
at bay.

Aside from those born with physical mental defects, dad believed most
mental illnesses today to be caused by the Whaiwhaia, where the individual
is assailed by energies and thoughts external to themselves, to undermine
their thoughts, words and actions.

Dad believed the most obvious influence of the Whaiwhaia was the emotion
of fear. He said in the old days, if a warrior was seen as exhibiting fear
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9.5

9.6

9.7

9.8

9.9

9.10

9.11

9.12

before a battle, the Tohunga would recognise it and the warrior would be
held back from the battle while the Tohunga conducted the karakia.

Of course, the trauma of the raupatu, with the additional and ongoing
erosion of the cultural, social, economic and environmental way of life of
the people, leaves physical, spiritual, mental and emotional
intergenerational markers; weakening the mental health of the individual.

Despite this, our spirit as a people remains undimmed as we draw on the
stories and strengths of our tipuna to chart our way in te ao hurihuri.

Ngati Rua, whose leaders stayed true to the teachings of the past in the days
of chaos - when, as my father wrote, the very gods seemed to go mad -
continue to draw heavily on our past today.

Our cousin Sharon draws strongly on this legacy in her korero. It is a legacy
Sharon’s mother Hinehou was fiercely loyal to. Hinehou and my father
would often korero about the raupatu and the devastating impact on our
people.

Hinehou would often upbraid the people at hui-a-iwi for being far too
accommodating in taking on the tikanga and or kawa of individuals who
had married into Whakatohea to curry political and commercial favour with
other iwi; instead of staying true to the tikanga and the people of
Whakatohea.

It is with such a legacy that Sharon gives voice to the strong wahine she is
descended from as she speaks with wairua and aroha of the need for healing
of the people before we can move forward. Her voice calls from a long way
back, to the days when we truly knew one another as part of a ‘communal
mind’, an echo of which was experienced at Awakeri.

Sharon has passionately advocated that a pre-requisite, is to create an
opportunity for the people to sit and listen to all the korero arising from the
collective voices of the whanau and claimants as they finally have the
opportunity to present historical claims of trauma and tragedy as a direct
result of the Whittaker [followed by Weld] government with their powerful
commercial allies, as they attempted to ethnically cleanse Whakatohea from
their rich tribal homelands.

Whakatohea can only truly move forward from a solid base of
understanding that a focus on healing the intergenerational trauma can
bring. Anything else is merely expedience; papering over the cracks in haste
to suit the Crown’s agenda to move on as quickly as possible. Then they can
congratulate themselves on “settling” Whakatohea - in much the same way
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9.13

as their forebears did - when they “settled” Whakatohea on the Opape
Reserve.

| leave the final words of this brief, to dad:

“After the many years I have spent researching and writing this story
of my people the Whakatohea — | say this:

For there to be reconciliation between Maori and European — between
the first people of the land, anywhere, and those who come from afar

and invade — there must be recognition and acceptance of what has
happened in our past. Together we can go on from there.

Heretaunga Panenehu Pat Baker (p.242)

DATED this 23" Day of June 2022

Kahukore Baker
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