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Introduction — ko wai au?

Ko Tarakeha te maunga

Ko Taiharuru me Ani Karere te takutai
Ko Mataatua te waka

Ko Opepe te awa

Ko Opape te marae

Ko Wai-o-Rata me Urukeha nga urupa
Ko Muriwai te whare tipuna

Ko Tapairu te whare kai

Ko Ngai Tamahaua te hapi

Ko Whakatohea te iwi

1. In presenting this evidence before you today, | think back to the mandate and
teachings of our pou tikanga, Matenga Biddle, who was the original negotiator
for Ngai Tamahaua hapi and lead claimant for our Ngai Tamahaua hapd Wai 1781
claim in the Waitangi Tribunal. | think back to my nannies of Ngai Tamahaua who
never gave up the moemoea (dream) of getting back their whenua taken under
the New Zealand Settlement Acts 1864 and the order in council gazetted on the
17% of January 1866. These nannies maintained the connection to our whenua,
they kept engaging, and they kept hope that one day our whenua would be
returned to us. It was also those same nannies that gave certain mokopuna roles
and responsibilities to carry on this fight. | bring them all with me today and see

it as my duty to uphold their moemoea.

2. Ngai Tamahaua Hapu is the Tiriti partner. Ngai Tamahaua believe the Tiriti of
Waitangi signed by our Tipuna is a covenant between our Hapu and the Sovereign
Queen Victoria and God to protect under the articles of the Tiriti. The Queen of
England agrees to protect the chiefs, the subtribes and all the people of New
Zealand in the unqualified exercise of their chieftainship over their lands, villages

and all their treasures. In our Whare Tipuna Muriwai, we signal the significance
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of this relationship of this position with the images of Queen Victoria and Prince

Albert on the side of the whare.

3. This passion and dedication to hapl rangatiratanga and mana motuhake has been
passed down through the generations beginning with tipuna like hapu rangatira
Tauatoro, Tutakahi Ao, Rangihaerepo, Whaakia, Akeake, Rangimatanuku, and
Aporotanga who signed Te Tiriti o Waitangi on 27 and 28 May 1840 to uphold the
mana motuhake of the hapl. This continued on with our tipuna such as Eru
Tamaikoha Te Ariari who in 1870 stated “sovereignty at any cost” setting down a
challenge to defend the whenua whether it be through direct action of physical
resistance and challenges in the Native Land Courts. Attached and marked “TH-

1” is a copy of a portrait of Eru Tamaikoha Te Ariari.

4, This is the position taught to me by my Nannies and Uncle Matenga Biddle and it
is the driving focus in Ngai Tamahaua welcoming the Waitangi Tribunal and the
Taonga Tuku lho hearing to be heard in our own Whare Tipuna in relation to our
Claims of WAI 1781 against the Crown and the breaches of the Tiriti of Waitangi

against the Hapu Ngai Tamahaua.

My Background

5. I was born on 1 November 1964 on the ancestral lands of Ngai Tamahaua at the

Opotiki Hospital located on Onehu.

6. My father was Frank Robert Hillier and he comes from one of the old pakeha
whanau of Opétiki, the Talbot’s. My kuia on my father’s side was Mary Capper
who came to New Zealand as a “swiftsure” woman for the soldiers in the 1860s.
She was the first woman buried in the Catholic military cemetery. Attached and
marked “TH-2" is a reference to Mary Capper in “Opétiki The Women Stories —
Nga Pura Kau a Nga Wahine”. My grandmother was Caroline Nell Talbot, she was
quite a personality of Opotiki. She worked for the Council for 13 years looking
after the communal facilities downtown. She used to care deeply for the
community. Her greatest joy was her mokopuna and she was well known for
knitting a set of booties, mittens and a bonnet for every child in Opéotiki. My
grandfather was Frank Hillier, he was a workman for the Ministry of Works and

was well known in the community from the Coast right through to Opétiki.

ngar77_ngar77.002_460.docx



10.

11.

12.

My mother was Tangimoe Clay, she was a registered nurse at the Opétiki hospital
at Onehu and was therefore the first in our whanau to take up a professional
service. Her parents were Tamehana Thompson Clay and Georgina Pukewhinau
Ruru. My kuia is from Te Aitanga a Mahaki, Te Takipu marae and my koroua
Thompson was from Ngai Tamahaua and Ngati Ngahere. My great grandparents

were Te Urukeiha Titoko and Hori Clay.

I am the oldest of my father’s children and there was also my brother Gregory
and sister Kristine. | also have an older brother Thompson, and twin sisters
Maryanne and Elizabeth who were raised with my grandparents at Oponae. My
twin sisters were originally to be whangai to Nanny Himiona Kahika and Nanny
Hiria Akurangi to cement the whakapapa connection between the whanau but
when they were found to be twins, my Mum Nan decided to keep them. | was
told this was because twins are significant in our whanau because the
foundational tipuna of Ngati Ira and Ngati Ngahere were twins Te Uruariki and
Whiripare and to signal the hononga or relationship when Mum Nan had twins

our twins were sent these names by Nannies when they were born.

| was raised in Opétiki and was one of the first to attend the newly established
Opotiki kindergarten in about 1967. Our teachers were Missy Pukepuke Amoamo
who was the first Maori graduate of Kindergarten teaching and Ms Kerr. My

nanny used to live next door to the kindy.

I went on to Ashbrook school even though a lot of our whanau went to Wairata
school at Oponae. Sarah Pahewa, a kuia from Te Whanau a Apanui was one of

the kaiako there at that time who taught three generations of our tamariki.

In about 1978 | attended Opotiki College. About a year later, when | was 15 years
old my sister passed away leaving a 4-year-old and a new-born baby. | took
responsibility for our babies and together with my mother who worked full time,

| was faced with a high level of responsibility at a young age.

My mother and our whanau had made plans that | would be the first of my
whanau to attend university so my mother and | travelled up on a bus to Auckland

to sign me up to the University of Auckland. | was accepted into O’Rourke house
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13.

for my first year. | attended university from 1984 where | had the opportunity to
study psychology and education with supporting papers in Maori Studies. | had
the honour to study under the likes of Sir Hugh Kawharu, Dame Ann Salmond, Pat

Hohepa, Bob Kerr, Meremere Penfold, Linda and Graham Smith and others.

Living away from home was expensive and | felt the call to return home so | never

got to finish my degree. By 1989 | had come home to Opétiki.

My introduction to our hapi history, tikanga, and korero

14.

15.

16.

17.

When | came home from university in 1989, | was young and keen to put my newly
learned skills to the test so | joined the first Whakatohea hapi research group
which had been set up by Claude Edwards as the Executive Chairperson of the
Whakatohea Maori Trust Board at the time. Members of that research group
included Wharekawa Kurei, his sister Okeroa Huriwaka, Teriaki Amoamo and
others. The task given to this group was to transcribe the original compensation

court minutes and to collect and collate stories of the hapi and historical records.

As part of that research | helped my uncles and aunties to have their korero
recorded and | remember them being really happy to be part of the group and to
make a contribution. Ngai Tamahaua hapu made a significant contribution to the
records bringing in original documents and whakapapa. These records are now
held by the Whakatohea Maori Trust Board. Sadly, at times Ngai Tamahaua has

not been able to get access to their own records.

Under the Maccess programme a research plan was developed and Mereaira
Hata became the tutor. However, when that closed down in about 1992, another
research group called Te Ropu Rapu Tikanga o Whakatohea was set up and |
worked along with Keita Hudson, Julie Williams, Corrina Biddle, Lavinia Martin
and others where | was able to continue to research our hapt claims. Part of this
research included bringing back all of the records of the Maori Land Court minute

books and block files for our people to have access to.

Seeing these documents for the first time was an amazing experience and it was
the first time | really got to understand the history, the whakapapa, the

connection to the whenua and our hapu Ngai Tamahaua. These documents

6
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18.

19.

20.

seemed to reinforce a lot of what our kuia already knew and had heard from their

parents and grandparents.

We also travelled to a number of libraries, such as the Turnbull Library, which is
an amazing resource. We found a number of records like soldiers diaries and
original writings from our Tipuna Te Kooti and Tamaikoha written in their own
hand. | cannot express how very special these documents were and to be able to
return these copies to our nannies to see and touch for the first time. Tears were
shed freely. One of the taonga was a soldier’s diary containing the story of the
murder of our Tipuna Kahika. Kahika was the first victim of the military invasion.

He is recorded as a naked, unarmed man that they used as target practice.

The research was being compiled to support the Wai 87 Raupatu claim registered
by Claude Edwards and the hapu desire to go to the Waitangi Tribunal to have
our claims heard. However, by about 1993 Minister Doug Graham made the offer
of direct negotiations to settle the Whakatohea claim and the need for research

was no longer a priority.

After that, | took up various roles working with community organisations in
education and training units, and providing social services. Some of those
organisations include Te Aria Toka Trust, Te Haa o Te Whanau Trust and Whanau
Awhina (Women’s Refuge). That has been the mainstay of my working career
outside of being a kaimahi for our hapl. It has been a lifelong commitment of
mine to work in this area to create safe places and challenge all forms of structural
and systemic violence within society that impacts on whanau, hapt and iwi to
address the effects of historical trauma suffered as a result of the raupatu whenua

and military invasion in 1865 enacted against our hapu.

My commitment to our hapi

21.

| like to say | started my decades-long apprenticeship into iwi and hapu politics at
the age of 7 working as a runner in the whare kai at Te Rere and doing what my
nannies or aunties would tell me to do. My aunty Whiripare Revell was the head
of the wharekai at Te Rere for 20 years. It was special to be a part of that and |

learnt from an early age from nanny Hiria to manaaki our manuhiri and take care
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22.

23.

24.

25.

to make sure the tables were immaculate. | learnt that our job in the kitchen was

just as important as the speakers at the front of the house.

| started attending hapd hui and hui-a-iwi and carrying the bags for the
kaumatua/kuia. | would sit there and listen to the likes of Frank Matchitt of Ngati
Ngahere, Claude Edwards of Ngati Muriwai a Rua, Wharekawa Kurei of Ngati Ira,
Matenga Biddle, as the pou tikanga of Ngai Tamahaua and Tuiringa Mokomoko.
| was also privileged to have been influenced by the learning and teachings given
by my kuia Hinehou Campbell, Waremana Taia, Te Hereripene Maggie Ngatai and

Paea Biddle who were the holders of Ngai Tamahaua histories and whakapapa.

| have seen many great leaders, kuia and koroua of Ngai Tamahaua who have
passed on over the years. As a result, it has been left to us to ensure that the

hapu tikanga and values they instilled in us are upheld and never compromised.

The values that are strongly instilled in me are the preservation of our mana
motuhake and tino rangatiratanga according to our tikanga. Tikanga | have

always tried to uphold include:

a. maintaining ahi ka in accordance with your whakapapa to the whenua and
to the moana;

b. kanohi kitea, having a physical presence at any hui, event or special
occasion in order to uphold the mauri of the hap;

C. koha of all kinds showing your support for the kaupapa;

d. tika, pono me te aroha which to me represents maintaining integrity and
honesty in all that you do on behalf of the hapl and having aroha for your
people;

e. manaakitanga, which to us, is not just to feed, it is to uphold the mana of
our hapi; and

f. kaitiakitanga centres around “tiaki” which is to care and protect your

people, yourself and your whenua and moana.

I have held various representative roles within the hap including as:

a. one of two Ngai Tamahaua representatives on the Whakatohea Maori

Trust Board from 2005 until 2018;
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26.

27.

28.

29.

b. a member of the raupatu working party with responsibility to report back
to our hapi on the progress of claims in the 1990s to early 2000s;

C. a trustee of the Ngai Tamahaua Trust, which was set up to be the hapi
post-settlement governance entity in 2003; and

d. our hapl secretary since the early 2000s where | have attended and
recorded the minutes for a majority of the hapl hui held on our marae at

Opape for over 12 years.

More recently, in about 2016 | was mandated along with my whanaunga Rita
Wordsworth at a hapu hui held on our marae at Opape to become the named
claimants for our only registered hapu-wide claim before the Waitangi Tribunal,
the Wai 1781 claim which had been originally lodged by Matenga Biddle in 2008.
We have been reporting to the hapul since around 2000. This was the time when
the Crown started to re-engage with Whakatohea following the rejection of the
original Deed of Settlement by Whakatohea and Minister Graham’s withdrawal

of the settlement in 1996.

In 2018 | was again mandated by our hap to file claims in the Waitangi Tribunal
seeking an urgent inquiry against the Whakatohea Pre-Settlement Claims Trust
Deed of Mandate on the basis that the Trust has no authority or mandate to
represent or settle our hapi claims (Wai 2662). We stood alongside numerous
other claimants opposing the inclusion of our Claims in a Deed of Settlement

without our consent.

| maintain the Ngai Tamahaua hapd register on behalf of Ngai Tamahaua trust
where we hold records for over 360 registered adult hapi members and 140
children. This work is ongoing. The most recent figures | have seen for the
Whakatohea Maori Trust Board register show total number of registered

members who affiliate to Ngai Tamahaua as approximately 3080.

I was the applicant on behalf of Ngai Tamahaua and Tiktoko whanau for
applications under the Marine and Coastal area act, which we were successful in
obtaining in the High Court under Justice Churchman, alongside the other hapu

of Te Whakatohea. These applications are currently before the Court of Appeal.
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30.

I am a direct descendant of Titoko, a prominent rangatira of Ngai Tamahaua who
lived in the 1800s. This connection is through my great grandmother Te Urukeiha
Titoko who married Hori Clay of Ngati Ngahere and Ngati Ira. Attached and
marked “TH-3” is the whakapapa from Tamahaua to my great grandmother Te

Urukeiha.

My evidence

31.

32.

33.

The evidence | am providing today is my personal experience of our Ngai
Tamahaua story and our rohe. | do not purport to speak on behalf of any other
hapl of Whakatohea. This is in line with our tikanga, nobody represents Ngai
Tama but Ngai Tama, no one speaks for Ngai Tama except Ngai Tama and we do

our business face to face.

| also provide this evidence as a researcher and kaimahi in the claims arena since
the late 1980s and then more recently as a representative for our hapi Ngai

Tamahaua.

As Ngai Tamahaua we recognise and respect the mana motuhake of each hapda.
We also recognise the rangatira of those hap that are selected under their own
tikanga. | have witnessed that at certain points in history we have worked
together with other hapl but always recognising and respecting the
rangatiratanga of each individual hapi. The development of Te Ara Tono o Nga

Hap o Whakatohea from 2003 is an example of this.?

Evidence of Uncle Heteraka Biddle

34.

The extensive amount of work that | and our hapi undertook in relation to our
MACA applications was hugely benefited and supported by my Uncle Heteraka
Biddle, a kaumatua of Ngai Tamahaua. Sadly, he passed away late last year. This
was a blow for us, as he is yet another in the long line of Ngai Tamahaua
knowledge-keepers who has now passed on. Some of the information | share

here is referred to in his evidence on behalf of our MACA application. 2

1 Wai 2662, #A73
2 CIV-2017-2011-485-817, CIV-2017-2011-485-377, CIV-2017-2011-485-262, Affidavit of Hetaraka

Biddle, dated 20 February 2020
10
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Waka Huia Video — Matenga Biddle

35.

In my first brief of evidence, dated 3 February 2023, | filed the Waka Huia video
of our Pou Tikanga, Matenga Biddle. | refer to some of his korero from this video

in this evidence.

Ngai Tamahaua Hapu

36.

37.

38.

Ngai Tamahaua is one of the six recognised hapl of Te Whakatohea. We are the
second largest of the six hapi. Ngai Tamahaua marae is at Opape which is located
approximately 14kms from Op6tiki township. Our whare tupuna is Muriwai. |
maintain the Ngai Tamahaua hapi register on behalf of Ngai Tamahaua trust
where we hold records for over 360 registered adult hapi members and 140

children. This work is ongoing.

There has been alot of debate since the lodgement of the Wai 87 claim on the
number of hapd which make up Te Whakatohea. At the time of raupatu,
Whakatohea had 26 hapi. Through the operations of the Compensation Court, a
number of the hapi affiliated to Ngai Tamahaua were denied recognition due to
their small size. Evidence in the Raupatu Document Bank shows at one time the
Crown (or Minister) only wanted to recognise one hapu for ease of
administration, and this was Ngati Rua. Ngai Tamahaua could have lost all hapu
identity due to the Crown’s preference to the homogenising of one identity that
was not our own. Ngai Tamahaua in Te Ara Tono submitted the principle of
inclusion. Inclusion of all Hapu at the time of Raupatu should be enabled to stand.
This principle has been taken to include groups who were not Hapu in 1865. This

is not a reflection of tikanga or Ngai Tamahaua position.

| am aware that there is little written korero and research specific to our hapa.
Therefore, korero which is written down can only provide part of the picture and
does not truly reflect the full extent of our hapd rohe and our tikanga, customs

and practices.

Ngai Tamahaua Whakapapa

11
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39. Ngai Tamahaua descend from Muriwai and Tarawa which is illustrated in the

following whakapapa:

Manawakiaitu = Tarawa
t
Tamakomutumutu Muriwai = Tamatea Matangi
! |
Atahaia Rangikurukuru
| ]
Atawairua Whakauerehe
| |
Ataoterangi ‘Waikura
| !
Atakorihi Amai te uru
| |
Rongomaiuruao Tamatea Hunaroa
I |
Tehihira Maiwakitenukuroa
I |
Tamatuhirae Hinewai
] |
Tamahaua = Kuraawherangi
| | !
Te Ururehe Kapuranga Te Aponga
Tarawa
40. Tarawa is the earliest recognised ancestor from whom Tamahaua the man and

therefore Ngai Tamahaua hapl descends. It was Tarawa who joined with the
original inhabitants of the Opétiki area. According to our kérero, Tarawa was said
to have come from Hawaiki on his chest. Tarawa however came on a waka which
got caught in a huge tsunami which smashed his waka. He then was supported
to shore by his pets who were shape shifters and in the form of papaaio. Papaio
are porpoises who leap from Papa to Ranginui and return. The place where
Tarawa came ashore was named Paerata which is a point about 3 kilometres west

of Opatiki.

41. When Tarawa arrived as a result of the tsunami, as far as the eye could see was

wood debris. Tarawa was found on the beach by the original people who thought

12
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42.

43.

44.

45.

46.

they had discovered a log of rata. On finding that the taonga before them was in
fact a man holding a paepaekaiawha of a whare, they asked “who are you, and
how did you get here to this place?”. Tarawa claimed to have arrived using his

own chest. Paerata was named after Tarawa.

Tarawa was given the direction from his grandfather Maui Iti to find the Maru lwi
people and go to the place to hear the sounds of Te Ana o Taiharuru. Tarawa
then proceeded on his pathway, Te Tapuwae o Tarawa, from Paerata along the
coastline where he placed his two pet tahanahana fish who had guided his travels
in a puna name Opétiki Mai Tawhiti. Tarawa passed a number of Pa at Te
Arakotipu, Tawhitinui, Kukumoa, Te Papa, Pa Kowhai, Tirohanga, Waiaua,
Opape, Oroi and travelled to Awaawakino. Tarawa lived at Oroi but was still in
search of his people. Tarawa then rested on Te Rangi and then began the hikoi
up to the motu river to Rotonui a wai region of Tauwharanui and Waiari, where

he met Manawakiaitu.

Manawakiaitu and Tarawa had three children, Tamakomutumutu, Tamahaua,
and Hinepairangi. He remained in the domain of Tauwharanui until a dispute
occurred within the kainga. Tarawa was told to leave and if Manawakiaitu left

with her husband, the children would remain with their grandfather.

Tarawa and Manawakiaitu left to reside on Motuhora and the region of Moanui
Tapaona, in a kainga where the origins of both awa originate from. He left an

enduring marker on the name of the awa Otara, or in full O Tarawa.

The descendants of Tarawa and Manawakiaitu would create the multitudes of
Hapu of Ngai Tu, and then evolve into the hapu of today Ngai Tamahaua, Ngati
Ira, Ngati Ngahere and Ngati Patu.

My Uncle Heteraka shared the following, which links us as Ngai Tamahaua to

Tarawa:?

Nana te kahui kura, nga taonga whakamanamana
Ko te tipuna a Tarawa

Araumauma mai | te kahui whetu

Whakatipuria mai ana e te kahui ika

Elko

3 Heteraka, at [121]
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Tamahaua e!

He gathered a pod and gifted them to us

The ancestor Tarawa

He swam to us on his chest guided by the clustering stars
Assembling a plethora of fish to nourish his people

Yes!

We are Tamahaua!

Muriwai

47.

48.

49.

50.

51.

52.

53.

The next Tipuna of impact on establishing Mana Whenua is our Tipuna Muriwai
Muriwai was born in Mauke an island in Rarotonga. Muriwai arrived on the

Mataatua waka. Her father was Irakewa who was a descendant of Toi.

Muriwai joined with Tamatea Matangi and had children Repanga, Rangikurukuru,

Hinekauia, and Tanewhirinaki and Kawau.

Tamatea Matangi is cited as the Tipuna who named a number of significant sites
in and around the Waioweka Awa to connect himself, and his children, and their

descendants to the awa and the whenua.

It is this history and whakapapa, integrated with occupying the whenua and
exercising Mana Motuhake, that Ngai Tamahaua hapu maintains a strong

connection and relationship with awa of the Otara and Waioweka.

Kura-a-whe-rangi is a direct descendant of Rangikurukuru and it was she who
married Tamahaua. Their union gave rise to the hapi, Ngai Tamahaua. Attached
and marked “TH-4” is a waiata written by Matenga Biddle in order to remember

the whakapapa of Ngai Tamahaua and Muriwai.

The rohe of Muriwai is described as being Te Tapu o Muriwai:

Mai | nga Kuri a Wharei ki Tihirau

This rohe relates to a well-known event which impacted Muriwai during her
lifetime, the drowning of her two sons. It is said that Muriwai had a premonition
about the loss of her sons. She directed that her sons not be taken to sea but this
direction was not heeded and when the event came to pass Muriwai’s mana was
such that she placed a rahui across the land and sea “Mai i nga Kuri a Wharei ki
Tihirau”. Eventually her sons were discovered at a place known as the Raurimu
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rocks (on the north western side of White Island heading towards Rarotonga)
which remains a wahi tapi for Ngai Tamahaua to this day. The reference to “Kuri
a Wharei” in above description literally translates to the “dogs of Wharei”. It is
said that these were not dogs but rather a reference to kekono (seals) on the
beach that barked like dogs. Wharei used to swim and gather food at a beach
passed Katikati known today as Bowentown and you would hear the seals barking

like dogs. These seals were his pets*

54. Attached and marked “TH-5" is a copy of the waiata Maruhia which acknowledges

our tipuna Muriwai.

Connections to other hapi of Te Whakatohea

55. After the research course under Maccess was halted, | was part of a new research
group which was given the name te Roopu Rapu Tikanga o Whakatohea. We
called a Hui a Iwi to open the Research Unit out to hapu to come in and see what
was being planned with the claims. Our role was to provide a claim research
structure to go forward to the Waitangi Tribunal. A part of the process was to
identify who we are as Whakatohea. This led to the development of the
whakapapa chart which demonstrates how the hapi are linked. A copy of this

whakapapa chart is attached and marked “TH-6".

56. As a young researcher, very new to matters of whakapapa, | was also involved in
the development of this whakapapa chart. | helped source the Op6tiki Minute
Books which are cited (bottom left of the chart). We bought copies of the Minute
Books back from Rotorua and it was the first time these had been seen by a
number of people from the hapi. Keita Hudson had the Karauna Whakapapa
book which is referred to and Matenga Biddle contributed his whakapapa for Ngai

Tamahaua. We also used the whakapapa books from Nanny Hiria Akurangi.

57. The whakapapa that | structured was for the purpose of showing the connection
between the Hapu the Hononga between us but it was also limited due to the
direction given by Uncle Monita Delamere to leave the whakapapa with Muriwai

and not to go any further.

4 CIV-2017-2011-485-817, CIV-2017-2011-485-377, CIV-2017-2011-485-262, Affidavit of Hetaraka
Biddle, dated 20 February 2020, at [36]
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58. | remember as a young person taking an earlier draft of this whakapapa chart to
see our nannies at Opape marae: Nanny Maggie, Nanny Paea and Nanny
Remana. When | showed them the draft, they questioned me intensely about
who had provided me with the whakapapa. | explained I had taken the material

from the Minute Books. They were very protective about matters of whakapapa.

59. It is these lines along with whakapapa from lines to Te Tini o Toi, Nga Ariki, Hapu
Oneone that connect the Tipuna of Ngai Tamahaua to Ohiwa and whenua at
Opouriao Ruatahuna and Maungapohatu and Waikaremoana. This is the breadth
of Ngai Tamahaua connection with our whanaunga from other Iwi and other waka
but for us of Ngai Tamahaua it is the infusion of our Mataatua lines through our

Tipuna Muriwai that connects us together as Whakatohea.
Traditional rohe of Ngai Tamahaua
Te Tapuwae 6 Tarawa

60. As Ngai Tamahaua, we acknowledge Te Tapuwae 0 Tarawa (‘The footprint of
Tarawa’) as being part of the rohe passed down to us. Te Tapuwae 6 Tarawa is as

follows:®

Ka timata ki a Paerata haere tonu ki a Tawhitinui, whakawhiti i te awa
Waioweka ki te taone Pa-Kowhai (Opétiki), whakawhiti | te awa Otarawa
ki Oroi. Ka haere ki te timatanga o te awa o te Motu, haere totika ki te
tonga ki a Motuhora, Pokaikai ki Tapaona.

61. Heteraka Biddle provided the following translation for this:®

Beginning at Paeratd — along the coast to Tawhitinui to the other side of
the Waioweka River to the township of Pa Kéwhai (Opétiki) crossing to
the other side of Otdrawa (Otara Awa) to Oroi before heaging inland to
Motu, Motuhora, Pokaikai and Papaona.

Ngai Tu
62. Ngai Tu, an ancient confederation of iwi and hapt, were the descent group from

Tarawa. Attached and marked “TH-7” is a map which supports the above

boundaries were of Tarawa and Ngai Tu. Today, Ngai Tamahaua is the only group

5 CIV-2011-485-817 / CIV-2017-485-377 / CIV-2017-485-262, Affidavit of Heteraka Biddle,
dated 20 February 2020 (Edwards Application, HC), at [25]
6 Ibid at HB-3
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in Te Whakatohea who still use the prefix “Ngai” as our Tarawa and Ngai T

ancestors did.”

Ngai Tamahaua Rohe as given by Te Hoera Horokai and Heremia Hoera at Opotiki on 14th

July 1920

63.

64.

65.

66.

The following ancestral land rohe of Whakatohea according to evidence given by

Te Hoera Horokai and Heremia Hoera at Opotiki on 14th July 1920 is as follows:

Commencing at Pakihi, at the mouth of the river along the sea coast to
the mouth of the Waiotahe Stream to the mouth of the Ohiwa Harbour
to Tehoro (a hill) and then turning inland southwards to Puhikoko (a hill)
by straight line to Puke- moremore (a hill) then to Mapouriki (a hill) at one
time a fighting pa. Then descending to Waimana Stream, Mapouriki being
on the bank; following the Waimana Stream toward it's source at
Tautautahi (a hill) along the banks to the mouth of the Parau stream; then
following Parau Stream to Tangata-e-roha (a hill) on to Kaharoa (an old
settlement); from Kaharoa to TaHarakeke a ridge leading towards
Maungapohatu to Maungata- pere (a hill) descending into the Motu River
to Kaitaura falls to Peketutu (a rock in the river that was an old crossing);
leaving the river and up a ridge to Whakararonga (a hill); following the
hill tops until it reaches Tipi O Houmea (a peak) descending towards
Makamako (another hill) till it crosses Takaputahi Stream to Ngaupoko
Tangata (a mountain) following the ridge to Kamakama (a mound resting
place); along the ridge to Oroi (a trig station) then turning seawards to Te
Rangi on the sea coast (a stone visible on the sea coast at low tide); then
along the sea coast to the mouth of the Opape Stream, to Awahou Stream
to Tirohanga and back to Pakihi

The ancestral rohe also extends to the waters off our coast - Te Moananui a Toi
and Mai Nga Kuri a Wharei ki Tihirau te Tapu o Muriwai. This is in recognition of
our Mana Moana and traditional fishing grounds, kaimoana and the use of the

area for transport and other activities of resource application and utilisation.

The traditional rohe of Ngai Tamahaua covered a vast area: along the coastline

from Maraetotara to Te Rangi, and inland with interests extending to Mangatu.

Descriptions such as these cannot fully capture the full extent of the area over

which we exercise our tino rangatiratanga.

7 CIV-2011-485-817 / CIV-2017-485-377 | CIV-2017-485-262, Affidavit of Heteraka Biddle,

dated 20 February 2020 (Edwards Application, HC), at [26]
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67.

Attached and marked “TH-8" is a rohe map we have used for the purposes of our
engagement with local Councils under for the purposes of the Resource

Management Act 1991.

Summary table sites of significance

68.

69.

| have prepared the table which is attached and marked “TH-9” where |
summarise a number of Ngai Tamahaua’s sites of significance throughout our
rohe, along with a brief explanation for each. This is not an exhaustive list, but it
is a summary of the sites that we have uncovered throughout the course of our
research and from speaking with our knowledge keepers. | now expand on some

of these below.

For completeness, | also attach two lists | prepared as part of our MACA

applications. These are as follows:

a. Sites of significance list, attached and marked “TH-10";

b. A list of important awa and streams to Ngai Tamahaua, attached and

marked “TH-11".

Sites of Significance

Pakowhai

70.

71.

72.

The site of Pakowhai was where the township of Opétiki sits today. Pakowhai was
the main settlement of Ngai Tamahaua and was a hugely significant site that
contained over 40 whare. The settlement was acclaimed for its advanced social
and economic standing. Each whare was filled with European furniture, often

beautiful and ornate.

Prior to 1865, there were few Pakeha in the area, so we were under full control
of our society under tikanga. Pakowhai maintained high standards and expected
its people to follow these. Tikanga was strictly enforced, with the use of fines

being a particular method of ensuring standards were kept.

Pakowhai is partly surrounded by the Otara River, so boats from other hap could

be brought all the way up to the settlement for trading.
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73.

74.

The Motu Trails bridge that currently sits over the Otara river links Pakowhai and
Otautupuku block. These Motu Trails bridges are held separately by Motu Trails

Trust. There has been no hapl involvement in the setting up of assets.

Attached and marked “TH-12" are two photos taken at the site of Pakowhai.

Site of Titoko’s Gardens

75.

76.

77.

Titoko’s gardens were located on the Waioweka Straight (adjacent to SH 2 as you
drive out of Opétiki in the direction of Waioweka). The “Waitangi Cemetery” was
once part of these extensive lands. The gardens were extensive cultivations which

supported the economy of the Pakowhai settlement.

These gardens grew to become a significant commercial operation at the time of
Titoko. Ngai Tama grew wheat, potatoes, onions and other crops commercially.
They also planted orchards, which was a relatively new thing for our people at the
time, because new fruits were brought over from England. Our people were very

industrious and they embraced new technologies.

The commercial development of these gardens was so successful because of our
people’s collaborative approach to this commercial activity. The profits were
shared among the people, and there were no individual payments for labour. All
the Hapu grew very wealthy. Because of this, the Crown was jealous of our
success. Pakeha could not compete with the successful communal operation of

our commercial endeavours.

Tawhitinui / Kopura / Te Papa Pa

78.

79.

Tawhitinui is the area where the Connor Farm is located today, a short distance
from Pakowhai. Tawhitinui was one of the oldest Pa sites in New Zealand, and
was another significant Ngai Tamahaua Pa. It is where Ngai Te Rangi originated

before moving to Tauranga.

In front of Tawhitinui is Kopura Pa. The name Kopura means nest of people, it is
one of the last Pa held by Ngai Tamahaua before the Raupatu and it is from this

Pa the people were sent to the reservation.
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80. Tawhitinui is linked through the ridge line to Te Papa which is now the Opatiki
Golf Course. This is where Tu Takahi Ao Mokomoko’s father and a signatory to
Tiriti o Waitangi and Titoko was captured by Te Rohu of Ngati Maru. Many
hundreds of people were killed at Te Papa and if you go down to the back of the

golf course today, you can still see the trenches that were associated with that

Pa.

81. These Pa are also connected through the Kowhai Ranges directly to Turanga-nui

a-Kiwa.
Taumata Kahawai / Hospital Hill

82. The ridge behind Tawhitinui is known as the Taumata Kahawai or Hospital Hill.
This was a look out point to see when the Kahawai made their run up the river.
Because this was an important food source at certain times of the year, if the call
went out that the Kahawai were coming, it indicated that it was time to get the

nets and lines ready.
Ngai Tamahaua Historical Pa Sites

83. Ngai Tamahaua had numerous pa sites throughout the rohe. Many of these
continue to be used today as kai gathering sites or wahi tapu for carrying out our

cultural practices.

84. Attached and marked “TH-13" is a map showing the location of a number of these
pa sites. | have also attached and marked “TH-14" two sections of a map from
the Elsdon Best book “Tuhoe: Children of the Mist” vol 1 which depicts the

locations of a number of these pa sites.

85. The names of these sites are as follows:

Maraetotara

lhukatia

Onekawa

Kukumo

Paerata
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Te Arakotipu

Tawhiti-nui

Taumata Kahawai

Pakowhai

Pakaurangi

Te Horomonga

Te lka-ata-Kite

Painanga

Kohipaoa

Te Kareke

Tirohanga

Te Awahou

Opape / Te Pahou

Oroi

Tarakeha

Taiharuru

Awaawakino

Te Rangi

Tawhitinui

Te Puia

Te Tarata and Te Puia Pa

86.

Ngai Tamahaua had a number of Pa in the Otara area, linked with Te Puia on the
Waioweka ridge. This pa is significant in the context of the battle of Te Tarata.
Ngai Tamahaua was heavily involved in the battle of Te Tarata. The site is located

on what is now a private farm, near the milking shed.
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87.

88.

89.

90.

Te Tarata itself was not a pa it was a defensive pa built to respond to the threat
brought by military invasion, however, the Ngai Tamahaua pa, Te Puia was
located nearby on the hills above the plains. Te Puia had a direct view towards Te
Tarata, so those at Te Puia could clearly see the Crown invasion from their
vantage point. When the Crown invasion happened, significant numbers of Ngai
Tamahaua rushed down to support those who were at Te Tarata against the

Crown’s attack.

Many Ngai Tamahaua were slaughtered by the military in this attack by the
Crown, the only known cavalry charge. The Crown’s cavalry charge used horses
which has been stolen from Pa Kowhai. There was significant loss of life, much
more than the 45 people who are noted on the memorial stone. The toa lay
where they fell; there was no time for burial. The large number of people
wounded were taken to Kohipoa Pa. A number of these people later died from

their wounds.

Survivors associated with Ngai Tamahaua included Paora Taia (who survived a
bayonet to the head), Mokomoko, Tamaikoha, and Netana Te Whakaari. Nino

Takao said that Te Kooti was also said to be there.

On the edge of SH2, in the direction of Waioweka, there is a memorial for this
battle site. The memorial stone recognises “Ngati Ira and others” who were
tragically slaughtered during the Crown invasion of Te Tarata. Disappointingly,
Ngai Tamahaua are only recognised as “others” on the memorial stone. However,
this battle involved a huge loss of life for our hapli. The memorial is not placed
on the actual site as the current land owners would not allow the memorial to be
placed any closer. Attached and marked “TH-15" is a photo of the memorial stone
for Te Tarata. Attached and marked “TH-16" is a photo looking down on the

plains towards the site of Te Tarata.

Tirohanga

91.

Tirohanga is the location where Ngariki killed the children of Ngai Tai. The Ngariki
people dragged the children through the surf and placed them in the pits at the
Tirohanga pa. When Ngai Tai found out they attacked and drove the Ngariki out
to Te Ngaio Pa then to Pa Kowhai to Tawhitinui and finally to Onekawa where

Ngariki were said to be extinguished.
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92.

93.

94.

Toatoa

95.

96.

97.

There are four urupa in that area and our korero is that there is a taniwha in the
awa known as Tama-Ariki. This taniwha is a shape-shifter, said to change from an
eel to a shark when it reaches the saltwater. Adjacent to Tirohanga is a tapu
stream where this kaitiaki lives. The awa was also a tributary Waituki where the

harakeke was soaked and beaten to prepare for weaving.

Ngai Tamahaua strongly opposed the original plan for the Motu Trails to create a
“Jewel in their Crown” which intended for the trail to go over the Tirohanga pa
site and create a lookout on top of it. The plan also proposed to cut through the
middle of Maori land at Tirohanga which is currently owned by the descendants
of Ranapia. In an effort to find a solution, we asked the council to keep the trail
close to the edge of the land blocks to avoid interrupting the landowner’s use of
the land and to go around the base of the pa site rather than over it. We objected
to the lookout where tourist could eat cheese sandwiches on one of our sacred

sites and tapu urupa.

Attached and marked “TH-17" is a photo of the Motu bike trail looking towards

Tirohanga.

Toatoa is the site of a bush settlement where Ngai Tamahaua whanau
traditionally lived, sometimes shifting between there and Opape, depending on

the season.

My uncle Heteraka was born at his whanau homestead in the Toatoa forest. He

and his 17 siblings, all born at home, were known as “Bush Babies” for this reason.

Attached and marked “TH-18" is a map showing the location of Toatoa

Oroi Forest

98.

The Oroi Forest was a site that was traditionally used by Ngai Tamahaua for the
gathering of rongoa. There are native taonga that are very rare being the Toatoa

daisy and Hocksetters Frog. | have seen one of these frogs in Muriwai. This frog
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99.

was a brighter green which | have been told was male as they have more colour

to attract the females who have duller colours.

Attached and marked “TH-19” is a map showing the location of Oroi forest.

Mangatu Forest

100.

101.

102.

Ngai Tamahaua’s traditional rohe covered a large inland area. Ngai Tamahaua
was connected with Mangatu and Waipoua through Tauwharenui. Before Pakeha
Council boundaries, we used awa and maunga to determine our rohe. Now, it is

split up among multiple land blocks.

Due to Council boundaries and the carving up of our rohe into land blocks, the
full extent of our connection to our traditional rohe has been either lost or no
longer recognised by outside agencies. Having incorrect boundaries has meant
that our rohe has been unjustifiably restricted, and that we are not granted input
on decisions affecting our rohe, leading to poor decision making around resource

management.

The Crown’s mapping has caused areas such as the Motu to be cut up, however,
all the rohe around Ngai Tamahaua are inherently connected and can’t be cut up

and removed from each other, especially by colonial means.

Pakihikura / Opotiki Wharf and harbour

103.

104.

105.

Opétiki wharf is a significant place for Ngai Tamahaua because it is the pathway
for the Hokioi, a sacred eagle. The Hokioi used to fly to Roimata, connecting the

wharf to the home of Te Upokorehe, and out to Waiohau.

Our Whanaunga Kore, a large golden eel, can also be seen at the Opétiki wharf.
There are also two other taniwha - Te Tahi who travels from Te Ana o Te Tahi
below Pakaurangi along the Waioweka river and back, and Te Reme who travels

the Waioweka River

The wharf provides a vantage point where you can see all across our rohe.
However, the dredging boats that are being used to build the Marine Industrial

Park now obstruct that view.
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106.  The Opotiki Harbour includes an area known as Pakihikura. This is the area where
the waka Pakihikura is said to have landed bringing the Ngariki people.® The area
leading up to Pakihikura was a wetlands area. It is our korero that during the

raupatu our tipuna took taonga and buried them there for safe keeping.

107. There were significant wetlands right along this coastline. A large number have
been drained for farming purposes. However, these swamps and wetlands
historically provided an important food source for people, being highly productive

in producing protein.

108.  Opoétiki Council has led the current harbour development which involves the
closing of the mouth of the Waioweka river, destroying the mauri of the awa. This
was decided without sufficient consultation with Ngai Tamahaua, resulting in
breaches of tikanga. For example, they have placed sewerage plants close to

waterways, breaching tapu.

109. The site of the harbour development is on land that is significant to Ngai
Tamahaua; it is a traditional breeding ground for white-bait, a traditional food
source in this area. Now, the white bait is dying. This is a result of our mana
whenua not being recognised. If we were appropriately recognised as mana
whenua of our traditional rohe and granted the input we are deserving of, these
tikanga breaches would not have occurred. Our white bait could continue to

thrive.

Te Arakotipu / Waiotahe Drifts Sub-division

110. The Waiotahe Drifts sub-division has been built across an area of sand dunes that
was traditionally known to us as Te Arakotipu. These dunes are known to contain
a significant number of koiwi. Ngai Tamahaua traditionally kept our koiwi in trees
to dry the bones out before cleaning them. The dunes were a very common burial
site for our koiwi. The dunes are also an important habitat for birds including the

Dotterel and other rare bird species.

111. Ngai Tamahaua did not consent to the Waiotahe Drifts development, and we

have been objecting to it ever since the beginning. We have alerted the Council

8 Jeff Evans, “Nga Waka o Nehera: The First Voyaging Canoes”, Libro International (Oratia,
1997, 2009), at p 112.
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112.

113.

114.

115.

116.

and the developers to the presence of koiwi in the dunes, but of course, they

haven’t listened.

Some koiwi were discovered during the development. Our Tohunga have since
told us the first koiwi that were found died from being caught when the HMS Brisk
bombed the coastline from Ahi Aua to Opape. These bones have since been
reinterred at a small burial site which has been set aside within the development.
However, the site is completely inadequate and this makes it very difficult to carry
out our cultural practices. Attached and marked “TH-20” is a photo of the
location of the urupa. The building in the background is a house. Their outdoor

area is directly behind the urupa.

Unfortunately, we find ourselves fighting against conflicting reports as to whether
these dunes contain wahi tapu. The difficulty is that the presence of wahi tapu
will always depend on who you talk to. If a certain person or group is not aware
of any wahi tapu, of course they will say there are none. However, this does not
mean there are not wahi tapu relating to another group. Ngai Tamahaua was not
spoken to regarding this development and our wahi tapu have therefore been

ignored.

Attached and marked “TH-21" is a photo looking towards location of sacred sand
dunes and Waiotahe drifts, taken from Conner’s farm. The stream is

Hikutawatawa.

Attached and marked “TH-22” is a photo looking across sand dunes to the
Harbour mouth, taken from Connor’s farm. In the distance are the diggers and

cranes for the groynes and harbour development.

Attached and marked “TH-23" is a map of Arakotipu, showing Ake Ake Urupa.

Ake Ake Urupa

117.

Ake Ake is an old urupa, a wahi tapu site. When we visit this site, we notice a
certain bird wing sounding flying insect (a type of locust), our kaitiaki, that comes
in and flies close to us. It never bothers us because it knows we are Ngai
Tamahaua. In our sacred places we have planted pouhutukawa from Opape, Pae

Tata and Pae Tawhiti trees to replenish our relationship with the land.
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118.

119.

120.

With the consent and support of local land owner, Mr Connor, we also go to this
whenua to do karakia around significant dates such as the 17 January 1866 (the
date of the Order in Council which took the 490 000 acres), 17 May (the day

Mokomoko was hanged), 2 March (to commemorate Reverend Volkner’s life)°.

Before the more extensive development of Waiotahe Drifts, we used to be able
to drive through the access way to Ake Ake. Now, access to this site through the

sub-division has been stopped.

Attached and marked “TH-24" are photos of the diggers carving up sand dunes to

expand the Waiotahe Drifts sub-division.

Hikutawatawa (Huntress Creek)

121.

122.

123.

Hikutawatawa creek runs behind Ake Ake. Hikatawatawa was the original name
of the Huntress Creek it was named for the Mackarel Tail a fish you could catch in
this area in abundance. We used to gather kaimoana cockles, pipi, and mussels.
Tuna and Whitebait were plentiful up to the 1970’s. There would always be
plenty to feed our whole whanau. Even at Christmas time, the kaimoana from

the creek was our main source of kai.

The flooding control and silt build up has had significant impact on Hikatawatawa
and now the harbour dredging has also lowered the water level of Hikatawatawa
Creek which affects the sea grasses, resulting in lower white bait populations. The
run off from the development has also meant that sea life has dwindled so we

can no longer feed our whole whanau from the creek.

White baiting is a frequent activity for a number of our whanau when it is the
season. | remember one particular aunty in particular who was a whitebait
magnet. First of all she would fill up the nannies and koro’s fridges with whitebait
then she would stock the marae and then the rest of us would maybe get some.
She would come to the water’s edge and put her net out. The rest of us could be
white-baiting all day and only catch half a bucket, while she could do that with

one swoop of her net.

9 This is not a way for us to atone for his death, rather, to acknowledge the taking
of a life and the relationship that was broken by the actions of others.
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124. | have mentioned Hikutawatawa here, however, we have connections to rivers

and waterways throughout the rohe, including:*°

Waioweka Awa
Tirohanga Stream
Waiaua Awa
Opépé Awa

Motu Awa
Kotukutuku
(Wetlands)
Hairini Awa

Otara

Waiotahe

Opape Reservation

125.  Opape reservation is the site of Opape marae and the location of our whare

tipuna, Muriwai.

126. In 1874 the Opape 1 and 11 blocks were placed in the names of individuals from
Ngai Tamahaua. Attached and marked “TH-25" is a copy of schedule 2 of the 1874
grant showing the list of names under Ngai Tamahaua hapu. | have also attached
and marked “TH-26" a typed copy of the list of our Ngai Tamahaua hapi
members. My tipuna, Hape Titoko was referred to in the original grant of the

Opape reservation in 1874.

127.  Nanny Tiria Apanui recorded as one of 26 original owners in the Opape 1A block
when it was partitioned from the original Opape 1 block. Other names included
Rahera Rewita, Nanny Poirangi Kawha, Wiki (short for Wikitoria) Rewita, Te
Kapotu Rewita, Wiremu Nikora who married Taku Rewita of Ngai Tamahaua, and

Matenga Rangitauira.

Opépé Awa

128. Opépé is the name of the awa below Opape marae and below the urupa. The

Opépé awa commences at Hinahinanui and flows out to the sea.

10 See also list of waterways at TH-11
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129.

130.

131.

132.

According to our tradition, the name of the awa relates back to the Maruiwi
people who Ngai Tamahaua also whakapapa back to and who are considered to
be one of the original inhabitants of this area. The women were small in stature
and the Opépé stream was a place they would go to deliver their babies. Due to

their small frames the babies often died there at the awa. That is why the name

Opépé was given.

It was not until the confiscations occurred in the 1860s that the name of the awa

was changed to Opape which was the name of the land above the awa.

To record the significance of the awa Opépé and that historical korero our Nanny

Buff (Tereita Taia) composed the following waiata tangi.

Me pénei ana

Te mate i a koe

Me he mate marama

Ka ora mai e

E hika e

Kua pani o tamariki

Kua riro koe hei whakaruruhau e
Whakatutu ai
Nga kapua | opepe
E puanga nei ka rere | te hau e

My late Uncle Heteraka Biddle provided the following translation for this waiata:!!

So your babies have died and you are ok

It was a death that you could not prevent because of the circumstances
But there were some of the birth children that survived

When a cloud appears above Opépé it is a sign of the changing winds

Traditional Fishing Grounds

133.

Attached and marked “TH-28" is a map showing some of the traditional fishing
grounds of Ngai Tamahaua. | was there in the 1990s when uncle Manny (Tuiringa
Mokomoko) and Bill Maxwell contributed to the creation of this map. The map
shows 7 of the traditional ground of Ngai Tamahaua but the map has been used

to show Whakatohea areas

11 CIV-2011-485-817 / CIV-2017-485-377 |/ CIV-2017-485-262, Affidavit of Heteraka

Biddle, dated 20 February 2020 (Edwards Application, HC), at HB-37
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134.

135.

136.

137.

Being a coastal hapu, Ngai Tamahaua hapu has over many generations developed
a specialist knowledge of fishing grounds, fishing practices, kaimoana gathering

tikanga and the best spots for certain species at different times of the year.

Certain whanau within Ngai Tamahaua specialise in fishing, while others
specialised in diving, along with other kai gathering activities. Our resources were

always shared, and in this way, the whole hapl was sustained.

The specialists within the hapl would use the Maori calendar, the stars and the
moon, and their surrounds as tohu (signs) for the right time of the year. | have
heard korero that some hapi members could predict by the phases of the moon
what type of fish would be available. When certain stars appeared, such as Autahi
(the morning star) or Meretuahiahi (the afternoon star) they would know that

certain fish would appear.

Traditionally, they were taught to navigate by reference to the points on the land
such as our marae hilltop and surrounding hills to find the various fishing grounds,
for example lining up Putauaki with the inside of Kohi Point would get you to the
taunga ika called Te Rangi. While the attached map of the fishing grounds records
the reference points, most people didn’ta have a GPS. They knew the time of
year, they knew the season and they followed the traditional markers, lining up

maunga to locate fishing grounds

Nga toka a Tamahaua (Tamahaua rocks)

138.

Our Ngai Tamahaua korero has various references to important toka (rocks)
recognised for significant historical events or for particular types of kaimoana that
could be located there. Many of these rocks are known as kai gathering sites for
mussels, kina, paua, crayfish and other kaimoana. Annexed and marked “TH-29”

is a map showing the various toka. These can be listed as follows:

Nga Toka Pou o
Whaiti

Tokaaone

Nga Toka moana o

Ani Karere
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Toka-a-Tara

Taitumu

Taipari

Taipua

Toka-a-Tara

Tokahine

Awakehe

Kirikiriroa

Taunganangana

Wai Whakaruku

Tauranga

Toka-a-Tarakeha

Toka a Titoi

Pohatu

Waihoata /

Komutumutu

Te Rangi

Te Toka Whai o te

Motu

Toka a Turanga

Tirohanga

Toka a Wekiweki

139.  There is much rich kérero regarding our rocks at Opape. Each of the rocks has a
name and each whanau held kaitiaki roles for them. It was always understood

that you didn’t gather from another whanau’s rocks without their knowledge.

140. There were also rocks set aside for different groups like the ‘Nanny rock’ which is
located closer to shore and which you could walk to. This rock had little niania.
As such, this rock was only for the Nannies or anyone mauiui or disabled, who
could not go out further. | recall collected a kete of niania from this rock for my
nanny Celia Grace who had come to visit, for her to take home. Being able to eat

this kai meant so much to her.
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Tangiharuru and Tai-Haruru

141.

142.

143.

144.

Matenga Biddle said that the name given to the caves on the headland below
Opape was Tangiharuru. He said the ocean was called Tai-Haruru and from the
rocks to the banks and the old Pa site where the elders lived was also known as

Tai-Haruru.

Even when the sea is calm one can still hear the roar of Taiharuru and a certain
spirit enters the person hearing it and it is saying “take care”. There is also the
sound of the winds. When these winds call, you have to watch out for your house
because they are saying that a storm is coming; that the winds will knock down

the trees and break houses.

Uncle Matenga and Uncle Heteraka also spoke of a spiritual tide known as Te
Parata. Matenga said it was a pulsing, throbbing tide. When Te Parata awakes its
mouth opens wide and it regurgitates a spiritual tide that floods and digs out the
land, swallowing the children of Tane. As it opens its mouth again it widens its
throat and swallows human beings to the realm of Hine nui te po. That is its
warning “to be careful, Taiharuru is here”. Not all people will hear this type of

roar, it is a mauri, it is a custom of Taiharuru.

Taiharuru is the site where Ngai Tamahaua whanau traditionally bury their pito,
so they can be “caressed” by the ocean (the description of our kuia Raiha Ruwhiu),
a symbol of the enduring connection of our people with the moana. It is also the

whenua where Tarawa went in search of the Maru lwi.

Tarakeha

145.

146.

Tarakeha, visible from the area in front of Opape marae, is our sacred maunga.
Uncle Matenga referred to the following story concerning Tarakeha:!?

We will now talk about Tarakeha. We will go back to the days of Apanui-
Ringa-Mutu. One day a certain woman of Whakatohed came into the Apanui
area, to explore and pick the leaves of the Toroa scrub. When she returned,
she was seen by Apanui-Ringa-Mutu. He made advances to her, but she did
not agree to his flirting. So, he followed her, to a place just beyond called
Pohatu, then on to Titoi. Here he caught up to her and so the name Titoi was

12 Matenga Biddle, Waka Huia video
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given to this place, because there, Apanui-Ringa-Mutu violated her. He put
his penis in her vagina and in the end it became stinky. So Tarakeha became
its name. The girls name was Kiritapu, as seen in Ringamutus genealogy,
Kiritapu became his last wife, “he wahine iti”

Below this place closer to the ocean is a place called Ruru-a-rama. That pa
got its name because of a battle between Whakatohea and Ngaitai that was
fought at midnight. Some mapara branches were tied together to light up the
area. These branches once lit take some time to burn. This pa site was set on
fire and Whakatohea won the battle. This is how it got its name Ruru-a-rama
(light well the owl is about)

147. A photo of the view from the carpark in front of Opape marae towards Tarakeha
is attached and marked “TH-30".

Te Rangi

148.  Our rohe extends beyond Tarakeha to Te Rangi. Tarakeha is seen by some as the
edge our boundary line. However, Tarakeha was an artificial boundary line set up
by the colonial army and given to Wiremu Kingi. If you see the map of the raupatu
you will see the triangle.

149. The area from Tarakeha to Te Rangi is an area in which we share interests with
Ngai Tai.

150. Te Rangi is where the Nukutere waka made anchor and is named after the wife
of Tautdrangi. Te Rangi is associated to significant tipuna: Resting place of
Tarawa (called something different Oroi ki Tai where he rested before he went up
the Oroi ki uta - previously Tarakeha etc). Name given to us through up tipuna
Maui (Tarawa’s tipuna koroua).

151. At Te Rangithereis a rock which becomes visible at low tide which was known as
the anchor of the Nukutere waka.

152. The site of Te Rangi is shown the attached map of Nga Toka.

Maraetotara

153. Maraetotarais the site where the stream meets the moana —the river mouth. On

the ridge, there was an old Pa site and an urupa where our tipuna Toi was buried.
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154.

155.

Islands

156.

157.

158.

159.

160.

Maraetotara was the scene of a significant battle between Te Whakatohea and
Tahoe, involving Te Rupe, which established the boundary of the Te Whakatohea

rohe.

A photo of Maraetotara is attached and marked “TH-31".

The following islands have a special significance to Ngai Tamahaua:

Whakaari (White
Island)

Moutohora
Hokianga

Uretara

Raurimu

Te Paepape Aotea
(Volkner’s rocks)

Whakaari and Motuhora in particular are significant islands for Ngai Tamahaua. |
have seen a waiata of my tipuna Titoko referencing the activities performed on
islands by his people such as collecting titT (mutton bird), hangi stones and fishing.

Annexed and marked “TH-32" is a copy of Titoko’s moteatea and others.

My Auntie Marjorie Kurei remembers that Ngai Tama whanau would cross to
Whakaari on an annual basis to gather titi. The boiling pools and smoke on
Whakaari is a sign. When the wind blows the vapour, we can tell whether it is

going to be a fine day or when there is a storm brewing.

Raurimu and Te Paepae Aotea are also sites of significance to our hapi. Raurimu
(off Whakaari) is where the taua were said to have found the deceased sons of

Muriwai.

Te Paepae Aotea is where we say the wairua of our dead return to Hawaiki. We
do not accept the name the name Volkner that has been applied to that sacred

site.

List of Wahi Tapu Sites prepared by Uncle Heteraka Biddle
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161.

I have listed just some of our sites of significance above; there are many more
throughout the rohe. | refer the Tribunal to the list provided by my Uncle
Heteraka Biddle as part of our MACA applications. A copy of this list is attached
and marked “TH-33".

Overview of Historical Narrative

162.

163.

In the early 1800s, Ngai Tamahaua suffered considerably from the raids made by
Ngai Puhi and Ngati Maru. Following these raids, Ngai Tamahaua re-established
themselves strongly under chief Titoko, going from strength to strength. Ngai
Tamahaua Chief Titoko played an important role in the re-establishment of re-

building this area at this time.

Ngai Tamahaua grew in wealth and prosperity. Titoko’s garden were significant.
These gardens provided not only for the Ngai Tamhaua settlement of Pakowhai
and surrounds but were also commercial and crops were grown for trading. Ngai
Tamahaua developed considerable commercial interests and owned a large
number of schooners which were involved in trading with Auckland. The picture
of a schooner Mere Paora is on the walls of our whare tipuna Muriwai is a

reference to our extensive trading and commercial activities at this time.

Early Missionaries

164.

Early Catholic and Anglican missionaries based in the area had a considerable
rivalry with each other. They would compete with each other for followers, as it
was known which whanau and hapi were Catholic and which were Anglican. An
old korero describes the two missionary groups coming together with their Maori
followers and had a big wananga, a debate to determine which faith was the
better faith. The Catholics described their whakapapa as going back to the popes

from many centuries ago.
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165. Today, there is land held by both churches in Opétiki. In both cases, when this
land was gifted, our people understood that the land would be used for the
purposes of serving our people. Saint Stephen’s church stands to this day in
Opétiki. The church contains a stained glass window commemorating the killing
of Volkner, with a broken taiaha symbolising the hara we have been accused of.
This is intended to be a symbol that Maori broke the covenant with God. Seeing
such symbols represented in the church reinforces the suffering of our people.
We feel as though we are continually made to beg for forgiveness for something
we did not do. | requested the church to make the changes to the window, in
particular the broken taiaha. All they did was list all the reasons why it could not

be done. Today, the Anglican church remains a benefactor of our loss.

166. Next to the Catholic church on Kelly Street is the old military cemetery. My Kuia

Pakeha (Mary Capper) was the first woman to be buried there.
War and Raupatu

167. We had practicesin place to protect us from the possible takeover of our whenua,
mara, waka, and all resources colonisers saw as encompassing our plenty.
However, the destruction came when our men, women, and children were

murdered and put into situations where they were starving.

168.  As aresult of an epidemic of typhoid and measles which swept through in 1864,
Ngai Tamahaua was already in a weakened state when Crown forces
unexpectedly attacked in 1865. One of the reasons that Volkner was in Auckland
prior to returning to the area when he was killed was that he was sourcing

medicine for the people.

169. Once the military arrived in Op6tiki, our crops were destroyed, trading vessels
were burned, women raped and bayonetted by the military, and access to the
moana was blocked off. Ultimately, it was a strategic decision by the Crown to
take away our kai and cause our people to starve and lose our mana to defend
the rohe and protect the lives of their children and elders. Our people were

decimated and demoralised.

170. There is one story which has been passed throughout generations which

highlights this destruction - this is the story of Mokomoko who was shackled by
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Crown soldiers and dragged through the streets. He was then taken to a ship out
at sea and forced to watch Ngai Tamahaua resources burn. The Crown’s strategy
was to take away our economic base. Therefore, they would remove Mokomoko,
who, at the time, was the most high-profile person bringing in wealth and

resources to the rohe. Mokomoko was made to watch as our rohe was destroyed.

Ngai Tamahaua support for Te Kooti

171.

172.

173.

174.

Ngai Tamahaua became strong adherents of the Ringatu faith and remain so to
this day. Ngai Tamahaua were unwavering in their support for Te Kooti. We
stood alongside Te Kooti at Te Tarata and Maraetahi, where Hira Te Popo took
the people seeking peace and safety, as well as Waeringa a Hika and Ngatapa,

where a significant number of lives lost.

At Maraetahi, at Oponae, there were nearly 40 whare, including a very large
Whare Karakia. The military under Keepa and Ropata, attacked the settlement.
Many were killed and the whare karakia and houses were burned, and crops

destroyed.

Te Kooti called all the hapu together to drive out the Pakeha out and to reclaim
Mana Motuhake and Rangatiratanga. The opening karakia of the Ringatu faith
directs us towards peace and to no longer seek direct violent challenge. This is
because Te Kooti learned the harsh result of direct confrontation and battle with

colonial power, which cost many lives.

After 1870, Hira te Popo negotiated to come in and return to Opeke. Ngati Ira
and Hira te Popo built Tanewhirinaki at Opeke as a whare to build kotahitanga
between the people so they could live in peace. Ngai Tamahaua was part of the
development of the Whare Karakia. Muriwai is the Pou Tokomanawa and 18 of

the pou are Ngai Tamahaua.

Ngai Tamahaua support for the King Movement

175.

Ngai Tamahaua Rangatira were also Kingities, affiliated to Te Wherowhero and
with a direct relationship with Wiremu Tamehana Tarapipi. This relationship was

as a result of Tikoko’s successful capturing of Motiti Island which he undertook
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alongside Wiremu Tamehana Tarapipi, son of Te Waharoa, the chief of Ngati

Haua.

Labelled as Rebels

176.

177.

178.

Ngai Tamahaua were labelled as Rebels by the Crown due to our connections to
Mokomoko and due to our association with Pai Marire, Te Kooti and Ringatu, as
well as our support for the King movement. Ngai Tamahaua were deemed to be
Hauhau. Ngai Tamahaua refused to accept the power of the colonist and their

ture over Hapu Rangatira,

In the 1870s, Ngai Tamahaua joined the Whitu Te Kau, the 70 Rangatira of Tuhoe
and the policy of no sales, no leases and no loss which ran in direct challenge to

the colonists.

Such actions and associations fed into the Crown’s narrative that Ngai Tamahaua
were ‘rebels’ and we were treated accordingly. Today, our once wealthy and
prosperous hapi is now landless. Not one inch of the raupatu land was returned
to the hap; the small amount that did come back came back to individuals in the
name of the hapa, not to the collective ownership under the mana of the hapd,

as it was when it was taken.

Pdakeha Farms

179.

180.

181.

Following the raupatu, all Crown soldiers were given land 1 acre in town and 50
acres out of town depending on their rank for their services as part of the Crown’s

forces.

Later, each hapl had what they called “their Pakeha”. This was where they could
get work. They got upset if another hapi tried to approach their Pakeha. Our
people had been reduced from being the land-owners of the area to having to

seek out subsistence work from local Pakeha farmers.

The names of those Pakeha whanau who were given land in the area are still
common in this area today. They are still profiting from all of the fertility of the
lands that were taken. The overwhelming abundance of the whenua that was
actively farmed, used and enjoyed by our people, was taken at the stroke of a
pen.
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Political Engagement

182.

183.

184.

185.

186.

Our people made petitions to the government trying to get justice for raupatu.
There is a big sense of loss because of the whenua that was taken. Petitions dated
from 1874, 1926, and 1944. 70 plus years’ worth of fighting for justice, but it has
not ended. My great-grandfather was a representative on the raupatu
committee that fought for 46 years. Various commissions were held in response

to these petitions.

Every man, woman and child of Whakatohea was rated to pay for these petitions
so we could have legal representation and make trips to Wellington. Whanau
were rated based on their hapu affiliation, and the number of children they had.
My whanau were on 2 hap registers. It's possible they had to pay a contribution

twice over.

In 1926 my great grandfather Hori Kerei (Clay) and great grandmother Te
Urukeiha Titoko are recorded in the Ngai Tama list for payment contributions for

petitions to the Crown. Annexed and marked “TH-34" is a copy of the list.

Hori Kerei was also recorded in the 1944 Ngai Tama list for making compensation
payments for another round of petitions to the Crown. There were a number of
Kerei (Clay)/Titoko whanau also listed under Ngai Tama like my great
grandmother Te Urukeiha Titoko, my grandfather Tameihana and my mother
Tangimoe. Annexed and marked “TH-35" is a copy of the 1944 minute of the hui
a Te Whakatohea. | also annex and mark “TH-36" a list of names by hapi that

goes with those minutes.

We always fought to get land returned but were just offered monetary
compensation, which does not restore the mana of our relationship with the land
and the compensation offered was not sufficient. The crown offered 500 pounds
despite the worth of the land being 13,000 pounds per year plus interest. They

never wavered on their offer, nor did they ever offer land to be returned.
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Conclusion

187.

188.

189.

A Waitangi Tribunal inquiry is something that Ngai Tamahaua has fought for, for
alongtime. Our hapi was part of Wai 87 and Matenga Biddle and Muriwai Jones
were appointed the original negotiators for the failed attempt at settlement in
the 1990s. Before the closing of the opportunity to register claims in 2008, all

the hapu registered their own claims under their own Hapu Rangatira.

Ngai Tamahaua has been waiting for 33 years to be heard before the Waitangi
Tribunal. Our position in respect of the claims has not changed since 1866 with
the raupatu whenua: give us back our land. As Ngai Tamahaua, the return of our
whenua is our biggest goal. Our hapi is whenua kore, we don’t have mana

whenua. We must have our whenua returned to sustain the mauri of the hapa.

We, Ngai Tamahaua Hapu, are the Tiriti partners. We expect the Crown to honour

Te Tiriti.

Whakahokia te Mana Whakahokia te Whenua

DATED at Opatiki this 7" day of February 2023

Tracy Francis Hillier
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