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Kia ora tatou.

1. My name is Tuwhakairiora Williams, | affiliate to Ngai Tamahaua hapu
as my main hapu, although I’'m just as much strongly affiliated to Ngati
Ruatakena and Ngati Patu as | am to other hapu as well, | whakapapa to
all the hapu of Te Whakatohea, like most of the people of Whakatohea
do, Upokorehe of course is my other hapu. Our whanau choose to be
involved in Ngai Tama because my parents, grandparents and great
grandparents, are all buried in the family cemetery at Opape. The name
of the cemetery is Waiorata. Tt’s a Ngai Tamahaua cemetery, up on a
hill and our meeting house Muriwai, faces directly on to the urupa.
People at home base say, “oh yeah, that’s because Ngai Tama have a
clear vision of where they’re going to end up. It’s their final

destination.”

2. Muriwai is the whare tipuna at Ngai Tama and Tapairu is the name of
the wharekai. The whare is named after Muriwai the eponymous
ancestor of Te Whakatohea. She was an Ariki Tapairu. Tapairu is the
term applied to woman of the highest Ariki rank. The old people named
the meeting house after her in recognition of her rank. Tapairu is the
name of the whare manaaki, the whare kai. It preserves for future
generations her rank and status. She was quite itinerant during her life.
She visited many places and tribes. Iwi she visited hamed certain places

in their localities after her. Such was her mana and status.

3. When two of her sons were drowned at sea on a fishing trip, an
excursion she strongly instructed them not to take, such was her mana
that rangatira of hapu from Waihi in the west to Whangaparaoa (Cape
Runaway) in the east, in succession, placed a rahui on the moana in their

respective rohe.

4. That event identifies the rohe of the Mataatua waka. It is referred to in
whaikorero as “Mai i Nga Kuri-a-Wharei ki Tihirau, te rohe rahui o te

waka o Mataatua.” It was the biggest rahui of it’s time ever placed.

5. The Opape marae is located at the most eastern end of the Whakatohea
tribal boundary. It’s located on an elevated site overlooking the ocean,
with the most beautiful view of the moana, and the only visible rocks in
the Whakatohea rohe. So we are the kaitiaki of those rocks and we

demonstrate that in a number of ways and in particular involving a
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succession of Ngai Tama people who have been responsible for
oversight, over the resource, so when people want to collect kaimoana
from the rocks for formal and cultural occasions they need to get a
permit to do so. We have been issuing permits to people as has the
Whakatohea Maori Trust Board and others who have been nominated
as permit issuers by their respective hapu. The permit issuers work in
close collaboration with each other. So that’s been our role and function
over the moana and the rocks in our area. The other important issue of
note is the road from Beach Road down to the moana is marae reserve
land. The roadway leads to the place where the boats launch from to go
fishing. As a hapu we’ve extended manaaki for generations to our own
people but also to the many visitors and people of our community who
wish to launch their boats and have access to the fishing grounds. We
give them unimpeded access across our land. That’s really important for
us. The reserve down there goes right to the low water mark. When you
go to the beach, there is a small hillock which has always been the place
where, whenever there’s been a rahui, we would always put a sign up
there — made of drift wood with seaweed hanging off it and people knew
that a rahui was in place. That same hillock has in the past, provided the
location for a beacon of light, for people who have been out fishing well
into the night. The people onshore would go up on the hill and light a

fire to signal the way home for the fishermen.

The same location has a special significance for my whanau. It was
where our great grandmother Nanny Taku had her kauta. It was built
into the bank and was the last one to be built there.

Ngai Tama has played a very important role as the kaitiaki, the source
of matauranga and the practitioner of tikanga relevant to the space in
our part of the Whakatohea rohe moana. We have also been the Kkaitiaki
of what is known today as the Oroi Reserve. The reserve is directly
opposite the marae. It’s historical because in olden times our old people
had a pa site up there. The site and its configuration can still be identified
with the kumara pits and all that sort of thing where they stored their
food. It is clothed in virgin native is an important place for rongoa

Maori. It is our responsibility to ensure that that environment is taken



care of to ensure the plant and bird life is protected. The other feature
about that bush, is that it is the last area in the entire country where the
virgin native bush goes right down to the sea front so it’s an important
heritage for us and for Aotearoa New Zealand. Some years ago we
established a walking track through the area, to open it up with a
professionally established walking track so people could have

controlled access to the space to witness and experience its uniqueness.

Historically, we’ve come off a number of waka. Nukutere has been one
of our waka captained by Tauturangi. He settled in the area. Nukutere
preceded the Mataatua waka. Mataatua was captained by Toroa the
brother of Muriwai. There are a number of other waka like the Tauira,
that came into the area and to which we are also affiliated. Prior to Ngai
Tamahaua and Te Whakatohea, the earlier descendants came off those
early wakas and Whakatohea evolved over a period of time from those
very early inhabitants. At Ngai Tama we have a really important
historical narrative about the people who were there previously and
were the early settlers. They were called Pananehu. Many of the women
at that time were tiny women with small cervixes. When they mated
with the Pananehu who were the giant people as we refer to them, many
of those children died in pregnancy because the women’s cervixes were
too small. The original name of Opape was Opepe. The name
commemorated this event. Ngai Tamahaua has a waiata entitled “Me
Penei Ana.” The waiata is unique to the hapu. It memorialises the loss
of the children. We’re the only ones who sing it on ceremonial occasions

and at tangi.
Whakapapa

In terms of my Whakatohea, Ngai Tamahaua whakapapa, that
whakapapa is on my father’s side. He was Whakatohea and Ngai Tali,
that’s how my family, my brothers and sisters our siblings, our nieces
and nephews and mokopuna are affiliated to Ngai Tama and to
Whakatohea. Really interesting is that my dad’s brothers and sisters,
their children, those who are still alive, my generation, we’re getting to
the age now and where it’s important to pass on to the next generation
the knowledge about our whanau history, our tribal heritage, our

whakapapa, the stories and narratives about our affiliation to
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Whakatohea. To do this we’re planning a huge whanau reunion from
the 28t December 2023 to the 2" January 2024. We’ve been in the
planning stage since the beginning of 2022, pulling our whakapapa and
history together. We’ve had to book Opape and Omarumutu marae, to

accommodate everyone.

It will be the only opportunity that my generation has to pass on the
knowledge through korero, waiata, pakiwaitara and ptrakau we carry
about the history of Whakatohea, of Ngai Tamahaua, of Ngati Rua,
Ngati Patu, and Upokorehe as the hapu that we whakapapa to directly.
We’ll visit the cemeteries where our tipuna and whanau members are
buried and the traditional and contemporary pa sites to which we are
affiliated.

The location of the urupa and marae will be important from the point of
view of their history, how they got established, and all the protocols
related the marae, to tangihanga, the burial places and all the things that

pertain to our traditions and practices.
Tamariki Childhood

One of the things that was a real learning experience for me growing
up as a child, was when we lived further down the coast from Opape at
Whangaparaoa, Cape Runaway as it was hamed by Captain Cook on his
maiden voyage to Aotearoa New Zealand. During the school holidays
we came back to visit my grandmother and my grandfather. Those visits
were important learning opportunities which I didn’t appreciate until |
was much older. Just how important and special the mokopuna/tipuna
relationship is. ‘Ko te mokopuna te ha o te tipuna’ is one of our sayings
— ‘the mokopuna is the eternal breath of the elder,’ it is continuous and
is never extinguished. In other words, the world of the elder lives on in
the mokopuna. For me, that is exemplified and amplified in the
relationship where the elder passes on the language, the tikanga,
traditions and matauranga of the whanau, hapu and iwi. ‘Kia kore i
ngaro noa atu’ — S0 these taonga are never lost and continue to be upheld

no matter the age, the circumstance, or the situation. They are timeless.

I recall coming back to Opape and Omarumutu. My memories of those
visits are as vivid now as they were at the time. My grandmother was a

great homemaker at a time when that was the bedrock of the whanau.
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One of her many talents, like many of the kuia of the time, was that she
was a great gardener. Their gardens were paddocks in size and
configuration. They shared the work, in terms of preparing the ground
which was hard physical work as was the planting, and the daily
maintenance, nurturing and eventually the harvesting of the produce.
The gardens were incredibly important part of whanau activity —
learning, collaborating, sharing knowledge, making predictions about
the quantity and quality of the harvest. They had an amazing ‘sixth’
sense born of their knowledge of the environment, the seasons, the

maramataka, and generations of lived experience.

The main crops were kumara, potatoes, sweet corn and watermelon was
one of the huge crops, some grew taro as well, then there was the
planting of vegetables to supplement, puha, watercress, aruhe etc.- the

more traditional Maori kai.

We had these big, huge gardens, they were more like community
gardens when | think about it, but we also had gardens at home, my
grandmother had gardens around the house, she had flower gardens and
they were beautiful, but she also had veggie gardens that gave her easy

access to a fresh produce supply.
Self Sufficient Community

The other thing | remember were orchards. Orchards were important
sustaining us in terms of a supply of fruit. In particular, various varieties
of plums, peaches, apples and pears. Home preserves was a regular
feature of my childhood. Every season, fruit was bottled. Some filled
the whanau cupboards and the rest went to the marae to ensure it was

well-stocked so the manuhiri could be fed in grand style.

The other experience of significance was that we were land-based
people, so as well as growing gardens we also had these small dairy
farm holdings on Maori multiply-owned land. An uncle of mine had a
herd of sixty cows, the largest herd in the community and we helped out

on the farm.

We had a factory close by, at Te Kaha. In Opotiki we had a huge dairy
factory there as well. Dairy farming was a huge economic activity along

the stretch of coast from Cape Runaway to Opotiki.
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I remember helping my uncle to milk the cows. In those days, we had
no electricity, we had a diesel generator, but when it broke down and
we were a long way from anywhere, it would take days for a mechanic
to come down and fix it. So, in the event that happened we milked and
operated the separator machine by hand. | looked forward to the
separating process. It was a real competition to actually do that in a way
that got you the best quality cream outcome. | remember with great
delight and relish taking a loaf of bread to the cow shed, cutting the crust
off the top, covering it with plum jam and putting it under the cream as
it flowed from the separator. The cream was transported in cream cans
by truck to the local dairy factory. The skim milk was fed to the pigs
which was a source of home meat supply with the best carcases being
sent to the meat works. We always looked forward to the monthly cream

cheque, supplemented by the cheque from the meat works.

Domestic food supply came from the farm in the form of fresh milk and
cream. The milk was always boiled before use to remove the bacteria.
Most often the meat supply came from a farm kill and was shared with

the community.
Hunter Gatherers

The other thing was the menfolk of the community were hunter
gatherers. My dad, uncles, and their mates would be out fishing and
diving especially weekends, sometimes during the week as well. And of
course the variety of fish were seasonal. They were experts in knowing
which fish were running at what time of the year. They had an intimate
knowledge of the various fishing grounds, where these fish were. | have
a vivid recollection of fish being a staple diet including crayfish and
shellfish, kina, paua, mussels, pupu when they were was in season. Pig
hunting was another consistent activity. My dad and his mates were
hunters so they’d into the native bush and hunt wild pig, which was a
delicacy. Back then | remember the bush had plenty of fern root, the
wild pig would feed on fern root, so the meat was very succulent, and
had a beautiful flavour. The domestic pigs were fed on rubbish whereas

the wild pig ate fern root. Better diet and a different taste.

In those days we had no electricity, we had no refrigerators and certainly

no TV. My nephews and nieces beggar belief that that was our life.
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We had a small wooden cupboard which was called a safe. It had a thin
wire mesh around the ‘windows’ of the structure to allow the breeze and
the fresh air to pass through. It was hung in the tree and that was how
the perishables like butter fresh, cheese, milk, and garden produce that
would otherwise go off, was stored. Often was the time | would climb
the tree to bring it down so we could access the produce when we needed
to and to replenish it with produce. When there was a farm kill my
parents would to preserve the meat in fat. We called it “tahu miiti”. This
ensured we had a supply of meat during the season when there wasn’t a
kill.

Rural Living

Because we lived right out in the country and only went to town —
Opotiki - once a year, we had to be self-sufficient. When the meat wasn’t
plentiful we always had tahu miiti in four gallon tins preserved in its
own fat. My mother was a great cook. She made the various forms of
‘Maori’ bread, paraoa parai, paraoa rewena, paraoa takakau to
supplement the supply that came twice a week by service car from the
bakery in town. She cooked on a wood fire range that not only provided
the most beautiful meals, but it also heated the main living area
especially during the cold season and was how she heated the iron stones
she used to iron our clothes and linen. The linen was white and always

starched.

Washing of the white linen was done in a wood fired copper and boiled
to a perfect white. Clothing was washed by hand and my mum
eventually got a hand wringer to wring the clothes out prior to hanging
them on a line made of number 8 fence wire strung between two trees
and propped up in the middle to the sun and the breeze by a piece of

drift wood that had a “Y’ shape at the top in which the wire sat.

That was how we were brought up, right along the coast. It was not
untypical for homes in the community not to have running water. Water
was either supplied from a puna (well) usually at the bottom of people’s
properties and carried up to the house in four gallon cans or those who
were lucky enough to have a water tank, relied on rain water to fill it. In
the event the tank ran dry, people then had to resort to carrying water

from the puna.
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We had a very active life because, we were required to help out in the
gardens, on the farm and all over the place, including never ending
domestic chores. The value of all this activity was that you grew up with
a work ethic. It was our parents and elder’s way of teaching us how to
be self-sufficient, how to look after the whenua, the moana and the
ngahere because we were dependent on them for our survival as much
as they were dependent on us for protection. The interdependence and
the ’tikanga’ relevant to that was taught to us at an early age so that it
became part of our ‘natural’ world. Those learnings have remained an

integral part of the lives of all of us who grew up in that environment.
Tikanga o Te Moana

For example, | remember as a young person going out diving for
kaimoana that there were certain rituals that had to be observed before
you entered the water. It always commenced with karakia and ended
with karakia. In between the karakia we had to ensure that the sack or
kete we used to collect the kaimoana was ‘noa’. If they weren’t and it
was the first time they were being used for this purpose they had to be
urinated on. When people were in the water diving, those on the rocks
had to watch over the divers. There could be no shouting or the use of
loud voices. Shellfish had to be taken ashore before you could ‘poha’
the kina, or shell the paua, mussels, pipi or pupu. The shells had to be
disposed of in a deep hole dug for this purpose. Only then could the

shellfish be served up either cooked or consumed au natural.

The moki, which is a special fish that only runs in a particular season
usually July — August, the kawa related to the species is well prescribed.
The first catch is put back in the water, the second catch is hung on a
lone pohutukawa tree to appease the spirits and the Atua and the third is
always reserved for the women. Once this ritual is complete, the boys

and men are free to indulge.
Ngati Porou

I was born in Tokomaru Bay where my mother is from. That’s my taha
Ngati Porou. When | was 4 years of age, we moved to Cape Runaway
where my dad was appointed headmaster of the school. The school was
called the Whangaparaoa Maori School. It was part of the native school

system. | did all my primary school education from age 5 to form 2 at
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Whangaparaoa and then | went to boarding school at Hato Petera

College on the North Shore in Auckland.

Whangaparaoa Maori School consisted of one building with a wall that
consisted of two classrooms separated the infants up to standard 1 or 2
were in one room and the other room was standard 3, 4 up to form 2. A
little bit later on my dad with the support of the community brought
children who was in state care into the community and they stayed with
parents and our role went up to about 100 so we were entitled to another
2 classrooms. We got those brand new classrooms | recall. | really
enjoyed school. We were Maori children who spoke te reo and English

fluently.

I consider myself and my contemporaries to be lucky and privileged that
we grew up at a time and in a community where our parents were mainly
native Maori language speakers. Matauranga Maori was a big part of
our upbringing. We learnt about the kawa and tikanga that underpinned
our cultural institutions, the environment, tribal traditions and heritage.
The wvalues and practice of manaakitanga, whanaungatanga,
kaitiakitanga, rangatiratanga, respect for elders, care for the

environment, were an integral part of our learning experience
Crown Acts and Transgressions

The loss of our land, resources and rangatiratanga through Crown
actions was never far from our consciousness. Living in a community
from Cape Runaway to Opotiki that loss was keenly felt and continued
to dominate the discussion. What | also recall about that time is the
commitment of the elders and leaders to seeking redress and justice.
When | deliberate that period in my adult years, the most consistent
recollection | have of that time is idea of and the commitment to what |

call the ‘long game.” That come what may, justice will prevail.
Rural Economy

My siblings and | grew up in a Maori community of 14 families most of
whom were very small dairy farmers, by today’s standards. Dairy was
the economic driver. The monthly cream cheque was how whanau were
economically and financially sustained. We had no access to shops

except a family-owned store in Waihau Bay that provided the weekly
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grocery needs of the family. Opotiki was our closest town and we only

visited the shops once a year at Christmas.

Eventually the tractor was introduced into the community. Prior to that

draft horses and oxen were used to do the heavy work.

Our parents and grandparents knew how to ‘drive’ the horses and oxen
in ways that wouldn’t be understood today. When the tractor came that
was a huge bonus. It lightened the physical work load and reduced the
time and manpower that was required to do jobs that were previously
done by ‘many hands.” The other thing I recall is obesity wasn’t an issue.
Physical labour was the order of the day.

Community Sport

Leisure was really important in our community and sport was the main
leisure activity. Competition was encouraged because it was a test of
your talent, competency and ability to perform to the highest standard

possible.

We had tennis, rugby hockey, softball and athletics. These were our
main sports and we competed amongst ourselves but we also competed
against the other Maori schools in the rohe. We had these great sports
days when these communities would come together to compete in these

sporting codes.

Sport was a big part of our upbringing and that cultivated my interest in
sporting activities. When I grew up | played a lot of sport and as an
adult, | excelled in the the racket games, tennis, squash, badminton and
I played squash to a competitive level. Keeping fit and healthy was pure

enjoyment for me.
Community Values Manaakitanga

Our values of whanau and community were ingrained. Looking after
and looking out for your whanau was paramount. The 14 families in our
community, the aunties and uncles, nanny’s and koro they all looked
after us as their own So much love, kindness and knowledge was passed
on to us, without realising that that was what was happening. It was not
until | became an adult that | began to fully understand and appreciate

the importance of those values. How they passed on those values to us
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41.

of mana, independence, security, integrity, and the importance of
respect for people and all things good. I think about my contemporaries,
those of us who are still alive, that brotherhood and sisterhood and that
whanau environment that we were brought up in, it has stood the test of
time. We might not see one another for long periods of time, but when
we do all of that comes flooding back and is part of who we, how we
feel for each other and how we treat each other. That part of my life in

that community is incredibly important to who | am today.
Music- Waiata

Music was another big part of our community. Many of the families had
a piano. It was the main family instrument back then along with the
guitar and the ukulele. Most of the families learnt to play without music
and made a beautiful sound. It was important part of our entertainment.
The school would put on concerts at the end of the year involving drama,
musical interludes and kapa haka. The concerts gave us the confidence,
to perform in front of large groups of people. Writing and reciting poetry
was a really big thing. We learnt at an early age to appreciate this form
of narrative. Because we didn’t have a full secondary school close to us,
most of us went away to boarding school. Government scholarships
were available to those of us who lived in rural communities and passed
an exam, to assist with the payment of our fees to attend Maori
secondary school boarding school establishments like Queen Vic, St
Stephens, Hato Petera, Te Auto, Haurere, and Turakina. For generations
these schools produced Maori leaders and those that are still operating
continue to do so. Many of us who attended these schools were
bilingual. We were grounded in our culture and the school environment
nurtured that part of us which is another reason why our parents chose
to send us there. I often think to myself, if I hadn’t attended Hato Petera
College and I"d attended a school like Kings College it would have been
a major culture shock. | was from a totally different background all
together. Being steeped in my culture and in a school environment that
valued it, I believe has given me the confidence to achieve what | have
achieved, to walk in different worlds and to do so confidently and still

uphold who | am as a Maori, as a member of a whanau, hapu and iwi.
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42. In thinking back on my childhood our whanau in the community were

43.

44,

very small time dairy farmers by today’s standards. Despite that the
farms were run as business entities. They had to be otherwise they
wouldn’t have survived. Many of the parents, didn’t have a full
education, most having left school at various stages during primary
school,. Many went off to World War 2 and when they came back they
picked up their lives without any support from the government despite
having served God, King and Country. They very rarely talked about
their war time experience. If they did it was more about the opportunity
to enlist and see the world. It was about the adventure. Other than that,
they remained silent about the horror of war and the many comrades
they had left behind interred in foreign lands. What sustained them
through the trauma of their war time experience my view when | look
back, is the fact that our community was tight knit. Whanaungatanga
and manaakitanga was so strong and played a big part in helping them
to ‘rehabilitate’. Returning to the role of breadwinner in a rural
subsistence type economy where the land had to be worked hard to make
it productive, provided a degree of distraction from the trauma of war
they had witnessed.

Movie Night Once a Week

Very few families in the community had vehicles, but most had a tractor
and plenty of horses. The tractor was an important piece of farm
equipment. But once a week on a Saturday evening, we would have a
big film night and the whole community would be there. The majority
of families, they were big families, with 11, 12, 15 children. They would
get to the film evening on the back of a tractor trailer. Film night was a
big night. It was the one night of the week we all look forward to. While
it was an entertainment we all shared, it was also an escape into a world
of ‘fantasy’ for a couple of hours, provided by a 16mm film run on the
school projector, in one of the classrooms that had been transformed
into a movie theatre. It was an ‘electrifying’ community experience of

pure entertainment.
Party Line Communications

The service car was important because it was our form of

communication via the road services. The other form of communication
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46.
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was the battery powered radio that got one radio station in Rotorua and
then a few years later a station in Tauranga. A 24/7 community party-
line phone service which provided access beyond our community run
through the local post office, available 9am to 5pm Monday to Friday,

was another important communication channel.
Forestry Hard Dangerous

Forestry wasn’t prevalent in our area, we preserved our bush, so we
weren’t big forestry people back then. Unlike today the pine forest down
there now are a result of forestry conglomerates coming into our
community, because we had land, and lots of it. Using trusted people of
the community to front their plea for access to the land, our elders who
were the guardians of the land, were persuaded to lease the land on the
back of the promise that would be  jobs’ for your mokopuna. That never
eventuated, notwithstanding the jobs were dangerous with virtually no
health and safety procedures in place until more recently, and secondly,
the forestry sector was restructured, and outside gangs were contracted
in on a short-term basis , to fell the trees and prepare them on site for
transport to the nearest ports for export. The industry has had dire
environmental consequences for a part of the East Coast that has
experienced the full force of the debris left behind by the foresters,
contributing to serious flooding and the beaches and moana in the being

the repository for the overflow.
Religion,

Religion, my dad was Catholic, so we were catholic on that side and we
went to mass with him. Once a month, the priest came to conduct the
service. On mums side we were Anglicans. The ministers that served
our community were all Maori. They were fluent in the language, so we
had Haahi Mihinare on one side Haahi Katorika on the other side and
then Ringatu was the other religion. There was always competition for
sheep, to add to the flock.

Ringatu was dominant in Eastern Bay of Plenty, because of the
influence of Te Kooti and at a time when our people needed that kind of
leadership and that kind of spiritual uplift.. So, Ringatu to this day at a

tribal level, is considered to be the main religion, although for
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tangihanga and other occasions, services are shared by the different

religious affiliations.

There is history involving the Ringatu and the Catholics who once co-
existed at Omarumutu. The Catholics had a church at Omarumutu just
below the marae. A big raruraru (conflict) broke out over tapu and noa.
The conflict happened during the period of the flu pandemic in 1919.
People were dropping like flies and they were brought to the marae to
isolate them from the rest of the family. Co-existing at Omarumutu
Marae, were the Ngati Muriwai who were Catholic and the Ngati
Ruatakena, who were Ringatu. When people affected by the pandemic
were brought to the marae, Ngati Muriwai would take water and food in
the form of soup into the wharenui. Ngati Ruatakena objected strongly
because they considered the wharenui to be tapu. While that was the
most immediate basis of the conflict, underneath of that was who was
the ‘senior ‘ hapu and the religious difference between Ringatu and
Catholic theology. Eventually the Catholics picked up their church and
moved it to Waiaua where it stands today. When Bishop Pompallier’s
remains were brought back to NZ, they were brought to Waiaua marae
for 2 days. When he came to visit, in the 1840s he set up a Catholic
mission and appointed a priest to serve the rohe. He was renowned
amongst Whakatohea for advising them to never sell or give up their
land. People who came to pay their respects remembered that advice. A
number of the Whakatohea chiefs who signed Te Tiriti o Waitangi used
the symbol of the crucifix that they were ‘piripono’ which was the name
to those who were of the Catholic faith. The children at St Joseph’s
convent wanted to come so we took his remains down to the church and
had a Catholic service there. This a really important story for Waiaua

and for the Catholics and the non-Catholics in Whakatohea.

The Tohunga Suppression Act occurred during the time of Sir Maui
Pomare, Te Rangihiroa, Sir Peter Buck, Sir Apirana Ngata. There was a
lot of poverty in Te Ao Maori because of the loss of land, the loss of
resources, the impact of colonial oppression and so on, and so Maori
communities were really in a desperate state. There was no running
water and the sanitation conditions were appalling. As a consequence
disease was commonplace in many of these communities. In addition to

this was the rise of a brand tohungaism that did not accord with the
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quality and traditional role of the tohunga. This caused a serious
departure from and trust in western medical technology that had a
proven track record of addressing these diseases which were causing
multiple deaths in Maori communities. Sir Maui Pomare and Te
Rangihiroa as trained doctors were seriously concerned about the
influence tohunga were having on the communities suffering from these
diseases. They used their political influence in Parliament to create the
Tohunga Suppression Act to counter the activity of tohunga and making
it illegal for them to practice. Having been given the role of Medical
Officer, Pomare used his position to improve the sanitation conditions
in Maori communities and to create a system of running water that

ensured the people had a daily supply of fresh drinking water.
Reclamation Traditional Practices

Today we are on a journey to reclaim some of these traditional practices
once performed by tohunga. | think the journey we are taking this time
round though is circumspect. At the this moment in time for example,
there is a serious discussion and the development of a legislative tool to
reinstate rongoa Maori as a legitimate practice. In my view it creates a
lawful frame work developed with the expert advice of rongoa Maori

practitioners to protect practitioners and consumers alike.
Politics Korero

Politics was discussed in our community. At the local level it focused
on practices at the marae around our role and responsibility with regard
to the moana, and to the bush and what was going on in our daily lives
at the time. The school also attracted political discourse, because like
the marae it was the nerve centre and heartbeat of our community.
There was inevitable conflict as factions of the community held to
entrenched views that they held about how things should be done. But
somehow the elders rose above what divided them and worked on those
areas where there was agreement. However it wasn’t uncommon for
there to be a disgruntled handful who refused to co-operate and they

continued to ‘gripe’ from the side line.

National politics definitely come into it, when | was growing up we were
mainly National Party supporters because we were a farming

community. There were people in the community who were Labour,
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supporters but you could count them on one hand and you knew where
they lived sort of thing. That was how it was for a long time until the
migration of Maori from their rural communities into the urban centres
in search of work, was when we saw that political change take place.
The migration caused a sense of dislocation and loss of daily contact
with their cultural roots. At home base it represented a loss to the
whanau unit, a loss of leadership, a loss of potential and the loss of

labour to work the land.
Urban Migration

The migration to the city created a workforce to populate the factory
floor of the burgeoning manufacturing industry post World War I1. Our
people experienced a real sense of dislocation and alienation from their
tribal and cultural roots. As much as possible they populated suburbs
where there were other family members. In  Auckland the Maori
Community Centre on Fanshawe Street was the place where they
gathered to meet up, make contact with other Maori to socialise and
experience a sense of community. In Wellington, the Ngati Poneke Club
provided the same whanau and community atmosphere.

As a consequence populating the factory floors our people became
member of the union movement. The union movement was a quasi-
whanau that looked after their employment conditions, against the great
capitalist who wanted to exploit them as was the union’s mantra. As a
consequence of joining the union movement many of our people
changed their political allegiance and became Labour Party supporters.

Tribal Historical Politics

Tribal historical Politics, it’s part of our history, part of our narrative,
and we don’t forget, from time to time we will raise it, those Nga Puhi
and Ngati Maru lot came down with their muskets and just about wiped
Te Arawa joining with the colonial forces, at Te Kaokaoroa and
attacking the ope taua that was heading to Waikato to join the
Kingitanga in the battle against General Cameron’s forces. This action

enabled them to keep their land safe from the Crown.

16



56.

57.

58.

59.

60.

Mokomoko - Raupatu

The tipuna Mokomoko and what happened to him had a huge impact on
Whakatohea. Wrongly accused and many of our people knew that he
was wrongly accused. The forces just took him away, without a fair trial,
as far as they were concerned he was responsible for the death of Carl
Volkner where he was incarcerated and hanged in Mount Eden Prison
Our people thought there would be a trial but that didn’t happen. He was
simply blamed for something that he absolutely had no involvement in.
That hurt remains although the Crown has granted the whanau some
reprieve from the burden of guilt they have carried through the pardon
and apology, Sir Pita Sharples the Minister of Maori Affairs delivered
on behalf of the Crown in 2011 at Waiaua marae. | was one of his
advisors atthe time and I remember him coming back from Waiaua after
the ceremony and told us “that was just the most moving experience
I’ve ever had in my life.” He said that poor whanau and Whakatohea
who’ve lived with that burden of shame and guilt all those years. He
said “I felt hugely privileged and honoured to be the one to come and

offer the Crown apology to the family and to Whakatohea”

Mokomoko’ s final legacy, was the waiata, “Tangohia te taura, i taku
kaki” Take the rope from my throat” and his prediction that one day his
mokopuna would prove his innocence. It’s all come to pass, but the fact
of the matter is, it’s there, its embedded in our history and it will never

go away. His death has defined us as a people.

The death of Volkner provoked the wholesale confiscation of our lands

and the destruction of a vibrant and burgeoning economy.,

Governor George Greys proclamation and the arrival of the gunboat the
Huntress with the colonial troops on board changed the course of

Whakatohea history forever.

History shows Volkner was giving information to the Crown and as
such he breached the trust our tipuna had in him. He was advised by
people who were concerned for his safety he should not return from
Auckland, because his life was at risk if he did, he chose not to heed the

advice.
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As | said in my evidence earlier the death of Mokomoko has defined us
as an iwi. It gave the Crown the excuse to attack us, the excuse to
confiscate our land and resources set fire to our trading vessels and crops
and to destroy our economy, virtually overnight. With the loss of land,
they say people perish and in essence that’s what happened to us. It’s
been a long way back but you have to admire the passion, the resilience
of our people at the time . To have survived that devastating and
traumatic experience, to fortify themselves and future generations
against the impact of the circumstances they found themselves in, is

remarkable.

The social issues we have today in Te Ao Maori, where we are
negatively and disproportionately represented in the statistics across
every measure, you care to name, stems from the impact of our colonial
history.

The Raupatu was discussed in our community, farming uses, land
purchasing, whanau occupation, small land holdings versus larger

hapu and iwi land holdings.

All of these issues were discussed at the time . They still are today.
Raupatu has defined us. We are a Raupatu iwi and that is a historical
fact which can never be changed. Grievance is manifest in our attitude,
our behaviour patterns, the loss of respect and dignity, the anger that
people feel. It’s been responsible for our poverty, not only our
economic poverty but also our cultural, environmental and spiritual

poverty.

We knew about the Opape reservation because my grandparents talked
about it, about the hapu being pushed on to 20,000 acres of reservation
land. The concept was similar to the Native American reservations.
Whakatohea is the only iwi in the country who was herded on to a

reservation.
Mangatu Waipaoa Blocks

Our old people continued to lobby and seek redress for the past actions
of the Crown. When they put the first claim in they had to engage with
the Sims Commission who were commissioned by the Government to

investigate the claim. Itwas in the Commission hearing where our elders
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defined the Whakatohea boundary for the purpose of the claim. We
know that we had a presence beyond those boundaries which is why we
are seeking a Tribunal hearing to substantiate our footprint in Mangatu
and Waipaoa forest blocks. Whakatohea lands like Whakapaupakihi
back onto those lands and we have Whakatohea families living in those
places. For us at Ngai Tamahaua the Ranapia family is a family amongst

others who had a big presence in those lands.
Whakatohea 22 Hapu

We had 22 hapu altogether and as a consequence of the Raupatu and the
Whakatohea Maori Trust Board Act, there are 6 official hapu,
Whakatohea had to make a decision about which hapu they were going
to admit as beneficiary hapu of the Trust Board. And that in itself has
defined us in a way that is unjust and does not accord with our history
and whakapapa when other hapu have not been included and others
excluded.

Ngati Muriwai is a classic case of a hapu that has suffered the
consequences of the exclusion arrangement that the Trust Board

represents.
Te Tiriti Whakatohea

Rangihaerepo and Wi Akeake are 2 of the two Whakatohea chiefs who

come to my mind who were signatories to the Te Tiriti.

I’m a strong advocate of Te Tiriti, because, it is the founding document
of this country. It is preceded by the first formal document that
acknowledged Aotearoa as a sovereign nation. Te Whakaputanga as it
is known and Te Tiriti have a history of marginalisation. Maori activism
has returned the Treaty to the political agenda of the country and work
is ongoing to reinstate Te Whakaputanga. So, now the Treaty is our
national day, the Crown Maori relationship is defined by the Treaty,
Tangata Whenua and Tangata Tiriti working together to create a nation
in which people grow and flourish is what Te Tiriti is about. tensions
around that relationship is still quite profound but nevertheless | think
that with the passage of time there’s far more acknowledgement of the
importance of the treaty of Waitangi as the constitutional document of

this country. The country is on a journey with regard to the Treaty. In
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my work with various agencies that I’m involved with the treaty plays
an important role. Treaty commitments are written into their documents
and how they intend to give effect their commitment. What we are
seeing despite some of the rhetoric we hear from politicians particularly
coming up to a general election is the Treaty and Maori-related issues
become a lightning rod for political debate and point scoring. The
behaviour is hugely unhelpful. At the same time, | think it’s one of the
challenges that we have to address in order to consolidate the steps we
have taken as a country to entrench the Treaty as the core of our
constitutional framework. The debate around co-governance for
example is one of those challenges. But when you have a look at the
model in its most basic, form it is a reflection of the Crown Maori Treaty
partnership relationship, shared decision making in practice as

envisaged by Te Tiriti.

My family are keen historians so it was inevitable the treaty would be

part of the learning and the narrative.
Te Kooti

Te Kooti did travel through this area, he made a significant impact on
Whakatohea.

The colonial troops did use tracks around here, there were Maori who
sided with the Crown in the search for Te Kooti for historical and
religious reasons. They were also paid for their services. He was hunted
down unjustifiably. Te Kooti had no involvement in Volkner’s death, it

was way before his time anyway.

We got branded by the Crown as rebels, for taking up arms to protect
what was ours, and the thing is, what’s really great about this, | think, is
that there’s been a rewriting of the history. The fact that we are sitting
here having this discussion is another way in which that history is being
revisited and reframed. One of the things that | think that is the Arden
Government’s greatest legacy is the fact that under her stewardship
Aotearoa NZ history is a core subject of the New Zealand education
curriculum commencing this year 2023, years 1 to 10. It will take a
couple of generations, before we have a cohort of learners coming out
of our educational institutions with a very different lens, from the ones

we came out with.
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Tribal lwi Relationships

Relationships with Ngati Porou, Te Arawa, Te Whanau a Apanui, Ngati
Awa, Tuhoe, Ngaitai There are many stories about the internal battles
that we had with all of these tribes and these tribes with each other, and
what were those battles about? They were mainly battles to do with

resources, land, access to resources and that sort of stuff.

Fortified pas were a standard practice because fortified pas were about
protecting yourself and if you didn’t protect yourself your survival was
at risk. So wherever our people were deliberate about where they
established their pa sites. They put them, away from the sea, often in
elevated locations so they could see on all sides was approaching. The
sophisticated technology they adopted in the building of the

fortifications, made it very difficult and often impossible to penetrate.
Urupa at Opape

Urupa at Opape | mean it’s quite old, my great great grandparents are
buried there. The same thing at Omarumutu. There are ancient burial
sites which are classified as wabhi tapu and are not visited in the way that

our family cemetery is.

The majority of my tipuna are buried in the urupa at Omarumutu and

Ngai Tama.

My father was 6 years old when the influenza pandemic struck, luckily
none of his family were affected by it, but he remembered even as a 6-
year-old, people dropping like flies. They were taken to the marae.
When they passed there was no time for tangi, they were taken and put

in to mass graves, wrapped in a blanket if they were lucky.

Viral conditions have a history of impacted Maori communities quite
significantly and it’s the reason I’'m a strong advocate of immunisation.
I remember as a child the district nurse coming around and immunising
us against, tetanus, typhoid, polio. | believe as a consequence of being

immunised back then, I’ve experienced good health throughout my life.
Defence of Whenua and Whanau

Our people participated in defending what was theirs. There’s the

narrative about the Ope Taua, made up of warriors from Ngati Porou,
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Whanau a Apanui, Ngaitai, Whakatohea and Ngati Awa who heeded the
call to arms of King Tawhiao in the battle against the colonial soldiers
in the Waikato. Te Kaokaoroa, which is an important part of our joint
history, the Ope Taua was engaged in a surprise attack by colonial
troops aided and abetted by Te Arawa. Many of the warriors were killed
while others escaped by climbing up the steep barefaced cliffs. Maori
participated in the more recent wars World War 1, World War I,
Malaysia, Korea and Vietnam. | remember as a child one of our elders,
Tane Tukaki. He was a legend because he was a veteran of the Boer
War.

82. What it did was create a relationship between the armed forces and
Maori communities. Many of our young men enlisted in the defence
forces. They became places of employment and training for our young

men who forged long term careers in the army, navy and air force.

83. And that is where | shall end this summary of our lived historical
footprint for the archives and memories of NgaiTamahaua and

Whakatohea future generations.

Dated this 9" day of February 2023
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Name printed: Tuwhakairiora Williams

Signature:
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