













































































































































































































































































































































































































































































































































































Volume One. Karanga: The Promise Bruce Stirling

The early failure of the Crown to deliver on its promises led Searancke to observe that the
land’s original owners saw that it had, “been foolishly sold at too low a price,” a view
strengthened by the success of those who had retained their lands and who were using them
to “produce a much larger rental per annum than they would if owned by the

Government.”461

These complaints continued to be recorded for many years, but in addition to the koha,
reserves, boundaries, outstanding individual Crown grants, monies owing, and payments not

divided unfairly, Wardell also noted of Wairarapa Maori in 1860 that:,

They complain, also, that many promises made to them, when first
induced to sell their land, have not been fulfilled” 462

That is, in addition to all the issues connected with the deeds there would appear to be other
oral undertakings that remained unrealised. As noted earlier, one of the lesser of these was
later specifically noted as being a promise by McLean for some sheep for Te Manihera63

with which to stock his Crown grant.

Nonetheless, Wardell’s earlier remark indicates that there were other undertakings and the
evidence adduced in this report would suggest that these “many promises” relate to the sort
of collateral advantages Maori expected when the land they offered up to the Crown was
settled. Grey’s comments on Wardell’s report inadvertently reveal the heart of a grievance

that continues to this day:,

It seems hard to see how the Government can, on the one hand, take from
the Natives lands on certain conditions, and then, on the other hand,
answer, whilst it retains these lands, that it cannot legally fulfil the
conditions under which it took them.464

461 Searancke to McLean, July 1860. AJHR, C-3, 1860.

462 Wardell to Native Secretary, 20 September 1861. AJHR. E-7, p.32.

463 Wardell to Native Secretary, 25 October 1861. ATHR. 1862. E-1, p.53. Wardell notes that not only was Te
Manihera still waiting for these sheep in 1861 he was also still waiting in 1864 — 11 years after the Crown’s
promise — as revealed in Angus McMaster’s offer to depasture and increase the flock should Featherston supply
the sheep; McMaster to Featherston, 5 November 1864. WP 3/16/1864/895. National Archives.

464 Governor Grey to Secretary of State for Colonies, the Duke of Newcastle, 8 January 1862. ATHR. 1862. E-
1, p.51. It must be noted that Grey was referring specifically to the failure of the Government to issue the
Crown grants that it had promised to favoured rangatira, but, given the context, his remark is possessed of a
wider relevance.
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The early runholder Russell noticed the change in the Maori mood — “all seemed dour” — and

he too put it down to this failure to ‘fulfil the conditions” under which the land was acquired:

Everything has been done to segregate the two races. No reciprocity in any
way. All that the Colonist reciprocates in the occupation of the land ends
with the purchase money... they are from that moment proscribed by the
Europeans.465

As an early runholder, Russell was well aware of the Maori expectation of reciprocity, and
mutual advantage in their dealings with settlers. Grey, too, was fully cognisant of the “certain
conditions” on which he acquired land cheaply from Maori, and the fact that these conditions

had not been honoured.

McLean also reported that Wairarapa Maori were feeling distinctly short-changed, which is
why in the early 1860s he recommended the institution of annual pensions of £50 for many
leading chiefs:

The Natives of Wairarapa feel that in surrendering a large tract of country
to the Government that they have gained fewer advantages that they hear
that other tribes in the country who have sold no land are now receiving,

and in the shape of annuities whﬂe—%hey%ga%é—%heiﬁsekzes—as%emgﬂﬁefe

{seﬁlemeﬁ%} 466

In the absence of the Crown honouring the compact of Wairarapa made in 1853, the
supposed basis of the “future wealth” of Wairarapa Maori amounted to the purchase money;
£23,500, a sum described recently by one writer, in a somewhat facile fashion, as, “a lot of
money.67 Well, it was paid for what was rather more than a ‘lot of land’. However, put
another way its true value becomes apparent; it equated to £33 per person (for a Wairarapa
Maori population of 700), a payment that was to be spread over as many as 5 years under the
instalment system; this equates to less than £7 per annum per person. A few rangatira could
have become rich on the total payment, but only if they completely ignored their
responsibilities to their people. This they did not appear to do, ensuring the benefits of the

money were shared, sometimes in such customary ways as a hakari, sometimes in new ways

465 Russell to McLean, 23 June 1860. McLean MS Papers 32,. Folder 554. Alexander Turnbull Library.
466 McLean draft memorandum to Governor, n.d. McLean Papers,McLean MS Papers 32. Folder 4. MS-Copy-
Micro-0535-003. Alexander Tumnbull Library. Crossing-out in original.
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(such as lending the money out to settlers on interest, or purchasing stock and seed for
communal agricultural and horticultural endeavours), and sometimes by channelling money
towards their spiritual enlightenment and temporal advancement, when the Crown failed to

provide the same, despite its promises.

Even though over half the £7,000 Maori civil list expenditure was set aside for the three main
churches in order for them to fund Maori education, none of this money reached Wairarapa.
Local Maori were expected to pay not only for their own minister but for their own school
and teacher, even after gifting land specifically for such purposes and cheaply allocating
most of their land to the Crown, in anticipation of benefits such as education. Despite having
their own financial difficulties, Maori continued to donate resources towards the planned
school; in 1859, perhaps short of cash, they gifted five cows and a horse to Ronaldson for the
school but even this sacrifice was worth less to him than they may have thought for, as he
reported, “unfortunately stock is now in the decline or this contribution three years ago

would have represented over £100.7468

St Thomas’s College was belatedly opened at Papawai on 21 December 1860 (St Thomas’s
Day) after £260 was taken from the koha fund without consulting those rangatira who were
supposed to control the fund (the deduction was, after Maori complaints, reversed). The
Government crippled the school ﬁom its opening, providing only £10 per annum per scholar
which, “barely covers food let alone wages, clothing, etc. and still no teacher.” Four years
and one month later the inevitable closure of the underfunded school was announced.#® (At
the same time Government-supported settler schools, and community institutions such as

libraries, were established in towns such as Featherston.)

The decline of Papawai’s school was matched by the decline of Papawai itself. The Maori
town envisaged by Grey was, after Ronaldson’s arrival, populated by the hapu of three
leading rangatira; Te Manihera, Wi Kingi Tu-te-pakihi-rangi, and Ngatuere. In the early
1860s, Wi Kingi and Ngatuere moved away with their people, and even Te Manihera was
absent for long periods, leading Ronaldson himself to move to Masterton by 1864, shortly

467 Goldsmith, p.67.

468 Reverend William Ronaldson to CMS, 13 September 1859. gMS 1720. Alexander Turnbull Library.

469 Bagnall, p.203. Reverend William Ronaldson to CMS, 16 November 1856, pp.8-23, and; 11 January and 27
December 1860, pp.78-88. qMS 1720. Alexander Tumbull Library. The Crown’s provision of other
educational services for Maori will be examined in a later section of this report.
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before he departed to Motueka.4’0 Even so, the devotion of Wairarapa Maori to the church
continued, and early in 1864 Ronaldson reported that:

In the midst of all this outer turmoil and trouble [the New Zealand Wars]
the Natives have contributed to build a church now erecting at
Ngaumutawha [sic] near Masterton. It will cost about £150 when
complete.47!

Another undertaking entered into by Maori (rather than the Crown) was the establishment,
amongst Kingitanga supporters at least, of a judicial system. Justice was something Maori
might have expected the Crown to dispense, at its own cost, but — as if it was not already
clear from the preceding evidence — justice was something rather lacking in Wairarapa at this
time. Prior to the rise of the Kingitanga, earlier ideas of law and order were still being
maintained as best they could, with the aid of Ronaldson. Given the links between the church
and the Crown, and between colonial law and spirituality, Ronaldson was perceived as a type
of adjudicator (from a cultural perspective, breaches of traditional laws were akin to breaches
of tapu and would require the services of a tohunga, or, in this context, a priest). Ronaldson,
like Mein Smith before him, was most frequently called on to adjudicate on the crime of
adultery but wrote that, “it perplexes me to know how to deal with such offenders so as to
punish them.” He rather balked at the customary punishment for adultery (banishment from
the offender’s church and kainga), and also disapproved of the extraction of utu for breaches
of tapu based not in the church’s law but in custom law. Nonetheless, he found himself

powerless to either alter custom law or bring recalcitrant adulterers to “trial.”473

The Maori judicial system introduced by the Kingitanga entailed frequent lengthy hui, all
paid for by its proponents, even though the benefits were far more widespread (see below).
Such donations to the public purse go some way to explaining, rather more fully than

Searancke’s dismissive observations, what happened to Maori funds of the 1850s.

In addition they also funded other activities, such as roading, which they should have been
able to expect as one of the benefits to be derived from the Crown-sponsored settlement

strategy promoted by Grey. Roading not only improved Maori access to markets, but could

470 Bagnall, Old Greytown. Greytown Centennial Book Commmittee, 1953. p.40.
471 Reverend William Ronaldson to CMS, 8 January 1864, p.137. qMS 1720. Alexander Turnbull Library.
473 Reverend William Ronaldson to CMS, 1 July 1857, pp.35-37. gMS 1720. Alexander Turnbull Library.
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also have provided a few with the sort of labouring work they had earlier taken up when the
Rimutaka road was being built. However, the Wellington Provincial Government had little
interest in providing Maori with employment; Maori were the responsibility of central
government, and in any event the Wellington Province was answerable to its electors, a
group which almost entirely excluded Maori. Roading contracts were thus awarded to local
firms who hired Pakeha labourers, men who were entitled to vote for those dispensing such
largesse as was available. The workers included many struggling small farmers, eager to

supplement their meagre incomes with off-season labouring.

Maori objected to being omitted from roading work, particularly when roads were put
through land of their-own that had not yet been allocated to the Crown, and sought to take up
the work themselves. For instance, in 1863, local contractors were working on the Taueru
road to the east of Masterton when they were “relieved from their work by Wi Waaka’s
men.” His men then took up the work, “telling the contractors that the road was going
through Maori land, belonging to Wi Paraone, and the Pakeha should not work there.”
Noting that the contractors were still entitled to be paid, observers asked, “if these Maori thus
interfere, who will pay them?”; a question to which Wi Waaka doubtless also sought an

answer.474

Rather than pay Maori to work on the roads, Superintendent Featherston proposed that Maori
instead pay for the formation of roads, not only in the land they had already surrendered at a
huge discount, but in cash or in free labour. For instance, in 1856 the Province looked to
Maori to pay for a new road to the mill recently erected at Papawai. Although the Papawai
mill was built for Maori as a condition of the Wairarapa compact, it was clear that local
Pakeha would benefit equally from it, a point noted by Te Manihera. Given this he said, “I
say that you should be considerate with some money for us, that is because one part is for
you and one part is for me [e mea atu ana a here ki a mahara mai koe ki e tahi moni mo tana
ara].” Despite this he observed that “the money we have decided upon,” £200, would
complete the road but repeated that, “Friend, it is not a Maori road. It is a Pakeha one, the lot
[E hoa, e haraite ara Maori ki ara Pakeha tonu katoa].”#”5 That is, the road was for all to use;

“one part is for you and one part is for me.”

474 Wellington Independent, 19 November 1863.
475 Te Manihera Rangitakaiwaho, Wairarapa, to Kawana Petitoni (‘Governor Featherston®), 25 October 1856.
Wairarapa 3/2/1856/243. National Archives.
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This attempt to place the entire cost on the Provincial Government was apparently rejected
by Featherston. This is indicated by Te Manihera’s January 1857 reply to Featherston’s
response, which repeated that Maori should contribute half the cost of the road, or that they
contribute labour equivalent to their £200 ‘share’. Generously, Te Manihera and his people
agreed to this impost but rejected Featherston’s suggestion that they perform an equivalent in
labour, as he said they were busy with their own work and would rather pay in money, not
labour (“ekore hoki e rite i nga tangata katoa te mahi — kei te raruraru hoki ratou i a ratou nei
mahi — engari moni”). In response to Featherston seeking an assurance that “this road be
common to all,” the public-spirited Te Manihera replied, “Yes, otherwise what advantage

would it offer? [e pai ana hoki i mahia hoki tenei hanga te huarahi kei aha?].”476

By contrast, when Maika Purakau of Hurunuiorangi (near Greytown) sought payment from
some of the settlers who benefited by the road he and his people had built to Maungarake he
was offered only £20 by one settler. He considered that Beetham, Mein Smith, and another
settler should give £20 each, or that, “all the Pakeha of that place should assist in the
payment because this road connects Maungarake, Wainuioru, and Tupapakuru.” Maika
Purakau asked that Featherston’s Government also contribute, as the stingy settlers had
claimed that as some of the land by the road was Crown-owned, it should pay.47” A year later
he pointed out that Searancke had said that, when the road was completed, the Government
would pay for half the road and the Pakeha for the other half; “neither side has paid,” only
the Maori side. He repeated that he had sought £60 from local settlers, “and I will leave the
thought of your half to you.”478 He wrote again late in 1860 to seek payment of £100, “as the
road has been two years unpaid for by the Europeans and by the Government.”47° It does not

appear that he and his people were ever reimbursed.

Be that as it may, settlers were not averse to reaping the harvest of such Maori expenditure;
in 1860 those near the planned Maori settlement of Papawai sought to share in the benefits of
Maori enterprise, with complaints that the impassable road prevented them from sending

their children to the Maori-funded school soon to open while, “the settlers also have great

476 Te Manihera to Te Petitona (Featherston), 14 January 1857. WP 3/3/1857/32. National Archives.
477 Maika Purakau to Petitona (Featherston), 14 September 1859. WP 3/7/1859/397. National Archives.
478 Maika Purakau to Featherston, 7 December 1860. WP 3/8/1860/504. National Archives.

479 Maika Purakau to Featherston, 14 December 1860. WP 3/8/1860/525. National Archives.
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difficulty about sending their corn to the [Maori] mill.”#80 At the time roading was a vital
piece of infrastructure that the Government was tardy in providing. Although the rough road
to Wellington was of some utility, roads within the valley were appalling and freight charges
to Wellington (initially as high as £1 but down to 12s/ -per hundredweight in late-1856),
were a major impost on the local economy and contributed to the high Wairarapa prices.
Even the non-farming Ronaldson found that carriage of goods alone cost him £30 per

annum.48!

The carriage of mail was a further cost to be borne, and Maika Purakau (among others)
stepped into the breach left by the Government, offering to subsidise the mail service
between Wairarapa and Ahuriri. He led a petition signed by 22 others, saying it came from
“the people of the Committee respecting the mail,” indicating that local Maori were quick to
organise themselves to support those local initiatives, which they endorsed. The offer of
money, however, came tagged with a request for discussion of the issue and, one assumes, a

right to be consulted on this matter.482

In addition, settlers were — in the absence of Government efforts — prone to constructing their
own private roads and bridges, even if this meant trespassing on Maori land. This occurred
when a Taueru settler, Luxford, cut a cart track through some Maori-owned forest and used
timber there to bridge the Whangaehu River. The land’s owners halted the work and
destroyed the bridge, and in 1864 Wiremu Waka and a Kingitanga party refused to allow its
rebuilding or accept Luxford’s offer of £30 for a right of way and bridging timber. The
defiant Luxford continued to trespass on the land and rebuild the bridge. In December 1864,
Wardell informed his superiors that Wiremu Waka intended to destroy the bridge the
following month, as he had not sanctioned it. He added that Wi Te Weu had informed him
that, “the Runanga had advised Wi Waka to accede to Luxford’s terms, but he continued
obstinate.” Instead of assisting Wiremu Waka to eject a trespasser from his land, Wardell
sought to allow that illegality to continue, even as he noted that a public road was actually
being laid out nearby. This could scarcely have assisted the Wairarapa Runanga to enforce its

finding in the matter, although Wiremu Waka’s defiance may have had more to do with the

480 W_ E. Shand to Featherston, 8 February 1860. WP 3/7/1860/61. National Archives.

481 Reverend William Ronaldson to CMS, 16 November 1856, pp.8-23, and 17 October 1861, p.89. gMS 1720.
Alexander Turnbull Library.

482 Petition of Maika Purakau and 22 others to Wellington Province. WP 3/8/1860/549. National Archives (too
fragile for copying).
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Runanga’s complete lack of legal authority. Native Department Under Secretary Halse
correctly noted that the problem was Luxford’s and refused to do anything to help, although
it was noted that the matter of compensation would depend on whether the road was a public
or private one.*®3 The outcome is not known but is unlikely to have assisted either relations

‘between Luxford and his Maori neighbours, or Maori appreciation of Pakeha law.

Thus, the damning appraisals of Wairarapa Maori delivered by the highly prejudiced
Searancke or Ronaldson (each with his different set of biases) should not be taken at face
value. They are delivered to justify the concerns and activities of their authors, but ignore the
Crown’s responsibility for the increasingly tenuous financial position of Maori in the
Wairarapa. As Searancke notes, some Wairarapa Maori continued to illegally lease land to
good advantage (leaving others to rue the surrender of this source of income and settlers),
while others spent what the Crown deigned to pay out of the sums owing to them, on the very
services the Crown had promised as part of the dividend of Crown-sponsored settlement.
Given this state of affairs it is hardly surprising that there was “constant agitation” for
“renewed supplies of money.” Maori may have been abandoned to debt but the biggest

debtor by far remained, and remains, the Crown.

The repeatedly observed failure of the Crown, to issue title for the individual Crown granted
reserves it offered to selected rangatira during the purchase process, also undermined efforts
at economic advancement. In 1865 Native Reserves Commissioner Swainson noted that the
failure to issue to Te Manihera his title to a good block of pastoral land had led to him being
unable to properly lease the land, with the consequent loss of £125 to £150 per annum in
rent. Notwithstanding the willingness of some Maori lessors and Pakeha lessees to defy the
law, any such lessee would, as Swainson noted, have been open to “the penalties of the

Native Land Purchase Ordinance.”484

Nonetheless, the Crown sought to justify its expedient actions and Searancke concluded,
bizarrely, by denying that Maori had bad feelings towards land purchases (or land

purchasers), “except through their own mutual jealousies.” That is, it was their own fault and

483 Wardell to Native Minister, 20 December 1864, and Halse minute, 27 January 1865. WP 3/16/1864/1033,
and; Native Minister to Wardell, 1 February 1865. Letter 44, Outwards Letterbook. MA 4/60. National
Archives.

484 Swainson memorandum for Native Department Under-Secretary, 25 March 1865. N.S. 65/437; with HB
7/1(h). National Archives.
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those, such as the rangatira Te Manihera, who opposed any further land deed, were derided,
in a typically self-serving manner, as “those with small or doubtful claims.” Even Searancke
must have been aware that only a few years earlier, when the Crown sought to acquire land,
Te Manihera’s claims had been accepted far and wide (perhaps further and more widely than
they should have been). Searancke epitomised the cynicism of the Crown’s methods when he
then expressed the hope that the debt crisis, to which the Crown had contributed, would
continue, thus ensuring that those favouring the Wairarapa status quo would lose out to the
“more friendly party.” By"friendly’ he meant disposed towards the signing of further deeds
(whether such signatures be by dint of debt or of ‘loyalty’). However, by 1860 those who
agreed with Te Manihera — ‘friendly’, ‘loyal’, or otherwise — were gathering in strength, as a

growing Maori movement found fertile ground in the Wairarapa.
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4.3 The Kingitanga Movement: 1859-1861

Let the Queen have her men, and let the King have his. Let the Queen
secure her men.
Wi Waaka to Governor Gore Browne, 1860

By the late 1850s, many Maori were calling for some measure of authority over themselves
and their land — something akin to the right of rangatiratanga guaranteed to them under
Article II of the Treaty of Waitangi. Traditional sanctions and systems of control and the
traditional authority of the rangatira had been eroded since 1840, not only by the influx of
settlers but also by Crown land purchase strategies, so a new approach was needed in the
attempt to forge a united front. That united front and an end to the cession of land to the
Crown were two key responses to the developing crisis, with hapu and iwi runanga being set
up for this purpose in Taranaki in 1853. Support for a tapu on land was then coming from as
far afield as Otaki. These “first efforts at self-determination” led to the idea of a kingship
under which all Maori could be united. When Tamihana Te Rauparaha first promoted the
idea of a Maori king he and his supporters toured several districts, including the Wairarapa,
ostensibly seeking candidates. It is likely that in Wairarapa, as at Ahuriri, the rivalry between
the leading rangatira was such that no one of them would be acceptable to all, so Tamihana
moved on,*85 while it must also be acknowledged that the appearance of seeking candidates
was really a way of gathering support for the Kingitanga; most rangatira would have felt
bound to defer to more senior ariki possessed of the whakapapa connections and mana
necessary for the leadership. Thus, figures such as Te Heuheu or Te Wherowhero were
always more likely to fill the role than those Tamihana visited en route to his ultimate

destination in the central North Island.

At the same time a movement that was often complementary, but which also often rivalled
Kingitanga, was growing; the ‘Runanga Movement’. It too sought self-government or
rangatiratanga, but rather than seeking a single national leader, this movement instead

established many local runanga, or councils. It was hoped that these runanga might be

485 Ballara, Angela. Te Kingitanga. The People of the Maori King Movement. Essays from The Dictionary of
New Zealand Biography (Introduction). Auckland University Press/Bridget Williams Books, Auckland, 1996,
pp-1-10.
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granted some judicial powers over their own people, and could also be involved in settling

disputes with local settlers.

In November 1856, Iwikau Te Heuheu called a great hui at Pukawa (near Taupo) to promote
not only this runanga system but also to raise the prospect of a Maori king, with an end to
Crown land purchases a goal common to both proposals. Some Ngati Kahungunu attended
the Taupo hui although it is not certain if they included those of Wairarapa. However, the
allocation of land to settlers by Maori (as occurred in Wairarapa and Hawke’s Bay in the
1840s and 1850s, prior to wholesale cessions to the Crown) was noted as an alternative to
ceding land to the Crown, suggesting some input from Ngati Kahungunu. Leasing was
endorsed by the hui as a means to encourage the settlement amongst Maori of those Pakeha
they wished to have reside amongst them, albeit a means of promoting settlement the Crown
had made illegal a decade earlier. That is, they did not seek to drive out the settlers, merely to
exercise control over the number and behaviour of those residing in their rohe. This point
was perfectly illustrated when, during a night-time discussion, some of those present
advocated more drastic action, such as driving the Pakeha into the sea. A rangatira responded
to this debate by walking about the whare, “quietly putting out the candles. The lesson was
understood; the light represented the ministers, teachers, and all Pakeha who had
demonstrated goodwill and whose skills were regarded as useful.” If all Pakeha went, so too

would those whose presence had, in many ways, been beneficial to Maori.486

Significantly, Land Purchase Commissioner Cooper also reported that, “the question of the
Queen’s sovereignty over the Maori lands was discussed, but no one was capable of
explaining the subject to the satisfaction of the meeting, so the matter dropped.”87 In
contrast to the (literally) shadowy nature of the Queen’s rights, Maori certainly appeared
alive to the more solid concept of rangatiratanga over their lands and lives. Cooper had
earlier reported that, in addition to halting Crown land purchases, a further object of the hui
was “the inauguration of a Maori Parliament, to be composed of deputies from all the tribes
who join the confederation.”#8% While the Kohimarama conference of 1860 was one

Government-sponsored hui of many iwi, this style of Maori parliament, or paremata, did not

486 Op cit, p.6.

487 Cooper to McLean, 6 February 1857; enclosed with Governor Gore Browne to Secretary of State for
Colonies H. Labouchere, 27 March 1857. GBPP. 1860 (2719), p.440. Cooper to McLean, 29 November 1856.
AJHR, 1862, C-1, pp.323-24-

488 Cooper to McLean, 29 November 1856. ATHR, 1862, C-1, pp.323-24.
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emerge until the Repudiation Movement of the early 1870s, and it was also taken up by Ngati
Whatua (who hosted the Orakei Parliaments from the late 1870s) and Nga Puhi (who
commenced the Treaty of Waitangi movement in the 1870s) before the more widely
representative Kotahitanga movement hosted even bigger paremata in the 1890s and early

1900s (a subject examined in a subsequent chapter of this report).

Te Hapuku was notably absent from the 1856 Kingitanga hui, and was unlikely to agree to
the general Ngati Kahungunu resolve to cease allocating land to the Crown, particularly
when the Maori King’s ‘viceroy’ in Ahuriri was his arch enemy Tareha Te Moananui. Be
that as it may, the Kingitanga hui strengthened the resolve of the great majority who wished
to cease such land dealings, and the movement was anxious to build on the support it had
amongst Ngati Kahungunu. (The extent to which their Rangitane kin in Wairarapa
participated is, unsurprisingly, not documented in the sources relied upon here.) In April
1859, Kingitanga emissaries called a hui of Ngati Kahungunu at Pa Whakaairo, which
appears to have been attended by Wairarapa Maori, certainly those from the north of the
area, including kainga such as Porangahau. Henare Matua, who had resided at Akitio prior to
the signing of the Castle Point deed, represented the Kingitanga in the Porangahau district
and his first task was to collect the money previously paid by the Crown for the land, money

which was to be returned to McLean (who of course refused to accept it).48?

Te Hapuku (isolated at Te Hauke) remained loftily neutral throughout this period, even as
local Maori were split into those supporting the Kingitanga and those — notably Karaitiana
and Renata Kawepo — who would not acknowledge Potatau’s authority and preferred to focus
on their own local runanga (such runanga also being active in Wairarapa). Despite the
differences amongst the iwi as to the Kingitanga there was unanimity as regards opposition
to Crown land dealings and many other objects of the Kingitanga, such as the reassertion of
customary values in the face of Pakeha domination. Even so, they also agreed to respect all
existing agreements with the Crown,*9 an honourable concession that left Wairarapa Maori
in particular exposed to numerous incomplete and questionable arrangements that took

decades to resolve.

489 Cooper to McLean, 9 May 1859. ATHR, 1862, C-1, pp.341-342, and; Ballara, Angela. ‘Matua, Henare 7 —
1894°. Dictionary of New Zealand Biography, updated 22 April 2002 (URL: http://www.dnzb.govt.nz/).
490 Thid.
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Crown officials visiting Wairarapa (for none were yet stationed there) generally conflated the
Runanga and Kingitanga movements, and condemned the supporters of either as dangerous
subversives opposed to the Queen’s authority. Those opposed to further land purchases —
“the anti-land-selling league” — were similarly included in this category. It is not hard to see
why any moves to prevent further cessions of land would be seen as an act of opposition to

Crown authority for, as Alan Ward notes:

it was now becoming plain that British law was aimed at acquiring Maori
land and supporting chiefs or factions who had sold or were wanting to
sell land, often in disregard to the wishes of other traditional right-
holders.#1

The Maori ‘law’ sought by the Kingitanga and the Runanga was a law that would uphold
Maori society and restrain those land-vendors who lacked the endorsement of Maori law.
Given that Crown law sought the reverse — and had been encouraging the signing of deeds by
those it knew lacked the endorsement of wider kin groups with rights to the land —
controlling land cession meant opposing the Crown and asserting the Treaty-guaranteed right

of rangatiratanga over Maori land.492

The negative Crown attitude to the Maori assertion of their rights, along with that of rumour-
mongering seftlers, contributed greatly to mutual suspicion between the races in Wairarapa
from the late 1850s. Wairarapa Maori leaders repeatedly reassured settlers of their peaceable
and friendly intentions, but also reserved the right to defend themselves. In August 1859
Ngatuere attended an official dinner to celebrate the opening of the Waiohine Bridge, an
event to which he and a few other rangatira had been invited. Referring to the recent
purchasing of guns and ammunition by local Maori, he told the gathering that Maori had
heard from local settlers that the Government was bringing “men-of-war steamers” to the
country with a view to, “seizing their chiefs and dispossessing them of their lands.” He had
even been told that local settlers were intent on killing Maori and was advised by others not
to attend the dinner. He was sure that the friends he saw at the dinner would not do such a
thing, but with regard to broader Government intentions he said Maori, “did not know
whether it was true or false, but they were quietly determined that they would quietly arm

themselves and be prepared to defend their chiefs and their lands.” He was glad to find the

491 Ward (1974), p.100.
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settlers denying any such intention on their part and that of the Government, and concluded
that, “‘they might rest assured that the natives’’ desire was to live in the utmost peace with

them. 493

At the close of 1860, Ronaldson observed that the Governor’s rejection of the Kingitanga’s
substantive ‘Otaki petition’, and his characterisation of it as “that ‘disgraceful petition’,” had
led to the Governor being held in coritempt by Wairarapa Maori, adding that, “some measure
of this contempt will extend even to the Queen.” Maori, he said, concluded from the
Governor’s response that, “it is useless for them to petition the Queen.” The good reverend

concluded grimly that:

It would indeed be a difficult task at this present moment to enumerate the
causes of their alienation from the British Government — they are many.4%4

The inaccurate reports of the recently-appointed Wairarapa Resident Magistrate, Herbert
Wardell (still based in Wellington), did not assist harmony for he condemned Wairarapa’s
“King Natives” as “violent nationalists,” claiming that they “repudiate the obligations
contracted by the Treaty of Waitangi, and maintain their right to independent
Government.”?5 This of course ignores the fact that the Treaty had in fact guaranteed them
rangatiratanga, a right which, the Kingitanga repeatedly reassured the Crown, was not
incompatible with the conjoint administration of the nation by the Crown and the Maori
King.4%6 Despite the extensive historiography regarding this matter, a recent historical report
on the Wairarapa has seen fit to endorse Wardell’s views, suggesting that such an assertion
of Maori rights may have constituted, in Wardell’s words, a repudiation of the Treaty and,
further, that this could justify Grey’s later views on the “unacceptable” nature of the
challenge presented by the Kingitanga (thus justifying his invasion of Waikato).497 Such a

view of the Kingitanga, particularly in Wairarapa, does not bear close scrutiny.

492 See, Sorrenson, M. P. K. “The Maori King Movement, 1858-85°, in Studies In 4 Small Democracy; Robert
Chapman and Keith Sinclair. Auckland, 1963. pp.39-40.

493 Wellington Independent, 5 and 12 August 1859.

494 Reverend William Ronaldson to CMS, 27 December 1860, p.84. gMS 1720. Alexander Turnbull Library.
495 Wardell to Native Secretary, 20 September 1861. ATHR, 1862, E-7, pp.30-32.

496 See for example, Ward, p.101, where Tamihana is described indicating this point by placing two sticks in
the ground; one the King, the other the Governor. A third stick — the law of God and the Queen — bridged them,
with a circle surrounding the structure, “the Queen, a fence about them all.”

497 Goldsmith, p.70. In addition to slurring the Kingitanga, Goldsmith appears to have neglected to examine the
context of Wardell’s comments; he was an associate and appointee of Gore Browne and so could be expected to
echo his master’s voice, he had endured a frustrating two years as an ineffective Resident Magistrate at
Turanganui-a-Kiwa, where local iwi denied his right, and that of the Crown, to rule over them and also refused
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Wardell’s view — based on the few visits he had made from Wellington — contrasts with the
occasion when Kingitanga stalwart Wi Tako Ngatata was first invited by Ngairo to Waihenga
in September 1859, at a time of mounting racial tension. As noted above a dinner was laid on
for more than 100 surprised local settlers who were then witness to Wi Tako’s attempts to
gain converts to the Kingitanga cause. It was reported that he gained few converts during the
three-day hui that followed the dinner, with even those who opposed further land purchases,
such as Te Manihera, continuing to express loyalty to the Government. The press reported
that Te Manihera (“a man of considerable ability and an eloquent Maori orator”), “met and
strenuously opposed” Wi Tako and that after three days, “the attempt to establish the banner
of the King proved an absolute failure.” This conclusion may have been more wishful
thinking than objective analysis, for although, “Te Manihera stuck to his British colours
[and] carried a large majority of the meeting with him,” a large party also declared their
neutrality. While this left the Kingitanga as a minority, it also left “a large majority”

neutral.#98 In this context, neutral tended to mean “undecided’.

As the 1850s came to an end it might be concluded that ‘neutral’ was less an endorsement of
the Crown and more a synonym for ‘undecided’. Remaining undecided was not a choice
welcomed by settlers or the Government, as Maori elsewhere in New Zealand discovered.
For instance, in Turanga (Gisborne) many strove to stay neutral, or ‘kupapa’ as they called it,
contrasting themselves with those affiliated to the Kingitanga and Kawanatanga (what the
Government called the ‘queenites’). There would not long remain room for neutrality in
Wairarapa. Given the Crown’s position on so-called “non-sellers” and “land-leaguers,” it is
perhaps not surprising that even supposed “moderates,” such as Te Manihera, later found
themselves being pushed towards the Kingitanga camp (see below). However, in November

1859 he was still firmly supporting the Crown, telling McLean:

may you understand this work of mine, my eyes are still directed at the
Government, over to that chieftain dwelling there, Victoria, and her good
practices. E Ma, much is my sadness upon my arrival, all of the people

to transfer land to the Crown (see Vincent O°Malley, ““An Entangled Web™: Te Aitanga-a-Mahaki Land and
Politics, 1840-1873, and their Aftermath’, WAI 814). Finally, his knowledge of Wairarapa Maori was
extraordinarily limited as he was a recent appointee still based in Wellington.

498 Bagnall, p.206; Government Surveyor Malcolm Fraser to McLean, 20 August 1861. AJHR, 1862. E-7,
pp-26-27, and; Wellington Independent, 9 September 1859.
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have gone over to the King. I have worked at them and some have
returned.4?

He signed the letter, “from your dear and true friend for our Lady, Victoria.”

The “most pleasing feature” of the Waihenga dinner and subsequent hui was said to be, “the
cordiality which existed between the natives and the whites.” Out on the coast, at Waikaraka,
there was also little trouble. Local settler Mary Moore later informed her friend Donald
McLean that, “the natives here have behaved well throughout the war and have not caused us
the least shadow of alarm.” Indeed, when some Wairarapa Maori came out from the central
valley to, “hold a Runanga about a horse which had been sold improperly,” the always
independent-minded Te Wereta would not even allow them to stay at his kainga as they were

said to be Kingitanga, so they camped on the beach.50

However, although Wi Tako had but limited success in 1859, the Kingitanga soon found
supporters in Wairarapa and by 1860 Searancke reported that the principles of:

the Maori King or Runanga party ... have taken a fatal hold on the

- imagination of the Wairarapa natives, a large party of whom now openly
question the Queen’s authority over the Maori people and have organised
a determined opposition to any further alienation of land to the Crown.50!

Given the dissatisfaction with the Crown’s multifarious failures described above this should
have been entirely predictable. Still, some local settlers, and even Wellington Superintendent
Featherston, found cause for panic in this assertion of rangatiratanga, especially after fighting
broke out in Taranaki. For instance, in May 1860, Carterton settlers offered their services as
volunteers and sought arms from the Wellington Provincial Government. Colonial Secretary
Stafford agreed with Featherston that this was, “a most unwise proceeding,” not so much
because it was unnecessary but because Wairarapa lacked a safe fortified stockade where
arms and ammunition could be stored for use by such volunteers. Stafford suggested that
such installations be considered.592 Cooler heads were, however, always confident of Pakeha

domination and even prior to the fighting in Taranaki, Featherston was assured that, as

499 Te Manihera, Papawai, to McLean, 28 November 1859. McLean MS Papers 32, Ffolder 683C. Alexander
Turnbull Library. Smith translation.

500 Moore to McLean, 26 September 1860.McLean MS Papers 32, Ffolder 457. Alexander Turnbull Library.
501 Searancke to McLean, 21 February 1860. ATHR. 1861. C-1, p.289. Note Searancke’s conflation of the
Kingitanga and Runanga movements.
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regards the Maori of Wairarapa, “the smallness of their numbers, the absence of assured
support from neighbouring tribes, and of any real or fancied occasion of hostility” rendered

any confrontation unlikely.303

Indeed, despite severe settler provocation no fighting ever shattered the peace established by
Wairarapa Maori so many years before, but neither the Crown nor local settlers can take
much credit for this. Rather, it was due to the Maori resolve for peace, even though such a
resolve did not equate in their minds to an abject surrender to Pakeha domination. In April
1860, Ronaldson confirmed this view, informing Superintendent Featherston that a large hui
of Wairarapa Maori had been convened for several days at Papawai and had confirmed that
they, “have no wish to interfere in the present quarrel between the Taranaki Natives and the
Government.” By the same token they were, “greatly excited from the Report that the militia

force of this district is to be called out.””504

A fuller press report of this hui noted that, in an apparent assertion of their authority, 60
armed Maori had paraded through Greytown (half on horseback) en route to join the 200
Maori gathered at Papawai for the hui. Another observer derided the supposed show of force,
noting the “old guns” and concluding, in a jocular vein, that “this regiment greatly resembled
Shakespeare’s description of Sir John Falstaff’s company,” although it was admitted that
Maori were “less ragged and by far more orderly” than Falstaff’s comical crew. When the
men paraded through Carterton, a drunken settler, with his knife drawn, threatened the Maori
party, but he was simply ignored by them. It was further reported that Maori:

entertain a suspicion that there is a deliberate design on the part of the
whites to exterminate them, and that they (the whites) are only waiting for
the arrival of the military to carry into execution their nefarious design; a
suspicion to which the insolent bearing and drunken cries of some
besotted settlers are greatly contributive.’0 '

That is, “pot-valiant heroes boast[ing] in their cups” that Maori were to be enslaved, or even

exterminated, demonstrated a racist antipathy on the part of some settlers that contributed to

502 Colonial Secretary to Wellington Superintendent, 9 June 1860. WP 3/8/1860/255. National Archives.
503 Cited in Bagnall, p.206.

504 Ronaldson to Featherston, 12 April 1860. WP 3/7/1860/130. National Archives.

505 Wellington Independent, 20 April 1860.
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the growing unease amongst Wairarapa Maori.’% This also explains their determination to
prevent the despatch of Government troops, or more particularly the forming of a local
militia comprised of such “pot-valiant” thugs. Such an armed force would only confirm their

worst fears, so they strove to maintain peace, but not peace at any price.

Te Manihera was said by locals to have, “generously cast around us ‘the shield of his
protection’,” but this assurance carried a rider; the ‘shield’ would be withdrawn if the “red
coats” were called out or a militia enlisted. In that event, it was melodramatically reported,
“all our heads are to be chopped off.” Nonetheless, observers concluded that it would be
“injudicious” to call out the militia as, “the Maoris never seemed to me more civil or better
disposed than they are now.” It was, however, still hoped that, “the sovereignty of Her
Majesty and the supremacy of British law may be obtained and established in this Province
without having recourse to arms.” Apparently responding to the hui, the Governor reassured

Maori of his friendly intentions towards all of the iwi at the south of the island.307

Despite these tensions, the hui passed off peacefully as did two later hui in May 1860.
Tamihana Rauparaha attended one such hui, but, “it was agreed that the Maori flag should
not be hoisted.” This statement was later clarified when separate letters from Tamihana and
from many of the leading rangatira of Wairarapa were published in the press.5%® The
Wairarapa letter was sent in reply to a letter regarding the Kingitanga from Tamihana
Rauparaha and the Kingitanga of Otaki, Porirua, and Wellington. The 95-strong Wairarapa
Runanga replied that instead of living under the mana of the Queen, as the Kingitanga had
suggested of Wairarapa Maori, “we say, let us live under the mana of God and His Church.”
They did not wish to join in, “the wrong of Taranaki,” as, “our thought is to live in peace.”
As regards the flag of the Kingitanga, they wrote that, “you should put down the flag in a
friendly and quiet way. Our thoughts about the flag are the same as yours, not to hoist the

flag ... keep it quietly down, lest it be the cause of trouble to our Runanga.”509

306 Ibid, and op cit, 2 April 1861.

507 Tbid, and; Govemor to ‘Friends’ (translation only), April 1860. WP 3/7/1860/170. National Archives.

508 The missive was signed by: “Tamaihikoia, Te Wiremu Potangaroa, Ngatuere, Te Retimana Korou, Mitai
Poneke, Kereopa Te Hoko, Te Retimana Te Ruaki, W. Tamihana Te Teira, Raniera Te Iho, Anarua
Tuhokairangi, Iraia Te Hamaiwaho, Hemi Te Miha, Ihaia Whakamairu, W. Tutere Hone Kingi, Hohaia Te
Rangi, Patara Wawaka, Remara Hawea, and Hoera Wakataha.”

309 New Zealand Spectator and Cook’s Strait Guardian, 2 June 1860.
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The raising of flags (be they that of the Kingitanga or that of the Queen) bore some
resemblance to the custom of placing pou whenua, and it was perceived by both Maori and
Pakeha as an assertion of authority. That the Wairarapa Kingitanga agreed not to provoke or
challenge the Government through such an action only confirms their peaceful intent and

desire to avoid conflict.

Tamihana himself also wrote to the press to describe the Wairarapa hui he had attended.
Prior to going to the Wairarapa he had visited the rangatira of Wellington, all of whom
expressed their love for the Queen and their intention not to raise the Kingitanga flag brought
to the region by Wi Tako and others. Wikitoa Taringa Kuri supported Tamihana’s peaceful
intentions, saying, “Let that flag be buried; do not hoist it,” but he added that he was troubled
by the statements of the Pakeha that, “soon all the natives would all be killed.” Tamihana

assured him, “it was only the low Europeans that would say so.”510

When Tamihana reached Wairarapa he met with 100 local Maori but reported that there was
indeed some strong support for Potatau and some anti-government sentiment. Predictably,
and as noted above, this related primarily to the Native Land Purchase Commissioners; “the
natives told me that a great deal of their land had been taken by the Europeans — that the
stony pieces had been given to them, and that this was their reason for joining the Waikato
Maori King Movement.” The leaders of the Kingitanga party were those who had not signed
the above-cited letter, namely, Te Manihera, Matiaha Te Aopouri, Ngairo, Hori Tioi,
Mikaera Te Tau, and Karauria Hape. Tamihana advised them to go to Auckland (to the

Kohimarama conference), “and tell the Governor that it may be made clear.”5!!

In mid-June 1860 a larger hui was held, with 300 Ahuriri Maori coming south to join several
hundred of their Wairarapa kin, “to talk over those questions that affect their interests and
their relations with the settlers.” Superintendent Featherston was to attend. In Ahuriri the
settlers were nervous and had to be reassured by a letter from early settler, Alexander,
passing on the explanation of Tareha, Karaitiana, and Renata Kawepo. They told Alexander
that Te Manihera had invited them to attend a hui of Maori from Whanganui, the West Coast,
and Ahuriri and points north. The troubles in Taranaki were, to be sure, one subject of

discussion but the overall theme was, “the best means whereby they and their Pakeha friends

510 1bid.,
5H 1bid.,
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may continue to live as friends and as one people.” They went on to refute that Potatau was
to blame for the situation in Taranaki (instead pointing the finger at Te Teira and the Crown
for their land dealings) and explained that it was instead their feeling, as doubtless it was in

Wairarapa, that:

the King movement will be conducive in maintaining their existence as a
people; but that, so far from being the means of fomenting discord
between Europeans and Natives, the believe it will have quite a contrary
effect, and will be beneficial to both races, if kept up in the simple form as
it exists at present, and as was from the first intended.512

The few Pakeha accounts of the Wairarapa hui of June 1860, provide little insight as to how
it proceeded. Indeed, a local correspondent noted that it was difficult for a Pakeha to discover
what was being discussed for participants spoke, “in such a jargon of scriptural similitudes”
that their allegorical and metaphorical orations could not be readily translated. Bad weather
delayed the start of the hui, which began on 15 June, but Superintendent Featherston did not
leave town to attend until 20 June. Such delays may have contributed to the main reason for
the hui being abandoned before its business could be properly concluded; by 22 June the
hosts were running out of food “for both man and horse” and as a consequence the meeting
was about to break up. Compounding the food shortage was an outbreak of influenza and
whooping cough. In any event, the Government had already announced the Kohimarama
Conference and those in Wairarapa had to leave as the Government was not willing to delay

the ship laid on to transport them to Auckland.’13

After Kohimarama (discussed further in a separate section) the Wairarapa Kingitanga
followed up their assurances of peace when Matiaha Mokai (a “Native teacher” or lay
preacher) and the local Kingitanga Secretary, Piripi Te Apatu, wrote to Wiremu Kingi at
Waitara to express their concern at what they had heard about his alleged actions (this was
apparently a reference to Government ‘news’ relating to the slaughter by Maori of Pakeha
women and children). They made it plain the dispute was between him and the Governor and
they would not interfere. This was certainly the local Pakeha perspective of the Wairarapa

view of the war, claiming that Maori were, “properly employed” and “take no interest in the

512 New Zealand Spectator and Cook’s Strait Guardian, 30 May 1860.
513 New Zealand Spectator and Cook’s Strait Guardian, 23 and 30 June and 14 July 1860, and; Wellington
Independent, 19 June 1860.
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war... and seem as indifferent as to what is going on in Taranaki as if it no way concerned

them,”514

What did concern them was the Government’s response to, “the Maori King and the
Runanga,” and after a big hui of Ngati Kahungunu was held at Waipaparata in July 1861,
Renata Tama-ki-Hikurangi (Kawepo), “the mouthpiece of the great meeting of Ngati
Kahungunu,” expressed these concerns to Featherston. The week-long hui was attended by,
“a large number of people, the runanga of Mataikona and including all the coast from Castle
Point to Mohaka and back to Taupo.” The conclusion arrived at regarding the Kingitanga
was that, “the fault did not originate with the Maori King,” and they were also keen to keep

Taranaki events distinct from the matter of the Kingitanga:

for the Maori King was not set up to fight against the Queen or to trample
down her sovereignty, no but it was the Governor who dragged him upon
the Queen (i.e., who put a forced construction upon the movement so as to
make the Maori King appear to be set up in opposition to the Queen’s
supremacy).

The cause of the Maori setting up his King was because of the evils
arising from the sale of the land of the Maoris, for it was sold by single
individuals without the consent of the majority... the lands being wrongly
dealt with by his purchases and this was the real reason why I set up a
little King for myself and from that time the people of the land breathed
freely again.’15

Renata stated that the only fight the Kingitanga had was, “with the drunkards, adulterers,
thieves, and with all the offences of the Maori,” although he then again referred to the “evils
of the sellers by stealth” and the land purchase agents who dealt with them. He then asked

the Governor to remedy this wrong; to:

initiate something good for us both in order that evil may be ashamed and
good works may destroy the evil deeds of evil doers. For evil will never be
put down by guns, powder, and ball.... But if you persist in destroying
your Maoris like sheep or pigs it [fighting] cannot be helped. Had I set up
my King to bring evil between you and me it would be right enough for
you to attack my King and me, instead of which he was intended as a
protector.

514 Matiaha Mokai and others, Waihenga, to Wiremu Kingi, Waitara, 2 September 1860. MA 1/1/1860/126.
Raupatu Document Bank, pp.20659-663, and; Wellington Independent, 16 October 1860.

515 Renata Tamakitekurangi to Featherston, 23 July 1861 (translation only). Bagnall papers, 89-249-9/09.
Alexander Turnbull Library.
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The Queen was to be the great protector for me as well as for your side, as
well as from dangers from without or from the sea (foreign invasion). And
my king was to be a little protector for me inland at my Maori villages, the
places which are not visited by you and for the evils which are not
corrected by you.516

A principal topic of the runanga was the, “mutual regard and good fellowship between the
Pakeha and me, the Maori,” so he invited the Governor to, “meet our regard with an equal

measure, that is, if you really have any regard for us.”

However, he also reiterated that, “it was the wrongs that we suffered at the hands of you
Pakehas that drove the Maori to the Maori King,” comparing the process to that by which, “a
man is driven by rain or wind or cold into a house, it may be a hut of reeds, a house full of
fleas, or ever so bad a house, still he will stay in it until a fine day shines forth.” He
concluded, “Man should be led, if you drive him it will not do,” pointing out that the old
forms of Maori worship were not driven out; “no it was by being drawn into the practice of
good works, and that is how I come to be in this beautiful house, the church.” He finished
with a reference to the Treaty of Waitangi, advising the Governor to, “address your efforts to
your Treaty which has been lost by your trampling it under ground,” so that Maori might see
that they were, “protected by our joint Treaty.” A response to Renata’s letter has not been

located.

In 1861, District Surveyor Malcolm Fraser reported to McLean that Papawai and Masterton
Maori had turned to the Kingitanga but noted that those to the south did not support them.
Earlier, Maori of Hurunuiorangi pa had endorsed the King and in 1860, Hoera Wakataha (of
Pahaoa) and Karauria Rihia Hape (of Te Huahua) were appointed as upoko for the
Kingitanga on the eastern coast. Local settlers reported that another large hui was held in
March 1861, and that “all, with few exceptions, have turned Kingites, and intend hoisting the
flag shortly... on the Queen’s land.” Nonetheless, any “irruption” was still seen as unlikely.
Te Manihera and his people also joined the Kingitanga in late 1860, but he does not appear to
have long remained a supporter. Nonetheless, given his opposition to further land cessions

Fraser could not bring himself to describe the rangatira as “loyal” to the Crown,5!7 as clear an

516 Thid.
517 District Surveyor Fraser to McLean, 20 August 1861. AJHR. 1862. E-7, pp.26-28, and; Wellington
Independent, 2 April and 13 August 1861.
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indication as any that opposition to land deals was wrongly equated with opposition to the

Crown.

Wardell reported similar geographic divisions in the attitude of Wairarapa Maori towards the
Kingitanga, dividing them broadly into “two classes; ‘Queen’s’ and ‘King’s’ natives.”5!8
What is interesting about the differing views of Wairarapa Maori is that they broadly mirror
the contrasting views of land cession held by the various hapu in the 1850s. Those in the
south — the earliest and most enthusiastic signers of deeds — were described as ‘loyal’ while
the bulk of those in the central and northern valley — the initial opponents of cession — were
Kingitanga. Coastal hapu were — as before — of more mixed views with Hoera and Karauria
being active in the Kingitanga, while Te Wereta was described by Fraser as ‘loyal’ (although
his treatment of his Kingitanga visitors in September 1860 confirms his independence of
mind, or neutrality, rather than any clear-cut ‘loyalty’; see above). Any ready division of
Wairarapa into such simple camps should be resisted however, for the classification of Maori
into ‘loyal’ and ‘Kingitanga’ camps was frequently one adopted more by officials involved in
land purchase than by Maori themselves. As Fraser’s report indicates (see above), Maori
opposing Crown land transactions were immediately suspected even though they may have

preferred to see themselves simply as neutral.

While the Runanga and Kingitanga could be as much dividing as uniting forces in the
Wairarapa — with support reflecting inter-hapu political divisions that had been first
exploited by McLean’s tactics — the movements also reflected a fundamental premise that
would appear to have had wide support; an end to land transactions with the Crown. If the
remaining land went to the Crown, Maori might lose the basis of their economy, and their
authority. As Tamihana told the Crown in 1860, “the mana Maori and holding land ... These
are the real causes of the setting up of the King.”5!9

The link between ongoing land disputes with the Crown and Runanga activity was made
quite explicit in 1862, when a lengthy hui was held at Uruotane on the Waiohine River in
January and February, outstanding land issues being a prominent topic of discussion. This
appears to be connected to the return of Grey a few months earlier, for both he and McLean

(as the instigators of the land problems) were invited to attend the Maori “Parliament” of

518 Wardell to Native Secretary, 25 October 1861. ATHR, 1862. E-1, p.53.
519 Tamihana to General Assembly, 24 January 1860. GBPP. 1860 (2719).
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Uruotane. Retimana Te Korou told McLean, “you had better return to determine our issues
because those deeds carried out by you and the Governor have not yet been satisfactorily
completed.” He went to refer to McLean as “our parent [matua]” and Grey as “the initiator”
of the land issues, inviting them, “because you are both like the kotuku, a bird of one
flight.”520 That is, the allusion to the kotuku was not as flattering as Governors and
politicians have generally assumed it to be; it was a back-handed compliment referring to the

rare appearances of the kotuku.

The hui appears to have been convened by those deemed to be ‘loyal’ to the Crown, for they
were more likely to be corresponding so frequently with McLean, and inviting he and Grey
to the hui. In addition, others attending the hui informed McLean that as well as land matters
the hui might “take action about the name of the King.”52! Some went so far as to offer
further areas of land to the Crown, notably Ngatuere who offered land near Uruotane, at the
Waiohine Bridge to the Crown’?? (an area of later controversy). The letter of Wiremu Waka
and Ngatuere Tawhao indicates that McLean may have endorsed the hui or agreed to attend,
for he asked McLean to supply food, adding that, “it was your idea that people should come
here, therefore we say to you, food. Finish.”323 This was one of several requests for supplies
made during the lengthy hui, and assistance with accommodation costs was also sought, with
Ngatuere suggesting that, as all of the money McLean had recently given him had been
consumed in providing food for Te Hapuku, further money should come from “the koha of
the land.”524 Wi Tutere also asked for 400 pounds of sugar “to preserve the peaches of
Wharekaka,” and the carts to bring it, adding that, “the compensation for those things are
within the koha of the land.”5?5 Retimana Te Korou wrote again in January 1862 to request
McLean’s attendance, his letter also being signed by Ropiha, Wiremu Kingi, Wiremu Waka,

Maka, Paora, Karaitiana, “and the whole runanga at Masterton.”526

520 Retimana Te Korou to McLean, 9 January 1862. McLean MS Papers 32, Ffolder 686A. Alexander Turnbull
Library. Smith translation.

521 Wiremu Paraone to McLean, 16 January 1862. McLean MS Papers 32, Ffolder 686A. Alexander Turnbull
Library. Smith translation.

522 Wi Tutere, Kingi Ngatuere, and Rihara Te Awhi to McLean, 1 February 1862. McLean MS Papers 32,
Ffolder 686C. Alexander Turnbull Library. Smith translation.

523 Tawhao and Wiremu Waka to McLean, 21 January 1862. McLean MS Papers 32, Ffolder 686A. Alexander
Turnbull Library. Smith translation.

524 Ngatuere, Uruotane Paremata, 17 February 1862. MS 32, folder 686C. Alexander Tumbull Library. Smith
translation.

525 Wi Tutere Paku, Uruotane, to McLean, 22 February 1862.McLean MS Papers 32, Ffolder 386D. Alexander
Tumbull Library. Smith translation.

526 Te Retimana Te Korou and others to McLean. MS Papers 32, Ffolder 686A. Alexander Turnbull Library.
Smith translation.
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This apparently ‘loyal’ hui was accordingly dubbed a “Paremata,” or Parliament, by those
attending and correspondents gave their address as “Uruotane Paremata.”527 Dozens of letters
were sent to McLean from the Paremata or immediately after it, calling for the payment of
koha, the setting aside of promised reserves, outstanding payments, reiterating boundaries,
and various other land-related matters relating to what they called “the places conducted
illegally.” They suggested to him that koha be paid on “all the lands of Wairarapa,” because,
“a person may be dwelling in need of his land that has disappeared because of all the
people.” They went on to note that those who had not received any share of the initial
payment might challenge the land allocation to the Crown (or, as they put it, “undermine the
kai tuku whenua”) and ask for the return of a portion of the land, but that if such a person
received koha this problem might be eased.528 There were also numerous requests for
McLean’s attendance, or even that of Searancke, and these calls became increasingly urgent
as people made to leave, apparently dissatisfied with the failure of the Government to
appear.’?® By the end of January McLean may have been at Greytown, for Mohi Te
Matorohanga and Riwai Tamati sent a letter from Papawai addressed to him at Greytown, but
it is not clear if he ever attended the Paremata. Te Hapuku came down from the north and
wrote to express his disappointment that McLean had “run away from me, when you could
have seen me here and I could have seen you.... My compassionate friend, Heretaunga and

Wairarapa is angry.”>30

Even though some offered land, and offered suggestions as how to avoid land disputes, most
referred to fhe problems caused by the existing incomplete transactions, while others took
away quite a different message from the Paremata. Mikaera and Hirawanu for instance, who
wrote on behalf of a wider runanga that was opposed to any further allocations of land to the
Crown. They also gave an explicit warning to McLean about dealing with any single

rangatira for their lands:

527 See various Wairarapa correspondence in McLean MS Papers 32, Ffolder 686A. Alexander Turnbull
Library.

528 Riwai Tamati and Mohi Te Matorohanga, the College of Papawai, to McLean, 30 January 1862. MS 32,
folder 686B. Alexander Turnbull Library. Smith translation.

529 See various Wairarapa correspondence in McLean MS Papers 32, Ffolders 686A-D, and; Ropiha Te Akau
and Retimana Te Korou, Paremata, to McLean, 23 January 1862. McLean MS Papers 32, Ffolder 686B.
Alexander Turnbull Library. Smith translation.

530 Te Hapuku, Uruotane, to McLean, 20 February 1862. McLean MS Papers 32, Ffolder 686D. Alexander
Turnbull Library. Smith translation.
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To McLean, fellow, greetings to you within the mana of the Queen. Friend
McLean, you should be careful of the activities of Henare Waitengae lest
you believe him and problems be created for you and for all of us because
there are many of us in that land. This says it belongs to us and your action
should be appropriate. Do not construct your view with the discourse of
one person, on the contrary the word that comes from with the Runanga is
the correct word however. You should heed that word and I will explain
about the lands, the people, and their practices, and their thoughts. There
is Peti and Thaka and all of his people; Hoera, Taituha, and all of his
people; Te Wirihana, Uiriaha, and all of his people; Wi Taukou,
Patoromu, and his people, and; Huru [Te Hiaro] and all of his people.
Fellow, heed this, those are the people of that land. They should be
consulted. Henare’s is perhaps or perhaps not appropriate. There is no
tukuwhenua from now on, absolutely not, to be extended indefinitely.53!

As noted earlier, land cessions had slowed at this time, with few new negotiations being
opened, although old deeds were completed as Maori were “anxious” to have boundaries and
reserves defined so “that they may see what remains to them.”532 Goldsmith asserts that had
Maori been opposed to land deeds they could have “repudiated or lessened”>33 the areas
involved. This ignores the fact that this would require not only the loss of the money
involved in the completion of the deed (thus aggravating their debt problems) but it would
also involve some dishonour in the form of going back on an agreement (something the
Kingitanga had resolved not to do since the first hui attended by Wairarapa Maori in 1856).
In any case, it is unlikely that the Government would have agreed to these sort of

amendments to its deeds, no matter how erroneous the arranging of them had been.

This is not to say that Maori were not still attempting to right the wrongs apparent in the
Crown’s earlier deeds. As the correspondence referred to above indicates, those who had
been excluded from the negotiations, or whose interests were assumed by the Crown without
reference to them, did attempt to either obtain some payment or retain their share of the land.
When the Government failed to respond, the Kingitanga would sometimes step in and
symbolically reclaim the land for those who had been excluded by the Crown. For instance,
Raniera wrote to McLean in August 1862 with regard to the kainga of Wireumu Kingi Tu-te-
pakihi-rangi, saying, “E ma, it will not be long before problems appear at this kainga because

of this activity, the fraudulent exchanges of some of the people.” He added, “the Government

531 Miakaera and Hirawanu to McLean, 13 February 1862. McLean MS Papers 32, Ffolder 686C. Alexander
Tumnbull Library. Smith translation. Emphasis added.

532 District Surveyor Fraser to McLean, 20 August 1861. ATHR. 1862. E-7, p.27.

533 Goldsmith, p.71.
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is also at fault...the whole island is heading for trouble,” as the Government had.
“exchange[d] the land with a single person.” Raniera wrote that, “if indeed you had consulted
carefully with the person who owned that kainga, then it would be good,” but as this had not
occurred, “that land has been taken back,” and the money returned. He concluded firmly,
“That land is held by the hand of the King.”534

Far from dishonouring existing obligations, Wardell observed that the Kingitanga Maori
were in fact “more just and honourable than the others,” a circumstance he remarkably

attributed to:

the fact that their Runanga, which is generally governed in its decisions by
the broad principles of justice, exercises over them a control to which the
other natives are not subject.536

That is, Maori-administered law worked effectively because — apparently in contrast to the
Crown alternative — it was seen to operate on “the broad principles of justice.” As he later

noted:

The Runanga, in assuming to decide in cases of dispute or crime, has only
adopted and developed the system which has provided in some Native
Districts the only Courts which have been established there, viz., the
‘Komiti Maori’.337

The effectiveness of Maori runanga amongst Ngati Kahungunu had been previously noted by
Cooper, who reported to McLean that Maori, “respect the decisions of their own Runanga. ..
and get out of the habit of taking the law into their own hands.” The Runanga was also
making “strenuous efforts” to reduce liquor consumption, efforts which he later reported had
had “beneficial results.”538 Later, when its very effectiveness extended to affect Pakeha and

Crown dealings with Maori (particularly in land matters) Cooper rather changed his tune,

534 Raniera Te Iho, Putangitangi, to McLean 29 August 1862. MS 32. Folder 686H. Alexander Turnbull
Library. Smith translation.

535 Raniera Te Tho, Putangitangi, to McLean 29 August 1862.McLean MS Papers 32. Folder 686H. Alexander
Turnbull Library. Smith translation.

536 Wardell to Native Secretary, 20 September 1861. ATHR, 1862, E-7, p.32.

537 Wardell to Native Secretary, 25 October 1861. AJHR, 1862, E-1, p.52.

538 Cooper to McLean, 9 May 1859 and 12 March 1860. ATHR, 1862, C-1, p.342 and p.350.
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writing to McLean, “Confound these natives, they are getting harder to manage every
day.”53

In Wairarapa the “King’s Magistrates” presided over “the w[h]akawa” and gave judgement,
“but not without consulting with the other persons present.” Ronaldson had earlier recorded

the long-held wish of Wairarapa Maori for law and order, recalling that:

I was not only witness to their great desire in this end of the Island for
Law and Order but I was also their interpreter to Governor Browne of this
wish. They asked for English Magistrates to reside amongst them to teach
them the law. This was in 1855 when Governor Browne paid his first visit
to Wellington. I was informed on good authority that he was anxious to
meet their wishes but wasn’t supported by his Executive.540

Little progress was made in the appointment of a permanent Wairarapa magistrate for some
years thereafter. In June 1857, the lawyer Charles Ward was authorised to hold a Resident
Magistrate’s Court in Greytown and local settlers later wrote that the sittings proved, “of
greatest benefit to the settlers and natives of Wairarapa.” However, no further courts were
held so in June 1859, 200 settlers called on Ward to be made a District Court Judge under the
recent District Courts Act.54!

However, it was to be some time before any sort of judicial apparatus — other than the
Kingitanga’s system — was operating in Wairarapa. By 1860 not even a paid whakawa had
been appointed in the Wairarapa when Wardell — essentially a political appointee from
Turanga, who had failed at that posting — was belatedly appointed as Resident Magistrate. He
later recommended that only a few ‘loyal’ Maori be made whakawa (judges, or ‘assessors’ as
they were officially termed) with even this recommendation rejected by the Government (see
below).3#2 Resident Magistrate Henry Hanson Turton, who toured the entire North Island in
late 1861, to investigate how various runanga were operating, acknowledged the value of
Maori runanga. Although much of his comment is stern and patronising even he had to admit
that in Wairarapa, as in many other districts, “I could not but think, as I listened to them,
what good stuff was there for the purposes of life, if their energies could only be directed and

sustained in a right channel.” He also found that the runanga were generally comprised of

339 Cooper to McLean 9 July 1862. McLean MS Papers 32. Alexander Turnbull Library.
540 Reverend William Ronaldson to CMS, 6 December, 1863, p.126. gMS 1720, Alexander Turnbull Library.
341 Wellington Independent, 24 June 1859.
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rangatira who did much to restrain wilder young men, “and in some cases there counsel is
adopted and peace reigns throughout the district.” With regard to Pakeha living in these

Maori districts, Turton observed that the settler view was that:

In many of the Runangas there is a strong determination evinced to
interfere with the Europeans residing in the district. But for this, the latter
[i.e., the settlers] have in a great measure to thank themselves, by
frequently appealing to the Runangas in the first instance for the collection
of their debts, etc. Then, when in return they are cited to appear before the
Council for some debt or trespass of their own, they complain loudly of
the interference, and decline to comply, leaving the Maori to take by force
what is refused to their authority; and in so doing many of them are
satisfied that they are doing right. Some of the Europeans also will make
use of the Resident Magistrate or Maori Runanga, just as it suits their
convenience; and then, in their turn, the Native will often refuse to appear,
saying that they do not acknowledge our jurisdiction. For this, in the
present state of things, there appears to be no remedy but patience.>43

The remedy was, of course, to recognise and utilise the energy, mana, and integrity of the
Runanga, and combine it with the judicial authority of the Resident Magistrates and the
existing legal authorities. If statutes, such as those first introduced by FitzRoy in 1844, which
acknowledged Maori needs, rather than entirely favouring settler priorities, were also
available, then such a bi-cultural system — backed by both traditional and Crown authority —
would doubtless have found ready acceptance amongst Wairarapa Maori, while also being

fairer to settlers than the ad hoc law then operating there.

While the Crown remained fixated on land matters and insisting on the supremacy of its,
largely absent, authority, such judicial developments were unlikely. For instance, Searancke
reported in February 1860 that the appointment of a Resident Magistrate, “would be of great
advantage to the interests of the Crown,” as it might assist in the settlement of the
numberless land disputes that he was clearly unable to resolve. McLean also wrote a
memorandum in April 1860, recommending that, due to the allegedly “excited state” of
Wairarapa Maori,’#* “some prudent person be appointed Resident Magistrate for the time
being.” He recommended that long-term resident, J. Valentine Smith, be appointed

immediately. Although some official scribbled “app[rove]d” on this memorandum, Native

542Wardell to Native Secretary, 25 October 1861. AJHR. 1862. E-1, p.53.

543 Turton memorandum, 20 November 1861. AJHR, 1862, E-5A, p.9.

544 This would have been when excited reports the April 1860 hui reached him, which rejected Kingitanga, but
also rejected settler militancy.
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Minister Richmond, noted only that the Governor “is in communication with Mr Smith on
this subject.” In addition, Richmond had recorded some three weeks earlier that Wardell had
already been identified for a Wairarapa posting, although he had yet to depart from

Turanga.545

However, this was little more than wishful thinking for when Queenite Maori brought such
land disputes before Wardell, he was unable to act without assistance from McLean or his
staff, and indeed was specifically told not to interfere in such matters at all. In 1863 he
informed McLean that Karauria Hape had attempted to bring trespass charges against Barton,
for his use of the Whawhanui Reserve made for Karauria and others. Wardell thought the
reserve may have been purchased but had no evidence to act on so he had, “put the case off,
hoping it would be arranged between the parties, but there seems no chance of that.”
Karauria thus pressed his case for hearing but Wardell could only pass the matter on to

McLean.546

Referring to the spread of the Kingitanga, Searancke, like other Crown agents, attempted to
diminish its significance by linking it to debt and the temperament of Maori. In a revealing
passage he explained to McLean that:

They are too lazy to work or make any exertion to help themselves, and
only too ready to seize at any excitement which gives them an opportunity
of galloping about the country, and for the moment causes them to forget
their own misery in the hope of change... [this] has led to the King
movement being adopted most cordially by great numbers of the Natives.

Another reason might be that in a district like the Wairarapa, where the
Natives are constantly brought into contact with Europeans, they are made
to feel more sensibly their own inferiority.547

Despite these deeply blinkered and Eurocentric views, Searancke admitted to being unable to
ascertain the “actual intention of this movement”; it is plain to see he is unlikely to have been
capable of discerning the Maori desire for some authority, perceiving only that his work was
frustrated by those who dared to challenge his authority. He also alleged that the continuing

need for land purchase funds in the Wairarapa in 1860 arose out of such sums being,

345 McLean memorandum, 20 April 1860. MA 1/1/1860/41, and; Richmond memorandum, 3 April 1860. MA
1/1/1860/28. National Archives.
546 Wardell, Upper Hutt, to McLean, 13 October 1863. Micro-MS-0160. Alexander Turnbull Library.
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“devoted solely to the purchase of arms and ammunition,” and for donations to the King.
Although some historians appear to have accepted this grossly exaggerated assertion at face
value,58 the evidence adduced here indicates a more complex reality than the violently
prejudiced Land Purchase Commissioner would have been capable of admitting. (One
instance where it is known that resources were exchanged for arms is in connection with
waka made from trees on the Ahikouka block, with some waka traded for guns and a cask of
powder.54 However, this clearly occurred many years before the Kingitanga appeared and
probably relates to the period immediately prior to or immediately after the heke to
Nukutaurua.)

Searancke’s surveyor, Fraser, echoed his master’s voice, claiming that Papawai Maori had
allied with the Kingitanga in the hope that it might “ameliorate” their indebtedness. He went
on to claim that the “secession” of Masterton Maori to the Kingitanga in 1861 was
accelerated by their failure to obtain large advances for lands offered to the Crown in

northern Wairarapa.’>?

The Government, disregarding Searancke’s advice, actually stationed Wardell in Wellington
until at least the end of 1863, even though his district was the Wairarapa. Richmond
observed that:

It appears to me inexpedient in the present state of native feeling in
Wairarapa that Mr Wardell should be at present stationed in that district,
which would have the appearance of an attempt to force a British
Magistrate and British institutions on the Natives.’5!

Instead, Wardell made frequent visits to ‘his’ district. The first indication of Wardell holding
a court involving Maori in the Wairarapa does not emerge until November 1860, when
Native Minister Weld — the early pastoralist who had been sent south by the Governor to

resolve land difficulties in the district — authorised the Wellington Sub-Treasurer to

547 Searancke to McLean, 21 February 1860. MA 1/1/1860/153. National Archives.

548 Goldsmith, p.71.

549 Incomplete minutes of Ahikouka inquiry, 26 August-4 September 1873, in MA 13/31. National Archives.
Ahikouka Documents.

550 District Surveyor Fraser to McLean, 20 August 1861. ATHR, 1862, E-7, pp.26-28.

351 Native Minster C. W. Richmond memorandum, 3 April 1860. MA 1/1/1860/28. National Archives.
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reimburse Wardell the sum of £5 for provisions supplied to Maori attending his court sittings

(with further reimbursements up to £25 per annum to be permitted).552

However, had the Government been more forthcoming in the 1850s, or even merely allowed

Wardell to operate in conjunction with the Komiti Maori, Runanga, or the Kingitanga in the

1860s, a great deal of tension could have been eased and troubles avoided. The utility of

Wardell as an adjunct to the runanga — as a Crown official who could record and sanction its

work — was demonstrated in the case arising out of the eviction of Morrison from Te

Uruokakite block. The land was part of that allocated to Morrision when he was one of the -
early runholders, but his homestead was among those transferred to Morrison, via a Crown

deed,‘ in 1854, in order to help him remain on the land. As Pirika Te Po later recalled, ““it was

Te Warahi and Wikitoria who wished to sell [sic] it in order to keep Morrison,” although he

too had participated in the deed.553

The bulk of the run beyond the small homestead block still remained under the original
tukuwhenua to Morrison. This had been arranged by Pirika and Te Warahi, with Pirika
saying he had acted on behalf of the leading claimant to the land, Te Manihera, as he had
been a youth at the time. When he, “had arrived at manhood the ritenga of the land was in his
hands,” and in 1855 Te Manihera wished Morrison to leave the land, apparently as a result of
a quarrel with Pirika over Morrison’s ‘rental’ payments. This led to some cows being given
to Te Manihera by Pirika before Te Manihera commenced attempting to eject Morrison from
the land in about 1857. This could not be done until the Runanga had met to settle the dispute
between Te Manihera and Pirika in the early 1860s. Following a settlement, Te Manihera ran
some sheep on the land for about a year and then he and Pirika combined to allocate the land
to Moritz Hirschberg in 1863 (an action that was still illegal under the Native Land Purchase

Ordinance), receiving £150 in rent as well as some sheep.554

Wardell later confirmed this evidence before the Native Land Court, saying he had become
involved in the dispute when it was brought to the attention of the Government, and was
instructed to effect a settlement between Maori and Morrison. He said an inquiry took place

at Greytown and a written agreement was drawn up in both languages for both parties to

352 Weld memorandum, Wellington 27 November 1860. MA 1/1/1860/170. National Archives.
353 Wairarapa Native Land Court Minute Book No. 1A, p.88.
554 Op cit, pp.70-84.
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sign. He had a copy of the agreement and notes of the hui, but these have not been located.
He admitted much more was said than he recorded or could recall, as he was focussed only
on Morrison’s settlement, rather than the dispute between Te Manihera and Pirika. He did
acknowledge that the counter-claimant before the Native Land Court in 1868, Matire Piripi,
was not present and that she afterwards applied to him to look into the title of the land.3>5
Wardell had reported to the Native Department that Te Manihera had sought to remove
Morrison from land held by Te Manihera under an arrangement with Piriki, and in response
the Government advised Wardell to use his “utmost endeavour to justly and equitably” settle

matters between Morrison and Te Manihera.556

Thaia Whakamaiuru gave his perspective on the runanga’s inquiry, recalling the “great
gathering” for the “whakawakanga [or whakawatanga?] e peia ae a Moritini” held at
Greytown. He said it was understood that all agreed with Te Manihera in his desire to eject
Morrison: “te ritenga e kitea mo te pana i te pakeha i waiho mo te M[anihera].”357 The
outcome of the Runanga was that Wardell was assisted in helping Morrison reach a
settlement that both he and the land’s owners could live with, while the Maori parties were

also able to resolve their differences.

As Ronaldson observed in 1860, had Wardell been appointed earlier, Maori may have been
prepared to work with him further on such cases, but the delay and other blunders (such as
leaving the abusive and abrasive Searancke there after even the once eager Te Manihera
could no longer stomach his behaviour) led the reverend to conclude that, “I fear we are
losing our hold on the Maoris simply from bad management.”>58 ‘Management’ was not what
they sought, but nonetheless Maori, unsupported by the Crown, had gone on to devise their
own judicial system, adapting tradition to fit the new world being created around them and
making a better fist of it than either the hapless Crown or the brutally “self-policing”

settlers.559

335 Op cit, pp.84-89.

556 Native Department Under-Secretary Halse to Wardell, 19 and 27 January 1863. Letters 73 ad 79, Outwards
Letterbook. MA 4/5. National Archives.

557 Wairarapa Native Land Court Minute Book No. 1A, pp.84-89.

558 Ronaldson to J. Valentine Smith, 11 July 1860. The Richmond-Atkinson Papers. Volume 1. Edited by Guy
Scholefield. Government Printer, Wellington, 1960. p.610.

559 Richard Hill makes some perspicacious observations regarding the power that was at this time concentrated
in the hands of the wealthier oligarchic pastoralists, such as Featherston, who could employ their own ‘special
constables’ to enforce their power over any small farmers who might challenge their supremacy. Hill, Richard
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The trespass of settler cattle on Maori land was another source of friction between the Maori
and settler. In July 1860, Papawai Maori reacted to damaged cultivations and wheat crops by
informally impounding the offending stock. In response to the owner’s offer of 10 shillings
per head for the damage caused, Maori said that, “the Runanga had fixed the rate at £2 per
head and they could not take less.” The settler’s advocate told them, “we could not recognise
their Runanga at all, and unless they took the payment offered they would get nothing.”5¢0 It
is not clear how the matter was resolved but Wardell later noted that — in the absence of any
Crown authority or the sanctioning of their own — Maori frequently destroyed trespassing

stock as, “they say they have no remedy against the owner.”

By contrast, the establishment of Wardell’s authority gave settlers the remedy they sought, at
least against those ‘loyal’ Maori who might acknowledge Wardell. For instance, Ngatuere
was taken to court by the owner of a cow he had killed for trampling his plantations, and
judgement was obtained against the rangatira. Later, when Ngatuere did make use of the
court his claim for the £15 worth of damage done to his corn crop by a settler’s wandering
cattle was reduced by the court to a mere £1 10s. Despite winning the case, the ‘loyal’
Ngatuere was not awarded costs, and probably left the court considerably out of pocket and
considerably discouraged by the Crown’s version of justice.5¢! This may explain why he
turned to the runanga when the official court went against him in another case in the first half
of 1865, leading Wardell to recommend to Native Minister Mantell that his whakawa’s
salary be suspended, as it was.562 In any case, the Maori’s lack of remedy was due not only to
the Runanga’s lack of sanctioned authority, but also to stock-control legislation that was
tilted against Maori (who were not, of course, consulted as to its drafting). To make matters
worse it was not until the close of 1861 that Wardell made any effort to translate the
Impounding Act for their information, a failing that led local Maori to complain, with some

justification, that they did not understand the Queen’s law (see below).363

S. Policing The Colonial Frontier, Part Two. Historical Branch Department of Internal Affairs/Government
Print, Wellington. 1986, p.786.

560 J, Valentine Smith, Papawai, to Gore Browne, 13 July 1860. The Richmond-Atkinson Papers. Volume 1.
Edited by Guy Scholefield. Government Printer, Wellington, 1960. p.613.

361 Wellington Independent, 28 April 1864.

562 Wairarapa Standard, 16 September and 3 October 1874.

563 Wardell to Native Secretary, 25 October 1861. AJHR, 1862, E-1, p.53. See also Bagnall, p.209.
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If Maori had no remedy against settlers, they were certainly reluctant to let Wardell’s
authority be used against them when settlers sought to use the law against them. For instance,
in February 1862, Bidwill rounded up 30 horses ‘trespassing’ on his run (26 of which were
owned by local Maori) and sent them to the Featherston pound. The impounding charge was
one shilling; the owners of six horses paid up but later, 10 Maori from Waihenga (three of
whom had guns) arrived at the pound, allegedly with the intention of shooting the horses,
although they instead chose to drive them out of the pound. Their actions were said to have
been “condemned by their fellows,” and it was reported that they would be summoned to the

next court sitting.3%4 It is not known if they were, or if they attended.

The Runanga’s lack of official authority counted against both Maori and settler, as is
illustrated by the case given earlier of Luxford and his illegal private road on Maori land
between the Whangaehu River and Taueru. Wardell noted that other Maori had urged
Wiremu Waka to accept Luxford’s offer of payment for his trespass and the timber he stole,
with Wi Te Weu (Mahupuku) informing Wardell that, “the subject had been one of great
trouble to them, that the Runanga had advised Wi Waka to accede to Luxford’s terms, but he

continued obstinate.”565

Similarly, when Wi Waka became involved in a separate dispute in November 1863, Wardell
was as powerless as the Runanga to effect a solution to a difficulty that arose out of settler
ignorance of custom. The runholder Collins had been allocated land by Te Ore Ore Maori
(presumably in breach of the law), and one of the benefits of this allocation was that Maori at
Te Ore Ore would secure the shearing contract for Collins’ flock. The land was owned by
various hapu, with Ngatuere, Marakaia, Miha, and Wi Waka leading the various groups of
right-holders, but Collins’ manager awarded the contract to Marakaia’s party alone,
apparently in ignorance of others whose interests should have been acknowledged. Wi Waka,
in particular, took exception and rounded up Collins’ horses on the leased land and drove
them into the homestead block, leading Marakaia’s party to drive them out again. In an
ensuing scuffle, Karaitiana Te Korou (on Marakaia’s side) allegedly struck Maka’s son,
Kere, with a stockwhip leading to “considerable excitement.” The rival parties gathered at
their respective pa — Ngaumutawa for Wi Waka and his “King party,” and Masterton for “the
friendly natives” — but Wardell reported he could do little to, “check any angry

564 Wellington Independent, 25 February 1862.
565 Wardell to Native Minister, 20 December 1864. WP 3/16/1864/1033. National Archives.
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demonstration.” Fortunately for all concerned, Collins “found it prudent” to pay a sum (said
by the press to be £13), “as a forfeit for breach of contract,” and this seems to have, in part,

resolved the dispute, although it is not clear which party, if any, shore the sheep.>66

The Runanga also attempted to get around land disputes caused by Crown actions that the
Crown itself had refused to resolve. Those who had given up on the Crown handed the land
over to the authority of the Runanga in an attempt to preserve it. Nepia Pohuhu, for instance,
protested to McLean about Whareama land that was to have been reserved, asking McLean,
“Where is this land? ... Not a single day was money paid for that land there.” Instead, he
wrote, on 6 August 1862, “I gave it to the Runanga to hold and the Runanga agreed. There
were 50 in that Runanga.” This was, however, a futile act, for the Crown simply dealt with
others for the land, and Nepia protested at its acquisition from Anaru in August 1864,
concluding that, “the compensation for my kainga has been given to a stranger. This is no
good.” 67 After the imposition of the Native Land Court, other Maori later took land disputes
amongst Maori to the Runanga, but this had no more impact on the actions of the Native

Land Court than it did on the Crown land purchase agents.

Had the Runanga any real authority, or had either Wardell or the Government made any
efforts to give Maori a real role in the administration of justice in the Wairarapa — to utilise
the goodwill that was there — then many such problems might have been more readily solved.
Instead, to continue with the example of Wi Waka and Luxford, dissatisfied Maori beyond
the control of the Runanga turned to the Kingitanga. In January 1865, Wi Waka was reported
as having tried to persuade local Kingitanga to destroy the bridge Luxford had also built over
the Whangaehu on the road to Taueru.’$® Even though he met with no success, there clearly
existed a potential for great harm so long as neither Maori nor Pakeha authority — let alone a

joint administration — was empowered to assert control.

Unlike the reportedly apathetic ‘loyal’ Maori, the Kingitanga were said to be possessed of,
“the earnestness of men working out a project in which they are deeply interested,” and the
Kingitanga’s organisation in the Wairarapa was described as “very complete.” It had active
leaders, notably “Wi Te Weu” (Wiremu Mahupuku) and Heremaia Tamaihotua — “both are

566 Wellington Independent, 5 November 1863, and; Wardell, Upper Hutt, to Native Minister, 4 November
1863. LE 1/1863/114. National Archives.
567 P, Nepia to McLean, 23 August 1864. MS 32, folder 688C. Alexander Turnbull Library, Smith translation.
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clever men” — with Ngairo as “the head of the party.” Piripi Te Apatu was the ‘secretary’
who kept “tolerably accurate records of their proceedings,” indicating that Wardell had seen
these records and indicating also the openness of the Kingitanga and their willingness to
work with, not against, the Queen’s agents.’®® Wardell enclosed with his report a letter about
the Taranaki fighting sent to the Otaki and Wairarapa Kingitanga by the King’s Runanga at
Ngaruawahia. This implied that a postal system had been established, while Wardell also
cited it as evidence, “that local affairs are not neglected by the Runanga,” and also
“indicating social advancement.” The close links between Wairarapa, Otaki, and Waikato
were maintained through regular visits by members of other Runanga, to the frequent

meetings of the 30 key Wairarapa Kingitanga rangatira.570

However, the heavy costs of maintaining this informal and officially unrécognised or
supported judicial and administrative system, restricted the ability of Wairarapa Maori to
sustain their efforts. The first expense was the construction of the “King’s Runanga,” a whare
in which to conduct the King’s business. In the early 1860s, many Maori had attended the
approximately quarterly Kingitanga Runanga meetings that could last for more than a week.
Wardell observed that, “the consumption of provisions on such occasions is so great that
scarcity is caused for some time.” The surveyor Fraser observed that “the more sensible
Natives” began to see the flaws of the Runanga, alleging that funds had been

misappropriated, but more importantly:

They are convinced that much time is lost in whole hapus deserting their
kaingas for weeks together, to spend their time in discussions which
resolve themselves in bubbles, and from which they cannot help seeing no
profit can arise.>7!

That is, their lack of real authority greatly hindered the Runanga’s efficacy, a flaw they
attempted to correct by inviting Wardell to the Runanga’s hui “to sanction their

proceedings.” Wardell would have none of that, and nor would his colonial masters, even

568 Wellington Independent, 21 January 1865.

369 Perhaps he obtained from Piripi Te Apatu the words to a waiata about the situation in Taranaki, which was
sung at Hurunuiorangi by the Kingitanga, one of several waiata he appears to have had translated. Only the
translation of one survives, including the lines, “What, but to drive away this bad fellow. Go away, O Parris, to
Hobartown, to Europe, to the diggings, and there eat biscuit, sugar and tea, and let the only great mana for New
Zealand be the King... Is it so, O King, must this land be given up? Aha! No, no. Let the Governor stand
shaking his papers ...” See Wardell to Native Secretary, 25 October 1861. AJHR, 1862, E-1, p.53

570 Ibid. See also, Wellington Independent, 13 August 1861.

571 District Surveyor Fraser to McLean, 20 August 1861. ATHR, . 1862,. E-7, p.27.
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though the utility and effectiveness of a Maori judicial system had been acknowledged even
by McLean as early as 1856.572

Instead of co-operation from the Crown, the Runanga found confrontation; seeking
partnership, they met with disregard. Although increasingly dominated by Wardell and the
Government’s mode of justice — backed by the groWing strength of the settler community —
the Wairarapa Kingitanga continued to strive to assert their Treaty-guaranteed rights of
equality and rangatiratanga; rights which they perceived as quite compatible with the Treaty-
guaranteed rights of the Crown. Thesé developments are examined in a later section of this
report, for we now turn to an examination of a Crown forum provided largely for those who

were not supporters of the Kingitanga.

572 Report of the Board of Inquiry Into Native Affairs, evidence of Donald McLean. GBPP. 1860 (2719),
p.304. See also, Ward, pp.101-02.
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4.4 The Covenant of Kohimarama: 1860

I have never polluted myself with blood. ... I am striving to understand the
laws of the Queen. See! I stretch forth my hand for them... I am
endeavouring to find out some new rule for my guidance. Let me have it
that I may judge whether it be good or bad.

Wi Waaka to Governor Gore Browne, 1860

Whereas the Wairarapa Kingitanga turned to their own Runanga system those who did not
support the Maori King remained, according to official reports, if not actively ‘loyal’, then at
least apathetically neutral and acquiescent to Crown authority. Although cynical and
suspicious officials stressed the limited nature of the ‘loyalty’ of the minority of Wairarapa
Maori who had not then joined the Kingitanga it was this minority, largely Maori of the
southern valley, who had most enthusiastically welcomed Grey and most willingly transacted
almost all of their lands with the Crown by 1860. They had, to a large degree, thrown their
lot in with the Crown when they entered into Grey’s compact and if the rangatira of southern
Wairarapa could not convince peripatetic officials of their support for the Crown then they
welcomed the rare opportunity to convince the Governor in person. In July 1860 he invited
them, and more than 200 other rangatira, to a hui on the neutral missionary land at
Kohimarama in Auckland to discuss the “welfare and advancement of the two races dwelling
in New Zealand.” It was the most representative gathering of Maori ever held under Crown
auspices and, for many participants, held a significance akin to that of a less representative

hui held 20 years before at Waitangi.

Wairarapa officials may have condemned the Kingitanga’s frequent runanga as a costly
waste of time in “discussions which resolve themselves into bubbles,” and which required
the abandonment of kainga, but no such criticism was levelled at Gore Browne’s hui. The
Kohimarama conference lasted more than a month and was convened in the depths of winter,
to which was added the extensive travelling time from Te Upoko O Te Ika, the head of the
fish. (As will be seen, one of the most frequent comments made by the Wairarapa
participants to the Governor was that the next conference should be held nearer Wellington

so as to avoid this journey.)

225



Volume One. Karanga: The Promise Bruce Stirling

When invited, they queried the Governor’s local correspondent as to the object of
Kohimarama for, “they disapproved of going to war first, shedding blood and then calling the
‘Natives together to arrange matters.” They were informed that Gore Browne had been caught
unprepared by events at Waitara but the crisis had demonstrated to him that, “a new system
in reference to their affairs was necessary to make matters clear and smooth for the
future.”73 That may have been the party line but, as Alan ‘Ward observes, had moves to
consult Maori come some years earlier, when the Kingitanga had vainly sought a central
Maori council to work with the Government, Kohimarama “might have appeared a generous
act and gained a generous response.” However, coming after Waitara it was obvious the
conference was an attempt to isolate Taranaki and to the Kingitanga “it appeared an act of

deception” and virtually none attended.574

On 10 July 1860, Governor Gore Browne opened the Kohimarama Conference with an
address designed to impress the assembled Maori with the Crown’s good intentions,

outlining the signing and import of the Treaty of Waitangi and stating that:

Her Majesty has instructed the Governors who preceded me, and she will
instruct those who come after me, to maintain the stipulations of this
Treaty inviolate, and to watch over the interests and promote the
advancement of Her subjects without distinction of race.5

After denigrating the Kingitanga and distorting its intentions, he outlined the benefits to
Maori of two decades of Crown administration (including the absence of “foreign enemies,”
the retention of their lands [!], and the privileges of British subjects such as access to courts
of law), warning that these benefits required the guid pro quo of loyalty to the Crown.
Ignoring his proceedings in Taranaki he proudly informed the hui that:

I may frankly tell you that New Zealand is the only colony where the
aborigines have been treated with unvarying kindness. It is the only
colony where they have been invited to unite with the colonists and to
become one people under one law. In other colonies the people of the land
have remained separate and distinct, from which many evil consequences
have arisen. Quarrels have arisen, blood has been shed, and finally the
aboriginal people of the country have been driven away or destroyed.

573 J. Valentine Smith, Papawai, to Gore Browne, 13 July 1860. The Richmond-Atkinson Papers. Volume 1.
Edited by Guy Scholefield. Government Printer, Wellington, 1960. pp.613-14.

574 Ward (1974), p.115. Of the 10 Ngati Kahungunu from Wairarapa who attended two were, a year later, listed
as Kingitanga but it is not clear if they held this status at the time of Kohimarama.

575 Minutes of the Proceedings of the Kohimarama Conference of Native Chiefs’. AJHR. 1860, E-9, p.4.
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Wise and good men in England considered that such treatment of
aborigines was unjust and contrary to the principles of Christianity. They
brought the subject before the British Parliament, and the Queen’s
Minister’s advised a change of policy towards the aborigines of all English
colonies. New Zealand is the first country colonised on this new and
humane system.576

However, should Maori choose to follow the Kingitanga ‘rebels’ in what he characterised as
their spurning of the Treaty and of the Queen’s authority, the consequences might, the

Governor warned, be dire:

It will be the wisdom of the Maori people to avail themselves of this
generous policy, and thus save their race from evils which have befallen
others less favoured.

He then went on to justify the exclusion of Maori from the governing of the country, an
exclusion clearly at odds with the equal status he had just told them they possessed, claiming
that: “I feel that the difference of language forms a great barrier between the Europeans and
the Maories [sic]. Through not understanding each there are frequent misapprehensions of
what is said or intended.” He also claimed that the Government supported mission schools so
that they might learn English (although these schools were few in number and most of the
teaching was in Maori). It is interesting to note that the language barrier did not appear to
prevent the Government asserting that its land transactions were perfectly understood by
Maori, even though these — if the Crown’s interpretation of them is adopted — involved a
fundamental shift in the Maori world view and the bridging of a substantial gap in cultural

understandings regarding land dealings.

The Governor then departed Kohimarama, leaving it to McLean to preside over the
conference and invite responses to the opening address. Gore Browne had hinted at the
implications of Maori ‘rebels’ engendering the Crown’s withdrawal from the compact of
Waitangi, and as Claudia Orange observes, these implications were not lost on the hui.577
This is reflected in the responses of those Wairarapa rangatira present who spoke on that first
day. Ngatuere of Uruotane (or Blackbridge, near Greytown) spoke directly to McLean,

saying:

576 Thid.
577 Orange, Claudia.’The Covenant of Kohimarama: A Ratification of the Treaty of Waitangi’, in New Zealand
Journal of History. Volume XIV, No. 1. 1980. p.65.
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I shall not interfere. I shall not consent to the speech of the Governor. 1
shall wait till I hear what the Runanga says. Let Wi Kingi and the
Governor settle their matter. You know me and you know the Wairarapa
people. Let your [..7..] with Wi Kingi be severe. Suppress that evil. My
hands have never been red with Pakeha blood.578

As if to confirm the commitment of Wairarapa Maori to a peaceful unity, Karaitiana Te
Korou added: “My heart says, the Pakeha and I are one.” The following day Wiremu Waaka
of Opaki, near Masterton, echoed Ngatuere’s pacific sentiments when he told McLean: “I

have never polluted myself with blood.” He also referred to the unclear legal system, saying:

I am striving to understand the laws of the Queen. See! I stretch forth my
hand for them ... I am endeavouring to find out some new rule for my
guidance. Let me have it that I may judge whether it be good or bad.57°

A few days later he spoke again, requesting that the next hui be at Wellington as many
rangatira from the south were not present. (Clearly, he was already assuming that such
consultation would need to be a regular occurrence, as indeed it should have been, even
though it was never to be repeated.) With regard to the Kingitanga he was more ambivalent
than Ngatuere, saying: “Let the Queen have her men, and let the King have his. Let the

Queen secure her men.”580

The ‘loyal’ deed-signing Raniera Te Iho-O-Te-Rangi of Turanganui, recalled the
significance of 1853 and informed the hui that:

I first came to understand in the time of Governor Grey — under him and
Mr McLean. They came and planted the tikanga at Wairarapa. As yet I
know only the name of the Pakeha. Justice rules in New Zealand. I offer
my land, in the proper manner, to the Governor. True, the land passes
across to the Governor, but I get my price for it. Should I afterwards
stretch forth my hand after my land, that would be wrong.

578 Proceedings of the Kohimarama Conference, 10 July 1860. MA 23/10. National Archives. Raupatu
Document Bank, pp.33697-698. By runanga he probably meant the Kohimarama conference rather than any
unofficial Maori body.

579 QOp cit, p.33712. Wi Waaka was later to be identified as a Kingitanga supporter.

580 Op cit, p.33750.
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Reflecting the significance of Wairarapa’s compact with Grey and McLean, he added: “I

prove my allegiance to the Queen by parting with my lands.”8! He concluded that: “I have

no other subject to speak on in as much as my land is parted with.”

On Friday the 13th of July, McLean went through Gore Browne’s opening address agaiﬁ,
highlighting points for discussion, particularly the nature of the protective provisions of the
Treaty of Waitangi. Initial discussion had indicated a limited endorsement of the Treaty by
some, such as Ngati Whatua, who had hitherto seen it as a “Ngapuhi affair.” At the same
time, a rather limited understanding of the Treaty was revealed, especially by those, such as
Ngati Kahungunu and Rangitane, who had had no connection with it.582 This matter is further
addressed below.

Other points raised by McLean included one on which he had already received from the hui,
“the most fundamental criticism of the official line”; the inequality of the races under the
law, especially as regarded liquor, arms, military service, representation, the courts, and land
rights. In response to claims of language difficulties, McLean was told that interpreters were
available to assist Maori in the courts and the governing councils, and many rangatira echoed
the demand of Paora Tuahaere (of Ngati Whatua) for “admission to the institutions of state
power.” Had this been done earlier, they told him, “there would have been no separation into
two sides.” The thrust of the Maori response was a view remarkably similar to that of the

Kingitanga, and of Wairarapa Maori in the 1850s:

They wanted to remain in allegiance to the Crown and to engage with the
European order; but they did not want to do so on terms of subordination
and contempt for their values. Rather, they wanted to be involved, as
responsible and well-intentioned parties, in the machinery of state and the
shaping of laws and institutions appropriate to the emerging bi-racial New
Zealand.583

McLean could only respond to Maori calls for equality and for admission to the “institutions
of state power” with the patronising ethnocentrism that had characterised Gore Browne’s

administration, telling a hui of the most senior and sage rangatira in the nation that, in the

581 Op cit, p.33712. Emphasis added. The linkage of loyalty and ‘land-selling’ was also one reinforced by
government officials such as Searancke. At this point Raniera sang a waiata but, as with most of the waiata
given at Kohimarama, it was not recorded despite the customary significance of song.

582 Orange, Claudia.’The Covenant of Kohimarama: A Ratification of the Treaty of Waitangi’, in New Zealand
Journal of History. Volume XIV, No. 1. 1980, p.68.
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Governor’s estimation: “Children cannot have what belongs to persons of mature age; and a

child does not grow to be a man in a day.” %

A few days later Gore Browne delivered the second of his messages to the hui, asking those
gathered at Kohimarama to consider how to resolve land disputes and other issues connected
with land. He suggested that when disputes arose they might be referred to, “a committee of
disinterested and influential Chiefs, selected at a conference similar to the one now held at
Kohimarama.” An alternative was for arbitration by a panel of chiefs along the lines of a
system adopted in India. This is clearly a response to the Waitara crisis. However, his other
comments were more indicative of the true thrust of the Crown’s future Maori land policy;
while the Governor grudgingly admitted that “some land” might be held in common for tribal
purposes, what he wanted to see was, “every Chief and every member of his tribe in

possession of a Crown Grant for as much land as they could possibly desire to use.”385

Such a policy of individualisation would appear diametrically opposed to Maori aspirations
to maintain their values and status when engaging the Pakeha world alongside the Crown.
They would surely struggle to maintain their tikanga if their customary land titles were
completely destroyed. While the destruction of ‘communalistic’ Maori society was later an
explicit goal of Crown land policy, in 1860 Gore Browne’s publicly expressed explanation
for this goal of individualisation was to ensure that the proprietor of any Crown grant
involved in a land dispute could proceed directly to a court where, “the Law will protect him
in it.” The extent to which the Native Land Court later honoured this undertaking will be

examined later in this report.

The Native Secretary added his own comments to the Governor’s message, including a
rejection of the claim made by many at Kohimarama that Crown land dealings were behind
many land disputes. Seemingly unaware of the situation in the Wairarapa (or Hawke’s Bay)
he claimed that, “the Government used every endeavour to prevent quarrels in the purchase
of land.”58¢ Well, every endeavour except that of ceasing such troublesome purchases or

honouring the conditions of past purchases. As if to underline the hollowness of the

583 Ward, pp.117-18.

584 “Minutes of the Proceedings of the Kohimarama Conference of Native Chiefs’. AJHR, 1860, E-9, p.7.
585 Op cit, p.10.

586 Op cit, p.11.
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Government’s position, a letter to the Governor from Ngatuere written during the hui pleaded

with McLean to resolve the “confusion” over the boundaries of the Maori reserves.387

During the opening days of the conference the Ngati Kahungunu rangatira present also
responded in writing to the Governor’s address. Ngatuere held to his opening speech,
welcoming the officials — “the explainers of the laws of the Queen and the Government” —
and Reverend Burrows — “the explainer of the laws of the Most High” — but ndting that, “We
are not able at the present time to express to you our opinion with reference to the various
subjects contained in the Governor’s address.” In spite of this, he endorsed the Governor’s
address as, “good,” for, “he it was who brought knowledge to New Zealand,” but, he added,
he brought both, “the knowledge of good and the knowledge of evil.” He then stressed his
loyalty to the Crown, his opposition to the Kingitanga, and avowed his kind treatment of
Pakeha, before requesting some judicial and political acknowledgement of the equal status
the Governor had just told him he possessed. He asked that, “some of us be appointed
Magistrates or Directors or Governors.” The Treaty-guaranteed equality with Pakeha was
also sought with regard to firearms, “to shoot birds with ... if you do not fulfil our desire then

it is not true that the two races are equal.”’588

Raniera also wrote to the Governor, expressing his support for the unity and equality of the
races, agreeing that “the Pakeha and Maori should cleave to each other and live together, and

work together, and... be of one mind,” as all the Governors had said. But, Raniera added:

Friend, I must say to you concerning this word, that our union is nominal
— that our bodies are united, while our hearts are divided.58?

Like Ngatuere he also referred to the unsettled state of land issues in the Wairarapa, saying,
“this is why some men have made themselves a King,” before going on to criticise the

Governor for waiting so long to call together Maori for such a hui:

These words that you have spoken will not come to pass because the evil
had now become deep. Why did you not devise some mode of proceeding
during the years that are now passed.5?0

587 Ngatuere to Gore Browne, 16 July 1860. MA 23/10. National Archives. Raupatu Document Bank,
pp.33967-33970.

588 Tbid.

582 Op cit, p.33970.

590 1bid.
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Wiremu Waka and Karaitiana Te Korou wrote two replies to the Governor’s address,
stressing that the next hui be held in Wellington and again protesting at the Government’s
failure to settle land questions in the Wairarapa. They also noted that they had not received
the “payments” they were due — perhaps a reference to their koha and the other ongoing
benefits they had been promised under their treaty with the Crown. This was perhaps linked
to their indebtedness, of which they also complained, writing that, “we have become like

dogs through waiting for the price of our lands.”

After loyally condemning the Wairarapa Kingitanga and emphasising their loyalty, they then
linked that loyalty to the benefits of land cession, as promised by the Crown:

It will be for you to provide for your children. Do you provide for them by
permitting them to be supplied with all your goods and commodities and
causing them to dwell in peace and security. The subjects of the Maori
King must look to their King to do the same for them.39!

As requested by McLean, the pair also made a more detailed point-by-point reply to the
Governor’s address, covering much the same ground as the above letter. Referring to “the
men whose salaries are paid by the Queen; 1st, the Ministers; 2ndly, the Doctors; 3rdly, the
Schoolteachers,” the two noted that they were not receiving such benefits of settlement. This
was despite the solemn and sacred act of surrendering their land to the Queen, an act they
described in the new language of the bible, but which reflected the importance of the

compact of Wairarapa in their Maori world:

Friend, the Governor. The Bishop and Ministers have turned and still
continue to turn me (my thoughts) upwards, but I now look downwards
and quietly offer my land to the Queen, and my oath is before God. It is
this: a man offers his place and says, “We hereby offer our place to the
Queen; we give it up in this year of our Lord Jesus Christ’. Enough.392

Similarly religious language was also used by Mclean, who would have known of its
significance to his audience, while the official translations of Gore Browne’s address also
- stressed the spiritual aspect of the Treaty and the protective mantle it placed over Maori. The

Treaty was consistently translated as “te kawenata” — the covenant — of Waitangi. The word

391 Op cit, pp.33971-33972.
592 Op cit, p.33972-33974.
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covenant, deliberately chosen by McLean, was reflective of a solemn compact, a sacred
bond, and also referred to the protective role and overarching law of God over his chosen

people.

Such symbolic language was used by the Crown in response to those rangatira who
highlighted the limitations of the Treaty of Waitangi; as noted earlier, some speakers referred
to it as “Ngapuhi’s affair,” diminishing its significance to the majority who lived beyond the
‘tail of the fish’. Many of those to the south, such as Wairarapa Maori, had not been given an
opportunity to sign the Treaty, and it does not seem that it had ever been clearly explained to
them prior to Kohimarama. As McLean himself wrote at about this time, the Treaty, “was
differently understood and interpreted by the contracting parties.” As for Maori, “none,
however, were aware ... that the Treaty could, in any way, interfere with the free and
independent exercise of their own rights, privileges and customs.” In addition, they, “never
practically understood or recognised ... the Treaty as conferring rights of sovereignty [to the
Crown]” and saw themselves, “as possessing independent sovereign powers ... and are
extremely jealous of any direct interference with what they conceive as appertaining to their

own political rights.”593

Kohimarama thus presented an opportunity for a clear enunciation and discussion of the
Treaty and its principles, before the most representative gathering of Maori leaders there had
yet been. Instead, the Crown obscured the extent of the powers it was claiming under the
Treaty. The principles of the Treaty could also have been given fuller effect to at
Kohimarama, so as to better reflect Maori wishes, particularly with regard to protecting their

customary land. As Paora Tuhaere said, Kohimarama:

is more like it, this is the real Treaty upon which the sovereignty of the
Queen will hang because here are assembled chiefs from every quarter and
even from the other island, to discuss questions and seek out a path.

He later added that the conference was, “a proper means by which we may come under the
mana of the Queen. All the people have been enclosed in the Queen’s net.”>% McLean

encouraged these views, telling the hui that, “It is quite true that what is done here may be

593 McLean memorandum, no date (c.1860).McLean MS Papers 32,. Folder 138, item 35. Alexander Turnbull
Library.
594 Orange, op cit, p.69.
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considered a fuller ratification of that Treaty on your part.”5% He took the matter no further,

but Maori did not so easily set aside what had been said at Kohimarama.

As noted earlier, one of the Crown’s goals for the Kohimarama conference was a statement
of loyalty by Maori, and a confirmation of the Crown’s sovereignty as supposedly ceded in
the Treaty of Waitangi. Indeed, in the final resolution passed at Kohimarama — a resolution
passed unanimously — the gathered rangatira pledged that they would, “do nothing
inconsistent with their declared recognition of the Queen’s sovereignty, and of the union of
the two races, also to discountenance all proceedings tending to a breach of the covenant here
solemnly entered into by them.” The Crown might have hoped that this would serve to
further isolate the Kingitanga, but for the inconvenient fact that the hui saw no contradiction
in failing to unanimously endorse Crown policy regarding Waitara or join the Governor in

condemning the Kingitanga.

This related in part to the understanding of Treaty rights stressed by the Crown and the
understanding endorsed by Maori. For the Crown, as in 1840, “it was essential to obtain
Maori assent without appearing to trespass on Maori rights, or mana.” % As the Pakeha
understanding of sovereignty was inherently associated with trespassing on such Maori
rights, this led to a conundrum for the Crown at Kohimarama, one that it attempted to solve
by constantly referring to ‘sovereignty’ in the protective and symbolically religious sense
noted above. “The Crown’s benevolence” was emphasised as was the “maru” (or protective
shadow) of the Treaty, thus obscuring the transfer of power (or mana) that was implicit in the
Crown’s understanding. Given this linguistic obfuscation it is hardly surprising that the
Kohimarama conference — like the Kingitanga — saw no difficulty or contradiction in
referring to the mana of the Queen as a protective mantle, under which they exercised their
mana — or rangatiratanga — alongside the Governor, who exercised his kawanatanga. The
final resolution acknowledging the Queen’s authority thus stood for Maori not as an
abrogation of their rights but, “as a solemn pledge, a kind of new covenant of Kohimarama —
a ‘fuller ratification’ of Waitangi.”5®7 However, as the words of Wiremu Waka and
Karaitiana Te Korou indicate, despite the covenant of Kohimarama, the solemn compact of

Wairarapa retained pride of place for them.

595 Minutes of the Proceedings of the Kohimarama Conference of Native Chiefs’. AJHR, 1860, E-9, p.18.
596 Orange, op cit, p.69.
597 Orange, op cit, pp.70-75.
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When Gore Browne returned at the end of the runanga, he assured the gathered rangatira that
it was to be an annual event, allowing Maori to assist and consult with the Government on
matters affecting Maori.5® To many Maori this represented, “the beginning of a new order in
race relations.” Indeed, when reporting to the British Colonial Office on the successful
conference, the Governor noted that Maori had recognised Kohimarama as, “the first real
step towards governing them in the manner they desire to be governed.”’®® Equally
significantly, he also told Maori that it represented, “the first steps towards that self-

government which they will comprehend and enjoy.”600

The extent to which Gore Browne intended to allow Maori real influence and authority was
never to become known, however, as his policy moves in this direction — notably the
establishment of a ‘Native Council’, a “permanent advisory council of leading settlers and
chiefs” — were blocked by the settler-run Government. Defending his policy proposals, the
Govemor rhetorically inquired of the Imperial Government, “what right the Assembly has to
govern and tax a race it does not represent, whose interests are not proved to be identical
with those of its own constituents.” He went on to reiterate his opinion that the Crown — not
the unrepresentative settler assembly — “is the rightful guardian of the Maori race,” but
observed that if the Crown, in the personage of the Governor, “has not the means of acting in
that capacity without aid from the Assembly of New Zealand, it is evident that any attempt to
legislate in a manner not acceptable to that body must prove abortive.” He found that he was
responsibile for Maori affairs but, with the exception of the £7,000 from the Civil List, “the
power of the purse, which is all but absolute, has been altogether in the hands of Ministers.

This has been an unequal and unsatisfactory division.”

As Gore Browne’s opposition to the Kingitanga hardened and war loomed, the Governor was
recalled and Wairarapa’s supposed friend, Sir George Grey, returned to New Zealand as his
replacement.®0! The ‘interregnum of neglect’ might thus be thought at an end, but despite

some promising policy initiatives, the period of active interference in matters Maori over

398 More than a year later this was still the hope of Wairarapa Maori who were awaiting the calling together of
another runanga. See, Wardell to Native Secretary, 25 October 1861. ATHR. 1862. E-1, p.54.

599 Armstrong, David. “Te Uri O Hau and the Crown, 1840-1960°. WAI 271/674. Doc #A2, pp.41-42.

600 Minutes of the Proceedings of the Kohimarama Conference of Native Chiefs’. ATHR. 1860, E-9, p.25.

601 Ward (1974), p.118, p.124, and p.126, and; Gore Browne to Duke of Newcastle, 26 November 1860.
AJHR, E-3, p.6.
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which Grey presided proved far more destructive to Wairarapa Maori than Gore Browne’s

supposed ‘neglect’.

4.5 Wairarapa and Grey’s New Institutions: 1862-1865

These words that you have spoken will not come to pass because the evil
has now become deep. Why did you not devise some mode of proceeding
during the years that are now passed?

Raniera to Governor Gore Browne, 1860

Governor Grey rejected both Gore Browne’s Native Council and the suggestion that Native
Districts might be established (as allowed for under the Constitution Act) as he claimed that
these innovations might rival the General Assembly for the loyalty of Maori (even though
their loyalty was more to the Queen and her Governor than to the entirely unrepresentative
settler-run assembly). He further noted, with regard to any sort of annual Kohimarama
runanga, that it would be impolitic to, “call a number of semi-barbarous natives together to
frame a constitution.”®92 Instead of these measures he returned to his earlier focus on the
amalgamation of Maori with Pakeha, attempting to restore not only Maori confidence in
Crown institutions, but Maori willingness to again make land available for the expansion of
settlement. Upon his return to New Zealand Grey, in conjunction with the Fox

administration, set up what came to be called ‘the runanga system’ or ‘the new institutions’.

In essence the runanga system was intended to be an emasculated variant of what the
Waikato Kingitanga had sought some years earlier; Maori runanga would work with
Resident Magistrates to frame by-laws, while roving judges would enforce those and other
laws with the assistance of Maori whakawa (‘judges’, but generally translated as the lesser
office of ‘assessor’). There were salaries for Maori whakawa, “wardens,” and “karere” (or
messengers), along with uniforms. Other blandishments included a plan to supplement the
salaries of doctors and teachers working with Maori, while also building new hospitals and
schools. However, the latter benefits appear to have remained linked to further alienation of
land. This was something that the new institutions were also intended to facilitate as the

runanga were further tasked with defining iwi, hapu, or individual interests in land, and —
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after these were Crown granted — to control their alienation. As Alan Ward observes, “this
proposal envisaged the preservation of tribal authority over land, during both the
determination of title and alienation.” Such Maori authority was in conflict with settler
demands for individualisation of interests in Maori land and direct dealing in that land.
Moreover, this policy also echoed, to a lesser extent than demanded by settlers, the call for a
policy that would facilitate the alienation of Maori land, rather than its retention in Maori
control.5% Indeed, facilitating the alienation of land was to be a key characteristic of

subsequent Maori policy.

There is little information on the impact of these ‘new institutions’ in the Wairarapa and
Grey appears to have done little to promote them locally. When he visited Wellington for
several weeks in May 1862, he does not even seem to have met with Wairarapa Maori,
visiting only the Kingitanga stalwarts at Otaki.6%4 Later in the year, during a further visit to
Wellington, he did meet with Raniera but did not follow up on the invitation issued to him to
call on other rangatira at Papawai. As Raniera wrote, “the kainga we spoke about, Greytown,
is still waiting for the Governor,” and although he added that, “much is my compassion for
Grey upon my seeing his face,” he also reminded McLean that Grey’s “word to me” was,
“wait until McLean and I come to Wairarapa so he can see the people of Wairarapa and there
we can talk about the problems [raruraru] of the land.” Neither Grey nor McLean did much
talking about the problems their land deeds had caused, problems McLean was supposed to
have finally settled earlier in 1862.

The schools and hospitals aspect of Grey’s policy certainly remained a dead letter in
Wairarapa. In any case, it must have been difficult to use them as inducements for further
land dealings when comparatively little was left and the Crown had yet to deliver on these
and similar promises, which it had been using for almost a decade. Of the many inducements
offered up to encourage earlier land dealings, but few had been realised, as Wairarapa Maori
had observed some years earlier. As noted earlier, in June 1858, Tawhao (Ngatuere), Maika
Purakau, and Wi Tutere wrote to the Government publication for Maori, Te Karere,
complaining that of the great deal of koha owing to them from their early land transactions,

only the flour mill (at Papawai) had been ‘paid’, adding that, “the school has not, the hospital

602 Cited in, Ward (1974), p.126, and, Dalton, B. J. War and Politics in New Zealand, 1855-1870. Sydney,
1967, p.117.
603 Ward (1974), pp.125-30.
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has not, and other koha that was arranged by you has not.”%0 Interestingly, McLean had been
quite explicit about the fact that the promise of the mill had nothing to do with the five
percents, but clearly Wairarapa Maori understood all these benefits as part of their koha from

the Crown, of which the five percents were but a part.

In addition, and as noted earlier, a school funded largely by Maori was opened at the close of
1860, but was not adequately supported by the Government. With regard to medical services,
Dr Spratt was, from 1859, paid £100 per annum (including travel expenses) to attend Maori
patients but he constantly complained of the low salary relative to the “great deal of
sickness,” and often threatened resignation.6% His ministrations are also unlikely to have
extended to the coast where, as a Waikaraka settler noted a few years later, Maori “suffered

very much” due to a bad winter and an outbreak of influenza. “They all looked miserably
| ill,” wrote Nelly Moore, “so much so that pa gave them port wine and arrowroot.” Given the
extent of this medical care it was fortunate that only one death was noted.597 As late as 1864,
Wardell was still lobbying the Provincial Government to establish a hospital in the
Wairarapa, mainly for the benefit of the settler population, although he attempted to access
central Government’s “native purposes” funds by also noting that the hospital would be,
“equally beneficial to natives as there are frequently cases amongst them which require
hospital treatment.”®8 No hospital facilities were provided until some decades later, and
given the local contribution required to maintain the early provincial hospitals, Maori access

to these appears to have been limited.

Public works employment was a further benefit proffered by Grey — both during land
purchase negotiations and linked to the new institutions — but it was one that failed to
materialise in Wairarapa. It does not appear as if Maori gained employment on road building
after the very early days of opening up the Rimutaka road. Indeed, as noted earlier, not only
did they not gain employment, they actually paid for the roads themselves, even as the

Crown asked them to contribute free labour rather than paid employment. Had there been any

604 New Zealand Spectator and Cook’s Strait Guardian, 7 and 17 May, and 7 June 1862.

605 Te Karere, 9 June 1858.

606 J. Valentine Smith, Papawai, to Gore Browne, 16 July 1860. The Richmond-Atkinson Papers. Volume 1.
Edited by Guy Scholefield. Government Printer, Wellington, 1960. p.617. See also, MA 19/1. National
Archives. Supporting Documents, p.1783. The later activities of Dr Spratt are examined in a subsequent section
of this report.

607 Moore to McLean, 26 September 1863. McLean MS Papers 32,. Folder 457. Alexander Turnbull Library.
608 Wardell to Wellington Superintendent, 30 August 1864. WP 3/16/1864/803. National Archives.
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funds or work available it is likely they would have gone to local Pakeha, for in the off-
season, the agricultural workforce and struggling small farmers were much in need of
employment. Observers believed that it was this shortage of work, rather than any war fears,
that led to some settlers leaving Wairarapa late in 1860, and lamented the lack of public

works spending in the district.60?

Other aspects of the new institutions were also absent in the Wairarapa. Given the broad
intentions of the ‘new institutions’ to allow for some governance of Maori affairs by Maori
runanga, and the hoped-for involvement of runanga representatives in the determination of
land titles, it is regrettable that the Government put so little effort into implementing the
runanga system or investigations of land titles. The Domett ministry did so in only a “half-
hearted fashion”610 in the early 1860s, and once it became clear that the new institutions were
not going to unlock a great extent of Maori land (or break the Kingitanga aukati) — which of
course appeared to be the end goal of such policies — they were neglected and rendered
ineffectual. The outbreak of fighting further retarded any real implementation of the new

institutions.

In addition to the above-noted patchy implementation of a few aspects of the new
institutions, on Christmas Eve 1860, six prominent Wairarapa rangatira — Te Manihera,
Ngatuere, Wi Potangaroa, Raniera, Hemi Te Miha, and Thaia Whakamaru — were nominated
by Wardell to be whakawa. This was a post that was iﬁtended to carry an annual salary of up
to £50 but for which he recommended they be paid only £12 to £15. The Government, to
Wardell’s regret, initially ignored even this miserly recommendation.62 As for an officially
sanctioned runanga, there is no trace of one being brought into existence in the Wairarapa,
leaving the Kingitanga as the only voice for Maori. Kingitanga areas did not typically
endorse the new institutions or support their introduction, but it might have been expected
that the Government would have tried to use the ‘loyal’ minority (and ‘neutral’ majority) to
set up an official runanga to undermine the Kingitanga, who continued to operate outside the

law within the already weakened Maori social structure of the 1860s.

609 Wellington Independent, 16 October 1860.
610 Ward (1974), p.154.
612 AJHR, 1862, E-31, p.6and6 nd; Wardell memorandum, 25 October 1861. AJHR, 1862, E-1, p.53.
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Ultimately then, Grey’s new policy in the Wairarapa amounted to little more than an
extension of his earlier ‘flour and sugar’ policy. The would-be whakawa and other Maori
officials were occasionally paid widely varying sums and given presents, “as part of a
strategy to foster the support of chiefs, or at least, to buy their neutrality.” However, unlike
other districts the payments in the Wairarapa were taken not from general Maori funds but,
incredibly, from the dormant koha fund. Up until March 1862 such payments totalled just
over £500, in sums varying from £1 to a staggering £400.613 This lent the koha fund the
appearance, not so much of a land fund established by treaty with Maori, but something akin

to a private slush fund for Grey to utilise at his discretion for the Crown’s political ends.

In March 1862, Wardell’s earlier suggestion as to appointing whakawa and other Maori
officials was taken up, although on a rather more generous basis than he had recommended.
McLean wrote on behalf of Colonial Secretary Fox to offer Te Manihera, Te Wereta, Thaia
Te Whakamairu, Ngatuere, Hiko Tamaihikoia, Wiremu Te Potangaroa, and Hemi Te Miha
an annual salary of £50 each for acting as, “an adjudicator for the activities of the
Government. You will remain as a constant companion for the judge and you will strongly
assist in all of his tasks.” In addition, Mitai Poneke, Retimona Korou, Maka, Te Ropiha, and

Ngaika were offered similar positions, although at the lower salary of £20 per annum.

Te Wereta, then visiting Wellington, replied enthusiastically, saying, “I am agreeable, truly
agreeable. This is mine to you. I will be committed to this practice. Forever and ever, amen.
A true amen.” Hemi Te Miha also accepted promptly, while Tamaihikoia wrote from
Waitapu to endorse McLean’s suggestion that, “I should become engaged in resolving the
misdeeds of the world. Sir, that is good. The whole runanga and the people also are

agreed.”s4 The lower-paid whakawa also appear to have accepted the offer.

Te Manihera ultimately accepted the Government’s offer of a position as a whakawa, but
only after expressing his dissatisfaction with the salary, writing, “I am not keen to participate
in those activities due to the meagre amount of money, on the contrary I prefer £100 so I am
able during the bad days and during the floods to arrive.” He thought he would be “listless

because of that meagre amoﬁnt,” adding that he had previously been “endowed with [the

613 Goldsmith, p.79. :

614 McLean to Te Manihera and others, 13 March 1862; Wereta, Wellington, to McLean, 14 March 1862, and;
McLean report, 15 March 1862. MA 13/96B. National Archives, and; Tamaihikoia to McLean, 25 March 1862.
McLean MS Papers 32, Folder 686E. Alexander Turnbuil Library.
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status] J.P. and there has not been one use for it ... I am not the same as those other

kaumatua residing with their £50.7615

By 1863, the new institutions were taking on a more organised shape, with Maunsell
appointed as Wardell’s clerk and interpreter in February (Maunsell was descended from one
of the early missionary families, a branch of which was later resident on Wairarapa’s east
coast).16 Wardell’s salary was £350, while Maunsell initially received £150 (this later being
raised to £200). In addition, the seven whakawa named above were joined by Raniera Te ITho,
all receiving £50 per annum. This initial octet were joined by five further whakawa who were
paid £20—£30 per annum, some being appointed as late as mid-1863. Joining this group were
three “wardens” on £30 per annum, and 11 karere on a £10 retainer, as shown in Table
4.5.1.517 For a few brief years the total Maori salaries coming into Wairarapa under the new

institutions totalled £710, as shown in Table 4.5.1 (see below).

615 Te Manibera, Poneke, to McLean, 14 March 1862.McLean MS Papers 32, Ffolder 686E. Alexander
Turnbull Library.

616 Halse to Maunsell, Auckland, 21 February 1863. MA 1/1/1863/104. National Archives.

617 “Table of Native Salaries in Wairarapa’, MA 23/25. National Archives. See also ATHR, 1865, E-7, p.29.
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Table 4.5.1 Table of Wairarapa Maori Government Salaries, 1862-1863

Te Manihera Whakawa £50
Ngatuere (suspended 1863) Whakawa £50
Wereta Kawekairangi Whakawa £50
Hemi Te Miha Whakawa £50
Wiremu te Potangaroa Whakawa £50
Thaia Whakamaiuru Whakawa £50
Raniera Te Iho Whakawa £50
Te Hiko Tamaikotua [sic] Whakawa £50
Marakaia Te Tau (apptd June 1863) Whakawa £30
Nepia Ngaika ‘ Whakawa £20
Maka Whakawa £20
Ropiha Whakawa £20
Retimona Whakawa £20
Karaitiana Te Korou (apptd June 1863) Warden £30
Anaru Tuokairangi Warden £30
Komene Piharu (apptd Oct 1863) Warden £30
11 Karere at £10 each £110

In addition, from 1 March 1863, Wairarapa was declared a Native District under the 1858
Native Districts Regulation Act and the 1858 Native Circuit Courts Act, allowing these

officials to operate in a limited judicial capacity in Wairarapa.6!8

However, this rather substantial ‘staff” does not appear to have been given a great deal to do.
What evidence there is regarding judicial activity in Wairarapa at this time reveals scarcely
any action involving this large body of ‘officials’. Raniera later told McLean that, “the
activities of Wairarapa are good, that is, of the Runanga,” adding that “the people of the King
have their work, as well there are our people, [Ngati] Rakaiw[h]akairi, and they are well. It is
me and my friend Wardell who are dealing with the problems of this kainga.”
Disappointingly, he added that although he went with Wardell to the court sittings “every
month,” he only ever saw Ngatuere there, not the other whakawa. Still, he felt that the work

of the Pakeha whakawa and the Maori whakawa was good and, interestingly, he used the

618 Orders in Council of 23 January 1863. AJHR, E-6.
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same word to describe both roles.6!® This, together with his other comments, indicates that he

saw the work of he and Wardell as very much a partnership for the benefit of both races.

This progress was, however, soured by a wider political context, including the endorsement
of Kingitanga by many of the whakawa. The supporters included the hard-working Ngatuere
who would not have been seen by Raniera on the bench for very much longer as his salary
was withheld by the Government from January 1863 due to his alleged “misconduct.”20 His
position was later suspended, and following the tension of August and September 1863, the
Government was disinclined to re-appoint Ngatuere.62! Indeed, when the Government
discovered that he had been paid a £25 instalment of his salary before the suspension was
effected, it instructed Wardell to recover the money.622 After Ngatuere had made his peace
with the Government, he sought payment of £225 in salary arrears but this request was, of

course, rejected.623

Those appointed to official positions also found their freedom of speech limited in other
ways, with Raniera scolded for having had a letter published in a newspaper in March 1865.
Mantell asked Wardell to remind the rangatira that his views could only be expressed
through the Resident Magistrate.624

A rare instance of recorded official judicial activity involved several whakawa joining
Wardell on the bench when local settlers “got up a memorial” to the Governor to have
Ngatuere éharged with an assault arising from a marital dispute. Their supposedly altruistic
action on behalf of his allegedly assaulted wife probably had more to do with their dislike of
Ngatuere and their wish to see him brought down a peg or two. The unusual appearance of
the whakawa was probably deemed expedient on this occasion in order to give a Maori gloss

to Wardell’s authority, but the Resident Magistrate’s Court was unable to bring down the

619 Raniera Te Tho, Turanganui, to McLean, 8 November 1862. McLean MS Papers 32, Ffolder 686I.
Alexander Turnbull Library. Smith translation.

620 Native Department Under-Secretary Halse to Wardell, 16 January 1863. Letter 18, Outwards Letterbook.
MA 4/5. National Archives.

621 Shortland to Superintendent of Wellington Province, 14 January 1864. Letter 27, Outwards Letterbook. MA
4/6. National Archives.

622 Native Department to Wardell, 8 October 1863. Letter 617, Outwards Letterbook. MA 4/59. National
Archives.

623 Native Department Under-Secretary Rolleston to Wardell, 13 September 1866. Letter 672, Outwards
Letterbook. MA 4/61. National Archives.

624 Mantell to Wardell, 21 March 1865. Letter 103, Outwards Letterbook. MA 4/60. National Archives.
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proud rangatira. The offence was proved “to be of a much more trifling character than had

hitherto been supposed — and Ngatuere was therefore fined only five shillings.”626

Later, it was observed that Maori “constables” were useful in serving summonses on other
Maori, but that the many Pakeha drunks who caused problems for Greytown residents
showed, “a very ‘great disinclination to be taken into custody by a native policeman; they
would prefer fighting him.”627 Indeed, it was to be the aggressive propensities of some
Wairarapa settlers that led to tense relations between Maori and Pakeha for much of the

1860s.

4.6 The Kingitanga in Wairarapa: 1863-1864

We shall carry our guns and will continue to carry them in our hands. We
have told you that the Militia should go to Wellington to be drilled and
leave Wairarapa as a sacred place. ... As for you, go on with your
deceitful work.

Wairarapa Kingitanga to Wellington Superintendent Featherston, 1863

Wairarapa is no longer a sacred district, the tapu has been removed.
Wairarapa Kingitanga after militia called out, 1863

A key reason for the failure to implement the new institutions to any real extent in Wairarapa
appears to have been the delicate and tense political situation existing in the early 1860s.
Government officials were aware (certainly more aware than local settlers) that although
Maori did not intend to start a fight, fighting could easily irrupt in Wairarapa. More worrying
was the fear that such a war could readily spread from there to link up with Taranaki and

Waikato, leaving Hawke’s Bay and the East Coast vulnerable to a similar fate.

The Government chose bullying over negotiation when it came to dealing with the Wairarapa
Kingitanga, perhaps thinking this could nip any nascent threat in the bud when in fact it was

more likely to nourish and nurture an already firmly rooted sense of injustice. After Wardell

625 Raniera Te Tho, Turanganui, to McLean, 8 November 1862. McLean MS Papers 32, Ffolder 636I.
Alexander Turnbull Library. Smith translation.

626 Wellington Independent, 28 January, and 20 February 1864.

627 Wellington Independent, 15 October 1864 and 23 October 1866.
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reported that Kingitanga supporters had raised their flag at the Tukaiora kainga in December
1862, he was instructed in January 1863 to proceed there and, “call upon the chief at once to
remove the flagstaff and give up the flag as being likely to cause serious mischief.” This
demand, and his answer to it, were to be taken down and “publicly recorded in due form and
the original record is to be sent to the Government to be laid before the General Assembly.”
The Government’s opinion was that, “the hoisting of a hostile flag in the valley of the
Wairarapa at this period of time is a much more wanton and serious offence than it would
have been when the natives were less informed on this subject than they are now.”628 It is a

pity that the Government had not similarly become better informed.

Things came to a head in August 1863 when panicky and aggressive settlers almost
precipitated fighting while rattling their sabres at Wairarapa Maori, who rattled their
weapons right back as tensions escalated. After Crown aggression in Waikato in July 1863 —
and the utter failure of Grey to follow through on the promise of Kohimarama, let alone the
undertakings he had made in the Wairarapa 10 years before — many ‘loyal’ Maori told a
concerned Wellington Provincial Superintendent Featherston in August that they had now
joined the Kingitanga. Wardell noted that they included “nearly all the down valley natives,
Mitiaha [Matiaha?], Wi Tamihana, and I believe Te Hiko,” adding plaintively, “I don’t
understand it.” Hemi Te Miha and Raniera Te Tho were said by him to be, “the only two to be
relied on there.”62? It will be recalled that southern valley Maori such as these had always

been perceived as the most ‘loyal’.

In mid-August 1863, amid an atmosphere of settler panic generated by a false alarm
regarding a planned Maori attack on the Hutt, Superintendent Featherston met 44 Maori at
the formerly ‘loyalist’ southern valley kainga of Tuhitarata. Only three of those present were
said to remain ‘loyal’. The following day he met many of Wairarapa’s ‘loyalist’, or
‘Queenite’, minority (all 40 of them, including Te Manihera as well as an armed Ngatuere) at
the now unused Papawai schoolhouse. He ignored Wardell’s claims that the false alarm, and
other warnings of a Kingitanga attack, came only from Ngatuere and allegedly from Te
Manihera, the latter allegedly drunk when he wrote to Bidwill of a supposed ‘plot’ to attack
Wellington. Featherston himself later suggested that the publican may have instigated Te

628 Native Department Under-Secretary Halse to Wardell, 21 January 1863. Letter 83, Outwards Letterbook.
MA 4/5. National Archives.
629 Wardell to McLean, 9 September 1863. McLean MS Papers 32, Folder 620. MS-Copy-Micro-0535-095.
Alexander Turnbull Library.
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“Manihera’s letter.630 Earlier reports actually noted that all Te Manihera had said was that if

hostile militia from outside the district were sent in they, not the local volunteers or settlers,

would be opposed.63!

Wardell also advised that both rangatira had a running feud with the Kingitanga Runanga,
had been, “constantly warning us of mischief to come and urging us to make preparations,
have troops, stockades, etc., etc.” He concluded that, “they are influenced a good deal by a
desire to ‘pay out’ the King people,” even seeking to be armed by the Government to join in
the fight against the Kingitanga, a battle they seemed to wish for. He made it clear that, “the
loyal natives, Ngatuere and Te Manihera have led the Europeans to believe an attack was
about to be made on them.” That is, there was no imminent or real threat from the Kingitanga
themselves, only two wily rangatira who may have been exploiting settler fears for their own
political gain (the Runanga being a challenge to their status which was, in part, Government-
supported). They could exploit those fears because of the settlers’ strong prejudice against
the Kingitanga. Wardell derided the Kingitanga’s constant expressions of peace as mere,
“protestations of love and friendship towards the settlers,” and stated his belief that some

members would, “strike a blow at any risk if they received instructions from Waikato.”632

This then was the background to Featherston’s August 1863 tour. After his meetings with the
‘loyalists’ he then met the Kingitanga that night in the “King’s runanga house” at Papawai,
“in which the most obvious decoration was some thirty double-barrelled guns.” At the
meeting, Ngairo (Ngatuere’s brother) asserted his authority and said he would not tolerate
settlers calling out a force of volunteers or the local militia to threaten his people, for “evil
would arise.” Featherston was adamant the militia would be called out to protect settlers,
dismissing the war-like talk of the Kingitanga as, “All bounce.” With Featherston refusing to
budge, the next morning “Wi Te Waka” (perhaps meaning Wi Te Weu) gave him a letter
formally advising him that, “the tapu had been removed”; that is, Waifarapa was no longer a
sacred district for Pakeha. Despite joking with Wi Te Waka — only enraging him further —

Featherston was privately aware of the deep significance of this apparent change of heart,

630 “The Superintendent’s Visit to Waikane, Otaki, and Wairarapa’, New Zealand Government Gazette
(Province of Wellington). 8 September, 1863. Enclosed with Featherston to Colonial Secretary, Auckland, 9
September 1863. IA 1/1863/2650. National Archives. See also, New Zealand Spectator and Cook’s Strait
Guardian, 2 September 1863.

631 New Zealand Spectator and Cook’s Strait Guardian, 19 August 1863, [Emphasis added].

632 Wardell to McLean, 9 September 1863. McLean MS Papers 32, Folder 620. MS-Copy-Micro-0535-095.
Alexander Turnbull Library. See also, Bagnall, pp.213-17. [Emphasis added].
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even though it was one his intransigence had forced.633 Featherston acted promptly to arm
and train more than 100 settlers who, after a few hurried days of training, marched through
Greytown, Carterton, and Featherston. This allegedly intimidated the supposedly surprised
Kingitanga who never did act on their supposed threat.®34 That is one version of events, but it

is a parochial account that appears more bluster than truth and ignores several salient events.

In fact, records reveal that the Kingitanga held a hui to consider their position and met with
Featherston two days before the parade of local ‘militia’. They sought his permission for a
party of 40 armed Maori to parade through Greytown in a symbolic assertion of their equal
rights with settlers to self-defence. Permission was given, and the Kingitanga delegation then
dined at Featherston’s table. That night they saw the newly-armed settler forces training, so

could scarcely have been ‘surprised’ or intimidated by them two days later.

They then invited Featherston to a Kingitanga hui to be held three days hence at Moaki,
where the Superintendent found 200 Kingitanga beneath the King’s flag. Their spokesman,
Karauria Hape, said that they had decided not to allow militia in the Wairarapa, to which
Featherston replied, “Your consent has never been — and never will be — asked.” He thus
refused to reciprocate their diplomatic gesture in seeking his consent to the parading of their
‘militia’. After some three hours of korero the Kingitanga stated that they did not oppose
Featherston, who they trusted, but only the Governor and his forces. Featherston assured
them that no aggressive action would take place against them, and that the Governor would
not act without consulting him. This assurance seems to have satisfied them and the “King’s
Runanga” then wrote to Featherston, acknowledging his determination to bring his militia
(not the Governor’s troops) and advising him that they would still parade their warriors on
the agreed date. They added that they would, “carry their guns and will continue to carry
them in their hands. We have told you that the Militia should go to Wellington to be drilled

and leave Wairarapa as a sacred place.”635

As these events indicate, the key issue for Wairarapa Maori during the turbulent 1860s was

maintaining their rights and their mana, and denying the right of settlers to overreach them.

633 Featherston to Colonial Secretary, Auckland, 14 September 1863. IA 1/1863/2648. National Archives.

634 Bagnall, pp.213-17.

635‘The Superintendent’s Visit to Waikane, Otaki, and Wairarapa’, New Zealand Government Gazette
(Province of Wellington). 8 September, 1863. Enclosed with Featherston to Colonial Secretary, Auckland, 9
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They clearly preferred not to have armed groups in Wairarapa, but if settlers were to form
militia, then Maori insisted on their right to form similar forces. (The Kingitanga forces were
“regularly drilled” by those who had “acquired a very good knowledge of our own
system.”636) The vast majority had no desire to kill Pakeha, nor drive settlers from their
valley. That would involve a struggle they had already realised they could never win (or even
if they could, they would ultimately be the losers if they lost all their settlers). This was
apparent from the few attempts to act against settlers that were attempted. Wi Waka, still
frustrated at his inability to peacefully or legally remove the trespassing Luxford from his
land beside the Whangaehu River on the Taueru road, tried to rouse the Kingitanga to assist
him in destroying the bridge Luxford had built over the river. He met with, “the decided
dissent of the Kingites and Hurunuiorangi, &c., who express their desire to commit no overt
act which may cause an interruption to the friendly relations existing between the two

races.”637

Wardell came to a similar conclusion in September 1863, after Wi Te Weu returned from a

hui in Hawke’s Bay and advised him that:

Ngati Kahungunu had determined to take no part in the war at Waikato,
that they would remain in their own kainga, that their desire was to
continue at peace with the settlers and the Government, but that they are
prepared to defend themselves if attacked, and that the Wairarapa section
had concurred in this.638

In any event, even though settlers were important to Kingitanga and ‘loyalist’ alike, it is clear
that Maori were now feeling threatened, and had reacted accordingly. As Wardell remarked

privately to McLean shortly after Featherston’s visit:

We are living in exciting times... but of the two [races] I think the Natives
are most uneasy. They believe or profess to believe that in the preparations
we are making for defence we are placing ourselves in a position to attack
them. I do not feel we have any particular cause for alarm here.%3?

September 1863. IA 1/1863/2650. National Archives. See also, New Zealand Spectator and Cook’s Strait
Guardian, 2 September 1863.

636 Wardell to Native Minister, 19 September 1863. LE 1/1863/114. National Archvies.

637 Wellington Independent, 21 January 1865.

638 Wardell to Native Minister, 19 September 1863. LE 1/1863/114. National Archvies.

639 Wardell to McLean, 9 September 1863. McLean MS Papers 32, Folder 620. MS-Copy-Micro-0535-095.
Alexander Turnbull Library.
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The long-time settler Renall and Dr Spratt confirmed that Maori had become agitated as a
result of the raising of a settler flag-staff and signal ball, and the arrival of drill sergeants.
Rabble-rousing Provincial Councillors lobbied for the erection of stockades and the
introduction of troops, but Wardell cautioned, saying, “I do not consider them at all
necessary, and, I believe, most thinking people here agree with me.” Featherston admitted as
much to central Government, and advised that armed forces could be introduced with
“discretion,” provided that, “the natives be satisfied (which I have no doubt they can be), that
it is a purely defensive measure.”040 Wardell’s response at the height of this tension was to

apply for (and be granted) three months leave, his replacement being Lieutenant Wills.64!

Meanwhile, the rumours flew and settlers grew prickly. News of a defensive pa having being
built at Tupurupuru in October 1863 soon proved, like so much ‘news’, to be false.
Hysterical newspaper correspondents claimed that Maori carts loaded with stores were
actually loaded with ammunition “for rebel use” in the south of the valley, and that
preparations for conflict were being made. Such allegations were based on little more than
observations of the supposedly suspicious countenance of the cart’s occupant, while the
general tenor of the record reveals the deep if groundless antipathy of some settlers towards
Maori. What particularly grated with them was the ‘pride’ (or “bounce” as the parlance of the
day put it) of Wairarapa Maori; their willingness to continue to assert their rights and their
rangatiratanga. Even though things remained essentially pacific, the settlers bridled that, “it
is the worst of insanity to expect progress while the Maori is the predominant race,”
protesting (in an echo of McLean’s earlier views about the indignity of suffering under a
Maori landlord) that, “to live by Maori sufferance, as many of the settlers are doing in this

district, is not to be endured.”642

Featherston’s visit in September 1863, revealed that the tensions between Kingitanga and
‘loyal’, or “Queenite,” Maori were a significant factor in Wairarapa at this time. Settlers
became aware of this and sought to exploit inter-hapu differences in order to “establish the

supremacy of the law,” even if this meant prostituting the rule of law. Settlers urged “the

640 Featherston to the Colonial Secretary, Auckland, 14 September 1863. IA 1/1863/2648. National Archives,
and; Bagnall, pp.221-222. :

641 Native Department Under-Secretary Halse to Wardell, 20 October 1863. Letter 637, Outwards Letterbook.
MA 4/59. National Archives.

642 Wellington Independent, 5 and 19 November 1863, and Bagnall, p.221.
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Queenites” to arrest “the Kingites” if they broke the law, observing that, “the professed
friendly natives outnumber the professed Kingites in this district. Therefore, if Maori
friendship is sincere, the Kingites have no chance.” As if to oblige, the kawanatanga, or
‘loyal’ Maori, appeared in Masterton in late October 1863 to perform a haka, and “some
savage evolutions in mimic warfare,” in order to challenge the Kingitanga. Local Pakeha

were reportedly “delighted,” even though no fighting ensued.43

Doubtless to serve their own ends, ‘loyal’ Maori continued to exaggerate the threat from the
Kingitanga, and claimed to be nervous about rumoured “night attacks” on themselves and
settlers. More level-headed settlers, such as long-time resident Captain Valentine Smith,
“pointed out the absurdity of such canards.”®45 Not only were these falsities absurd, they
were positively disproved by the amicable mixing of both Kingitanga and “Queenite” Maori
at hui such as that held upon Raniera’s return from his Government-sponsored tour of
Waikato in March and April 1864. The hui was held in order for all to hear his ‘news from
the front’. Both parties “fraternised most amicably... feasted together and smoked the

calumet of peace.”646

The Government also published in Maori Raniera’s account of his visit to the ‘front’. The
pamphlet, prepared in Auckland in May 1864, described his journey from Wellington to
Auckland and then, accompanied by other rangatira and an unnamed general, on to Mercer,
Meremere, Rangiriri, Taupiri, and Ngaruawahia, where they were shown the remains of
Potatau’s pa. Raniera also met Wi Te Wheoro who told him of the, “devastation of the land
and the people of Waikato.” Later in their tour the visitors saw prisoners and the aftermath of
recent fighting near Te Awamutu, and were also near the pa of Te Tihi-o-te-Thingarangi (near
Pukerimu) during General Cameron’s siege and eventual taking of the (by then) abandoned

pa.647

643 Wellington Independent, 5 November 1863.

644 Ballara, Angela, ‘Ngatuere Tawhirimatea Tawhao. DNZB, Volume One, pp.316-318.

645 Wellington Independent, 21 May 1864.

646 A calumet is a Native American pipe, and a symbol of peace.

647 “Bnei Korero na Raniera Te Thooterangi’, 1864. EMI 0602/W393. Precis translation attached, by Maaka
Jones, Liaison Officer, Minister of Maori Affairs, n.d. Alexander Turnbull Library. The pamphlet is dated 19
Maehe (March) but it appears it should read 19 Mei (May) as Raniera did not return to Auckland until mid-
April and could not have written his account in March.
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Raniera concluded his description of the visit with some observations, informing the iwi of
Wairarapa and the southern North Island that the fighting had ceased, “not by any declaration
of peace, but by defeat.” He added that they had been taken to the scenes of Waikato’s defeat
because some Maori did not believe Pakeha accounts of their losses, and “were believing
false news emanating from Waikato... Away with such plausible talk as a means of enticing
the people who are living peacefully to got to Waikato to be fly blown.” He wrote that there
were no greater people than those of Waikato but that he had seen their ruin, and stressed that
this should be taken as a warning to those who supported the Kingitanga outside Waikato, “I
say to you, look well to the affairs of your people lest they fall into evil ways. I am of the

opinion that there is no room for boasting on the part of the Maori people now.”648

Raniera’s Waikato tour with other ‘loyalists’ was promoted by the Government in order to
impress upon the Maori mind the supremacy of its forces. This had been noted earlier in a
letter from Native Minister Fox to Te Manihera, Ngatuere, Raniera, “and others at
Wairarapa,” in which he rejected rumours that the King’s forces had been victorious in
Waikato, telling the Wairarapa rangatira that, “if the King’s flag had remained at
Ngaruawahia, then Waikato might have boasted, but now whose flag is there? It is the
Queen’s flag.”6% Te Hapuku — the Ahuriri rangatira — seems to have also been on the visit,
and attended this hui, informing Wairarapa Maori of the “futility of the present struggle,” and
alluding to the, “irreparable loss and numerous deaths of the Kingite leaders and Waikato
chiefs.” The hui was said to have resolved that if Waikato or any other Maori brought
fighting to the district, “Kingite and Queenite would unite to defend Wairarapa.”®3% Such
united action to defend the sanctity (and the settlers) of Wairarapa was, as noted earlier,

nothing new.

With the defeat of Waikato, one leading rangatira downplayed his Kingitanga affiliation,
perhaps to underscore this desire for peace. In June 1864, Henare Koura of Whangaehu (in
northern Wairarapa) visited Te Ore Ore and Hurunuiorangi, apparently in order to dissuade
local Kingitanga from resorting to violence. He was said to possess “considerable landed
property, besides owning 1,000 sheep,” and the disavowal of the Kingitanga by rangatira

such as he was seen by settlers as essential, in order to preserve the tranquillity of Wairarapa

648 Ihid.
649 Fox to Manihera, Ngatuere, Raniera, and others, 30 December 1863. MA 1/1/1863/1081. National
Archives.
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and Hawke’s Bay. Henare was quoted as saying that his “kingly allegiance was only a
name.” A few years later, Wardell recalled that any perceived danger had well and truly

passed by August 1864. 651

By late 1864, the supposed danger posed by the Kingitanga amounted to little more than a
flag being raised “half-mast high,” and then lowered, at a pa near Masterton. It was
considered that, “the matter will end with this minor demonstration,” but nonetheless, settlers
continued to assert the existence of something far more fearful. To counter this perceived
peril, the local militia remained active right through 1864 and into 1865, drilling and putting
on displays of “war games,” practices which could only have further alarmed local Maori.
The Government-armed volunteers trained regularly and publicly, while Maori were called
upon by public notice to surrender their arms and, “sign a document to be faithful to the

Queen in the future.”652

Should they not do so, there were punishments an embittered Government could inflict
without embarking on any military ventures. As with Forsaith two decades before, instead of
dispensing anything like justice, the Government chose to punish wayward Maori with loss
of land. In August 1864, Wardell and Native Reserves Commissioner Swainson had finally
agreed that Ngairo should at last have a Crown grant for 100 acres at Tupurupuru, a grant
promised to him more than 10 years before as part of one of the early land deeds. Native
Minister Mantell had denied its already belated issue in 1863 due to his opposition to
“Kingites” holding Crown grants, unless they swore an oath of allegiance or improved their
“general conduct.” Wardell wrote of Ngairo’s assistance to Cooper in his supposed
settlement of the prickly Wainuioru dispute, also noting that, “notwithstanding his position in
the King party, [he] has been straightforward and I believe honest, his influence has greatly
tended to preserve the peace.” Wardell concluded that, “I do not know a better way of

recognising it than by the issue of the Crown grant.”

Featherston was steadfastly opposed to this, noting tersely that, “I cannot concur in this

proposal.” He claimed that Ngairo had been the head of the King party in the Wairarapa and,

650 Wellington Independent, 21 May 1864.

651 Wellington Independent, 4 June 1864, and; Wardell to Native Department Under-Secretary Rolleston, 6 July
1868. ATHR. 1868. A-4, pp.34-36.

652 See, for instance, Wellington Independent, 28 November 1863, 7 January, 17 March, 15 October, and 31
December 1864, and 21 January 1865.
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“was notoriously prepared to rise against the settlers in August of last year, [and] indulged in
the most violent threats.” This was what Featherston had referred to a year earlier as mere
‘bounce’; an agitated state brought about by his own brinkmanship. Now he referred to
Ngairo’s helpful actions as mere “tokens of submission.” Featherston sought nothing less
than total submission, refusing to issue the grant, “until [Ngairo] has taken the oath of
allegiance and cut down the King’s flagstaff.” Featherston believed such submission was
imminent but only if the Government “exhibits no sign of a break-up.” He concluded that
honouring a Crown debt that was a decade old was less important than humbling Ngairo
who, he closed disparagingly, “would certainly regard the offer of a Crown Grant to him now
in the light of a bribe.”%53 Such deliberate dishonouring of a standing obligation stands in
sharp contrast to the willingness of the Kingitanga in 1860, to complete land deeds they had
entered into prior to their endorsement of the King, before they opposed further land cessions

in the Wairarapa.

653 Wardell to Commissioner of Native Reserves George Swainson, 18 August 1864, and Featherson minute,
14 September 1864; enclosed with Swainson to Colonial Secretary, 3 September 1864. WP 3/16/1874/825.
National Archives.
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4.7 Pai Marire and Wairarapa: 1865-1868

It is however a bond of union which may turned to political account, and
is nourished as such.
Wardell on Pai Marire in Wairarapa, 1868

Settler fears grew rapidly to hysteria in 1865, even as the so-called Maori threat evaporated
in Wairarapa. This time the cause of the panic was not the apparently quelled Kingitanga, but
a new Maori movement with what were perceived as fanatical religious overtones; Pai
Marire, or ‘Hauhauism’. Earlier generations of New Zealand historians have rejected Pai
Marire almost as strongly as did colonial observers, describing it as “more savage, more
implacable, than Kingitanga,” and, “too bloodthirsty to last long.”’65¢ However, commencing
with the work of Paul Clark, more recent interpretations have viewed Pai Marire less as a
savage attempt to evict Pakeha from New Zealand and more as an, “effort to regulate the
processes of cultural change for the benefit of Maori.” Like other Maori movements (before
and since) it, “aimed at coming to terms with what was happening ... not at escaping contact

with Europeans.”65

At the time, it appeared to many Maori that the choice confronting them was between
assimilation or extermination, but Pai Marire’s founder, Te Ua, “begged to differ,” and
sought a new way; “pacifism and cultural syncretism, not rifles and reversion, were the
prophet’s message.” Despite such reasonable aspirations, Pai Marire was greeted by the
Government and settlérs alike with even more hostility than the Kingitanga, particularly after
the killing of Reverend Carl Volkner in the Bay of Plenty. After that incident, the rumours
reaching settlers were that Kereopa was a bloodthirsty killer and eye-eater, and that Pai
Marire did not bring a message of peace but rather transformed Maori into a fanatical horde
of ‘Hauhaus’. The Government could thus tolerate neither the message nor the messengers,
and converts to the new faith were tarred with the same brush as Kereopa and Patara.

However, Clark and others have concluded that the “blind fanaticism” alleged by Pakeha was

654 Bagnall, p.222, and; Clark, Paul. ‘Hauhau' The Pai Marire Search for Maori Identity. Auckland University
Press, Auckland. 1975, pp.v-ix.
655 Clark, pp.viii-x.
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not so much an accurate record of Pai Marire behaviour, but was instead a justification for

British aggression during the New Zealand Wars.656

The killing of Volkner at Opotiki in early 1865 ended any chance the movement might have
had of promoting peace and thenceforth its preachings were, “accompanied by confusion and
death.”657 In February 1865, Te Ua’s emissaries, Patara Raukatauri and Kereopa Te Rau,
were despatched from Taranaki to proselytise, and also to give a token — the preserved head
of a Pakeha solider killed in Taranaki in April 1864 — to one of the leading rangatira of
Turanga (Gisborne), Hirini Te Kani of Rongowhakaata and Te Aitanga-a-Hauiti.®>8 He, as
successor to the ariki Te Kani-a-Takirau, was to be asked to take on the role of a new ‘king’
who would ensure the unity of Maori under Pai Marire, and accept and protect the new
faith.6% The route of the Taranaki emissaries was to take them through Whanganui, Taupo,
Urewera, and Opotiki before they reached Turanga. However, by the time they left Opotiki in
early March 1865, the country was already greatly agitated at the news of the killing of
Reverend Carl Volkner at Opotiki a few weeks before and the adherents of Pai Marire) had
been transformed into fanatical Hauhaus. Such a response was not what Te Ua had intended;

the very name of his new faith referred to a search for peace, and he had instructed Kereopa

and Patara not to do anything to harm settlers in the districts they visited.660

The token taken from Taranaki, and the killing of Volkner, have recently been closely
considered and contextualised by the Waitangi Tribunal, that, in its report on the Ngati Awa
raupatu claim, observed that Pai Marire was grounded in the Old Testament. As such, the
presentation of the preserved head — viewed with such horror by Pakeha — was, in part, based
on what David had done with Goliath’s head.66! Similarly, whereas settlers simply saw the
killing of Volkner and the mutilation of his body as a bloodthirsty and savage outrage, it took
place within not only a biblical context but that of Pakeha law, at least as viewed through the

prism of war. Volkner was targeted because he was suspected, for good reason, by local

656 Op cit, pp.102-110, and; Waitangi Tribunal, The Taranaki Report: Kaupapa Tuatahi. GP Publications,
Wellington, 1996, p.94.

557 Binney, Judith, Redemption Songs, Auckland University Press, Auckland, 1993, p.39.

658 Clark, p.19.

659 Binney, p.37.

660 Op cit., p.38 and p.40.

661 Waitangi Tribunal, Ngati Awa Raupatu Report. Legislation Direct, Wellington, 1999, p.38. See also the
Waitangi Tribunal’s Taranaki Report: Kaupapa Tuatahi (p.93), which adds that the preserved head was further
linked to Maori tradition whereby such tokens were used to demonstrate the vulnerability of an enemy and the
power of those opposing them.
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Maori of spying on them for the Government (whereas his companion Reverend Grace, and
other Pakeha, were spared). A Pai Marire letter of 6 March 1865 claimed that Volkner had
been “crucified” in accordance with British law for not only his deception as a minister but
also for the Governor’s sin at the Waikato battles of Rangiriri and Rangiaohia, where, the
writer claimed, women and children had been killed. As “you crucify the Maori,” it read, “I
also crucify the Pakeha.” Kereopa’s wife and daughter were said to have been slain by
Crown troops at Rangiaohia, but even so, there remains doubt that he actually instigated the
killing of Volkner, and local Maori may have acted against the missionary of their own

volition, he being seen as a Pakeha adopted into the tribe but who had then betrayed them.662

It was perhaps unfortunate that Pai Marire emerged from late 1862 (and more widely in 1864
and 1865) under the “hot-house conditions of war” and was thus (like the Kingitanga),
“unable and unwilling to eschew association with the Maori defence of their land.”’663 That is,
Pai Marire was not only a more intrinsically indigenous faith than the English Christianity
(albeit Old Testament Christianity) on which it was based, but a faith which bolstered local
efforts for land retention and control of settlement. It was this combination that garnered Pai
Marire its rapid and frequently widespread acceptance in some districts (not only Taranaki,
but also Tairawhiti, Hawke’s Bay, and Wairarapa).664 Bishop Williams observed the
profound and spiritual effect of the karakia and lamentations uttered by the emissaries,
particularly the prayers for those lost in battle at Taranaki and Waikato. Noting the large
numbers who sympathised with these aspects of the new faith, a Gisborne historian
concluded that, “there was a chord touched which vibrated in the native breast. It was that of
aroha ki te iwi ... and they could not resist it.”665 Or, as Williams interpreted the purpose of
the Pai Marire message, “mo te iwi tu kiri kau, motu tu hawhe — for the people who are

stripped naked, and for the islands reduced by half.”666

This message soon spread from Pai Marire’s Taranaki founder, Te Ua Haumene, to

Wairarapa Maori such as Wi Waka and Ngairo who had been in Taranaki supporting the

662 Tbid., and p.41 and p.44, and; Stokes, Evelyn, ‘Volkner, Carl’, in W. H. Oliver (ed.), Dictionary of New
Zealand Biography. Volume One, 1769-1869. Allen & Unwin/Department of Internal Affairs, Wellington,
1986, pp.566-567.

663 Clark, loc cit.

664 Clark, pp.21-22.

665 Mackay, J. A., Historical Poverty Bay and the East Coast, North Island, New Zealand: A Centennial
Memorial, Gisborne, 1966, p.216.

666 Williams, W. L., East Coast (New Zealand) Historical Records, Poverty Bay Herald, Gisborne, 1932, p.37.
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Maori effort. Given the Government’s treatment of Ngairo, it is perhaps not surprising that
the disgruntled Kingitanga supporter was seen as the harbinger of Pai Marire in Wairarapa.
Late in 1864 he left the district to join Titokowaru and his warriors in Taranaki, and was
blamed for bringing back the new faith when he returned in March 1865. Although Wardell
observed some Pai Marire sympathies from January 1865, he recalled that it was Ngairo’s
return, followed by the May 1865 visit of the Pai Marire teacher, Te Rangihiroa, that marked

the increase in such activity as there was.567

In January 1865, local press correspondents dismissed the rumours of a Maori uprising as
“all hot air as usual.” Indeed, local Kingitanga apparently offered to form a troop of
volunteers to drill (and presumably fight if necessary) alongside local militia to defend
Wairarapa against any external threat. This offer was rejected because, as the press observed,
“it is an acknowledged dogma, which the Indian mutiny has painfully confirmed, that
aboriginal natives are not trustworthy with arms.” As early as 28 March, Wardell sought to
have troopers stationed at Masterton to prevent Pai Marire gaining a foothold, but no action
was taken. In late April, rumours of “Maori fanatics” on the loose in Wairarapa were

scotched by the military.668

In May 1865, the revived rumours flew thick and fast, but this resulted in more heat than
light as the truth about the very limited Pai Marire influence in Wairarapa was obscured
behind a veil of panicky gossip. On 3 May, Wardell reported that a party of 30 Maori, headed
by the Pai Marire leader Te Rangihiroa of Tarawera (inland Hawke’s Bay), were on the coast
at Waikaraka. It was rumoured — one cannot know how seriously — that the power of the Pai
Marire faith had been demonstrated when a crippled horse was cured, and that local Maori
were converting to the new faith. Without an armed force, Wardell considered it pointless to

attempt to prevent them visiting their Wairarapa kin inland.6%9

Early in May, a party of troops under Dudley Ward, was belatedly despatched to Wairarapa
to report on the situation. Ward was a well-connected and wealthy English barrister, an
Oxford graduate who was then the “presiding magistrate” for Hawke’s Bay, Wairarapa, and

Whanganui; essentially a trouble-shooter for his sponsor, Premier Weld. His prejudices

667 Wardell to Native Department Under-Secretary Rolleston, 6 July 1868. AJHR. 1868. A-4, pp.34-36.
668 Wellington Independent, 21 January, and 6 and 29 April 1865.
669 Wardell to Native Minister, 3 May 1865. ATHR. 1865. E-4, pp.29-30.
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against Pai Marire were already known and his preferred response was, “arrest them on a
charge of high treason for waging war against the Queen.” The difficulty in Wairarapa was
that no war had been waged and no treason committed. He reported from Greytown to Native
Minister Weld, writing that he found, “any number of lies in full circulation,” but the
unexciting truth, confirmed by a Waikaraka settler, was that there were a mere 10 men and 3
women en route from Hawke’s Bay, including the Pai Marire teacher Te Rangihiroa. Later
reports reduced this to 7 men, 3 women, and 2 children, before it was confirmed as 5
unarmed men, 3 women, and 3 children; a truly terrifying taua.6’® It was said that converts
had been made amongst Maori at Rangiwhakaoma (another report soon shown to be
dubious), but even so Ward remarked that, “I should hardly have thought it worthwhile to
meddle with such an insignificant lot, or to run the risk of creating any disturbance in the

district, were it not for Raniera’s report.”67!

Raniera’s possibly misleading report was that the small group was “a mere skirmishing
party,” a vanguard for a larger operation. They were supposedly to go to Ngairo’s pa and
invite all Wairarapa Maori to join them, with many Kingitanga expected to “join the
Hauhaus.” Raniera also avowed his loyalty and his opposition to Pai Marire in a letter to

McLean, in which he said that:

the seeds of the thistle blow forth, grown from its home at Rangitumau572
and now producing forth. The seeds are close to spreading to all parts of
this place. E Ma, all the people of this place have converted to the Hau...
The right cannot be seen, as it flies along its erroneous path... from your
old compassionate and true friend that dwells in the Queen.¢73

As with the Kingitanga panic of the previous year, it is possible to view Raniera as a ‘loyal’
Maori with his own agenda — one opposed to those rangatira who had previously allied
themselves with the Kingitanga — who was merely using the Crown as a means to his own
ends. Such a view would be unduly harsh, for from Raniera’s perspective he was doing no
more than demonstrating his support for the Crown and the relationship he had established

with Grey a dozen years earlier. Pai Marire adherents might have endangered that

670 Wellington Independent, 13 May 1865; Ward, Masterton, to Weld, 9 May 1865. Weld Papers. MS-Copy-
Micro-0396. Alexander Turnbull Library, and; Bagnall, p.222.

671 Ward, Greytown, to Native Minister Weld, 7 May 1865. Weld Papers. MS-Copy-Micro-0396. Alexander
Tumnbull Library, and; Bagnall, p.223.

672 Rangitumau, north of Masterton, was the hill on which Ngairo, Wi Waka, and others had located their
almost impregnable Kohikutu pa.
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relationship, to wider disadvantage, and Raniera may have simply been trying to nip
potential trouble in the bud. On top of that, the missionaries identified the new faith as un-

Christian, which for some Maori would be a further basis on which to oppose it.

Other Wairarapa Maori wrote to iwi who opposed Pai Marire to endorse their actions, with
Hemi Te Kohea encouraging Henare Potae of Ngati Porou in his Crown-backed fight against
supposedly Pai Marire Maori in Tairawhiti, saying, “young man, hold on to the earthly
substance of the Queen. The Hauhau will be squeezed by us and our friends on the side of the

Queen.”674

In any event, Raniera’s report was the source of dangerous rumours on which Ward eagerly
acted. On 7 May 1865, he intended to prevent Te Rangihiroa’s party from reaching their
destination by capturing them en route, although he noted that Wardell disagreed with this.
Ward — anxious to secure a supply of revolvers, the “ultimate status symbol” of the time for
the local armed forces — later derided Wardell, asking scornfully if he could not be
transferred to “some Secretaryship or other,” alleging he was timorous and had, “allowed the
Maoris to bully him so often.” Instead, it appears that Wardell, a local official with local
knowledge, was aware that Te Rangihiroa’s party were related to Anaru of Waikaraka, who
had recently visited his sister at Tarawera (inland Hawke’s Bay and a source of support for
Te Rangihiroa) and had now returned with these guests. Prior to the arrival of Ward’s troops,
he considered it inadvisable to use military force to halt the visit, preferring to meet with

Anaru and his manuhiri and thus keep the peace.67

The more aggressive Ward had his political friends make Wardell his subordinate while he .
was in Wairarapa so he need heed Wardell’s complaints.6’¢ He was, however, fearful that,
should the group reach Ngairo’s defensive pa, Kohikutu, “I doubt we shall be able to
dislodge them.” Kohikutu was said to be, “the strongest natural fortification [Ward] has seen
in the colony,” having only one narrow and readily defended approach from Wairarapa,

while there was an easy escape route for the occupants over the Tararua ranges behind the pa

673 Raniera Te Tho Te Rangi to McLean, 23 May 1865. HB 4/13. National Archives.

674 Hemi Te Kohea to Henare Potae, 9 August 1865. McLean MS Papers 32, Ffolder 689H. Alexander
Turnbull Library, Smith translation.

675 Ward, Masterton, to Native Minister Weld, 7 and 16 May 1865. Weld Papers. MS-Copy-Micro-0396.
Alexander Turnbull Library; Wardell to Native Minister Weld, 3 May 1865. AJTHR. 1865. E-4, pp.29-30, and,
Bagnall, p.223. :
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to the Manawatu. Ward was concerned the pa could become a “rallying point for the Kingites

and, in my opinion, it is worthwhile to risk a row in order to prevent their arrival.”’677

By the following day, he had discovered that a party of Pai Marire from Taranaki, “special
emissaries from Te Ua,” had already arrived at Ngairo’s pa, having entered from the ranges
behind the pa. The day after, 9 May 1865, Ward was reconsidering his aggressive strategy,
having discovered that the party was unarmed and even smaller than first thought. Cooler-
headed local settlers, such as Valentine Smith, strongly advised him to leave the visitors
alone, at least until they crossed the Ruamahanga. This was something that it appeared they
would not do as Wi Waka had ridden out to Whareama to lead them to Ngairo’s pa by a route
to the north, which effectively put them beyond Ward’s reach.

On top of this, “every chief of importance in the valley, excepting Ngairo and Wi Waka, who
were out of the way, and afraid to come,” was gathering for a hui with Wardell to yet again
reassure settlers that peace would be maintained. This hui informed Wardell and Ward that
rather than coming to “teach them the Hau Hau doctrines,” Te Rangihiroa’s party were in
fact kin who were merely visiting them. After calling on Ngairo they were to come to
“Himiwaka” near Carterton, but would not stay long, nor do harm. Ward blustered and
produced a proclamation opposing Pai Marire and informed them that, “no Hau Hau should
enter the valley or cross the Queen’s land.” Once again, manifestly peaceful intentions were
rebuffed with an arrogant assertion of authority, threatening the very peace Maori were

attempting to preserve, on equal terms. As Ward observed:

Thereupon their souls became very dark, and their spokesman declared
much trouble would come if we laid hands upon them. (They had only just
come up and did not know how little chance there was of it). Then they
said their errand was peace, and that there were women and children
bringing presents, and that they must come to Himi Waka. I said the
women and children might go where they pleased but that no man
professing the Hau Hau doctrines should cross the Queen’s land. They
asked if I would seize them if they came. I replied yes. Then they said evil
will come.678

676 Native Department Under-Secretary Halse to Wardell, 17 May 1865. Letter 239, Outwards Letterbook.
MA 4/60. National Archives.

677 Ward, Greytown, to Native Minister Weld, 7 May 1865. Weld Papers. MS-Copy-Micro-0396. Alexander
Turnbull Library.

678 Ward, Masterton, to Native Minister Weld, 9 May 1865. Op cit.
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While Maori sought to keep the peace, they also sought to exercise their rights to freedom of
movement, and the freedom to invite kin to visit them. They told Ward that, “though most
were Kingites they had kept peace in this district and would I not allow their own relations to

visit them.”

Ward replied that if those relations were “Hau Hau, then they could not come,” but in a small
concession he advised them to, “write for a pass for them to the Government at Wellington,
and that I would recommend that on this occasion, as it was merely a small visiting party, the
pass should be granted, on account solely of the good character of the men they were to
visit.” This humiliation was of little help as the arrival of the visitors was imminent, but the
striving of Maori for peaceful relations was such that, after a “tremendous korero among
themselves,” they compromised by giving up the visit to Himiwaka, but asked that the
visitors be allowed to stay at Ngairo’s pa for three days, with Maori, “pledging themselves to
make Ngairo do all they promised.” A gleeful Ward readily agreed to this as he knew he
could not stop the visitors from reaching Ngairo’s pa through the bush, nor could he dislodge
them once they got there, and any attempt to do so would, he surmised, cause a war. At the
end of a five hour hui the victorious Ward, asserting an authority he knew he could not
enforce, agreed to allow the visitors to remain an entire week, provided that, “there should be

no abominable Hau Hau worshipping or teaching.”67

He later told Maori that Te Ua’s emissaries should also be sent away in a week’s time and
gloated to Weld that, “it is a refreshing novelty up here to have dictated terms to every
Kingite in the valley, and to have ordered off Te Ua’s confounded thieves from a pa we
could not have got at.” He added that, “I never saw the Maoris so cowed.” Ward, fixated with
imposing his version of order, did not appear to consider that Wairarapa Maori, as always,
sought instead to preserve the peace as well as the honour of all'parties. The desire for peace
even extended to Ngairo, who sent word that his Taranaki guests were soon to depart and
that he wished to meet to, as Ward put it, “convince me of his pacific intentions... the old

scamp.”’680

Nonetheless, even Ward had deduced that it was rumour-mongering local settlers, such as

Bunny — who Ward called, “the greatest blusterer, coward, and liar in the whole of the

679 hid.,
680 Ward, Masterton, to Native Minister Weld, 16 May 1865. Op cit.
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Wairarapa, and that is really saying a good deal” — who truly endangered peace in the
district. Bellicose settlers had long been the source of tension, but once again it was Maori
who were required to surrender their rights and to compromise for the sake of peace. As if to
confirm such observations, local press correspondents continued to spread hysterical rumours
about “Hau Hau” plans to burn the Waiohine Bridge and attack Greytown and Carterton.
Word of Ngairo’s conciliatory move to meet Ward was thus ‘beaten up’ until it was said to
instead be a challenge to Ward, with Ngairo reported as telling him that he if he wanted a

fight then they should all go to Taranaki where Ngairo and others would give him one.%8!

In contrast, Wardell later observed that it was Ward himself who led “Kingites, or as they
were now called, Hau Haus,” to fear attack, which led to the retreat to Ngairo’s defensive
mountain pa. Later press reports also confirm the essentially peaceful nature of Ngairo’s
defensive pa and the Pai Marire visitors staying there. It was noted that, “their conduct has
been strictly peaceable” and that no settler’s property or cattle had been disturbed. “On the
contrary, they have been, for the last few weeks, regularly purchasing mutton from Mr
Welch’s station, which adjoins Ngairo’s kainga.” Upon reflection, locals also observed that
they knew Maori “had not the powder for a real fight, but are full of bounce.” Indeed, upon
further reflection locals admitted that peace had, in part, been preserved through
Featherston’s supposed refusal to put up stockades. Had they been put up, “the Maoris would
have at once retaliated by the construction of rifle pits, the fortification of their important
pas, and the most salient and invulnerable posts of defence in the valley.” Instead, it was

noted with pride that, by August 1865, “there is no fortified pa in the district.”682

Shortly after Ward succeeded with his own version of Wairarapa ‘lies and bluster’, Maori
convened a runanganui with Wi Tako of Wellington and Matene Te Whiwhi of Otaki to
discuss Pai Marire. The local press were delighted with the attempts of the former
Kingitanga Wi Tako to turn Wairarapa away from the new faith. Whereas he and Matene had
earlier been vilified as “Kingites,” they were now perceived as ‘good Christians’ who
opposed the ‘dangerous’ new faith; they had not changed as much as Pakeha opinion of
them. Hamuera Mahupuku commenced proceedings by denouncing Wi Tako with, “a word

of grief ... for his having thrown me up on to the king work, and having left me there.” This

681 bid; Wellington Independent, 18, 20, 23, and 27 May 1865.
682 Wellington Independent, 6 and 17 June, and 26 August 1865, and; Wardell to Native Department Under-
Secretary Rolleston, 6 July 1868. AJHR, 1868, A-4, pp.34-36.
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is a reference to Wi Tako’s retreat from his supposedly staunch support for the Kingitanga in
earlier years, when he acted as a proselytiser for the movement in Wairarapa and elsewhere.
Rawiri Te Raroa also referred to his having brought the Kingitanga back from Waikato with
him, “and now you are at work again. These are not the doings of me, head of this Fish.”
Maaka Mokamoka criticised Wi Tako for not informing them what he had found when he
had visited Waikato (the military defeat of Kingitanga), asking, “Why did not you then see
that your mother’s breast [papatuanuku] had been burnt with fire?”” He also opposed Wi Tako
for supporting Wardell’s demand, “that my flagstaff must be cut down.” Maaka remarked,
“that white face [Wardell] came into that house there [Wairarapa?] by my doing,” adding
defiantly that, “my niu shall not be cut down by you; my hand is stretched forth to the Hau

Hau, 683

Ropiha Te Akau echoed Maaka, saying to Wi Tako (apparently with some sarcasm), “you
are [a] chief, let your thoughts therefore be correct, leave only me for death: while you leap
into the sea ... .perhaps you are still deceiving me. ” He added that, “I will not cease to be a
Hau Hau,” but did not see his faith and Christianity as entirely in conflict, noting that, “your

niu and my God are quite correct.”

Wi Waka declared, “here I am, still twisting a rope therewith to drag hither Aotearoa.” As a
former supporter of Wi Tako and Matene he asked pointedly, “now who is there to pay
money for you,” adding that he would not listen to their words for, “there is only one thing
which I heard: this word of that people... It is here on my breast.” He then uttered a ngeri
(chant) that referred to the visitors and to Wardell:

Cease O spirits of the Governor to return back hither. I shall again to the
king’s [side], sit down, crawl down, crawl down, crawl down, worm like
(into the earth).

[Kati ra e nga Wairua o Te Kawana te hoki mai ki muri nei he mea ano au
ka huri ki te taha Kingi noho iho ai hou iho — hou iho — hou toke iho.]68

He also referred to the new faith, recounting that:

683 Wellington Independent, 6 June 1865, and; ‘Wi Tako’s Report of Speeches Relative to the Introduction of
Hau Hau Fanatacism into Wairarapa’, 25 May 1865. AJHR, 1865, E-4, pp.30-35.
684 Thid.
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Now after religion was brought; it came from above. After that came the
king movement: it came from below: afterwards, the Hau Hau; that came
also from below: for that is a god which appeared from the midst of
Aotearoa.o8>

Wi Waka appears to be referring not only to the origins among Maori of the Kingitanga and
of Pai Marire, but also the spiritually strong links of both to the whenua, and to Papatuanuku,
as opposed to the exclusively heavenly (Rangi) origins of the Pakeha faith.

Ngairo, his words dripping with sarcasm, referred repeatedly to the “many works” of the
visitors before asking, “O my younger brother, who is there to do these works of you two. Or
where is there a basket to put those works of ours into.” He observed that the union of the
races had been damaged by their works, and the fighting and divisiveness that followed, but

also emphasised not only his new faith but his peaceful intentions:

O Friend, now that Aotearoa is broken, it cannot be sewn together again,
nor can the top sides be again laced together... But as it is, I will not
return to our former standing places[.] Although great be the prosperity of
our enemy, I will not be afraid. (I mean our friend) Mr Wardell. But this is
my God standing here, I will not cease to worship. See here, I pay honour
to my God; for I am he whom you deceive, whilst our enemies you let
alone. I do not like this. What I wish for is the return of the Pakehas to
England, and only then will it be well... I have taken hold of the God of
Te Ua. See here, I pay reverence... Even if our friends [Pakeha] come
here, I will lie quietly. I have no evil intent against our Pakeha friends, but
rather let them act first.686

As before, Maori were not the aggressors, but neither would they agree to remain passive

should their rights and authority be ignored.

Wi Tako replied to this barrage of criticism by blaming their difficulties on Waikato, asking

again and again:

Who was it who smote? Was it I... Was it us two?.. No, it was Waikato
that set it up — and it was Waikato that smote it down. Did I smite it? Did
Ngati Raukawa smite it? Did Te Atiawa smite it? No. Was it Ngati
Kahungunu and other tribes? No, Waikato set it up, and Waikato smote it
down. 687

685 Thid.
686 Thid.
687 [bid.
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He added that Wi Waka was wrong, and cheaply characterised him as “a Government man,
for he came back from the Kohimarama conference.” He added that the work of the
Kingitanga had not been completed, but now another “work” had begun — that of Te Ua —
and he greatly disapproved of it and urged Wairarapa not to follow it.

Another visitor, Henare Korua, also addressed the Wairarapa runanganui, saying, “As for me,
I am no Government man, but my Queenism consists in working peacefully among

ourselves.” Referring to Kingitanga, he said:

At the commencement it was longer for, but in process of time it was
thought nothing of. So in like manner was it with the King movement, that
was said to be a blood stop, and to be to keep the land; but now you have
come hither and return.688

Lastly, Karanama Te Kaupakau rose to speak, challenging the Pai Marire faithful:

You may be the adversary for the Pakeha, but as for me, I have long been
a Queenite. My loyalty is not a matter of recent date [it is] out of love for
this, our Island. Now this flagstaff [the Pai Marire niu] must be thrown
down.689

Ngairo interrupted angrily that, “if that is thrown down, you perish.” The hui ended in that
hostile mood, which was the end of Wi Tako’s attempts to turn the Wairarapa Pai Marire. He
does not appear to have returned to Wairarapa until the 1870s, when he was again assisting

the Crown, this time as a whakawa in the Native Land Court.

There appears to have been a further hui to discuss Pai Marire. Press reports in June note that
one was held but that Wi Tako was not present. It was noted of this hui that Ngairo and his
party arrived armed, “contrary to the instructions of Mr Wardell,” but nothing else is known
of this event.®?® Wardell reported on a Papawai hui of Pai Marire at about this time, noting
that Te Manihera had joined what Native Minister Mantell called “the imposters” and that a
“cripple and a blind girl” were allegedly restored at the hui. The official response was to

instruct Wardell to suspend any Maori on the Government’s payroll who followed Te

688 Thid.,
689 Thid.,
690 Wellington Independent, 17 June 1865.
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Manihera’s “foolish” example. Mantell did not, however, expect that the “delusion” would
last long, particularly if the “cripple and blind girl are genuine, and the truth of the
pretensions of these imposters is to be tested by their success in curing them, when it has

passed away.”691

Further dismissals followed in July 1865, when the “defection” of “Wardens” Karaitiana Te
Korou and Komene Piharau to Pai Marire was alleged to have occurred. The salary due to
them prior to this was withheld by Mantell, despite Wardell requesting it. Wardell also
sacked “Poto” and Eramiha, promoting Hemi Kohea to fill one of the vacant positions.
Mantell advised against appointing anyone as a “Warden” as “he considers that title an
ambiguous one,” suggesting that those beneath whakawa be dubbed “karere” instead.92
Clearly, ‘warden’ hinted at the sort of authority that those on the payroll of the new

institutions were never intended to have.

On 22 June 1865, Ngairo and his Pai Marire adherents left Kohikutu pa, departing for
Waitotara, perhaps to join Taranaki’s fight or perhaps to hear the word of Te Ua. When
Wardell reported this departure, he enclosed a letter sent by Te Ua at Waitotara to the
rangatira of Wairarapa, Manawatu, Wellington, and Hawke’s Bay, that stated, “If the Maoris
and the Europeans wish, they must come here to witness my work, and the General’s.
Friends, let the Maoris and the Europeans live quietly, Pai Marire.” It was later reported that
Maori in Manawatu had halted Ngairo’s party and sent them back, but that they instead went
to Taranaki via Taupo, with both Ngairo and Wi Waka later taking part in the fighting

there.693

Despite the departure of the most ardent followers of Pai Marire, and the continued
upholding of the peace in Wairarapa, settlers still remained jittery. From August 1865,
further rumours were circulating, with news that Pai Marire at Hurunuiorangi were planning
to visit Waitapu for a ‘Hau Hau’ hui. Wardell again calmed the situation, informing Weld
that the group were of peaceable intent and that if they were forcibly stopped, “the whole

district should be prepared for immediate consequences.” The hawkish Weld reluctantly

691 Native Department Under-Secretary Halse to Wardell, 10 June 1865. MA 4/60, pp.144-145. National
Archives,

692 Native Department Under-Secretary Rolleston to Wardell, 7 July 1865. Letters 388 and 389, Outwards
Letterbook. MA 4/60, pp.192-193. National Archives.
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agreed that a conflict should be evaded, for now. He wished to avoid, “precipitating a
collision before we are ready... It is quite clear that the Wairarapa natives will have to be
dealt with in a decisive manner as soon as we are able to find the force to do so effectively.”
Maori were later accused of laying up stocks of flour and sugar in anticipation of conflict. In
addition, a Pai Marire flag was taken to the coastal kainga of Mataikona and, “the
worshipping and dancing” was said to be making the few settlers there nervous. Then came a
report of 40 armed Maori marching through Masterton, but a later report confirmed that in
fact they had been unarmed. They would, so it was claimed, have been arrested had they
been armed. It was also averred (probably falsely) that Te Manihera had joined the Pai
Marire, an occurrence that puzzled some arrogant locals who had, until then, perceived him

to be, “an intelligent and, comparatively speaking, well-educated and superior native.”694

Despite such isolated and short-lived jitters, a more settled mood returned to Wairarapa and
with it came the boom (driven by Otago gold) that local settlers so desperately needed.
Maori, who had sacrificed much to prevent “a struggle of the races,” do not appear to have
benefited a great deal from this peace dividend. Instead, further fears were drummed up,
being blamed on the actions of a small group of Pai Marire followers, while many other
Wairarapa Maori were introduced to the costly processes of the new Native Land Court, an

institution examined in a later volume of this report.

The war-mongering hysteria was renewed as settlers reacted against the February 1866 return
of Wi Waka from the fighting-in Taranaki to his all but impregnable Kohituku pa. Wardell
was advised that those accompanying Ngairo and Wi Waka but who, “have not taken a very
active part in the rebellion” could be let off with a stern warning, provided they ‘surrendered’
and took the oath of allegiance. Their leaders, however, “must be called upon to surrender
unconditionally, but they may be told that their lives will be spared unless they have taken
part in any murder since the issue of the Peace Proclamation.” Interestingly, Wardell seems
to have lacked the force, if not the true authority, to see that this was done and Colonel
Russell, the Native Minister, advised him that if they did not surrender, the “friendly natives”

were to be encouraged to “deliver them up in Wellington with as little violence as

693 Wardell to Native Minister, 28 June 1865. ATHR, 1865. A-5, p.67, and Wellington Independent, 26 August
1865.
94 Wellington Independent, 2 September and 14 October 1865, and; Bagnall, pp.225-226.
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possible.”695 There was precious little chance of that, given the wide, if passive, support
enjoyed by these men. Wi Waka, and others who had earlier gone with Ngairo, were said to
have participated in the battle north of Whanganui at which Colonel Hazard, had been killed.
One of the party, Karaitiana, was said to have boasted that he had killed “the gallant
colonel,” leading to a suggestion that the lot of them be arrested and deported to the Chatham

Islands.6%

A provocative, and perhaps unenforceable arrest was less desired by the Government than
Wi Waka’s unconditional surrender, and his swearing of an oath of allegiance. Shortly after
his return, it was clear that the March press reports were mere distortion. In April, a few local
settlers — including several women — “crept up” on Wi Waka’s Kohikutu pa at Rangitumau
and found him “looking ill and begging for food.” Apparently, he was not truly short of food,
and “it was evidently mental depression that affected him.” He told his visitors that Wardell
had written to him, demanding his unconditional surrender and promising that his life should
be spared if he did so, while his adherents were also to “come in and take the oath of
allegiance.” In late March 1866, Wi Waka still refused to comply but — perhaps weary from
fighting an unwinnable war, and certainly “fearful of capture” — he “dares not stir from his
hill ... and is virtually a prisoner in his own castle.” His guests, though “knowing him to be a
scoundrel,” felt “a sort of pity” for the “utterly depressed and cast down” warrior. The
visitors were received politely, and, “seating ourselves under the verandah of the whare

karaka [sic, possibly karakia], we indulged in a feed of delicious sweet melons.”’697

Although unable to safely leave his pa below Rangitumau mountain, it was observed that he
would also be difficult to capture should he stay within the “inaccessible hiding place.”
Despite this militarily secure position, settlers claimed that Wardell and his interpreter
Maunsell were “quietly drawing away” Wi Waka’s followers, something that it was hoped
would eventually force his surrender. Prayer books were being sighted in the hands of former
Pai Marire adherents, one of whom informed a press correspondent that this was in part due
to a letter having been received from Te Ua, “directing them to give up the Hau Hau religion
and cultivate peace with the Europeans.” Some of the Pai Marire from Mataikona and Taueru

were reported as having offered a Hau Hau flag to Wardell, and wished to take the oath of

695 Native Department Under-Secretary Rolleston to Wardell, 26 February 1866. MA 4/61, pp.102-103.
National Archives.

696 Wellington Independent, 13 March 1866.

697 Wellington Independent, 12 April 1866.
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allegiance. By April 1866, Wi Waka had reportedly written to Valentine Smith, “tendering
his allegiance to her Majesty,” while at a late-night hui attended by Wardell, he was reported
as having “tendered his taiaha to Mr Wardell, on the part of the Governor.” He was said to
have asked for, and been given, a “free pass” to visit Te Manihera at Papawai. “The result of
last night’s meeting,” reported the relieved settlers, “was a general decision that Hau Hauism

should be at once abjured.”6%8

However, peace could not be so simply bought. When Wardell reported his apparent success
to the Government he was rebuked, apparently for having almost let Wi Waka and his men
off too lightly. A vengeful Government was in the process of drastically curbing expenditure
on Maori — ‘loyal’ or ‘rebel’ — and Russell even hoped to oversee the demise of the Native
Department and the need for a separate minister for Maori. Russell had earlier instructed
Wardell, “not to permit Wi Waka to take the oath of allegiance,” as he, Ngairo, and others
were considered to, “have taken a more prominent role in the rebellion,” and were required
to “give themselves up unconditionally.” However, “force of arms” was not to be used and
Russell wished Wardell to instead arrange a meeting between the Minister and Wi Waka in
early April, perhaps so he could personally take his surrender and more publicly and

thoroughly humiliate him, a ‘pleasure’ the proud rangatira was reluctant to grant him.6%?

Russell’s insistence on such humiliation appears to have delayed Wi Waka’s complete
surrender, which could not be obtained until July 1866. In April, Wardell was asked to
inform Wi Waka that he could not simply take the oath but had to meet with Russell who had
to be “satisfied that he really intended to keep his oath.” He had tried to do this on a visit to
Greytown but the hui at which he was to see Wi Waka broke up before his arrival, so Russell
sent word that they could meet at Masterton the following day, but Wi Waka did not appear.
Wi Waka was reminded that, “peace has not been made with him,” and that he remained
liable to be “seized and called on to answer for his offences whenever it may seem good to

the Government to do so.” He was told to see Russell in Wellington.”00

698 Thid.

699 Native Department Under-Secretary Rolleston to Wardell, 27 March 1866. Native Department Outwards
Letterbook. MA 4/61, pp.177-178. National Archives; Wellington Independent, 23 June 1866, and; Bagnall,
p-226.

700 Native Department Under-Secretary Rolleston to Wardell, 6 April 1866. Native Department Outwards
Letterbook. MA 4/61, pp.216-217. National Archives
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At the same time, Wardell was advised that despite his allegedly great offences Wi Waka’s
arrest was, “not of sufficient importance to imperil the peace of the district,” or upset the
“great prosperity” it was currently enjoying. That is, he was to be encouraged to surrender to

Wardell or to ‘friendly’ Maori, but was not to be arrested or taken by force.70!

Early in June, the Government wrote to Wardell to inquire if reports from local troops were
true, and if so, instructing him to arrest Wi Waka, “in accordance with the law as far as
possible.” The difﬁéulty appeared to be that Wi Waka had done little that could be proved to
be wrong, and could scarcely be arrested, at least not within the law. Still, the Government
continued to insist on his surrender and his swearing an oath of allegiance. At the end of June
1866, locals reported wearily that even though Wairarapa was making “rapid strides in the
way of improvemenfs, [it] cannot yet boast of an absolute ending to the native difficulty.”
Wardell was said to have “anxiously and assiduously” tried to convince Wi Waka of his
supposedly “imbecile and dogged obstinacy,” yet, “Wi Waka refused to take the oath of
allegiance to Colonel Russell.”792 The accusations of “imbecile and dogged obstinacy” could

have been better directed back at the Government.

Wi Waka continued to do little to warrant his arrest, despite the best efforts of some settlers
to drum up charges of cattle stealing against him. In June, it was alleged that armed Maori
from his pa had threatened two nearby settlers, Welch and McLachlan, when they visited a
pa to inquire about cattle that had been killed. A mere two beasts had been lost an entire
seven weeks earlier, and upon finding cattle skulls near the pa, Welch had laid a complaint
with Valentine Smith, alleging that Wi Waka was responsible. The facts emerged later, and
revealed no basis for an arrest of Wi Waka. Although he and four men with him had been
armed when Welch and McLachlan visited, they laid down their guns as soon as they
ascertained the visitors were not armed troopers and discussed the missing cattle with the two
visitors, promising to make enquiries as to who had killed them. At the same time, a rumour

of an attack by Maori at Rangiwhakaoma proved to be just as unfounded.”0?

701 Native Department Under-Secretary Rolleston to Wardell, 7 April 1866. Native Department Outwards
Letterbook. MA 4/61, pp.217-218. National Archives.

702 Wardell to Native Department Under-Secretary Rolleston, 6 July 1868. ATHR, 1868, A-4, pp.34-36, and;
Wellington Independent, 23 June 1866 Emphasis added.

793 Wellington Independent, 23 June 1866.
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The lack of any act of ‘rebellion’ by Maori in Wairarapa made dealing with them, “rather a
difficult task ... not having committed any overt act of rebellion which called for sumrﬁary
| repression by the Government.” Nonetheless, local Pakeha felt that Maori had been,
“enemies to a tranquil beneficial union between themselves and settlers, yet could not,
without considerable injustice, be taken prisoner.” Neither settlers nor Government appear to
have considered that their actions had been even more inimical to “a tranquil beneficial
union” between the races. Instead of outright war Wairarapa settlers had been ‘forced’ to
endure, “negotiation and interminable official correspondence, dragged ... through a
succession of months.” Tiresome as the just liberty of rangatira such as Wi Waka may have
been to the Government, even settlers had to acknowledge that, “Better perhaps that it has

been so.”7% Better indeed, given the bloody alternative.

Finally, in July 1866, Wi Waka gave himself up to Wardell with the intention of visiting
Defence Minister Haultain in Wellington, and formally taking an oath of allegiance. This
failed to bring about the “tranquil beneficial union” that settlers sought (on their terms), as
Ngairo and his party (of about 40 men) remained at large, and assertive. In September 1866,
they returned from fighting Colonel McDonnell in the Taranaki campaign. Wi Waka’s pa
held a welcome for Ngairo and his people, who then proceeded to move about Wairarapa to
visit other pa, with many reportedly eager to hear his account of events in Taranaki.
According to the settlers’ rumour mill, Ngairo and his men were alleged to be engaged in
daily drill, and moving about under arms. This led to calls for their movements to be
restricted as Ngairo, “is well known to be a daring and hostile Hau Hau rebel, watching his
opportunity to commit any act he may think fit.” Unsurprisingly, he committed none of the
anticipated ‘acts’, and it was later noted that only a few boys had been practising drill.
Wardell later confirmed that there was no breach of the peace, Ngairo even agreeing to
Wardell’s stipulation that his men not travel through townships as they moved about the
district.705 The Government shared his confidence that no real trouble threatened, but he was

advised to keep an eye on Ngairo.7%

704 1bid.

705 Tbid; and op cit, 21 and 22 September, and 11 October 1866, and; Wardell to Native Department Under-
Secretary Rolleston, 6 July 1868. ATHR. 1868. A-4, pp.34-36.

706 Native Department Under-Secretary Rolleston to Wardell, 4 October 1866. Letter 721, Outwards
Letterbook. MA 4/61. National Archives.
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There were limits to Ngairo’s respect for Wardell’s authority though, and in October 1866 it
was reported that up to 200 ‘Hau Haus’ (50 of them on horses) were passing down the valley.
They were, against Wardell’s instructions, armed, and locals surmised that, “they certainly
mean no good.” Familiar, and largely baseless, accounts of “hostile meetings” and “Hauhau
displays” followed. It may have been this occasion which gave rise to one of the longest road
signs in New Zealand; Mikimikitanga-o-te-mata-Ngatuere-Tawhirimatea-Tawhao (surprise
on the face of Ngatuere). Although later shortened to Mikimiki, the full name was sometimes
used for the spot just north of Masterton, a name said to have its origins from an occasion
when Ngatuere met what has since been described as a Kingitanga party there and such were

their numbers that his mouth dropped open in surprise.”%?

Doubt is cast on this as the incident giving rise to Mikimiki, however, as a later report
confirmed that a mere 40 of those visiting with Wi Hapi of Raukawa had passed by
Masterton, and the “exaggerated” accounts of other observers were condemned for causing
undue concern and provoking Maori.7® Indeed, it was noted that it was the “arrogance and
offensive language” of provocative settlers against Maori (or “niggers” as they were then
being referred to), in an effort to “irritate and gall” them, that led to Maori insisting on their
right to self-defence. The armed march was probably seen by Maori as a fair counterbalance

to a recent parade of Government troops. A later armed drill by 20 Pai Marire at Greytown’s

- rifle drill ground was clearly a symbolic riposte to the regular parading of Government troops

and local militia.

As in 1863, all Wairarapa Maori sought was the right to e(iuality, and an acknowledgement
of their rangatiratanga. This much was apparent to one reasonable observer, who admitted
that he was “no lover of Maoris,” but noted that such were the insults levelled at Maori that
one rangatira, “a staunch friend to the early settlers,” had become “disgusted by the ill-
treatment and abuse of reckless men.” It was felt that, “if the Wairarapa natives had not been
peacefully and generally well-disposed, they would have retaliated long since.” A further
observer noted the threat of an outbreak of war, but made it clear that this was not a fight that

Maori would start, and settlers were advised to, “be careful that we do not commence a row.

707 Ballara, Angela, “Ngatuere Tawhirimatea Tawhao. DNZB, Volume One, pp.316-318. No similar event has
been located involving a large Kingitanga party, so the event could be linked to the visit of this Pai Marire
group.

708 Total armed numbers were later detailed as comprising; 30 under Wi Waka and Ngairo, 50 from Taranaki
under Wi Hapi, and 45 at Tupurupuru and Tubhitarata; a total of 125. Wellington Independent, 23 October 1866.
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It is evident that even if the Maoris would like a fight, they are not anxious to begin it.” It
was admitted that Maori were, “in their own way good diplomatists,” but clearly Maori were
not the problem. The question upon whose answer the peace of Wairarapa hung was said at
the time to be, “can Englishmen put up with insolence?” 7% Put more honestly, it meant, ‘can

settlers tolerate Maori rangatiratanga?’

Another equally considered report concluded that, even though this group of Wairarapa
Maori were armed, “there are reasons for believing that their intentions are not hostile.” It
was noted that authorities had apprehended one of their number without offering any
resistance, while their families also accompanied them. Despite the lack of any real danger to
settlers, Defence Minister Haultain promptly came up to Wairarapa and blustered that, “the
Government will not allow armed bodies of men to travel through settled European districts.”
Accordingly, Wardell was instructed to tell those Maori assembled at Motiti with Ngairo and
Wi Waka that, “they must therefore leave the valley without delay. They will not be
interfered with if they return quietly to where they came from, but they must not attempt to
pass armed through the townships.” Despite a warning to Haultain from Ngairo’s brother, the
“loyal” Ngatuere, that an armed march through the towns was planned, the Pai Marire
rangatira informed Haultain that, “there need be no apprehension” of their passing armed

through townships.”!!

A further administrative panic also arose at this time, when Hamuera Mahupuku was issued
with a summons to give evidence as a witness in a charge of horse stealing brought against
Wi Tinitara. Resident Magistrate James Crawford was hearing the case in Wellington.
Hamuera did not appear, sending word that he was sick, and although Crawford’s constable
assured him he could “bring him down,” the Magistrate wanted to avoid causing any
“political complications” for the Government and sought instructions.’!2 Constable Butler
took Maunsell with him to Hamuera’s kainga and claimed that local rangatira were of a mind
to give him up for arrest, “but were over-ruled and prevented by the armed Taranaki

Natives.” Butler claimed to “perceive that the Wairarapa Maoris were slaves to the opinions

799 Wellington Independent, 2, 11, and 25 October and 3 November 1866, and; op cit, 30 October 1866.
Raupatu Document Bank, p.34293.

710 Wellington Independent, 2, 11, and 25 October and 3 November 1866, and; op cit, 30 October 1866.
Raupatu Document Bank, p.34293.

711 Haultain, Masterton, memorandum to Wardell, 20 and 25 October 1866. Micro-MS-0160. Alexander
Turnbull Library; Wellington Independent, 20 October 1866.
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of the Taranaki party,” adding that when they were told that he would report their lack of co-
operation, “one of the Taranaki party became quite outraged and rushed to his whare to
seucre his gun.” He was disarmed by his companions, who ordered Maunsell and Butler to

leave, allegedly on pain of being shot.”!3

Wardell was again instructed not to provoke the visiting or resident Pai Marire, being asked‘
to wait until the “Taranaki and other strange Natives have left the Wairarapa” before having
Hamuera sent down to the Wellington court.714 A month later, on 27 November 1866,
Wardell reported that Hamuera Mahupuku had left the district, adding an expression of regret
at the way in which Crawford had conducted the case. Native Minister Richmond responded
that the Government could not “lay down rules for the guidance of the Bench in the exercise
of its discretion,” and that such exceptional cases required special treatment.’!> Richmond
seems to ignore the fact that Crawford actually sought advice from the Government due to
the sensitivity of the case. Not only that, but Wardell was also a Resident Magistrate, one
that the Government seemed to have no difficulty in instructing as to his duties. The
difference in treatment perhaps centres on the fact that Wardell was responsible for Maori
affairs and filled an inherently political post, whereas Crawford was more akin to a proper

magistrate.

Some of the Pai Marire party from Taranaki later visited Te Wereta on the coast, before
rejoining their comrades near Masterton on their way out of Wairarapa, early in November
1866. Wardell later noted that Wi Hapi and his Raukawa men left sometime in that month,
after they heard the news of the killing of many of Te Rangihiroa’s men at Omarunui in
Hawke’s Bay in late October. In all, it was said that 10 Wairarapa Maori were killed in this
phase of the New Zealand Wars, some with Te Rangihiroa at Omarunui, and some in
Taranaki. Back in Wairarapa, the usual wild (and unfounded) rumours continued to fly but,

predictably, peace continued to reign.

712 Crawford to Colonial Secretary, 22 October 1866, enclosed with Native Department Under-Secretary
Rolleston to Wardell, 29 October 1866. Letter 817, Outwards Letterbook. MA 4/61. National Archives.

713 Constable Butler’s report, Featherston, 19 October 1866, op cit.

714 Native Department Under-Secretary Rolleston to Wardell, 29 October 1866. Letter 817, Outwards
Letterbook. MA 4/61. National Archives.

715 Native Department Under-Secretary Rolleston to Wardell, 1 December 1866. Letter 913, Outwards
Letterbook. MA 4/61. National Archives.
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So secure was the peace that the Government’s mind turned back to land purchasing,
specifically the extensive Manawatu block still only partially acquired from various
Rangitane hapu. In November 1866, a number of Rangitane visited Ngatuere, apparently
when Ngairo was still in the neighbourhood. The Government suspected the movements of
Wi Hapi and Ngairo in northern Wairarapa were somehow connected with the pending
payment of some purchase money to Rangitane for the Manawatu block. (Perhaps it feared
Ngairo and his party would oppose, or try to prevent, the long-disputed purchase.) Wardell
was more relaxed about the hui, and sought a contribution of £10 from the Government
towards the entertainment of the Rangitane guests. Native Minister Richmond refused to pay
as he considered it, “advisable as a general rule to abstain from any encouragement of

gatherings and particularly at the present moment.”716

In December 1866, kawanatanga Maori on the east coast of Wairarapa sent in a request for
arms to enable them to resist any Pai Marire forces. This may indicate that Pai Marire were
politically active in the area again, but the Government was nonplussed, asking Wardell to
tell them that it would watch for any danger, “and wherever it is needful, will arm loyal men
but does not think it necessary at present.””!” Once more, reality proved less alarming than

ramour.

Little else of note seems to have occurred until March 1867, when Ngairo followed Wi Waka
to Wellington to ‘surrender’ and, after an interview with the Governor, took the oath of
allegiance. Despite the apparent subjection of Wairarapa’s two leading Pai Marire rangatira,
Wi Waka and Ngairo, many settlers retained a residual illwill and continued to fear any
unusual Maori political or religious activity. In October 1867, the Hawke’s Bay press
claimed that “Wairarapa Hau Hau” were at Rangiwhakaoma, en route to Hawke’s Bay,
where they intended to proselytise. It was further claimed that they were persuaded to return
by Hoera Rautu of Rangiwhakaoma. McLean followed this rumour up with a report on a hui
at Pakowhai (near Hastings), at which he had been asked what Maori should do about the
efforts, “by correspondence and otherwise,” of Wairarapa Pai Marire to induce locals to

convert. It was decided that, due to his influence over Wairarapa Maori, Te Hapuku should

716 Wellington Independent, 1, 3, 15, 17, and 22 November 1866; New Zealand Advertiser, 14 November 1866,
and; Native Department Under-Secretary Rolleston to Wardell, 15 November 1866. Native Department
Outwards Letterbook, MA 4/61, p.522. National Archives.

717 Native Department Under-Secretary Halse to Wardell, 18 January 1867. Letter 16, Outwards Letterbook.
. MA 4/62. National Archives.

275



Volume One. Karanga: The Promise Bruce Stirling

visit the district and warn Maori against any proselytising in Hawke’s Bay. McLean then
returned to Wellington via Akitio and Rangiwhakaoma where he met Hoera Rautu, who said
he had sent the Pai Marire travellers back to their homes. At the end of the year, Te Hapuku
was reported to have completed his mission, to the satisfaction of Hawke’s Bay settlers at

least.718

By the middle of 1868, Wardell reported that Pai Marire was, “rapidly losing its hold upon
the people,” and that, “its effect has been to demoralise, and its ultimate tendency is to
degrade them still lower.” This did not prevent settler alarm when, in July 1868, a Turanga
(Gisborne) rangatira, “Rewi,” was accompanied by Ngairo around Wairarapa, even though
Wi Tamihana declared at a hui held at Turanganui (south Wairarapa) that, “there would be
no fighting, except in districts where the land had been confiscated.” Setting aside the Barton
raupatu of 1845, there had been no confiscation in Wairarapa, so clearly peace was yet again

assured.

Then the Te Kooti campaign began near Turanga (Gisborne), while Taranaki Maori also had
some successes in their ongoing war, leading to renewed rumours of an attack upon
Wairarapa settlers by local Pai Marire. Manihera Maaka and others returned from the
Titokowaru campaign and he was suspected of leading Taranaki Pai Marire over the ranges
to Wairarapa. Once more, it was alleged that Wi Waka’s Kohituku pa was being fortified, a
rumour promptly refuted,’!® while Valentine Smith reported that, “having regard to the
peculiar kind of excitement which they contrive to get up under their present condition of
fanaticism,” there was felt to be, “more real danger now of insurrection than there has ever
yet been, and that the danger increases in proportion to the successes of their fellows in

arms.” Such fears were heightened by ‘Queenite’ warnings about “an approaching evil.”720

On another front, Ngairo departed for Waikato and settlers claimed that, “if the King orders
him to remain peaceful towards the Pakeha, he will do so, but if otherwise he will return at
once and commence hostilities.” The predictable result was a deteriorating situation, with a

force of Armed Constabulary rather fruitlessly despatched to Masterton, where it remained

718 Hawke’s Bay Herald, 12 October 1867. Raupatu Document Bank, p.34481; 17 December 1867, and;
McLean to Colonial Secretary, 30 October 1867. 1A 1/1867/3581. National Archives.

719 The Wellington Independent of 6 October 1868 retracted its earlier reports that the pa was fortified.

720 Wellington Independent, 1 August, 17 September, and 6 October 1868, and; J. Valentine Smith, Masterton,
to Defence Minister Haultain, 13 September 1868. AD 1/1868/3100. National Archives.
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for some weeks before moving north to be closer to some sort of action. By the end of 1868,
the Greytown Cavalry Volunteers, a local mounted militia, had been constituted, but they
saw no more action than the Government’s troops. For all that, they were often called out for
training, and the drilling of almost 800 armed volunteers must have been very intimidating

for local Maori.

Then the rabble-rousing Major Bunny (earlier referred to by Dudley Ward as a “blustering
liar”) insisted on having stockades erected at Featherston, Greytown, Taratahi, and
Masterton, and sought to have a local militia paid to guard the forts and to hold drill in the
townships. This proposal was to cost a staggering £12,400 per annum, a sum that even the
Government balked at, although it indicated support for the erection of stockades and
payments to some militia members. This came at the still fearsome cost of £4,300 per annum
(although the press later published costings of £6,000). In the end, only one stockade (to hold
up to 200 men) was built, at Masterton, being completed in March 1869.72! It never saw any
action. It is interesting to compare this vast expenditure, itself a fraction of that devoted to
military expenditure throughout the country at this time, with the fixed sum of £7,000
allocated for all of Maoridom to provide the services and development promised by Grey.
This graphically illustrates the shift from Grey’s earlier policy of calm assimilation, to the

more coercive and punitive approach of the 1860s.

By the time the Greytown Cavalry and the Masterton stockade were up and running, the non-
existent threat had well and truly passed. In January 1869, there was a major hui at
Hurunuiorangi to discuss giving up Pai Marire and turning back to the established church.
(Local cynics suggested the true motive was to discover the benefits of bankruptcy, as an
alternative to repaying debt, with Wiremu Mahupuku then at the bankrupts’ court.) By April
1869, it was alleged that Wairarapa Maori rejoiced in any news of Pakeha defeats to the
north, but it was also said that their far from explicit support for the Government reflected
the fact that, amongst their fellows, “influence is largely increased or lessened if their
sympathies are known to be with or against their countrymen now in arms.” Ultimately,
however, it was agreed that there was no actual danger of any outbreak in Wairarapa,

observers concluding that, “they are too much interested in the maintenance of peaceful

721 Wellington Independent, 8 October 1868 (Raupatu Document Bank, p.34821), and 1 December 1868; Major
Bunny, Fernside, to Defence Minister Haultain, 14 November 1868. AD 1/1868/4035. National Archives, and;
Bagnall, pp.227-228.
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relations with the settlers and the Government to openly support the rebels.”722 Thus, despite
the hysteria engendered amongst the settler population by Te Kooti’s activities, it was clear
that Wairarapa Maori had abandoned any forceful expression of their desire for the

maintenance of their rangatiratanga.

This was not sufficient for some locals, and in mid-1870 the frequently rabid local press
expressed its, “regret that the Maori race seemed unlikely to die out quickly enough except
by an epidemic.”7?3 For many Wairarapa settlers the Maori, “existed merely for what could
be extracted from him, whether in land or money,” and so a rumour of a Government pay out
from the long overdue five percents fund was greeted with excitement in the depressed local
economy of 1869.724 It was anticipated that if the money was distributed amongst Maori,
“they will soon circulate the money in the various stores in the district,” as indeed they did
when the money was finally paid out late in 1870. The locals still grumbled that the
Greytown hall, in which the negotiations and distribution of the money had dragged on for a
fortnight, would need “about six weeks purification” after such a lengthy occupation by
Maori.’25 A similar attitude later prevailed when the protracted sittings of the Native Land

Court brought many Maori into town for weeks at a time.

In some ways the Kingitanga and Pai Marire had prepared Wairarapa Maori well for the
challenges that lay ahead. As Wardell had concluded perspicaciously in 1868, with regard to
the weakening Pai Marire movement in Wairarapa: “It is however a bond of union which
may turned to political account, and is nourished as such.” It was this “political account” to
which Wairarapa Maori now turned as they attempted to deal with a foe far more damaging
to their interests than the posturings of local heroes and settler militia; the Native Land

Court.

722 Wairarapa Mercury, 29 January 1869, and; Wellington Independent, 24 April 1869.
723 Cited in Bagnall, pp.228-229.

724 1bid.,

725 1bid.,
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