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Whakarapopototanga o nga Whakatakotoranga o Pereniki Tauhara 

mo te hapu, Te Patu ki Peria 

Summary of Brief Evidence of Pereniki Tauhara for Te Patu ki Peria hapu 

Karakia Whakatuwhera 

Mihi ki nga matua tupuna o nga hapu katoa 

Mihi kite Ropu Whakamana i Te Tiriti o Waitangi 

Mihi ki nga whanaunga o nga hau e wha 

Mihi ki nga apiha korero a te Karauna 

Mihi ki Te Taumata o te Hapu 

Nga kaupapa o te hui nei: 

likanga, Whakapapa, Kaitiakitanga, Haputanga, Whanaungatanga, 

Tino Rangatiratanga o nga Hapu 

1. My name is Pereniki Tauhara. On 22 August 2012 I submitted a Brief of Evidence 
on behalf of myself, and on behalf of the descendants of Matiu Tauhara, Te Rina 
Kingi Waiaua, Pene Te Kaitoa, who are members of Te Pata ki Peria hapu ('the 
claimants'). 

2. The Tribunal Registrar assigned it the number Wai 45 # R63. It also includes a set 
of Maps of Old Land Blocks and Deeds including our Te Pata ki Peria hapu tupuna 
names on those Deeds such as Matiu Tauhara and Pene Te Kaitoa and Te Rakena 
Waiaua, father of Rina Kingi Waiaua. Those names demonstrate some of our 
interests in the whenua which we are discussing here this week as part remedies 
for the Crown's transgressions, sins and disrespect for our people. 

3. Those maps and deeds are numbered # R63 a, b, c, d, e, f and I have also 
included R63 (g) which coloured map is a copy of a Government Gazette map of 
Ngati Kahu rohe from 1946, just after World War II when our 28th Battalion A 
Company surviving soldiers returned from Africa and Europe and the Crown had 
a burst of guilty conscience and thought it had better actually try to treat us 
Maori better. Little were they to know that the sacrifices they made and those 
who were killed for the freedom of all New Zealanders would be repaid by 
treachery and contempt, more land theft and patronizing racism, right down to 
today. 
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4. Let me be clear on one thing, I lay the blame of this awful mess at the feet of the 
Crown. The Crown is the robber. The Crown is the divider. The Crown sits here 
and rubs its paws and claws with glee as we are pitted against each other for the 
crumbs from the table of its feast of our land and our people's sweat. Shame! 

5. The evidence within my Brief was circulated to our hapu and presented to our 
hapO and they support this evidence. 

6. The purpose of my Brief of Evidence # R63 is to state the interests of Te PatO ki 
Peria within Ngati Kahu in the current proceedings for Wai 45, the application for 

remedies. 

7. The rights and interests of Te Pata ki Peria HapO within the Muriwhenua are 
complex and long-standing, and our involvement in the current proceedings is 
based on our submission that our claim is not being represented by the 
ROnanga-a-lwi o Ngati Kahu, and that it is our responsibility as a hapO to state 
our claim with a view of gaining acknowledgement within this remedies process 
and the future beyond. 

8. The Te PatO ki Peria hapO lands which we claim interests to within the Wai 45 
remedies Application area are as follows: 

a) Oruru Block (Map attached and marked "A") 
b) POheke Block (Map attached and marked "B") 
c) Kohumaru Block (Map attached and marked "C") 
d) Te Taunoke Block (Map attached and marked "D") 
e) Waimutu Block (Map attached and marked "E") 
f) Kaiaka (Map attached and marked "F") 
g) Maunga Taniwha {Map attached and marked "F") 
h) Rangiputa Station 
1) Aputurewa 
j) Paranui 
k) Oruru River and waterways 

9. As a hapO, Te Pata ki Peria seek our portions of our whenua from within those 
lands, from the remaining Crown Forests and SOE lands in there. 

10. The Crown is holding those lands in trust for return to us, the rightful owners of 
those lands. It is the hapO, Te PatO ki Peria who seek the return of our lands. 

11. I outlined out Te PatO ki Peria connections, rights and duties to those lands and 
taonga are in my# R63 evidence. 
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12. I outlined our take tapuna to these lands and taonga, which are all based on our 
tikanga, our whakapapa to those lands/taonga. I am talking here of our hapu's 
duties as kaitiaki of those whenua. It is we at out kumara roots hapu level who 
tiaki our taonga, not some other faraway folk. 

13. Our Tino Rangatiratanga exists as it always has, as the hapu, Te Pata ki Peria. Our 
hapu mandate is based on our collective understanding and action. 

14. We of Te Pata ki Peria say that from our home base at Peria Marae and from our 
hapu members based in other takiwa, that we have the mandate to represent 
ourselves and our own hapu and that we oppose the Runanga and the Crown's 
actions in respect to us as a hapu. 

15. Te Pata ki Peria say that we as a hapu hold our own mandate to represent 
ourselves and that we reject being dictated to and misrepresented by others, 
both from the Crown and Runanga. 

16. During this week's evidence, it has been raised by some that this Wai 1842 Te 
Pata ki Peria hapu claim is merely by myself as a dissatisfied individual. This is 
not true. I need the Tribunal to understand that I do not stand alone. My hapu 
support me to front this claim. Those who could come are here today. 

17. At our Te Kauhanga Marae Committee hui on 18 August 2012 my evidence was 
presented, discussed, ratified and supported unanimously. It has been further 
circulated, considered and supported by hapu members in the two weeks since. 
Please find attached and marked "A" a copy of a 24 August 2012 letter from Te 
Kauhanga Marae Committee to the Ministry of Justice confirming the hapu's 
support for my mandate to speak on matters pertaining to Te Pata ki Peria hapu. 
The letter reproduced a resolution of the Te Pata ki Peria Te Kauhanga Hui a 
Hapu on 18 August 2012 read as follows: 

"That we the descendants of Te Pataki Peria (Kauhanga) fully support Pereniki 
Tauhara as the claimant to the WAI 1842 claim and also the spokesman for our 
hapii Te Patii ki Kauhanga/Peria Wai 1842. 

Trevor Wi Kaitaia/Lloyd Johns Carried" 

18. The letter added: 

"Also at this hui Pereniki presented his submission to the Waitangi Tribunal which 
has been ratified at our Marae hui." 
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19. Our claim approach and evidence was ratified and is supported by the hap0 of Te 
PatO ki Peria. The hap0 affairs are administered by Te Kauhanga Marae 
Committee who maintains the hap0 database, register of members, organizes 
hui, keeps minutes and accounts and keeps the hap0 informed. 

20. Also attached and marked "B11 to the Register is a copy of our Te PatO ki 
Kauhanga hap0 Beneficiary Registration form together with the hap0 
Whakapapa verification form, which is completed by our members, verified by 
Taumata Kaumatua and then registered. There is also an online registration 
form. 

21. Attached and marked "C" is a copy of our Hap0 Register of Members, showing 
that to date we have 210 adult members registered and who support this claim. 

22. This work has been done voluntarily by our hap0 whanau and our Hap0 Member 
Register is increasing daily because our whanau support this 1842 hap0 claim. 
They tautoko the stand that we are taking for our future, our past and our 
whenua. They understand that our identity and integrity is under fire and we are 
taking responsibility as kaitiaki. They support this claim. 

23. There is sometimes confusion about our hap0 name, as we are known as Te PatO 
ki Peria or Te PatO ki Kauhanga, which is in reference to our Pa, Kauhanga and 
our Marae, which is Te Kauhanga, an ancient t0puna name. Peria is a recent 
transliteration into Maori of the biblical name, Beria. 

24. Even though our Te Kauhanga Marae delegates do attend Runanga hui, and yes 
we do receive Fisheries money once a year, that money belongs to our hap0 as 
of right. We resent the implication that our hap0 are only interested in the 
money or are in some way greedy. It is our hap0's money. 

25. Our attending Runanga hui regarding Fisheries or Resource Management issues 
etc does not mean that we support the Runanga land settlement decisions. Our 
attendance is about our being informed about things like the Crown's Mineral 
Mining Programme, or sewerage projects etc. Simply attending does not mean 
we support the decisions about the remedies application where our lands are to 
be taken for others. Our hap0 make our own decisions about our whenua. Our 
consent has to be explicit, if at all. We do not consent. We have tried to make 
this clear as a hap0. 

26. It has been said during this hui that our hap0 have not informed the Runanga of 
our instructions. We have been telling the Runanga our thoughts for some time. 
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27. At a Te Kauhanga Hui on 11 September 2010, attended by 49 hap0 members, I 
made a report about the Wai 1842 claim advising that we did not support the 
AIP, had advised the Minister of this opposition and that we should proceed to 
the Waitangi Tribunal. Attached and marked ("D") is a copy of the Hui Minutes 
and attendance list of adults. The following motion was carried: 

"The Kauhanga marae support the Waitangi Tribunal Claim Number 1842. 
Moved Niki Seconded Lloyd (Johns) Carried." 

28. Attached and marked ("E") is an extract of page 7 of the Runanga monthly hui 
minutes dated 22 January 2011 in which my lawyers' letter to the Runanga was 
discussed and the reply to it (which was attached to the evidence of Tania 
Thomas for the Runanga) and some discussion of the Ngati Kahu tikanga that the 
hapO need to instruct the Runanga on what to do. 

29. We discussed the Runanga Hui Minutes and issue of our hap0 instructions to the 
Runanga at our hui on 5 March 2011. Attached and marked ("F")is a copy of our 
hui minutes where the Runanga Hui Minutes were noted and it was also noted 
that: 

" .. the WAI 1842 lodged by Niki Tauhara on behalf of our hapu Te Pata ki Peria 
should be acknowledged that this claim has the full support of Kauhanga 
Marae." 

30. That 5 March 2011 Hui passed the following motion: 

"That the Runanga should be advised that the applicant referred to on page 7 of 
the Runanga minutes is Pereniki Tau hara and the Wai 1842 claims is on behalf of 
the Te Paatu ki Peria Hapu and this claim has the full support of the Marae and 
Hapu." 

31. As a result, the Kauhanga Marae Chairperson Martha Tauhara wrote to the 
Runanga on 25 March 2011 and advised [attached and marked ("G")]: 

"That the Runanga-a-lwi o Ngatikahu be advised should be advised that the 
applicant referred to "Niki Tauhara's claim" on page 7 of the February [sic] 
minutes is known as the WAI 1842 Land Claim by Pereniki Tauhara on behalf of 
the Te Paatu ki Kauhanga Hapu and has the full support of the Kauhanga Marae 
and Te Paatu ki Kauhanga Hapu. 

Moved by: Ngaroma Rupapera 
Seconded by: Te Whetu Nathan 
Carried by all. 
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If you require further clarification please contact the Kauhanga Marae 
Chairperson Martha Tauhara at the above address." 

32. We confirm that we wish to be heard and register our own claim interests as a 
hapO in our own rohe, in our lands and taonga. Regarding the remedies being 
sought in this application, we seek that our interests as a hapO be recognised 
and that any remedies our hapO are entitled to be received by our hapO, not by 
other entities who do not represent us. 

33. Under Te Tiriti o Waitangi, Te PatO ki Peria were guaranteed the full exclusive 
and undisturbed possession of their properties - this includes the land, waters 
and other taonga. This is what our hapO are entitled to and what we choose. 

Our Hapu Background 

34. My name, Pereniki Henare Matiu Tauhara provides tOpuna links to hapO 
affliations and tOpuna entitlements. My tOpuna gave me the name Pereniki as it 
is derived from Te Mahurehure, a hapO from Waima, South Hokianga. I was 
given this name by my tOpuna because they wanted to ensure that my 
whakapapa links to Te Mahurehure and with Hokianga are kept alive. 

35. The name Henare acknowledges a whanau connection to the Kaitoa branch 
under the tupuna Henare Poopi Kaitoa, a descendant from Pene Te Kaitoa who is 
a brother to Matiu Tauhara from whom I directly descend. The elders gave me 
the name Matiu because I descend from him through the male line. Matiu 
Tau hara was a signatory to Te Tiriti o Waitangi. 

36. My whanau has had an active historical relationship with the Church Mission 
Society. Reihana Kiriwi, whom I descended from, was very prominent within the 
Church Missionary Society in Kaitaia. Reihana, Timoti Kiriwi, was also a 
clergyman and educated at Te Rau Kahikatea in Gisborne, East Coast. 

37. I married Kahu Murray, who 1s Ngat1hine and Nga1 TOmamao from Whangape. 
Kahu and I had two children, Waha, who carries his grandfather's name, and 
Raniera. 

38. I am also connected to Ngatihine from my mother's whanau. My connection to 
Ngatihine stems through my tupuna Canon Wfremu Keretene and Tau Henare, 
who was a Member of Parliament for Taitokerau. Both of my tOpuna, Wfremu 
Keretene and Timoti Kiriwi were superintendents at the Church Mission at 
Waimate North. 

39. My father Waha Tauhara was also a clergyman. He and Mark Mete (Kaitoa) 
attended Kings College, Te Aute and then St John's Theological College. My 
father worked as a clergyman within the Dargaville, Kaikohe, Otaki, Rangiatea 
and WaiapO, Hawkes Bay, POtiki pastorates. 
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40. Like my forebears, I too undertook studies at St John's Theological College in 
Auckland, gaining my Licentiate in Theology. 

41. During my studies I was particularly interested in the Church history of New 
Zealand. While I was at St Johns the church was going through transformations. 
These transformations concerned biculturalism, which later developed into tri­
culturalism; in other words the church was saying that Maori have a right to 
worship in a form that's relevant and meaningful to Maori, as well as receiving a 
fair allocation of resources. Hence the Church of New Zealand, and the 
Pihopatanga o Aotearoa and the Church of Polynesia were constitutionally 
formed. 

Te Patil 
Miimaru te waka 
Parata te rangatira 
Kahutianui te whaea 

42. In my full R63 brief, I describe the origins of our Hapu. Including our waka 
Mamaru, Parata and Kahutianui as the tupuna who gives her name to the 
hapO/iwi of Ngati Kahu. I spoke also of Tamatea lti and those old lines of origin. 

The name "Te Patu" 

43. The name of the hapu Te Pata derives from an historical event that occurred at 
Oruru, around 1780 - 1800, in the time of my tupuna, Moroki, who was the son 
of Kakaitawhiti. This is story that was told to me by my elders: 

Moroki built a strongly fortified pa which did withstand the attacks by all 
invaders, while on the flats surrounding it they established flourishing 
plantations. For a while, life flowed smoothly along, until one day a scout 
brought word that a strong taua of Ngapuhi from the middle north was 
advancing along the valley towards their stronghold, burning and destroying the 
many small Pa in their wake. There is a whakatauki "Oruru Karanga Pa 
Tahataha" one pa that calls to one another; this was the warning device that was 
used to warn against invasion of enemies. Moroki made preparations for an 
onslaught, but before these were completed the enemies attacked. With war 
cries that echoed along the valley, both sides danced savage haka that would put 
fear in to the hearts of the bravest warrior. Then the grim battle began, fighting 
desperately, Moroki and their warriors withstood attack after attack. At last the 
Ngapuhi temporarily repulsed, and retired to the foot of the pa for a conference. 
Strategy always played an important part in Maori Warfare, and that night the 
people in the pa watched anxiously as the Ngapuhi set up camps surrounding 
their stronghold, which was soon dimly silhouetted by the glow of the enemy 
fires. Moroki soon discovered that they were to be victims of a siege. Down on 
the flats the Ngtipuhi feasted on the fruits of the gardens, and the fat eels from 
the river. They were in no hurry, for here was the food in plenty. Moroki called his 
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tohunga to him and said, 110ur Gourds are fast emptying of life giving water. 
Seek, O Te Au and Te Aratapu, seek out a spring on this hill or we die of thirst. To 
emphasize these words he added, 11He huahua te kai? He wai te kai. 11 Are 
preserved birds the best food? No, water is11• So the two Tohunga searched every 
crevice and gully until they found a spring of crystal clear water bubbling up in to 
a rocky pool. The Moroki were very grateful, and Moroki said, 11lt is good. The 
mighty Atua looked with favour upon us. Our people will not die of thirst." Day 
after day dragged by, the Ngapuhi continued to feast and grow fat on the 
plantations below, but the besieged people on the Pa had almost eaten all their 
food supply, and day by day they grew thinner and hungrier. Moroki called 
together his two Tohunga and said, 11He wai te kai? Aue, he huahua hoki te kai. 11 

Is water the best food? Alas, preserved birds are also. 11 Having uttered those wise 
words of his ancestors, he went on to say, 11The desire of the Ngapuhi is to starve 
us out, and our food is almost gone. Come, 0 Teau and Te Aratapu, find a way to 
outwit Ngapuhi or we will surely die. To be captured was more feared by warriors 
than death, for then they could surely be killed or made slaves, something too 
humiliating to be contemplated. Fully aware of their responsibilities to avert this 
catastrophe, the two Tohunga retired to their whare to plead with the Atua to 
save them all from such dreadful fate. Their voices rose and found that they 
chanted Karakia after Karakia to their Gods. Meanwhile, the gaunt face people 
on the Pa waited anxiously. Would they be saved? The strength was fast ebbing 
away for the want of food. After about an hour, Te Au and Aratapu emerged 
from the dim light of their whare saying, 11Come near, oh Moroki, listen to our 
words. The mighty Atua have looked on us with favour and have told us of a 
clever strategy to deceive the Ngapuhi. Call all the women together and tell them 
to work through the night, and make hundreds of flax kits. Then order your men 
to hang one on every pole of the palisades so that the Ngapuhi will think we have 
an abundance of food. Go. We have spoken." So the women worked throughout 
the night and as they made kit after kit, the men hung them round the palisades. 
The next morning, when the Ngapuhi saw hundreds of kits that apparently were 
full of Kumara and other delicacies, they muttered among themselves, 11We have 
wasted our time. It will take too long to starve out these people for they still have 
an abundance of food. Let us find easier prey". So saying this, they marched off 
feeling furious at the wasted days. As soon as the Ngapuhi had left the valley, 
Moroki ordered their men to tear down the whare that they had built at the foot 
of the Pa, which they did with great enthusiasm, chanting and singing as they did 
so. The first parts to be pulled down were the Paatu, or side walls, and from this 
victorious action, the tribe was given the name, Paatu. Not long after the Paatu 
tribe had withstood the siege of the Ngapuhi, Moroki took a taua to Ngapuhi 
territory to seek utu for the loss of all their produce of their gardens. They raided 
the Ngapuhi plantations and destroyed what they could not carry home. 
Overwhelmed by their success and feeling that their mana had increased; they 
travelled back to their Pa at Oruru (korero per Kuia Waitonga Kaitoa, Florence 
Keene TaiTokerau) 

44. The name of this pa is Kauhanga. It was at Kauhanga that the mana of Ngati Kahu 
was retained from the mighty force of Nga Puhi. Hence, this name Kauhanga was 
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given for the marae by the kaumatua as a reminder of this very historical event. 
The fortifications of Kauhanga and Wereweretehe were similar, the palisades of 
these two pa could not be penetrated by invaders, hence the name Pata was 
born. One has to visit the pa to appreciate the palisades of these two pa. The 
trenches were about four metres high and had a wall of Manuka posts that was 
leaning outwards so the palisades could not be climbed over. "Pata" meaning 
wall or boundary. 

45. Matiu Tauhara signed the Treaty of Waitangi at Kaitaia on the 28th April 1840 on 
behalf of Ngati Kahu and Te Roroa as a young man. This statement has been 
accepted by the Te Roroa people and appears in their claim manuscripts. Matiu 
Tauhara had three Papakainga namely Oruru, Merita and Aputerewa. These 
three residences of Matiu Tauhara were occupied on a seasonal basis which was 
determined by the abundance of kai guided by the maramataka.1 His direct 
whakapapa links to all three papakainga are substantiated by his birth right and 
mana whenua. 

46. Timoti Ngatote, chief of Te Whanau Moana and Rorohuri acknowledges Merita 
papakainga as one of the abodes of Matiu Tauhara. However, Matiu Tauhara 
mostly resided at Oruru. Although a number of papakainga were presented in 
Te Whanau Moana, the Tauhara papakainga at Merita was not acknowledged.2 

Land court records3 depict the ownership of land at Merita to Matiu Tauhara. 
Furthermore, according to the Turton deeds written on September ih, 1859 
Matiu Tauhara has been listed as a grantee of Puheke. Matiu Tauhara had 
acquaintances with the church clergyman Joseph Matthews where he acquired 
knowledge of the bible, especially knowledge of the Old Testament. 

47. Matiu Tauhara's other papakainga was located at Oruru. His whakapapa assured 
him mana whenua and birth rights to this papakainga. Matiu Tauhara's 
descendants still reside at the Oruru papakainga to this day. 

48. Matiu Tauhara's claims to the third papakainga at Aputerewa also derive from 
birthright which automatically validates mana whenua. Land court records 
further authenticates him as one of the owners of the Aputerewa block.4 

Statements made to the Land Purchase Office in Auckland describe the land as 
hilly clay soil of inferior quality partly covered with mixed forest. From the 
proximity to the Township and main road, this block possesses water frontage. 

49. Te Rakena Waiaua was a well known Ngati Kahu chief who also resided in the 
area at that time. Matiu Tauhara married Rina Waiaua who was the daughter of 

1 Waimango provided catches of eels in season right up until the l 940's. During the spawning of the school shark (pioke) fishing 
season (December - January) led by Te Paatu the shores ofRangaunu were one huge fishing camp. Johns, A.M Nga Tapuwae o 
Hinetewai (p. 79) 
2 The whanau ofTauhara and Kaitoa settled at Merita in 1843 whose origins are Ngati Kahu and Te Whanau Moana amongst others. 
Johns, A.M Nga Tapuwae o Hinetewai (p. 30) 
3 Hemi Kahoe claims Matiu Tauhara as one of the owners of the Merita block in the Wai-45 document. Stokes, E. (p.133) 
4 Aputerewa 2A block as stated in the Wai-45 document. Stokes, E. (p.J 19) 
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Te Rakena and the oldest of his siblings. Whakapapa endowed Rina Waiaua with 
claims to the said papakainga of Oruru, Merita, Karikari, Mangatapere and 
Aputerewa. Additionally, as the wife of Matiu Tauhara, Rina who also resided at 
the three papakainga of Oruru, Merita and Aputerewa was bestowed with rights 
to these three whenua through her marriage to Matiu Tau hara. 

50. Pene Te Kaitoa as I have early mentioned was one of the last Rangatira with a Ta 
Moko in Ngati Kahu. Kaitoa and Matiu Tauhara were brothers who were owners 
in whenua at Merita and Parakiraki. They were part of the whanau or relatives of 
Ororua Kahoe who lived on papakainga at Merita, Peria, Pukanui, Oparihi and 
Aputerewa and other places. Matiu gave some shares to Ani Paatu at Merita. 

51. Kaitoa settled at Peria along with Tauhara, Kingi Waiaua and Rakena whanau 
addopted the name Maihi (That is Maihi Kaitoa) and their name later became 
Marsh the translation of Maihi. Both Te Kaitoa and Matiu maintained that his 
hap0 were Te Rurunga, Te Patu ki Kauhanga, Rorohuri and Whanau Moana. Both 
these two tupuna are reffered to on the Turton Deeds. They are both buried side 
by side at Parengaroa urupa Peria. As a point of interest, Rakena Waiaua, Rakena 
Wi Kaitaia, Kohi Kiko, (Wiremu Pikahu), Reihana Ngatote and Tipene Pawhau, 
Kahoe and Wi Hakatara and others are buried there also. 

Moroki te Tupuna 

52. Moroki was the primary ancestor of Te Patu. He was the Rangatira of Kauhanga, 
it was at Kauhanga pa that he cleverly outwitted the great force of Ngapuhi and 
it was here that he retained the mana of Ngatikahu. In my #R63 brief I have 
included Te Patu whakapapa, which also incorporates Whanau Moana. I 
acknowledge that there is other whakapapa which is not included, but is it 
important that we start with Moroki. There is also a hap0 named after him, Ngati 
Moroki which is situated in Ahipara. 

53. Atihana Johns, kaumatua from Whanau Moana states that Moroki is in fact the 
older brother of Koropeke and Kakaitawhiti their father had already passed on 
before the tribe Te Pata came about. 

The Oruru Dispute 

39. During the same decades that Ngati Kauri Aupouri was under pressure in the 
West and North, changes were also occurring on the eastern side of 
Muriwhenua. Ngati Kahu, whose tribal domain had spread from Karikari 
Peninsula through to Whangaroa, found that their position in the area was 
increasingly under challenge. 

40. Following a series of clashes with combined Ngapuhi and Te Rarawa war Parties, 
Ngati Kahu suffered major defeats at the battle Ngaupiu and Rangitoto. Ngaupiu 
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is situated directly between Kauhanga and Werewertehea. As a result, Ngati 
Kahu vacated the areas around Mangonui and in the Oruru valley. These places 
were occupied at different times by Te Rarawa settlers under Poroa and Ngapuhi 
settlers under Taipa over the years. Ngati Kahu, through a series of military 
alliances with Te Rarawa and political marriages with both parties, were able to 
keep an ongoing interest in the lands occupied by the newcomers. The 
participation by Ngati Kahu in the campaigns against Te Aupouri lead Poroa to 
allow the reinstatement of rights in the area. However, Ngapuhi under Taiapa 
also participated in Te Rarawa's fight with Te Aupouri and Taiapa, Hongi Hika's 
cousin, was also granted rights in Oruru and Mangonui. 

41. By the time of European settlement in Mangonui, all three parties were still 
vying for position in the lands around the harbour and Oruru. 

42. At the 1875 Kauri Putete land court case, Ngati Kahu and Ngapuhi recorded the 
history of the area. Pororua Wharekauri, who at this time was in his seventies, 
believed the clashes between Ngapuhi and Ngati Kahu amounted to a Ngapuhi 
conquest of Ngati Kahu Lands at Oruru and Mangonui: 

"I don't claim on this land from ancestry. I obtain this land by conquest including 
the land at Mangonui and Whangaroa. Before the massacre of the Boyd and my 
grandfathers (Te Auha) time my father (Te Taipa) completed the work and 
obtained possession of the Land". 5 

43. Pororua described himself as of the Uri o Te Aho hapO of the Mahurehure tribe. 
He testified that Ngati Kahu suffered a major defeat in Oruru: 

''The owners of this land were Ngati Kahu. The fighting began two generations 
before my father - one fight was at Taumatatue. Hereuru and Karawai were the 
leaders on my side. Ngapuhi were beaten in this fight. After this Ngapuhi and 
Rarawa joined and gained a great fight- the battle was called Ngaupiu. The Ngati 
Kahu were defeated with great slaughter and took place at Peria at the head of 
the Oruru. The Ngati Kahu did not leave Oruru after the fight." 

44. Wi Tana Papahia, testifying on behalf of Ngati Kahu, described the battles of 
Taumatatue and Ngaupiu: 

"No other Ngati Kahu land was given or taken. The Ngapuhi did make war on 
Ngati Kahu- that is quite true. I don't know the causes which lead to the fighting. 
The [illegible] of a Ngapuhi war party went to Mangonui killing- they came back 
by the way of Oruru. There were 12 pah's of Ngati Kahu there at the time. When 
they had passed the pah's, Ngati Kahu pursued them fought and sent them to 
flight. A woman ancestor of mine by my father's side was killed by the Ngati 
Kahu. The fight was called Taumatatue. The relatives of this ancestor of mine 
were sore because of her death and the Ngapuhi joined to avenge her and 
exterminate Ngati kahu. A war party went to Oruru and attacked the tweleve 
pah's. The men of the pahs came out and met in the open, a great battle ensued 

5 (Wai 45 Doc#D4, The Evidence of Tony Walzl, Pre-Treaty Muriwhenua). 
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the Ngatikahu were utterly defeated by the Rarawa and Ngapuhi. A thousand of 
them were killed; the battle was called Te Ngaupiu. My ancestor Whaitua 
escaped. This was the only great fight in which the the Ngati Kahu were 
defeated. But few remained alive. A hundred may have escaped. No land was 
taken. The war party went back to Hokianga." 

45. In the early 1800s Poroa also became the head of Te Patu. Keene does not say 

whether this was because of his military position or because of his ancestral 
links: 

"When Moroki died, the mana of the Paatu tribe was given to the chief Poroa of 
the Rarawa; and when Poroa died this mana was passed on to Nopera 
Panakareao who was chief of both Rarawa and the Paatu during the wars of the 
1780 - 1800s." 

46. At the 1875 Kauri Putete case, Pororua stated that the occupation of his people 
at Oruru fluctuated. He also described the events leading up to the attack of 

Rangitoto pa at Mangonui: 

"After a time Poroa and Te Tangutu of the Rarawa also Te Waikoi came and 
lived there. Some of the Ngati Kahu crept back and lived with Poroa. After time 
news came to Poroa that his father had been beaten and ducked by Te Anga­
Papahia's elder brother - at Wairua. Poroa and Parore of the Mahurehure who 
were both living at Oruru left it at this time. Poroa went north and Parore 
returned to Waima but they made a covenant to join at a future time attack 
Ngati Tara a hapu of Ngati Kahu who were then living at Oruru. Parore stayed 
but a short time at Hokinga. He went back to Oruru with a war party of 
Mahurehure and attacked and took the Ngatitara pa at Otaharoa. Poroa when 
he went north attacked the Aupouri and killed Takihaukura. TeWaikoi was at 
this time at Rangitoto Pa at Mangonui. Pukaru (?) a chief of Ngatikahu was with 
him there during all this time there was no Ngatikahu in Oruru, those who 
escaped had all fled. After a time the Ngatirangi of Tatamai went to Umahukupa 
a Pa at Mangonui. They attacked the pa people captured and killed two chiefs of 
the the attacking party and the party fled. Tutaki and Tauhua were the names of 
the chiefs killed. The Pa people gave chase killed them as thev ran. Te Parera a 
chief was killed in the pursuit. After this all Ngapuhi assembled and attacked 
Rangitoto which they took with great slaughter. A few escaped. Pakaru the 
Ngati Kahu chief was killed and many others. This was the final defeat of Ngati 
Kahu. After the taking of Rangitoto the Mahurehure returned to Waima and 
after a time they decided to go and occupy Oruru again. They found no one 
there, they stayed and settled there. Te Taipa my father was the chief of the 
party the other chiefs were Parore, TeAwarua, Tarohi, Te Koho, and 
Haumarama. These were the only chiefs. Tawhai was one he was young at the 
time. I was born at Oruru long after my father had settled there I am now a old 
man. And that proves we have been in possession a long time." 

47. The Wai 45 Doc# D4, the evidence of Tony Walzl "Pre - Treaty Muriwhenua", 

points out the battles and skirmishes within the Oruru Valley and Mangonui. He 

highlights the number of pa that were occupied at anyone time. The Ngati Kahu 
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of Oruru lost many to these battles they even fled into the bush and hid. Lots of 
lands were won by conquest. 

48. As a point of interest, there were other skirmishes within Ngatikahu: Ko Taharoa 
te pa. Ko tenei pa na Parore i Paatu. Ka riro a Pateretere konei. Ko nga uri o tenei 
tangata ko Tipene Pawhau. Ona teina, tuakana hoki no P6roa te ngakau i tuku kia 
Parore kia Paatua, ka mate tenei pa. 

49. There is a layering of our history, which is the reason why I'm talking from a hapQ 
base. This korero extends further than the beginning of Te Pata, when we were 
known under another hapQ name. However, throughout the Oruru Valley we 
were always distinguished as a distinct hapO, and recognised our links to all 
those hapQ of other iwi surrounding us, and there is not one hapO in Ngati Kahu 
we cannot whakapapa to. 

Oruru Valley 

50. Oruru was the name of our valley, which stretched from Maunga Taniwha to 
Taipa. It was the main residence of Ngati Kahu. Oruru means reo or echo, and 
the echo would resound to the surrounding pa that was in close proximity to 
each other. It was this whakatauki that unified the whole valley. 

51. The Oruru valley was heavily populated with Maori who lived on the many 
different pa sites in the area on both sides of the Oruru river. The current 
archaeological reports support this, stating there is evidence of about 57 pa in 
the valley, however there maybe more. Whaitua in 1793 was one of the principle 
Rangatira of Oruru and he had a taua of 2000. This chief was a brother to 
Rangitihi and Tangaroa all sons of Mokotu. Mokotu was the son of Moroki 

52. The valley was able to sustain a large population because the soil was so fertile. 
Supporting this is a pepeha from our hapO, "Oruru kamehameha," which means 
the alluvial-ness of the soil. Garden produce was grown on a large-scale, and the 
archaeological evidence supports this with the finding of large pataka pits and 
carvings. 

53. Another important feature of the valley was the awa - the Oruru River. The river 
was a waterway used by our people to travel and transport trade produce up 
and down the valley. In the early 1800's the awa transported the kauri trees out 
of the valley. I believe there was much scope for trading, based on the large 
population, vast source of produce available, and the coming and going of 
people on a regular basis. 

54. The Oruru River is the main water source within the Oruru Valley. The flow of the 
Oruru River begins from Maungataniwha and moves eastward to 'te wahapO o 
Taipa' and further to 'Tokerau moana'. It is the main water source for my tribal 
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area. It is the mauri of our whenua, the life essence for our tribe, fish, tuna, 
trees, gardens, birds, animals and insects. 

55. At the end of Taipa beach towards Otengi it is said that the waka Mamaru was 
buried, but there are other versions. Taipa was also known to be the landing 
place of other waka, such as Ruakaramea, Waipapa, Nga Tokimatawhaorua, 
Mataatua, Kurahaupo and Takitimu. There is a monument that is erected there 
in remembrance of the wakas landing at Taipa. The first monument that was 
erected was a Pou Whenua surrounded by nga poupou representing nga waka 
(Mangonui Maori Council Henare Kingi Waiaua, Hone Wi Kaitaia, Timoti 
Hetaraka, Pereiha Matiu Tauhara, Pereene Tukariri and others). This monument 
rotted and was taken down and a new one was erected that is there today. The 
old pou were given to the Rangiawhia Kura and some are in Peria. 

56. Oruru valley has many lookout points which were used to protect the area. 
Taukamau in the west was one of the main lookout points which guarded one 
side of the Oruru valley and Te Urunga in the east with Toia in the middle. If a pa 
was under attack warnings were sounded or a fire was lit to alert neighbouring 
pa. When a hui was being called or a tangihanga, then one pa would call to the 
other pa in a chain up and down the valley, hence the whakatauki of this area, 
"Oruru karanga pa tahataha" - "Te reo from one pa to another". When a call 
would go out the chiefs and kaumatua from the valley would attend. The valley 
was a strategic place for Hui which took place regularly and in recent times 
became an important meeting place to discuss the issues of He Whakaputanga 
1835 and Te Tiriti o Waitangi. 

57. The strategic placement of pa in close proximity of each other and the ability to 
communicate with each other quickly provided an efficient defence system 
against attacks, of which there were many. The most important point to 
highlight about the battles that took place in the Oruru valley is the fact that 
even when the Oruru people were beaten in battle, it never meant to us that we 
lost our mana whenua. This is really important for us to state that Nopera 
Pa11ekareao altl1ougl1 lrad a papakainga in Oruru but didn't have mana whenua 
to hoko whenua. 

58. There were many wahi tapu and torere in the Oruru Valley. The Kaumatua of 
Oruru decided to lift Kaiwi from some of these Wahi Tapu and they were buried 
at parengaroa urupa behind the church. These Kaumatua and Tohunga were 
Pereiha Tauhara, Henare Kingi Waiaua, Pereene Tukariri, Reihana Ngatote and 
others. This was told to me by my Matua. 

Ngatikahu 

59. Note tau kotahi mano, e iwa rau e rua te kau ma ono, ka hui nga Kaumatua. Ko 
HENARE KINGI WAIAUA, ko WT KAITAIA ko TE HUIRAMA ko IHAIA TUKARIRI ma, 
ko TE PEREIHA ma me etahi atu. Ka hui nga kaumatua nei, kite whakamana i te 
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ingoa nei i a NGATIKAHU. A, ko te iwi nei tona, ingoa i mua o tetahi ko nga 
wehenga ko NGAITAMATEA (Rev Maori Marsden) 

60. Na, ko NGAI TAMATEA i haere kite pakanga ki a NG.A.TI TAMA i roto o TE 
KOHUKOHU. Na. I reira ka patua a NGAI TAMATEA e NG.A.TI TAMA. A, ko nga 
raNgatira o NGAI TAMATEA ko KAIWHAKAWARE raua ko TE OHi. Ko enei nga 
raNgatira i hinga i te whatinga o NGAI TAMATEA. A, na te hoa i Paatu. Kihai he 
morehu i puta. No reira, ka hinga te mana o NGAI TAMATEA. Ka riro ko 
NGATIKAHU me nga whanaunga o TE NGARE RAUMATI. Ko enei nga tino iwi i toe 
mai ki enei takiwa. Na note huinga o nga kaumatua nei, ka whakamana ko 
NG.A.TI KAHU hei tino ingoa mo tenei iwi. No aua wa noki, a, ka whakamana Te 
Aupouri, a, mo tera o nga rohe. 

Etahi pa o Ngatikahu 

61. Ko nga pa enei o Ngati Kahu kua korerotia nei hoki na etahi o nga tupuna, engari 
he maha atu e kore te taea te korero i tenei wa. Nga pa o Ngati Kahu: 

Ko Reikopiro pa no Rangitaumutu; Parata ka moe ia Kahutianui, Tana ko 
Mamangi, Tana ko Tukanikani, Tana ko Whakarau, Tana ko 
Rangitaumutu. 

Ko te Makoko pa na TOkanikani; Parata ka moe ia Kahutianui, Tana ko 
Mamangi, Tana Ko Tukanikani. 

Ko te lpukai pa note Waikoi; 

Ko te Pekekohurua pa na te Papawi; Parata ka moe ia Kahutianui, Tana ko 
Papawi 

Ko Wereweretehe pa no Huhupara; Parata ka moe ia Kahutianui, Tana ko 
Mamangi, Tana ko Tukanikani, Tana ko Huhupara 

Ko Otengi pa na Te Mamangi; Parata ka moe ia Kahutianui, Tana ko 
Mamangi 

Ko Hikurangi pa no TOwaowaopura; 

Ko Tarata pa no Whakarau; Parata ka moe ia Kahutianui, Tana ko 
Mamangi. Tana ko Tukanikani, Tana ko Whakarau. 

Ko TOpotO no KaretOa; Parata ka moe ia Kahutianui, Tana ko Papawi, 
Tana ko Wairere, Tana ko Karetua. 

Ko Kauhanga pa no Moroki. Parata ka moe ia Kahutianui, Tana ko Papawi, 
Tana ko Wairere, Tana ko Karetua, Tana ko Kakaitwhiti, Tana ko Moroki. 

Otaharoa Pa 
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62. Ngati Tara resided in the Oruru Valley in the pa known as Taharoa. This pa was 
situated in close proximity to Te Kauhanga, Wereweretehe pa, Te Renga and 
Ngaupiu. Directly below Taukamo which was the main look out in the Oruru 
Valley. From this lookout it had clear view to the east, west, north and south. 

73. During the siege of Ngapuhi, Te Rarawa, Mahurehure in the Oruru valley, the 
Otaharoa pa was defeated to Ngapuhi hence Ngati Tara fled from the area. 
Ngati Tara also resided at Taipa and in Parapara to which they reside today. 
Our whakapapa are entwined with Ngati Tara and Whanau Moana. 

63. Please refer to some of the Whakapapa lines I set out in #R63 to show the 
various connections Te Pata ki Peria have to other hapO. 

Arrival of Pakeha and Changes - Christianity 

64. When the Pakeha arrived in Northland they bought with them Christianity which 
assisted in the colonisation of our people. This had a huge impact on us in the 
Oruru valley and the whole of Ngati Kahu. This started in the early 1800s. 

65. We were affected by the Church Missionary Society concepts developed by John 
Venn (who was part of the Church Mission Society in England), his son Henry 
Venn and others. These were their concepts: 

a. Free the slaves - There were races around the world in places like India 
where people were taken as slaves, so one objective of the Church 
Missionary Society was to make sure that didn't happen. 

b. Education - They thought that by educating indigenous people it would help 
them to understand 'their way of life'. 

c. To set a commercial base in the areas where the Church Missionary Society 
were developing - including the acquisition of land. 

d. The missionaries came and indoctrinated us; they changed name places from 
Maori to Biblical names. For example, Peria my kainga in Oruru is actually a 
biblical name, a transliteration for Beria - a place related to St Pauls mission 
in Asia Minor and was given to the area by Joseph Mathews. 

66. The area named Kohumaru was replaced with the name Kenana (Canaan), and 
one of the places that Nopera Panakareao resided was given the biblical name 
Pamapuria (Pamphylia). The changing of our place names impacted our people. 

67. Matenga Paerata was my tupuna who was one of the first to sign He 
Whakaputanga. He was born in 1795. Like Nopera Panakareao he was mission 
educated and Christianised. Paerata's descendants became prolific leaders 
within the Anglican Church. It is said that Matenga had approximately seven 

wives, of which I am a descendant. 
17 



68. The important point I am making is that Christianity had a significant impact on 
my whanau, my hapu and my iwi. It impacted immensely on "Te reo me ona 
tikanga', our tupuna names, our place names, our history, our spirituality and 
our Ngatikahutanga. 

69. The other grave impact that colonisation had on us was the Pakeha acquisition of 
land in the Oruru valley. This began with the early land acquisitions by the 
missionaries, pre-Whakaputanga and pre-Tiriti, and which have been addressed 
in the resulting, early land claims. 

70. It is obvious, through the evidence, that the Crown had a very early intention of 
acquiring land in Oruru, and the hasty and uncontrolled purchasing left the land 
of our hapu vulnerable to the alienation that followed. 

71. The Church made land transactions and some missionaries made personal land 
transactions within the Oruru valley. There were instances of both types of 
transactions which went against the wishes of my hapu, the tangata whenua. 
Other instances of land transactions were the rapid purchasing of land by other 
Pakeha. This began the process of our hapu being land-less. 

72. The "Waiata ma Te Matenga" sung by Wi Titore makes references to the 
Missionaries and their land acquisition. 

73. The early purchasing of Oruru lands created great conflict amongst our people. 
There was a conflict between Nopera and Pororua over mana whenua, and I 
believe this was created by the Church Missionary Society, who were asking 
them, 'who had mana to sell land?' The missionaries actually fuelled a dispute 
between both Pororua and Nopera. People would say "Nopera had mana to do 
that", and others would say "No, Pororua had mana to do that", no matter what, 
the missionaries did not try to mend the disagreement. 

74. The unlawfulness of many of the land transactions has been commented on by 
the Waitangi Tribunal report on the Muriwhenua, and an example is the 
acquisition of about 20,000 acres in the valley by Dr Ford in 1839. 

Post Te Tiriti O Waitangi - Oruru Valley today 

75. After the signing of the Treaty, towards the latter half of the nineteenth century, 
the population in Oruru valley declined. One of the reasons for that was illness. 
Illness took out a huge population, and there were few resources to fight against 
it. A place that once supported a huge population of tangata whenua was now 
massively reduced. 
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76. The other reason was the loss of land, and the loss of the way of life we once had 
in the valley. The land was acquired first by the missionaries and then other 
Pakeha, and then sold on or kept in Pakeha families. This drove our people out. 
Without land and the traditional way of planting and gathering kai there were no 
economic viabilities for our people. 

77. Oruru Valley was once the stronghold of Ngati Kahu. It was seen to be a 
gathering place of many Rangatira within the area and was heavily populated 
with local hapO. 

78. Oruru Valley today is a result of Pakeha misinterpretation of the Whakaputanga 
and the Tiriti o Waitangi. Land ownership is dominantly owned by non-Maori 
with about 600 acres out of approximately 20,000 acres are still owned by a few 
of the local Maori people. Te Reo me 6na Tikanga is at a critical stage and there 
has been a social breakdown of Maori Values, Maori Tikanga, Maori way of life. 

79. Even though there has been a loss of tradition, a loss of history and knowledge, 
today's generation are trying to revitalise their mana. In 2003 my whanau and 
hapO opened a new Whare Whakairo named "Te Poho o Ngatikahu" (the 
Bossom of Ngatikahu) at our marae Te Kauhanga. This Whare Whakairo reflects 
our history, whakapapa and reo. Today, our youth look at this whare as "He 
whare korero", where they can whakaheke to the whole of Nga Puhi and the 
Motu. This has re-established a 'sense of identity' amongst our uri. The whanau 
that live in this area are Tauhara, Pereiha, Fletcher, Kaitoa, Marsh, Mete, 
Waiaua, Kings, Wi Kaitaia and Larkins. 

80. Tino Rangatiratanga of our HapO. Every whanau has a kai korero or a head of 
each whanau who speaks on behalf of there whanau. When a take or kaupapa is 
to be spoken about it is spoken with in the marae. It is there that decisions are 
made. The Mana of the hapO always remains with HapO. There are people who 
are chosen or given responsibility with in the HapO. 

81. My tupuna did not sign their Mana or Tino Rangatiratanga away they ·.vere 
prepared to share resources under Tikanga Maori. To understand 'Tino 
Rangatiratanga' is to understand 'whakapapa, whakaheke, tatai, kaitiakitanga' 
our hononga [relationship or connection] to the Whenua to each other as Maori. 
We hear learned people such as Erima Henare and Rima Edwards who connect 
our tupuna lineage to each other as far back as the lo Matua Kore - the Supreme 
Maori God. 

Current Issues with Ngati Kahu 

82. On the 14th February 2007 our ropu, Nga Uri Whakatupuranga o Ngati Kahu 
served an occupation notice on the Manager of Land Corp farm Rangiputa. It was 
well organised, peaceful and non - threatening. This action was promted by an 
attempt to sell part of the SOE Land Corp to sell 9 hectares of land on the 
Rangiputa beach front over looking Rangunu Harbour. As a piece of real estate it 
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was well chosen times as these times of exorbitant prices for such land in a 
coastal Northland. As this land was under claim by Ngati Kahu the action was 
justified. It was seen by our ropu as another attempt historically to alienate 
Crown or State owned land through privatization so that it could not be claimed. 
There have been two Land Corp blocks that have already been sold. 

83. Richard Lawerence and I were the main organisers of this occupation; our group 
was Boss Tipene, Ben Tukariri, Honi Bassett, Marlene Hetaraka and many others. 
Our Kuia and Kaumatua supported us and believe our actions were justifyied. 
These were Sir Graham Latimer, Huahana Reihana, Waipuarangi Lawerence, 
Milly Matiu, Ngaroma Rupapera, Rima Edwards, Maki Hetaraka, Emilly Latimer, 
Atihana Johns, Whiti Fletcher, Millie Tukariri and Alan Hetaraka. 

84. The reason for this occupation was: 

a. Stop the sale of land by Land Corp; 

b. Cooperate in the management of the farm operations and ensure they 
were not disrupted but also make sure there was no asset stripping; 

c. Draw attention to the failure of the claims process in producing any 
results for Ngati Kahu after eleven years of negotiations; 

d. Insist on a say in the process and for the whole of Ngati Kahu people to 
have an input into the deliberations taking place with the Office of Treaty 
Settlements; 

e. Ultimately to get land back under Ngati Kahu ownership, but with proper 
governance and farm management by competent people. 

85. What has divided us in Ngati Kahu are the processes of the Government, which 
have walked over the mana of our people, leading to the current proceedings 
within the Waitangi Tribunal. Through these processes our whakapapa has been 
overlooked, to the point that if you are eliminated from whakapapa, you become 
non-existent. Whakapapa gives you mana whenua, mana moana and our mana 
whenua in Oruru valley has been ignored and overlooked. They don't recognize 
us - and when they presented the 'Whanau Moana' book, and the Minster of the 
Office of Treaty Settlements, Margaret Wilson, accepted that book as being full 
and final, we were eliminated, and Ngati Kahu was incorrect. What I'm against is 
that it's just like the issues with the Treaty: the mana of the whole thing must 
stay with the Hapu. Yet our story was never told. It is important that our story is 
told, as otherwise the implications for the future will be that people will believe 
things that are untrue. 

Te Patu ki Peria Sites for Remedies 
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6 See Appendices 

86. The specific sites which are relevant to Te Pata ki Peria in regard to remedies are 
because our tOpuna were included in all of the deeds relating to them. The lands 
are:6 

a. Oruru Block 
Nopera Panakareao gave the whole of the Oruru valley to Church Missionary 
Society sergeon, Doctor Samuel Ford, to hold in trust for local Maori. At that 
time Pororua and Panekareao were disputing over who had mana and leadership 
over the Oruru whenua. Some 20,000 acres said to have been second biggest 
land transaction. The traditional Te Pata lands within Oruru are now in private 
ownership, and the settlement processes and negotiations of the Crown and the 
Runanga - a - lwi o Ngati Kahu have not included these lands. The Crown needs 
to take responsibility for the alienation of these lands, and regardless of the 
Private Lands Act there needs to be a way forward to address this breach. We 
are not suggesting that people should be kicked of their lands. But rather, there 
are remedies to be sought by negotiating. 

Oruru River and waterways 

The Oruru river has been and remains the lifeblood of our people. Te Pata ki 
Peria have been excluded from any of the current management of using of the 
river's resources through crown legislation and Crown delegation of authority to 
local government. This is something that needs wo be addressed within this 
remedies process 

87. I would like to mention that the Ngatikahu farms at Whatuwhiwhi were 
established to support the families who were unable to service their debts for 
loans obtained from the Maori Affairs. Under the guardianship of Ngatikahu 
Waiaua and other kaumatua they amalgamated their lands, even lands in Peria 
that didn't have debts on them, were also amalgamated to stop the sale of their 
lands. This was a clear act of whanaungatanga, manaakitanga, kotahitanga and 
aroha to our whanau. 

New structures for Remedies or Settlement Negotiations 

88. I have said that Te Pata ki Peria hapa would like to see a new structure and new 
processes for the way forward through return of land remedies or negotiations 
with Ngati Kahu, which is based on hapa interaction and consolidation, full 
communication and responsibility. There should be no room for exclusion of any 
hapa or claim in the new structuring of remedies and return of land or rebuilding 
of our tribes processes, which will hopefully come out of these remedies 
hearings. 
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89. It seems now, that we as Te Pata hapu will need to be dealt with as our own 
stand alone HapO/lwi and have our whenua returned to us as resumed lands. 

90. If you as a Tribunal decide to make a recommendation for any resumption of 
lands, then we would like those lands returned to us the coalition of Te Pata 
claims with whom our hapO are aligned - covered by the Wai 1359 and related 
claims for Te Pata ki Pamapuria, Te Pata Teretere, Te Patu Koraha and the Wai 
2000 Ngati Tara claim by Chappie Harrison and Atihana Johns for our related 
hapO. We are ready and organised. We are growing our abilities and our youth 
are stepping up to their roles. 

91. I finish with the following waiata tangi composed by my tupuna Rina Kingi­
Waiaua who married Matiu Tauhara. Ko tenei waiata tangi i titohia i te wa o te 
hainatanga o te Tiriti. Ko te kaitito ko toku tupuna a Rina. Nana i tito tenei 
waiata i te wa e mohio ana ia e mate haere ana a ia. Kahore a Matiu Tauhara i 
reira, a, ka mohio te kuia nei e kore ana a ia e kite i tona hoa rangatira i mua i 
tona matenga. I te haerenga o Matiu Tauhara ki Omahuta, i muri mai, ka 
waiatatia atu e Rina i tenei waiata, a kihai a Matiu Tauhara i mohio. 

E to, e te ra, to atu ki te rua, 
Maringi a wai te roimata i aku kamo, 
He mea mahue au i te hiko i nga wawe mai nei, 
E Moruki ki whakangaro atu ana nga kurae koe o te karapiti, 
Na whakaaurei ana te taro ki Ohata, 
Kei raro taku Atua e 
E aroha nei au, te tokorau atu ki tau wahine e, 
Kore ko au nei, ka mahuetia iho e, 
Ka tika maru te aroha i au e i ... 

Pereniki Henare Matiu Tauhara 
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