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I do have just a few questions and the first one was just a question of
clarification really, about the flag which you talk about in 1898, for a flag
for Te Mana Motuhake. That wording, I gather that wording never was
put on the flag. It came, when it came from the Commission it had
already been changed, is that right?

It was the wording in the notes there that was proposed by Tutakamahoe
and others and it was changed to Te Ture Motemana Motuhake. So it
referred to the law for Te Mana Motuhake instead of Te Mana Motuhake
o Tuhoe. And when they use the term Te Ture, they were referring to the
Act, the UDNRA Act. :

Oh I see, yes.

Sorry. Often when they were, yeah, they’re not saying for laws, well this
is my interpretation, they’re not saying laws generally for Te Mana
Motuhake. They’re talking about the Act itself, 1896, and that’s why I
believe it was taken over by the Commission because the Commission
was the centre, the symbol, of that Act in terms of its implementation.
Sorry, can I just refer back to that question again because I’ve just found
the page, just to get the wording right, the words were changed to Te Ture
Motuhake o Tuhoe. So that’s quite different to Te Mana Motuhake o
Tuhoe which is the, but the unbroken authority or government of Tuhoe is
what the first one, that’s what they wanted on their flag.

And those are the words that are used in the letter when the request for the
flag was made?

When the request is made, yeah. But what the flag that they get, well they
don’t even get it, the Commission gets it, is Te Ture Motuhake mo Tuhoe.
And that’s quite different, you could ask others who are expert in the
language, but to me, this is referring to the special or particular law that is
the Act, the UDNRA.

Right, thank you. I have another question also about the struggle to get
the school built and that’s interesting as well. Ijust wondered whether the
wish for a school is some sort of, whether it represents acceptance of the
inevitability of needing a western education system or is it more a sort of
wholehearted embrace of that kind of system, in other words was it
similar to the way in which people worked on the road, because there was
no alternative, or do you think it was a more enthusiastic plea?

No, I think it was an enthusiastic position or approach that the people of
Ruatahuna were taking. I mean, these were people who had their own
education system. They had Wharemaire and they had trained their
people in it and that worked, that grew their leaders for their time but they
saw that there were some things that were needed for the future and
believed that some of those skills, some of the knowledge for the future,
could be gained through the education system provided by the Pakeha.
We need to remember that the Wharemaire was still operating in
Ruatahuna, Hanamahihi into the 20™ century. I don’t know if you’ve got
my report, on page 210, facing that page, sorry this is the second report,
facing that page is a photo.
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Yes.

Yeah. And the lad on the right his name is Hikuwera Te Kurupa and he’s
only a lad there and this would have been in about, well 1917/18 maybe.
He was trained in the Wharemaire and Te Whenuanui, his son, explained
that, when he gave evidence at the first hearing. So, yeah, he was one of
the adepts of the Wharemaire. But, you know, the Ruatahuna leaders
could see that, I mean they didn’t want a school in Ruatahuna in 1894
when Seddon came here. They said “no, no school here” but they sent
their kids to Te Whaiti and they sent their kids out to the other schools.
So, they were keen for education, their children were out there going to
school, not all of them. When they did the assessment in 1904/1905, there
were about 60 children that were identified, that were right here, but there
were about 20 that were out at other schools, that were from here but had
been sent away to school and would be brought back if a school was
established here in Ruatahuna. So they were keen for it. It wasn’t an
embracing of the whole of the system, it was part of that.

It was the system, as you describe it, wasn’t necessarily all that, perhaps
in terms of the way that Maori wasn’t to be spoken in school, but English,
can’t have been very pleasant experience at all for children.

I don’t think it was pleasant and it also wasn’t fruitful. They simply
weren’t well educated by the education system and we just have evidence
of that, decade after decade in Ruatahuna, that the system failed them.

I have a question also, you’ve referred in a number of places to the
influence of Rua Kenana and I know that we’re going to Maungapotahu
later in these hearings, but there seem, from what you say, to have been
considerable tensions in respect of Rua. So, is there a distinction as
between his spiritual leadership and the kind of political influence that he
exercised in respect of the General Committee and his aligning with
Ngata?

Well, the evidence that we collected and that I’ve reviewed has been in
relation to Ruatahuna and their relationship with the Crown and how
Rua’s influence was used by the Crown for its actions. I'm not in a
position to comment on Rua’s political activity vis a vis his spiritual
leadership. Ididn’t research that part, yeah.

That’s all my questions, thank you.

Kia ora.

Tuahine Northover questions Brenda Tahi

Northover

Tahi

508777_1

I’d like to put something to you, the wording of the waiata, he kumara kai
hamuhamu. Kumara is not a crop that is easily grown. I wonder whether
the climatic conditions of the area would lend itself to the growth of such
a crop?

In Ruatahuna, before the clearing of land, the cropping was done in fairly
small areas, well sheltered by the bush.
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Yes, which brings me back to the reason of the kumara kai hamuhamu.
So, then the crops throughout the area would not be in abundance, would
it? It would only be in small ...

Oh, in small plots, but lots of them in.different places, yeah. So, but
things were changing by the 1900s where land had been cleared, as I've

“described, and cropping was occurring out in the open and perhaps on a

larger scale, in any one cultivation, but out in the open.

What I’m getting at, is that from my knowledge of the kumara, it is a semi
tropical plant. Does that climate have any bearing in the climate of
Ruatahuna?

Why I was making the point about the small clearings within the bush, is
that actually it is almost hydroponic, the climate, the microclimate.

Kia ora.

Yeah, but I wouldn’t say that kumara was grown in great abundance in
Ruatahuna. It was in other parts of the Urewera, but Ruatahuna found that
the potato obviously grew much more productively in Ruatahuna than,
because of the climate.

Kia ora.

You’ve got a question?

David Ambler cross-examines Brenda Tahi

Ambler

Tahi
Morris
Tahi

Morris
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I just have one question that arose out of a question from Dr Parsonson.
Ms Tahi, you mentioned the children being sent out to school at Te Whaiti
from Ruatahuna and we’ve heard, in previous evidence, about the Te
Houhi settlement at Galatea and there was quite a community there. I just
wondered if you’re aware of the extent to which Ruatahuna children were
sent to the Te Houhi school? ’

I couldn’t put a number on it, but I am aware that they were sent there as
well, yeah. To other parts, even over to the school at Kokako at
Waikaremona, yeah.

Thank you very much Ms Tahi. Just out of curiosity, Dr Parsonson and I
were walking out there yesterday and we wondered, is that the site where
the model pa is literally just what you see from the front of the marae
here, from the wharenui?

Yes, if you look at the photos though, you’ll see that there was much more
earthworks.

Yes, yes.
But basically it’s been, I have been told that’s where it was and we need

to get up on there and put the photos up and, yeah, compare the
perspectives but yes, that is where it was.
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Thank you. Now, Are you in a position to begin your next brief of
evidence? Sorry, it’s a marathon, but in a quarter of an hour we’ll stop.

Brenda Tahi presents evidence (Wai 894 #E36,‘ #E18, #D2)
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Kia ora no tatou. This paper and presentation summarises an overview for
the period of Te Moaiwhenua(?). Te Moaiwhenua, as we’ve taken it in
the report on Ruatahuna Te Mana o Te lka, goes from about the 1930s,
very broadly from the 1930s to the 1970s. And so I’ll just give a brief
overview on that and then give some of the material that’s in the chapter
on the 1930s in that report and I will work from the slide notes but these
are a summary of what’s in the statement of, summary of evidence, that
you have been provided with.

In overview, in this period, we’ve had Te Whakamoana Whenua from
1896 over 30 years, gets us to about the 1930s. It’s been a hindrance to
development, we’ve seen, we have got itinerant work and settlement

~elsewhere and then in 1931 the Crown takes over 12,000 acres for the

development scheme in Ruatahuna. We’ll look at that figure later, but
that is basically the, I'm just trying to trace here, the changes with the land
and with the people and in 1962, 5,000 acres, within that 12,000, is then
amalgamated for the farm block. And then in 1972 almost all of the rest
of the land, or the other Tuawhenua lands are amalgamated for inclusion
into the National Park. So, it seems that there’s a litany here of Crown
efforts to acquire or control Ruatahuna through this period. And
Ruatahuna, in this time, made and they were prepared to make sacrifices.
But they expected that the Crown would make some kind of compensation
for their loss, but little or nothing was forthcoming. The Crown gave as

little as possible to get as much as it could. In this time some of the key

_ rangatira “to ,n'otc from Ruatahuna were Whaketu Wharekiri, Dan

- Manihera, that’s Paratene Manihera, Ria Tatekawa(?) and you heard from
_ Lennié Takawa, this is his father, Rewi Petera and Sonny White.

Wharenui, as I explained, were built in 1920 at Pakueru(?), Whiarai 25,
Tatahuata 28 and then in the 1930s we have Otekura built, a wharenui
built at Otekura in 1934 and one at Te Whaiti in 1939 and Te Whaia Te
Motu, this house, underwent major renovation in 1932. So, again, the
people were applying their meagre resources at desperate times, using
their own labour to the building of wharenui and the renovation of those
standing.

A note on our men that went to war. Ruatahuna men, in both world wars,
and in other wars during the 20™ century. Those from the second world
war, at least, they have bitter memories of that war and came back to no
rehabilitation. On the home front, the people here helped the war effort
despite their own circumstances. Some more notes on this, particularly in
relation to the policy, or the battle policy or strategy to put the Maori
Battalion in as the first line of fighting in many battles, is one that a
number of the men of Ruatahuna recall very bitterly.

Paketu Wharekiri here with his wife, Te Hau Aaru(?). Their mokapuna
there, we think, is Pake Haumate(?). Paretene, Dan Manihera. His
mokopuna spoke at the first hearing, Kathy Tahi. This is Te Whaia Te
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Motu(?), if you can imagine it. It was a major renovation. It was a huge
job that was undertaken. This photo comes from Binney’s work. She
found this. And this photo’s in this meeting house at the back here. This
is when Te Whaia Te Motu was reopened and laid out on the marae there
are the tables, or the places for the kai to be served. And in the middle -
there, standing in the middle, right here is Ketu Tera(?) Paketu Wharekiri.

Okay, just a demographic overview. The population grew through the
1930s and it reached about 400 people in this time. There were no major
epidemics during this decade, but still the population in Ruatahuna had
low child numbers, indicating that it was still was, well, it was a
population not yet out of crisis. The population continued to grow
through the ’40s and ’50s, peaked in about 1951. Migration through the
relocation policies of the Crown, they’d become a big factor in Crown
policy later, this impacted on the population and we get a dropping off of
the population after about 1961. We will deal with the demographics in
the later period when we get to it, later in this hearing.

So, from the waiata, again by Mihi Kitekapua(?), the last line of her
waiata about, on Takurakau(?) (speaks in Maori). She wasn’t referring
specifically to this moaitana(?) of Ruatahuna, but it’s relevant. The land
became bereft, left without its people.

The Ruatahuna development scheme in the 1930s. The people of
Ruatahuna, as we’ve seen had a strong, and they stated their intention to
farm the land. So, when they were faced with famine in 1931, some
people took in Ngata’s suggestion for a development scheme, but before
he was able to present it, oral tradition holds that Waiariki, one of the
kamatua of this area, stood to say to Ngata, “you have come only to steal
the Maori lands again. You have come to steal them again”. And, sure
enough, 12,000 acres went under the Crown control. Now, the figure of
about 12,000 acres is one that is actually what’s Gazetted in relation to the
Ruatahuna development scheme, but if you add up the blocks, the blocks
that I’ve got marked, that’s basically the areas that were put into the
Ruatahuna development scheme. If you add up the list that’s actually in
the New Zealand Gazette, it’s about 22,000 acres and on the map, it’s
easily 22,000 acres. So, yeah, I think it may be have been a typo in the
old Gazette publication, but it certainly was most of, if we just look at that
again, it was most of the lands that had come out of the Ruatahuna series,
out of the Consolidation Commission. Blanket right over all those lands
under the development scheme.

When Ngata came to Ruatahuna and visited in 1931, 150 men signed for
unemployment relief. Now, they were prepared to work on the proposed
scheme, some probably because they were keen to do that, but really they
had no choice. To get relief, again, they had to work on the scheme,
similar to how road works had been used for relief earlier in the century. .
Their work was occasional, however, and there was no training for what
might have been considered the settlers on the development scheme in its
early years. Some people were serious. One of them was Paketu
Wharekiri. Another was Sonny White, is my understanding. Certainly
Paketu was keen and he started putting forward requests for assistance.
There were complaints that also went in about the lack of support for the
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development and that there was only token assistance. However, later in
the 1930s, about 1936, the scheme was put on a proper footing and
support came from the Crown to organise the scheme more properly but
then no sooner had that been done but a halt was put on further progress
because they felt the scheme could not sustain continuing to employ so
many unemployed. The suggestion at that point, and it’s the first time that
it appears in any Crown records, is that the people of Ruatahuna would be
better relocated elsewhere. :

At the same time there was a shift in Crown policy from development to
preservation. We had the Galvin Dunn report in 1935 that declared that
the farming value of the Ruatahuna lands was nil, or generally in this area.
And in 1936, it was decided through the development scheme that no
more lands should be cleared. A halt on development. So the Galvin
Dumn report was focused mainly on the timber resources. However, it
was also assessing farming potential in the Urewera. They were clear that
there was no timber value at Ruatahuna and that the greatest value in the
lands of this part of the region, was in water conservation, that the
roadside lands should be preserved for scenic purposes and since the
people of this region would be missing out on the opportunity to develop -

~ their lands and to take their timber, that there should be a quid pro quo,

suggested that there be development at Maungapohatu. Now, when their
report hit the officials in Wellington, there was a response from - the only
place that it gained a response was from the Department of Native Affairs
and the Native Affairs Advisor found it strange or unfair that Ruatahuna,
well the suggestion of the Galvin Dunn report was that there should be no
timber cut in this area and yet, the Ruatahuna development scheme badly
needed timber for posts, needed to cut trees for posts. And, in fact, they
had been asking to access the posts for their farms from Crown lands,
because the Crown lands in the Ruatahuna area actually had some ideal
trees on them. But instead of the development scheme gaining access to
the Crown lands to get these posts, they were told they would have to get
them themselves from their own lands and then the school needed posts as
well and the Ruatahuna people were asked to provide the posts for the
school for fencing of the school, at no cost, from their own lands. So, I
just took that as an example of how the Ruatahuna people are sitting in the
middle of different Departments, or arms of the Government, making
decisions or promoting policies that seem to make little sense. On the one
hand the Education Department was saying “well we want you to provide
the posts” and yet we have got Galvin Dunn who is saying “well, we don’t
want you to cut any of your trees” and the Crown isn’t prepared to
provide posts for its development scheme that it’s put in place in
Ruatahuna. So, this is some of the nonsense that the Ruatahuna people
faced.

Out of the Galvin Dunn report, there was an intention formed in
Government to reserve the Crown award and to acquire the roadside lands
for scenic purposes. The roadside lands being those that were still in
Maori hands. So Shepherd and Galvin were sent to visit in 1936 and they
were told that the lands in Ruatahuna were best left alone and the people
here did not wish to sell their lands. They would not be prepared to sell
the roadside lands. The discussion here in Ruatahuna identified that it
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was not clear exactly which lands they were talking about and how much
of the blocks they were talking about, so the, perhaps if I, this is the road,
just quickly, that’s the main road coming out here, these were some of the
main blocks, bush blocks that they were concerned about and this is
Hokohaia(?), this is Whakakau(?) and this is Tekuia(?) and those names
will come up again and again in issues in relation to the preservation of
this area and the purchase, acquisition of these lands for preservation by
the Crown.

The hui that identified that there was more information that they needed to
be clear about which blocks, how far back before the owners could even
consider a proposal, that was held as a public hui, all of Ruatahuna
attending. But then the officials in attendance are Shepherd and Galvin.
They had another meeting, immediately after the major hui of Ruatahuna
and they say that they talked to the principal owners of the Whakapou(?)
block and there are three people who are named as attending this meeting
and from my assessment, they’re certainly people from there. They agree
to the proposal for acquisition of their lands for scenic purposes and,
however, they say, “but we are afraid by doing so, we are doing
something detrimental and hope the Crown will not do any act which will
injure us”. Now, they had made this decision based on advice from
Dicken, and Dicken was the scheme supervisor, that is the development
scheme supervisor in Ruatahuna at the time and they trusted him. But it
was misplaced because his communications with the Crown centre around
his views which aligned with the Crown policy for preservation of these
areas so he was using his position there, it seems, to convince the
Whakapou owners to agree to the Crown’s proposal. '

Can we break?

Yeah. I think that would be a good time. I’m expecting the lights will go
out very shortly. How long do you want for afternoon tea? Are we doing
well, Ms Ertel? Do you want the full half hour, or twenty minutes?

Twenty minutes should be adequate.

Thank you. Alright we’ll reconvene in 20 minutes.

Afternoon tea adjournment

Tahi

508777 _1

Kia ora ano. In the context of the reports on the resources of the Urewera
and the policy to preserve them, Ngati Kuri at Te Whaiti had been
developing a plan for their own economic development. Can you not
have me up there but have my ... Right, that’s better. And Rewi Petera
of, was representing Ngati Kuri’s development plan to the Crown. Rewi
Petera was married to Te Ao Te Iriwhero. And Te Iriwhero was one of
the main rangatira of Ngati Kuri. So, in this case we have Ahunauna(?),

- Rewi, who was a leader of Ruatahuna. I was told that he became the first

Chairman of the Tribal Executive, which was a committee that was put
together'in the future. This was in his early days, talking about in the
1930s, he was a young leader at the time and was presenting for his wife’s
hapu, this case to the Crown for economic development at Te Whaiti. I
have a quote that I would like to read from his letters and if you’ll bear
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with me I will find it. Okay, I’'m reading from paragraph 41: “What we
desire mostly is that which will give us an opportunity to eamn a living for
ourselves and our children. We pray you to give us authority to erect a
sawmill. If the Government desires to erect a timber sawmill on our land,
that will suit us because a living for us and our children would be obtaine
there from.” ‘

This plan that the Ngati Kuri people had begun to develop at this time is
expressed in other letters that he sends in submission for Government
support in later times, but it starts with this seed of an idea and they
actually wanted to erect their own sawmill, that was their intention, but
they were also happy if the Government wanted to put the mill up because
at least that would provide them with work and their idea was that they
would clear the timber from their lands, the better of their lands in Te
Whaiti and they would then farm those lands. Now, most of the Te
Whaiti lands were under the development scheme at the time and, as I
showed you on that map in the last presentation, and so they understood
that their lands were going to be actively developed at some time. They

~were ready to do it now and they saw that they could not only use the

timber and the milling of the timber as an opportunity for employment
and income for their families, but also to provide them with timber to
build them homes and ultimately, though, they were about developing
their Jand. This was just the first step.

Rewi Petera was a determined leader and he put his requests to the
Government again and again on the behalf of Ngati Kuri. These requests
continued for the right of timber disposal, but the Government referred
back to the arrangement, the agreement that had been made with the
Whakapou owners after the main meeting with Shepherd and Galvin here
in Ruatahuna. They referred to Rewi’s status as someone who had
married into Ngati Kuri and cast doubt on his mandate. So they were
putting up the people of Whakapou as those who had made the decision
for all of Te Whaiti and saying that Rewi had no mandate to present this
case. And the Crown simply continued to pursue its preservation policy.

- They didn’t want to see the lands of Te Whaiti, being close to the road,

cut.

The recommendations from Shepherd and Galvin’s visits were set outin a -
report, or in memoranda, and they saw again that the Urewera lands
should be preserved. That the Government, however, should pay cash or
exchange land for the roadside lands. However, if they couldn’t work
something out with the owners on this matter, they recommended, if
necessary, that the Public Works Act be used. In their view, despite
referring to the value of the land to the nation for preservation, and
conservation for soil and water purposes, they thought that the natives
would not be losing any asset of appreciable value. However, they
recommended that an alternative means of livelihood was needed in order
to remove the temptation to despoil the bush. So, we have, for the first
time, introduced this line of let’s look after the people, let’s give them a
livelihood; an alternative means of livelihood, so that they’re not tempted
to go and cut their timber, so that they’re not desperate enough to want to
cut the timber and despoil the roadside lands. So this policy then is borne,



10

15

20

25

30

35

40

45

508777_1

188

as much out of the preservation policy, as it is out of any concern for the
Ruatahuna people.

Petera, as I said, he was a determined man and he continued with his
requests. I have another quote, that I don’t know that it’s, I have to come
up, but I'll ... So, in 1939 he asked of Savage, the Prime Minister, and
also the Native Minister at the time, he says “The people of Tuhoe and the
Urewera district request that you make an effort to set a policy, through
which we can make a living from our lands. We are unable to undertake
this development without some assistance for us to work our lands”. The
Crown simply ignored the pleas, although these lands were under the
development scheme. They prevented the sale of timber and no purchase
or exchange, as had been suggested by Shepherd and Galvin, was effected
by the Crown. At the same time, the people of Te Whaiti had to watch
nearby at Papueru, where they had started commercial milling in the early
1930s and although they had successfully been running, the mill had been
running there, and some of the people of Papueru had gained employment .
there and some income from royalties. It wasn’t much and there had been
some unfair dealings with relation to the royalties and so the milling was
suspended. Then some restrictions also came in, in 1939, as the areas that
could be milled at Papueru that were close to the road. So, the policy was
being extended from the Te Whaiti area over to Papueru.

In 1930, I now consider the road — we’re only going up into the period, up
to the 1930s, so I’ll deal with the rest of this story for Petera and Ngati
Kuri in later presentations.

1 deal now with the roading. 1930 - we have the road to Waikaremoana is
open to traffic, but the people in Ruatahuna face famine yet again in 1931,
and they asked for road works to be given to them so that they can feed
their families. The additional work, and Ngata thought this was
something, after his visit in 1931, that could have happened. He
recommended that a number of road works at different sites could be
taken up and it would have given quite a bit of work for some of the
unemployed. However, when this was put to the Works Department, the
additional work with the Ruatahuna men was denied, whilst others were
employed in other parts of the Urewera back towards Te Whaiti. The
officer in the Works Department said, in his justification for denying them
work, that the Ruatahuna men, the Ruatahuna people, were lazy to grow
sufficient crops and if they were to get any work, it was only to be enough
to get them enough food for the winter. So, some work was agreed to, but
nothing like the extent that Ngata had recommended, only some work and
only for some men and only at some times. That’s just my summary,
further details in the report. They were consistently underpaid for their
work. The levels that were set, the going rate that were known at the time
for road work, those were, the rates that the Ruatahuna people were paid
for their work, were lower than the going rates and this continued and
came up as an issue into later times as well.

In 1937 we have the Dick report and I know you’ve had some evidence in
relation to this. I would like to make some emphasis in relation to the
impacts of Ruatahuna on that report and its implications for the failure to
build arterial roads in this area. After Shepherd and Galvin were, or even
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while they were here, the people in Ruatahuna raised their protest on the
Crown’s failure to build the arterial roads. This followed through to other
protests and the Dick report was commissioned to investigate or to set out
recommendations for the Crown on its action in relation to these matters.
Dick was clear that the promises of the consolidation in relation to the

arterial roads had not been fulfilled. Only very short sections had been
completed and one of those short sections, a distance of about two miles,
had been done from the main road here towards Mataatua, being the
beginning of a road that would have gone through to Ruatoki if it had ever
been completed. He estimated at the time that £230,000 would have been
needed to complete the roads but, however, he thought that it was not
economic to complete the roads and advised that they not be done. He
considered that the country was suitable only for a reserve, so he is
reiterating the policies suggested by Galvin and Shepherd and Dunn, and
he also recommended that the Crown gain control of the roadside lands,
again for preservation purposes. The Crown’s response, though, out of
this report, was that there were to be no roads, we find, and there was no
compensation, we find, in time, and there was no alternative development

either.

The Ruatahuna people, to survive, sought employment. The development
scheme, because it was limited in scope and in income, provided work for
a number of people but only for short periods of time, and it was
insufficient to meet annual needs. So, the men were forced to work
elsewhere and sometimes couples, sometimes only the men, would go to
places like Gisborne for shearing or for seasonal work over there and this
led to the dividing of families, often the children were lefi behind with
aunties or with kuia and koroua. Those at home continued to eke out a
living, cropping, doing their best, harvesting, grass seed on the lands that
had been cleared in earlier development. There was some local project
work around, perhaps when the school needed something done, there
would have been work for one or two and then there was mill work in the
1930s as Pakueru and the mill at Te Whaiti began operation.

The Crown’s response to these poor conditions was not to allow the
people to starve and this was only in order to remove the need or
temptation to despoil the forest. This is reiterated, this policy, or the
approach to relief or assistance for the Ruatahuna people, it’s reiterated by
different officials over time. And so, as I have said, the relief work in
Ruatahuna was more about the preservation of the Urewera, that’s what
really drove the relief provided here, rather than the welfare of these
people.

Dick’s report went wider than simply referring to roading. He understood
the connection between roading and driving development in the region.
Since he recommended that roading should not go ahead, he had views on
what else should happen in the Urewera and I have summarised in the
heading there, his view that this was a closing window of opportunity for
the Crown to take some action to assist the Tuhoe people. He was
supportive of preservation of the Urewera but his report brings forward
some interesting notes. Yes, he thought that the removal of timber would
be a flooding menace and therefore the timber should not be cut, but he
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also noted that red deer were now prevalent throughout the Urewera and
they were destroying the undergrowth, spreading ragwort and he said they
needed control. He actually suggested that the people in Ruatahuna, or
about in the Urewera, should be the best people to undertake this control
since they knew the area well and, as he put it, I think, were natural
hunters.

On ragwort, he had been into the Urewera in earlier days, I think he had
been involved in the surveying that had been undertaken in earlier times, I
think someone mentioned. But he was familiar with some of the areas
that had been cleared in the 1910s and he knew about Pukareau(?), for
instance, and the Horomana area. There was good grass there that the
people had been harvesting seed as a local industry and he found in 1937
however that the ragwort brought by the red deer, had infested that good
grass and this destroyed the grass seed industry of the local people. At
Ohaiwa, he noted that there were still a number of people, up to 100, but
the lack of access would lead to abandonment of that area, although they
had cleared about 150 acres there and it was under grazing. So he
understood that with the closing down of economic opportunities, through
preserving the Urewera and through the infestation of the grasslands with
ragwort, because of the lack of control of the red deer, that something else
needed to be done. So, he recommended these areas that didn’t have
access by road, such as Ohaiwa, Pukareao(?) and Maungapohatu. He
recommended that these areas be purchased or exchanged to give the
people an opportunity for economic development in another way. He
recommended that the Maori awards should be reconsolidated for
development. He also held the view that the way in which the
Consolidation Commission had dealt with the lands, was not conducive to
development and that the Crown should stump up the pound value of the
arterial roads at that time, £230,000, and that that be used for the
development of these lands. He felt that the approach to development
would need sympathetic understanding. He seemed to have some
appreciation of some of the change in the way of life of the Tuhoe people
and the sense of hopelessness that was beginning to creep into some of the
people in Ruatahuna. He saw it that there was a closing window of
opportunity for rehabilitation of Tuhoe, in particular. He held this view
for Maori generally across the country, but he felt in Tuhoe, if the Crown
didn’t act now, that the Tuhoe disposition would change, that they
wouldn’t be so ready or willing to-take up development opportunities in
the future. He saw that Tuhoe behaviour was, at this point, had become
driven by the experience of the pill that they received from the Crown,
and this is not an elegant way of putting it, it’s his own words, that pill
was often coated with sugar. The implication being that Tuhoe thought
they were getting something that was good for them but had found, over
the years, repeatedly, that what the Crown delivered had something that
undermined their mana and didn’t contribute to their economic
development. If that development was not to take place, then he
considered, as others had suggested just a year or two before him, that
uplift of the Tuhoe native was the next best strategy.

Education in the 1930s. At least we have the school and we have a
building from 1926, but the inspections of the school in the 1930s showed
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that there was severe retardation and this was explained as stemming from
inadequate accommodation, we saw how small the school was, inadequate
equipment and poor teaching. The Department’s responses to requests
from the school were miserly and slow, there’s just letter after letter in
relation to toilet paper and urns, you name it, it just goes on. In
Ruatahuna, parents found their children, being fluent speakers or native
speakers of Maori, that when they went to school, they were not only
punished for speaking Maori, but they were put to work for speaking
Maori as part of that punishment and Rakai Witeka(?) told us of her own
experience that she was caught speaking Maori at school and put up onto
the bank to pull ferns and her father saw her from a distance, rode up on
his horse and picked her up and took her home with the comment that “I
didn’t bring my girl to school to pull ferns, I brought her to school to get
an education”.

The Mataatua Road children, that’s, Mataatua Road is the road from the
main road up here to Mataatua. These children, of course there was no
road in that time, it hadn’t been fully formed, and the children would go to
school down this way and cross the river to get over to the school.
Because the crossing to the school was dangerous, the teachers actually
feared that there would be a drowning one day, and so they worked on a
proposal to put a swing bridge in place. Now, I’ve detailed this saga in
relation to this swing bridge in the report, but in brief, basically the
Department just goes through a bureaucratic wrangle trying to work out, if
we put this bridge in place, actually somebody else might use it, not just
the children and therefore it’s a public facility and who should be putting
that in place, should be the Council should put it in place. So, therefore
we don’t have to put it in the place because we’re the Department of
Education and then when they finally have a policy that says its okay for
the Education Department to put in such things as swing bridges, or a
bridge for access to school, for children to get to school, then they go, we
actually have to get agreement of all the owners and then when they
examine who owns this land, they find there are just so many owners
because of all the work that has been done through the dealing with the
lands through the UDNRA, right through the Consolidation Commission,
that they really don’t know where to go next. So, it is almost with relief
that a bus service is set up on the other side of the valley and by then the
people on this side of the valley say, well why should we go to school and
go across the swing bridge, we’d rather have a bus. But, to get the bus
over to Mataatua they needed a road, and it was a difficult road. So these
are the issues that, in the meantime the kids are walking to school, okay,
but eventually they do put the bus service in place by the end of the 1930s
and we didn’t have a drowning, luckily. '

In relation to health and housing, there was actually a part time nurse at
Te Whaiti in 1931, but there was no service by that nurse in Ruatahuna. It
was left to sister Annie who had been the teacher and the Presbyterian
missionary here. She also provided some health services, but it was noted
by the health authorities that she lacked training and her approach to these
things, although very much appreciated by the people of Ruatahuna, was
not up to the standard of health services in the rest of the country.
However, it was left to her in the early 1930s. A major case was put to
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the Crown for a nurse to be put in place, to be resident in Ruatahuna. It
was quite a case, because there were a lot of people, Pakeha people, who
were also working on the roading through to Waikaremoana, and so it
wasn’t just a case for the people of Ruatahuna. However, this nurse was
put in place at Murupara. That’s a long way from Ruatahuna on the road
in those days and still is today. And there was only a doctor in
Whakatane or Rotorua. '

There were infectious disease outbreaks in the 1930s but I suppose we

couldn’t compare them to what the people went through in the 1910s and -

early 1920s. Clearly some houses, to those who visited here, inspected
the area, were not fit to live in, described as decrepit hovels, but there was
no housing program under the Ruatahuna development scheme. The
people were told to simply buy their timber and build their homes
themselves.

The Crown made many promises and had a mixed policy at this time, so

Ruatahuna would have been struggling to get a sense of really what the
Crown’s intent was. In 1936 when they met with Shepherd and Galvin,
the leaders of Ruatahuna talked of the loss of leaders, of their leaders, and
the hardships of their people and Shepherd, bless him, promised “you will
all be happy and be provided with what is due to you and you will receive

- the same protection and consideration as Pakeha”. Now when these
 things are said in a hui between Ruatahuna and the Crown, the people of

Ruatahuna don’t say what they say lightly and they take what the Crown
representatives say seriously. These words are similar to the kinds of
words that Seddon said in 1894 that the Crown, or his Government, would
be a protector for the people and the protector of this area. So, the sense
of protection, protector, that comes through strongly in the Crown’s
utterances to the Ruatahuna people.

Officials, after inspecting the area, meeting with the people, repeatedly
gave strong advice to the Government for alternative development to be
undertaken in Ruatahuna. They understood that by preserving the
Urewera, they would be taking opportunities for development away from
the Ruatahuna people. But the Crown took no substantive steps. The
Ruatahuna development scheme was based largely around areas that had
been cleared, not entirely cleared by the people already, given the area
that had gone under the development scheme and given the population of
Ruatahuna and given its requests for development, the Crown’s response
for alternative development or any development in Ruatahuna was mingy.

There was a garble of policies coming from the Crown, they were mixed
with, or veiled intent. Language alone was a barrier. The missionaries at
Maungapohatu asked the Crown for copies of legislation, copies of
regulations, that have impact in this area to be translated into Maori and to
be delivered to the people here so that they would know what laws were
actually impacting on them. The Crown undertook selective consultation.
It chose who and how it consulted. So, we have the example, and this is
repeated in different circumstances, we had the example of Shepherd and
Galvin pulling the Whakapou owners aside after the main hui with
Ruatahuna and getting them to agree to their proposals separately from the
mana of the leaders of Ruatahuna in an open hui. We have a similar
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situation where William Bird does negotiations with individual owners
over access to timber for building the school. So, this practice of pulling
people off on the side in relation to the school issue, William Bird thought
he would be successful because he provided this particular person with
some asthma powder, this person suffered from asthma and he felt that he
would get what he wanted for that and did. So these things, you know,
were, Ruatahuna as a whole, the leaders of Ruatahuna as a whole, were
watching this, could see how the Crown was operating in this relationship
with these people. The only thing that’s consistent through all of these
interactions with the Ruatahuna people is that the promises were never
fulfilled.

Conclusion. Repeated advice by officials for alternative development for
Ruatahuna, little, if any, evidence of Crown action driven primarily by
benefit for Ruatahuna. Ruatahuna made many sacrifices, they sacrificed
their land, the sacrificed the road, they sacrificed farm development, they
sacrificed timber sales and milling and all of the opportunities that those
things would have opened up to them. And the good of the Ruatahuna
people, therefore, was being forsaken for the rest of the nation, so the rest
of the nation could have the benefit of the preservation of the Urewera,
with no compensation paid to the people of Ruatahuna or Tuhoe as a
whole, nor any assistance provided for an alternative way of sustaining
their well being into the future. Kia ora.

Kia ora Ms Tahi. Now, Mr Andrew, do you have queétions? Ms Ennor?

Rachael Ennor cross-examines Brenda Tahi

Ennor

Tahi

Ennor

Tahi
Ennor

Tahi

Ennor
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Tena koe Ms Tahi. Thank you for sharing your knowledge with us. I
have just one question. It relates to paragraph 48 of your summary.

Yep.

You’re discussing there Shepherd and Galvin’s recommendations that led
to Government proposals to acquire the forest lands between the road and
the sky line and at the end of that paragraph you state “thus the Crown
gave the people of the Urewera no choice but to succumb to acquisition”.
I’'m just wondering, were these lands acquired? Did acquisition actually
follow at this time of these lands?

No, acquisition didn’t follow, but the policy for acquisition remained in
place for some time.

Sure.

I’11 deal with that at a later point for the 1940s and 1950s. We’re just
talking about the 1930s and the development of this policy. But it would
have been into the late 1940s that that was still, there was a final
discussion ...

‘47,
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... at Te Whaiti, where the people actually agreed for some parts to be
acquired, to be purchased, but they insisted on other parts of their lands to
be kept, because they had ancestral significance.

Thank you.

Other counsel have questions? Mr Ambler?

David Ambler cross-examines Brenda Tahi

Ambler
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Yes, I’ve got 'questions, Ma’am. Yes, kia ora Ms Tahi.
Kia ora.

I really just wanted to clarify where we’re talking about in relation to Te
Whaiti and Papueru. I wonder if you can just, I'm demonstrating my
ignorance here, but if you can put a map up on the screen.

What am I doing? Just go backwards for me. I know that’s not helpful,
but if you can, yeah, it’s not great but ... Here’s the main road, no come
back over here, here’s the main road to Te Whaiti and you come in and
Papueru would be about here, it wasn’t included in the development
scheme, this was a map for the development scheme. So Papueru -
(inaudible) I need a bit of help from someone else. There’s Tarapounamu
Papueru might be about here :

And Papareru is where Te Wereti is?

Te Wereiti.

Te Wereiti, the marae?

Yes, but I am talking about the Te Whaiti here.

Yes, no sorry, I am talking about both but just for, Papueru is just where
Te Wereiti is, where Mihaka lay the first night.

Yes.

So, just to get that in perspective. And somewhere up that valley, behind
the marae, was that where the mill was?

Yeah, that was where the mill was, yes.

And do we know what area of land was milled in the 1930s?

Neumann probably has that in his report and I’'m not sure if I actually
have it in - I do refer to some areas in my report as well. I don’t have that
off the top of my head.

Ok, so that’s Papueru?

That’s Papueru.

Okay. Now, Te Whaiti?
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Te Whaiti, so we come through, this is the road coming through
Ruatahuna and then come out over here and Te Whaiti papakianga is
there, so that’s where Te Whaiti marae is and the blocks we’re talking
about, Kopuhea, which is to the north, that block there and the road
swings around like this, it goes, cuts in like that to Kopuhaia and then it
goes around here and then it goes, I think it goes round here, and then it
goes right up, takes part of Kopuhaia, and then it goes like that? Going
up, climbing up Te Huiarau.

Okay.

Okay? Whakapou, that’s this block here, that’s one of the blocks and Te
Huia was the other block, that’s this block here.

Okay. So those are the two blocks that had ...

Three.

Sorry, three blocks which had millable timber?

Yeah, definitely. |

Alright. And, in terms of Mataatua Road where we are, that’s back ...
Mataatua Road is this road here.

Alright. That’s good. That just puts that in perspective. Thank you.

Annette Sykes cross-examines Brenda Tahi

Sykes

Tahi

Sykes

Tahi

508777_1

Just a couple of questions at paras 46 and 47. Shepherd and Galvin made
some positive proposals for Waimana and Maungapohatu, but you didn’t
actually spell them out. I’d be grateful if you could point them to me so
that I could find them of assistance for our claimants.

I can point you to the report which is referenced in our report. Sorry,
because it was Maungapohatu, I didn’t get all the details in my head. But
it was something that was raised by Galvin Dunn in the first report, in ’36,
no earlier, ’35, 1935 and then Shepherd and Galvin, again the same bloke
Galvin, he was pretty keen on the idea and when they started the
consultations in relation to the lands and the inspection of the lands, they
started discussions at Matahi with Te Rua and my understanding from, he
just made, they made these recommendations for development at
Maungapohatu and I think it involved the supply of power, in time, and
facilities for that district, for the Maungapohatu area.

At 47 they were advised that Tuhoe was poor. What kind of indicators
did they use as a measurement of poverty? You say in your first sentence,
“Shepherd and Galvin examined the standard of living in which they
advised was poor”.

I’d have to go to the details of the report to, but they just saw the poor
conditions of living that people had didn’t have regular income, didn’t
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have much income, didn’t have good houses, yeah. Didn’t have, this was
one of the points that the land wasn’t under active development.

Yeah, I’m just interested that they would make a finding like that and then
not make some widespread recommendations around the kind of policies
that were prevalent around the period, for housing, for particular programs
of development. That’s why I would like to look at some of those
linkages. Is there any help in that report for me to look there, or should I
just ...

I think it is worth examining the report in detail. I think Shepherd and
Galvin, you know, their approach is characteristic of many of the officials
of that time. They were only really recommending development at
Maungapohatu because they thought that the Tuhoe people would accept
that. That was the least, they were minimising costs to the Crown. They
were saying if you do that, then maybe we’ll get what we want, like what
the Crown wants. That is, the people will agree to the preservation of
these lands and for that, all we’ll have to do is develop Maungapohatu.
That’s how I read the nature of the recommendations.

Did they look at the Spiritual nature of locations like Maungapohatu, like
Te Whaiti, at all? Because it is a concern if you look at some of our

matters pleaded, that western capitalism comes in over the top of

fundamental tikanga and spiritual beliefs of people, and I'm just

“wondering, did they weight any of that kind of indicator in their decision

making or in the kinds of matrix of facts that were considered before they
made recommendations?

I think they only, in fact they say this, they recommend, well they
recommend Maungapohatu as the site for development because they knew
that it was significant for Tuhoe and so they felt that, that would be
enough for Tuhoe to agree to the preservation of their lands. Right. It’s
not because they cared about the spiritual significance, but they
understood the criteria that Tuhoe might use, in assessing what would be
sufficient for the, as a quid pro quo for the preservation of their lands.

Thank you. I’ve no further questions.

Thank you. Further questions. Dr Parsonson, do you have any?

Ann Parsonson questions Brenda Tahi

Parsonson

Tahi
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(Inaudible) about the men who went to the second World War? And you
say that they received no habilitation, and you talk in- your main report
about Whetuai Ariki(?) and Paiheke Whitu(?). It sounds as if there was, is
it the case that there was a total lack of information available about
rehabilitation farming or, and certainly no effort made to contact those
men from here who had fought in the war?

I know that some people at Ruatoki who had been to the war, some of the
men, tried to access the schemes for rehabilitation and that at least one
was successful in accessing that scheme. But I refer here in my note to
the Ruatahuna men who came back from the war, whether it was because
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it was because of no information for them, I feel that in Ruatahuna
generally, I mean, they’ve had this issue for years. Lack of
communication, or lack of access to the information, and I don’t know if
there was something more to it than that. They never received
rehabilitation. Whether it was ever offered to them, I don’t actually know.

Thank you. That’s all my questions. Thank you.

DAY 4 — FIRST SESSION

David Ambler cross-examines Rongonui Tahi

Ambler

R Tahi
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(Speaks in Maori) (Translated) My question to you pertains to this, you
mentioned the taipara(?) in your submission yesterday. 1 want to know,
can you extend your clarifications for that taipara? When did it
commence? What words, activities of the tribal, of the taipara within this
area and also within the greater Urewera region?

(Translated) I.am not quire aware of the year that it was agreed within the
Department of Maori Affairs policies when these taipara were established,
but I am aware that in the 1950s, this committee was established to assist
and support and look after the people of the Ruatahuna valley. And its
main purpose was for the marae and the hapu and so this day the taipara
tribal executives are still strong within the valley, that committee was the
place where all matters and issues pertaining to the valley were taken.
Matters pertaining to the living conditions, to the marae and other aspects
within the valley. The taipara was established in each community within
the Urewera. There was one here, one in Rautoki, one in Waimana, those
are the ones that I am aware of that are still in existence today. So I will
turn to Pakeha. (Untranslated) The executive is the platform for all major
issues that arise within each community and basically the maraes are the
focus of the executive is the not so much the management, but to assist
marae committees and its structures to address certain issues, social
issues, land issues, almost just about everything that affects a marae or
hapu community. So, that’s basically what I see the executive as. And
the elders, the elder people of the community has a special place in the
executive and they are really the backbone of any executive, even today,
with the dwindling numbers of our elders, they make an effort, every
effort to attend the executive committees and, I guess, through time,
generally in the past it was the adults or the more elderly type of person
who attended those meetings, but in the last 15 years, a lot of the
rangatahi who has come into the fore, in leading their hapu or maraes, has
started to take an interest and that’s where the executive are at this
moment. So yes, it’s a very important part of Ruatahuna at this very
moment, as it was back in the 1950s when I remember the tribal and also
all the executive are connected up to the Tuhoe Waikaremoana Trust
Board as, I guess, the umbrella to meet up with Government policies and
other agents of the Government. Kia ora.

The reason I asked the question is that although the tribal executives were
an initiative of the Department, it seems that it is something that Tuhoe
has made its own, because my understanding is that no other iwi have
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carried on with this kaupapa. Sb, that tells us something about Tuhoe
organisation. (Speaks in Maori).

(Translated) That is quite correct, that statement. (Untranslated) We
adopted and used our own inference, I suppose, and I guess for this
executive ... (translated) The language spoken at the hui was the Maori
language. All of the matters in the hui discussed in Maori. So that’s the
first thing, so that’s the main difference. When the officers of the Maori
Affairs would come, they would look in wonder at the way things were

‘carried out. Our elders, our fathers and mothers were the backbone of
these taipara. :

Annette Sykes cross-examines Rongonui Tahi
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(Translated) Greetings leader. Following up the thoughts of my friend
Ambler. The other week, I heard Tamati Kruger’s statements saying that
Ngai Tuhoe are still in the colonised mode and that was the main
statement in Tamati’s statement. Because you are the people who still
speak Maori. You are the leaders pertaining to the customs of old and you
also hold fast to the customs and traditions. How do you feel about
Tamati’s statements?

(Translated) I am not in disagreement with that statement, I see with my
own eyes some of those things here within this valley.

(Translated) Turn to your submission yesterday number 9 and 10 in your
submission yesterday. Although you are well versed in your own
customs, when the Pakeha laws were introduced, did you consider that
customs were changed, as you state here? Now can you clarlfy to us and

~expand on that statement?

” '(Translated) As T am aware, you are referring to the customs of old that

still are being carried out by our elders. I see it in my submission about
the stories pertaining to muru, pertaining to taumau. When I saw and
heard those things from my elders and also the aspects of old that were
still being carried out within the forests, pertaining to the resources
therein. Those customs referred to, they have been put to bed, put to sleep
along with our elders, because the people who carried those laws and
traditions have passed on. And so, in my opinion, consideration, those
customs of old passed away because of the loss of land, because of the
loss of mana on the land, on the resources of the forest and under the
policies and the afflictions that were put on this iwi that lives here. And
so, it is perhaps not possible for our generation to carry those traditions,
because the world has changed, based on those things that I have
mentioned.

(Translated) Turn now to English because Steven Websters thing was in
pakeha. (Untranslated) You might recall yesterday, Mr Webster, when he
gave evidence, suggested that in processes of colonisation there’s give and
take and he used the example of the first Commission. That
notwithstanding that things may have been stacked against Tuhoe, Tuhoe
of themselves were able to permeate their tikanga through those komiti
and indeed, if I understood my friend’s question, Mr Ambler this
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morning, he’s suggesting a similar adaptation of culture has occurred
within Tuhoe to meet the onslaught of colonisation. I’d like to hear your
comments, we have heard those from Pakeha essentially, but I would like
to hear your comments about those. Now, we can either use the example
of the taipara or you might want to turn your mind back to some of the
committee processes that were imposed by the Commission’s processes as
first and second Commissions but I certainly would like to hear your view
about whether adaptation of culture actually affects culture, revitalises
culture or can actually kill culture. '

(Translated) I don’t think I am able to respond to your question.
However, perhaps I should attempt to. (Untranslated) One thing that I
know for sure, that I am, myself, and my generation, is very adaptable and
I guess we must have got that from somewhere and I guess we got that
from our koroa’s, from those people that had close contact with the
influences of the past. And I remember a time when, even during the
period that I spoke about yesterday, that what I notice of our old people,
they never talk so much about the past. They sort of blocked it out, but
they had an attitude that told me that they didn’t like a lot of things and
attracting and trying to make friends with outsiders was the last thing that
they wanted to do.

Can I just ask you to pause there, because I want to explore this with you.
Why do you think they were so suspicious of outsiders? Are you able to
give us, in your view, I mean, we’ve had some very full reports from
Ms Tahi and others, but I would like to hear why were they so suspicious
of outsiders?

For me, for my korero yesterday, I did mention that the elders, during that
time, were people who were born prior to the 1900s and they had seen the
second wave of modern influence into the area and I think they met the, I
guess, they met the brunt of the influence coming in from the outside and
it had affected their lives and they were the ones that were actually there

" and made contact. And I guess their hard nosed attitude came from their

experiences.

But notwithstanding that hard nosed attitude, and I'd like to take you to
paragraph 10, you say “the practices of muru and taumau and nga
tautohetohe(?) that you talked about yesterday have not been maintained
in the same way and I really, just a simple question to you. (Translated)
This is my final question, why is that, that they haven’t been maintained?

Well, are you asking why it’s not carried on today?

Why it’s not carried, I just look at your kaupapa, these practices have not

" been maintained in the same way, I don’t think you’re saying they don’t

carry on, (translated) but there have been changed from the old times.
Can you clarify how they have been changed, altered?

(Translated) I return to my first statements, where I stated that generation
of elders had passed on, and their customs with them, and it would not be
possible for the generations following them to be able to carry on those
customs and conditions but we have not yet seen an example for us to
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carry on those customs and traditions, perhaps in due course we may be
able to do that.
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I just have a couple of questions I would like to raise with Mr Tahi. Can
you tell me where the tribal executive meets?

The format of the meetings for the tribal executive is every month, on the
first Sunday of the first week of every month.

And where do they have this hui?

And they are held at any of the maraes through a draw at the end of every
year. We have a draw of marbles to which marae takes responsibility of
the tribal and the format is that whichever marae gets to run the tribal or to
cater for the tribal, they also have the whole of the month, they take up the
whole of that month, for fund raising for that marae. And we have 10
maraes, nine maraes, and three other major groups in the valley, they used
the kapa haka, used to be the school, used to be part of the tribal and no,
we’ve got 10 maraes and then two local groups that are involved. And a
marae in Ruatahuna would only get the opportunity to fund raise legally
within their month, in the valley, for one month of every year. So you can
see the hardships that we are under in terms of trying to support our
maraes in terms of fund raising. And it is the only fund raising
mechanism that we have in the valley to support our maraes. Except of
course if members were, of those maraes, were living out in other
communities, some of them do fund raise to send back here to maraes.

So, is all the business of the tribal executive done in public at the marae?
Is that the format?

It’s always held on a marae, in all the meeting houses on maraes. -

And anybody from Ruatahuna, or anybody from the valley is welcome to
attend, is that correct?

Yes, it’s an open forum for community affairs.

- Thank you. Does the tribal executive have to report to the Government?

Yes. We are supposed to be under the New Zealand Maori Council and
the local Waiariki District Maori Council and through the Puni Kokiri and
back down to the maraes. But, in the last few years they have been
absent, in my estimation, very very absent. So, we continue as how we
have continued from the past and the tribal is still very much alive, even
with their absence.

So given their absence, in your opinion, does the Government have the
power to control the tribal executive?

It did have, I guess, in the past, when the Department had people coming
to monitor or to support the people but they are no longer around.
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So today, the Government doesn’t control the tribal executive?
Not that I know of. I control it.

Well, I'm very glad to hear that. Kia ora. Those are the only questions I
have.

The next witness is Ms Tahi her brief is #E19, she has a slide presentation
which she will speak to you, that is document #E37 Te Moui Whenua, the
1940s and 1950s.

" - Brenda Tahi presents evidence (#£19 and #E37)

Kia ora tatau. I will work from the slide notes as Kathy explained. It’s a
summary of what is in the summary of evidence. In introduction to
quickly cover, explain what I’ll cover. The key points in this period of the
1940s and 1950s is the development scheme in Ruatahuna went on hold.
Economic development plans for Ruatahuna were stymied in this time.
The Crown pursued its preservation plans for the Urewera. We have
evidence of inadequate social services, again. And by the end of the
1950s the Crown was expressing that it really saw no future for
Ruatahuna. I’'m just in trouble, everything has been moved around
somehow. '

With the Ruatahuna development scheme, the Crown struggled to deal
with the problems. There was ragwort infestation, the climate was
difficult, the farm management struggled to work through, making the
scheme a success, and so it ran a number of losses at the beginning of the
1940s. As soon as the decision was made to give more responsibility to
the settlers, or the people on the units, the farms became more productive.
At the time, the management of some of the stock, the responsibility for
some of the stock, the cattle and some of the sheep, still sat with the
development scheme and the actual units only had some sheep. Once the
responsibility was passed over, as I say here, the farms were more
productive. A cost-cutting exercise was undertaken to improve the
efficiency of the farms. The reduced numbers of the unemployed, the
people that were on the farms, working on the farms under the
unemployment relief scheme, and using the manpower direction, some of
these people were sent off into Kaiangaroa, and those areas to the forestry.
Some of the units were amalgamated to make them more efficient and the
scheme picked up again.

‘However, there were frustrations with the scheme. The people of

Ruatahuna asked for advisory support, they carried the heavy burden of
mortgages from the debt that had been run up in the early times of the
scheme. The proceeds from stock sales were not being received by the
units and they wanted to sell timber to finance further development. As
we’ve seen, that had been restricted at this point and Paketu Wharekiri
was one of the asked for the relief of lands from the department, from the
scheme. If you remember the scheme had taken in 22,000 acres of the
land here at Ruatahuna, although only about 3,000 acres was under
development at the time. The people asked for a release of their lands
from the Department scheme so that the young people could develop the
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land and begin work on it. By 1945 with all of these problems, despite
some efficiencies being made, the scheme was still being considered, at
that point, a salvage scheme. In 1948 Shepherd, who was by now the
Under-Secretary for the Department, promised an economic assessment of
the situation to find a way in which the scheme could undertake more
development and operate at better levels of efficiency.

In 1949 it was Ropiha who’d come in as the Secretary and he met with the
people in Ruatahuna. This was an important hui. The people, the
kaupapa for the hui was about finding work for the younger people of the
valley. By this time the population was growing, there were many young
men coming through who did not have work and the hope was that the
development scheme would extend, you know, from the 3,000 to 4,000
acres into other areas, such as Ohaiwa and Te Waiti, other parts of the
Ruatahuna region, to provide opportunities for work for the young people
coming through. So a request in 1949 was put into Ropiha for a road to
be put past Mataatua, that’s in that direction going North, to open that
whole area at Ohaiwa for development. And because the people were so
desperate for this roading, and we’ll recall that it is the roading that had

" been promised in the consolidation, they were prepared to begin to pay

rates and they made a decision at that hui that they would pay rates.
However, Ropiha went away and, rather than taking the ideas put forward,
not just by the people, but also by the scheme manager at the time, his
name was Temuera Morrison, and he was very keen to, he believed and
advised that further development could be undertaken to support more
people in Ruatahuna. However, nothing came of those suggestions out of
that hui. Instead, in 1951 the proposal was put to the people in Ruatahuna
that the units undertake, take up tenure occupation licences and this is
what happened, and the Crown essentially then stepped out. = As
Alexander has pointed out to you, the Crown, of course, still had a
responsibility even though the occupation licences have been taken up and
we find that in the 1950s that the units thrived in the early years. This was
based, or stemmed, mainly from the fact that there were extraordinarily
high wool prices that put most of these units into credit. But later in the
1950s, they ran down and you will hear later of some of the issues that the
units faced in this time and the lack of advice or support that they got
from the Department of Maori Affairs in a time when the Crown was still
responsible, ultimately, under its legislation.

By the time we get to 1960, when the Department of Maori Affairs looked
again at the scheme in Ruatahuna, it found that, in its view at least, that
development would have to start anew. So, the whole development
scheme had run down in that time, although the farms were providing, at
least, a way of life and sustenance for the whanau that were running the
farms.

I move now to, I've only summarised the points about the development
scheme, because you have had evidence from David Alexander and from
Heather Bassett on these matters as well and the details are in our report.
I move now to the restrictions on cutting rights and what was happening
with the timber resources in Ruatahuna from the 1940s into the 1950s.
This is a particular issue for Ruatahuna. I understand that it is — well, it’s
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my view that a particular issue for Ruatahuna, because of the road access,
the main road access that the people of Ruatahuna had to their timber. So,
we’re talking about the timber blocks, mainly, that are close to the main
road, State Highway 38. So you will see, apart from Te Waiti, that it is
mainly Ruatahuna that dominates, say, Neumann’s report when he
considers the timber resources in the Urewera. So, when we refer to
what’s happening in the Urewera, actually most of the impacts are from
Crown policy, impact directly on Ruatahuna. They were positioned,
because of the roading, to actually realise their timber resources. As we
see though, the Crown tightened control out of the 1930s and the reports
that it had had to preserve, that had advised to preserve the Urewera, the
Crown began tightening control in the 1940s, with the Forests Act and
they applied this to prevent milling on a number of blocks. Sonny White
tells of the owners’ despair, and I want to just read his quote. This is what
Sonny White told Corbett in 1952, probably: “The Maori landowners
were looking forward to extending their successful farming operations by
bringing on more land and they held high hopes that the extended farming
operations, as well as the establishment of a saw milling industry in the
area, would provide employment for their younger folk who are now
drifting away to the towns and cities. You can understand, therefore, that
they are extremely upset by the decision.”

At the same time, Ngati Kuri were making, continued to make their

~attempts to mount their plans for economic development at Te Whaiti.

They actually gained a permit for their sawmill proposal. You’ll recall
they wanted to set up their own sawmill. And, in gaining that permit, they
assumed that that also meant that they would be able to cut their timber
because they, well, they were assuming that you can’t have a sawmill
without timber. - But, first of all, when they applied for financial support

~ from the Crown to set their sawmill up, that was refused and then official

assessments were made of the area and the final report came through that

‘no timber whatsoever be removed from this area. However, Ngati Kuri

didn’t understand this, because they weren’t told that this was the policy
that the Crown was formulating. :

In 1947 it was noted by Michael Rotohiko Jones, who was an adviser to
the Prime Minister, that really, the restrictions that had been placed on the
cutting of their timber, was depriving Tuhoe the value of their land in
deference to the interests of the nation. So, this was the advice to the
Prime Minister that really something needed to be done about this.

1949 Crown policy was formulated to purchase Te Whaiti lands for
preservation and the owners’ agreement was actually gained in a hui with
the Department of Maori Affairs and other officials in 1949, Some areas
were agreed to go under the Crown for this purpose. Other areas they
wanted to keep for development, and other areas they simply wanted to
reserve as places of ancestral significance. But in 1950, the Crown
insisted on total purchase, that is purchasing all of the blocks for
preservation, not just parts of the blocks. Now, these blocks clearly have
areas on them that could be developed and this was the problem that the
owners had, that where there were lands that could be developed, didn’t
look like they were an erosion risk, they felt that they should have been
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able to clear them and develop them, but instead the Crown, of course,
was thinking about scenic value, because these blocks were close to the
road, and insisted on the purchase of the whole area and by this time we
are talking about, not just three blocks but four blocks at Te Whaiti, so

~ we’re including Oketi along with the Te Huia, Whakapou and Kopuhaia.

So, this is all the land of the Te Whaiti people. They wouldn’t agree to
total purchase.

Now, in 1952, the owners of Te Maioro, Hiwi o Te Wera and other
blocks, were refused consent for cutting rights. The same issues started to
apply to these blocks and these blocks are back past the Ruatahuna
township to the left and Sonny White, actually the quote that I’ve just
given you before, that refers to these blocks and the disappointment of the
owners that they wouldn’t be able to cut the timber and then develop their
lands. So, there was a deadlock at this point. The Crown would not allow
milling, and the owners would not agree to total sale. Meanwhile, you’ll
find in Neumann’s account that the Crown took a dubious approach, at
times, to the letting of, or stopping of cutting rights in other blocks.

In 1953 Corbett developed a new policy to preserve the Urewera lands. It
had been a policy of purchase, total purchase, but at this point he proposed
to Cabinet that either the lands are vested in the Minister of Forests or
there’s an agreement with the owners for them to manage the lands as
protected lands, preserved for scenic purposes. Now, you’ll note that
acquisition and compensation, both of the elements of the policy
preceding this point, are not mentioned. So, the policy’s quite changed.
We’ll see that the policy changes again. So, it must have been very
difficult for the people on the ground in Ruatahuna to have understood
exactly where the Crown was coming from. Later in 1953 Corbett went
to Ruatahuna and explained that he had intentions to develop, put in place
a national park. Sonny White warned him of his intentions to preserve the
Urewera, that while saving the soil erosion problem might create a human
erosion problem, and officials at that hui actually acknowledged that areas
that had been sought for purchase or for protection before this point,
actually had little risk of erosion from the cutting of the timber. So, the
people are hearing these things and getting conflicting messages from the
Crown about the need for preservation and yet there’s little risk of cutting
some of the timber that they were wanting to dispose of.

Corbett was very clear in his philosophies in relation to his portfolio, was
that the public interests were paramount over individuals’ concerns and, in
1954, he proclaimed the first part of the National Park around
Waikaremoana. :

By 1954, the owners were insisting that many areas where they’d been
stopped from cutting, could be milled and developed and they were
actually willing to exchange lands for the areas that were wanted by the
Crown to be protected. So, through some negotiations, the Urewera Land
Use Committee was set up in 1954 and this Commiittee was to look at the
lands, classify the lands into A B or C, according to where it was and what
the risk of soil erosion was, whether it was suitable for development or
clearing. Tuhoe representatives participated in this committee and the
assessments were undertaken through 1954 and 60% of the lands, the
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Tuhoe lands, that is the lands around Ruatahuna, were considered deemed
for preservation, that’s the C areas; 22% were considered suitable as open
or for development for clearing, that was the A areas; and 28% was
suitable for logging and then to be put into areas of preservation reserves.
So, essentially, what could happen was that the areas A and B could be
logged, but once the B areas were to logged, then they were to be
reserved. It was only the A areas, that’s only 22% of the lands around
here, that were deemed suitable for development and that could remain as

clear,

Milling proceeded on the A and B areas. However, one of the
understandings that the people of Ruatahuna had was that the Land Use
Committee would identify lands for development and those areas would
then get some support for their development after the Land Use
Committee had made its recommendations. And this again, like the
consolidation, the Ruatahuna people were wanting to move forward, they
were wanting to take up the opportunities, or took what was in front of
them, made sacrifices in the process, so that they could take up the
opportunities for development. However, no support came for that
development, as we can see. The development scheme itself, at the end of
the 1940s, was closing down or was, in terms of extra/further
development, and was held still by the occupation licences going to
particular units and no further land was being developed. The people also
understood, going into the Land Use Committee time, that there would be,
at the end of it, an exchange of lands, for the areas that were prohibited,
that’s 60% of the area that was under consideration. But this offer, the
offer of exchange, never came to pass.

First of all, Corbett changed his policy. He now went back to purchase

~ and he offered to purchase the lands in question. The offer was at 7

shillings and 6 pence and 5 shillings per acre for the B and C lands
respectively and you’ll note that that offer is at a price much lower than
the average price of purchasing in the 1910s. So, the people of Ruatahuna
would not have been impressed with the offer and certainly did not want
to sell. They didn’t want to sell in 1919, and they sure didn’t want to sell
in 1955, or not at that price. What they might have considered was
exchange. And this had been an important thing for, not just the people of
Ruatahuna, but Tuhoe generally. They might have considered exchange
because it would have given them, they felt, an opportunity to regain
lands in the Urewera that the Crown had as part of its award out of the
consolidation scheme and, however, the interest that Tuhoe had in
regaining those lands was quickly closed off by the inclusion of the rest of
the Crown’s award into the National Park. So, the National Park was
extended from that core that was created in 1953/1954 and in 1957 took
up the rest of the Crown award to cover the areas that we largely know it
to cover today.

This is a map, this map is in the report and it comes from Stokes et al and
I think you can see, the areas on this map covering all of the Tuawhenua
area. That the areas for preservation are these dark areas and the millable
forests are these lighter areas here, (inaudible) in here, some big areas
there, and farmable land, remember much of this is actually under scheme
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development at the time, under the units. Then we have the Park that was
created outside and Crown reserves in here and the Rautahuna township
there.

Some owners were actually able to, and did proceed to cut their timber,
without reference to the Urewera Land Use Committee and this was, there
were particular cases of this in Ruatahuna that are detailed in our report,
and in Neumann’s. It occurred where there were only a few owners and
where they could get all owners to agree, there was no need to go through
the Maori Land Court for a meeting of owners and they were able to
simply strike a deal with a logging company and away they went. So, the
Crown tried to counter this in a number of ways, but finally found that it
needed to pass new legislation to get some control over cutting that was
occurring that it believed was an erosion risk. So, in 1959 we had the Soil
Conservation and River Control Council Amendment Act and, as has been
explained, section 34 was the power to prohibit cutting and section 37 was
there for compensation for those affected by the prohibition on cutting.
So, this, we’ll see in the 1960s, was applied, this section 34. It basically
meant that the blocks in Ruatahuna that had B areas, classified as B, those
areas were cut in the 1960s, but there was only a limited timber industry,
because much of the land could not be cut and the timber industry only
lasted into the early 1970s. Limited through the blanket cover by a
section 34 notice in 1962.

Okay, I’ll turn to roading issues in the *40s and ’50s, the local roads and
bridges in Ruatahuna were in disrepair for much of the 1940s and 1950s
and our report details some of the events, particularly around the Mataatua
road. There was no help from the Council, no maintenance undertaken by
the Whakatane County Council and the Maori Affairs was reluctant, but
did provide some help in this time to maintain the road. The Mataatua
road was often impassable. We remember that there’s a bus service
coming to pick the kids up, actually the bus can’t get here much of the
time and the kids don’t attend school. The bridge was washed away in

1948, that’s the bridge at Rauwiri, which is just at the turn off from the

main road and sometimes you can get across that creek, other times not.
In 1956, the people turned to raise funds to repair the roads themselves.
Although they had made a decision to pay rates in 1949, the Council
wouldn’t have anything to do with it and, as I’ve said here, there was no
help from the Council and the land did not become rateable at that time.
The people did not want to have their land rateable, so they even shifted in
what they were prepared to do. I think by this point, they had come to
understand that this road was promised in the consolidation scheme, it had
arisen again, that this is a road that should have been provided by the
Crown in the first place. However, simply to get their kids to school and
to get over to the shop to get their stores, they needed to repair the roads
and did so.

This is the crossing at Rauwiri, I think this is probably in the 1930s, so,
you know, I'm just looking at the, it’s hard to say, I didn’t have a date on
it, but 1930s, 1940s. This is the crossing, that creek is not in flood, it’s
just as it normally would be and you can see that, were it in flood, you
wouldn’t be able to pass over.

,,,,,,,,,,,,,,,,,
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Help for the roads, some support funding was promised, but it never came
from the Whakatane County Council. This is getting into the late 1950s.
Also from the Maori Affairs. So, there was a, sort of, everyone got
together and said it is a big problem. Let’s deal with it. We’ll all put
some money in and we’ll solve this. We’ll deal with the roading issue.
But when it came to the crunch the Council and the Maori Affairs
Department didn’t stump up. So, Ruatahuna was raising funds and it was
noted by Barber, the District Officer for the Department of Maori Affairs,
that Ruatahuna was essentially funding essential national roading and told
Head Office, surely something can be done about this. Well, it was in
1959, a couple of years after his comment, nothing had been done about it
and the people, at this point, had to work with Fletchers, who also needed
that bridge to be put in at Rauwiri, they worked together in 1959 to built
the bridge at Rauwiri. And I’'ll just read from paragraph 29 in my
statement. This is a report by the Welfare Officer for the Department at
the time, I think it was Bushy Jarren: “I feel the most outstanding feat
accomplished by a tribal committee during the year has been that of the
Tuhoe Manawaru tribal executive in Ruatahuna. Briefly, because there
lands are non-rateable, three miles of roading are not maintained. It is not
a state highway. The local authorities will not carry out maintenance
because the land is not producing revenue for the Council and the road
reached the stage where the school bus driver refused to use the road and
the children had to walk to school. There was one bridge which was quite
unsafe and the tribal executive decided to raise funds and have the work
carried out on the road and also to build another bridge. They have raised
£400 to have the road formed, metalled and culverts cleared and it is
hoped that this work will be completed before the school commences in
1960. The bridge was completed by means of voluntary labour and with

the assistance of Fletcher timber mills and their bush gang in a day and a

half. This was an outstanding example of voluntary labour. Very nearly
everyone in the Ruatahuna valley turned up to help build this bridge of
approximately 50 feet long and 14 feet wide.”

As we can, see the schooling of the children was just one of the problems

 that flowed from the poor road access but, further, people weren’t able to

get out to medical help, if they should need it, or to the shop which is over
the other side of the Manurongo stream to get their stores. So, a lot of
things flowed from the problems with the road and these problems, that
bridge was not in place for years, we’re not talking just about a matter of
months, these were long periods of time. The stinging issue for the people
of Ruatahuna, and generally for Tuhoe, was that that road had been
promised under the consolidation scheme.

We turn now to consider those promised roads. People were still farming
down river. Along the Whakatane river, places like Waikarewhenua,
Hanamahihi, Ohaiwa, they were still farming there in the hope that the
roads would be built. This was after the consolidation and right into the
1940s and 1950s and you will find, when some of the other witnesses give
their evidence today, they’ll describe their experience as young people on
those farms down the river. Those farms were never taken into the
development scheme, they weren’t included in the original area and
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certainly got no support from the Department of Maori Affairs. So, this
was the hope that these roads would always be built. :

In 1949, Takurua Tamaroe and others took a petition concerning the
roading issue. This was raised again in Ruatahuna in a hui in 1953, and [
want to read from paragraph 33, Paketu’s description of what had

happened in 1921 in relation to these roads. “The object of these roads is

to open up the country for farms, particularly the Whakatane River valley,
Ohaiwa and Waikarewhenua. The Government, during the negotiation,
promised that the road will be built as soon as the road is surveyed. In the
meantime, the Maori owners began to develop the land in the hope that
the road soon will be formed. Many of those who have started to farm are
dead and much of the then land that was cleared has returned to second
growth. Some of the descendants of those who died are still farming and
transport their wool by packhorses to Taneatua, which takes four hours or
one and a half hours in adjoining farms. When the river is in flood, the
wool will have to remain until the next season, causing great hardship to

these farmers and their families, unless they prepare stores for six months
ahead.” : "

Paketu, in this explanation of the consolidation, or the expectations out of
the consolidation and the roading promise, he also refers to the special
nature of the original agreement regarding the roads and what it still
represented for Tuhoe. These farmers still persevere in the hope of a road
being made available to them. It’s 32 years now, no road yet and the
Government failed to honour their obligation of a sacred pact to our elders
and retain the purchase money of our lands without expending it for the
purpose that was intended to build roads. So, we can see that what had
been agreed to in the 1920s, in relation to the roads and the consolidation,
carried through as a tradition of a sacred pact for the elders for the people
of Ruatahuna and Tuhoe at large. The Land Use Committee was
supposed to deal with the roading issue, it was promised, it was told to
Paketu. And, in 1954 they failed to do so.

Tuhoe had hoped, as we said, that not only might the Urewera lands be
used as, the Urewera land that were under the Crown award, be used for
exchange for the areas to be protected in the Ruatahuna lands, but that it
also might have been an opportunity for Tuhoe to regain lands as
compensation for this roading issue from the petition that had been put in
by Takurua. But the rest of the Crown award, as we know, was declared
National Park in 1957. So, all hope of Tuhoe getting back some of its
original lands, was taken away. '

Takurua Tamarae, who led that petition, this photo is taken at Ruatoki.
(Translated) This leader was resident in Rautoki. (Untranslated) ... paid
out for the roading issue in 1957, was only the inflation adjusted value of
the land taken, the land, we need to bear in mind that the land at the time
of the 1920s was undervalued to start with, so simply working from that
value of land was inappropriate. The value of the lands lost was not
reflected in the compensation. Sorry, the value of the roads that were lost
was not reflect in the compensation. So, the approach that Dick had taken
in his recommendations of 1937 were not adopted at this point and the
additional costs of farming on the proposed routes was not reflected. So,
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for years people had been farming, sustaining additional costs in these
areas. There was no compensation for these losses and, of course, the
overall issue is that there was the lost opportunities to farm along these
routes, was not reflected in the compensation.

Maori economic and social advancement in the late 1940s. There was an
Act brought in by the Government, supposed to be for this purpose, Maori
economic and social advancement. In the 1940s in Ruatahuna there were
jobs cut on the development scheme as we’ve seen with the rationalisation
of it and these men were moved to forestry work in the Kaingaroa area.
Maori employment, generally, was growing throughout the country. But
the Government Departments that normally, like Public Works or
Department of Maori Affairs, they refused at these points to take up
further workers. Relocation became the policy for the Urewera, simply
move these people where there is work. And, despite the fact that at the
time the regional or local offices for the Department of Maori Affairs
were actually advising that there were development opportunities in the
Urewera, but none of these were taken up. People were just simply
encouraged to move out of the area.

The Acts for Maori economic and social advancement gave little to
Ruatahuna, but the tribal system and you’ve heard Ron talk about the
tribal system in Ruatahuna. It’s interesting that it is called a tribal system
because it’s not tribal at all. It is district based. Ruatahuna, as he
explained, Ruatahuna, Ruatoki and Waimana are the areas that we know
of operating now. Similar when it was originally set up and these
executives were to report to a Waiariki District Maori Council and that
then reported to the Maori Council for the country. And in the Waiariki
district there was Te Arawa and all of the Bay of Plenty tribes. So, there
is no level in there where it brings the Tuhoe tribe together. So, although
Tuhoe adapted it on a local basis for their needs and continue to do so, it
did not give them a structure for tribal organisation.

In the early times, one of the things about the MESA Act was also the

opportunity for funding marae development, but in Ruatahuna the people
were unable to access the funds available for development of their marae,
because their main source of funding, they needed to stump up so much.
So, like it works now, it’s only a subsidy that you get, you have to have so
much money yourself. And so each marae would be undertaking

fundraising, as Ron explained, but in the early times their best source of

cash was actually the royalties coming in off the timber blocks. And once
they were able to start cutting their timber, they tried to use their royalties
for this purpose. But there was a policy, and it’s hard to understand why,
but the Crown had a policy that if you, you could not access, you had to
raise the funds or it had to come out from people individually. It couldn’t
be stopped at the point at which the royalties were still lumped together
and passed over as the contribution from the marae for a marae
development project to gain subsidy from this funding source. And so
Ruatahuna thought, well, this was the most sensible way to gain subsidies,
was to put up their royalty monies and, for some reason, the Crown didn’t
allow this. So, for many years, marae development didn’t take place in
Ruatahuna. It wasn’t till later in the ’60s when this issue was overcome.
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One of things about the royalty payments is that they went out to
individual shareholders and, again, this is the whole issue of the
breakdown of Mana Motuhaki and the way in which Ruatahuna and
Tuhoe generally had organised. The decisions were made by individuals.
What happened with the return from the blocks, that is the royalties, and
well, it’s true to say, I think, that most of the people spent it simply for
their living. But only a few areas in Ruatahuna and Ngati Manunui is a
particular case, where, for their blocks involving Hiwi o Te Wera and Te
Maiorou, they were able to keep their royalties in a trust or in a fund and
apply them later to their development. And you’ll hear a witness
tomorrow, Doris Rurehe speak of this further. Otherwise, because the
royalties were paid out directly to individuals, it basically got frittered
away.

Maori welfare officers also put in place under the MESA Act were an
important link in Government, but they were generally under-resourced
and evidence that we will have from Ani Delamere, who was one of these
officers, will explain the difficulties that they have faced in doing their
jobs.

In Ruatahuna at this time, the key issues for them were that there was a
lack of access to Government services. Services were widely available in
other parts of the country, it was just really difficult to access them from
here. The services were unable to relate the Ruatahuna issues and the
Crown simply failed to improve their services to provide Ruatahuna
people with better access.

With regards to health, Dr North was stationed at Te Whaiti in 1948 and a
health nurse was in place at Murupara. So, the service, seemingly, was
better than what the Ruatahuna people had had in the past. But an
interesting case study, I suppose, is detailed in our report, with the
children’s teeth and it was noted at the school that the children’s teeth had
fallen into really poor condition, whereas in earlier times visitors to
Ruatahuna, or even researchers who had come to Ruatahuna, had noted
that the Ruatahuna children had beautiful teeth. But with the changes in
diet and changes in the way of life, this was the problem and noted in
1945. So, it was bad enough for the head teacher at the school to take the
issue to the Health Department for a service to be introduced at the
school. It took ten years to resolve this matter and meantime, many of
these children had moved on, of course, with their rotten teeth. And once
it was introduced in 1955, it was with real anger and shock that the head
teacher complained again, because it was only the children up to standard
4, 1 think, it was that there were able to access the service and there was
only a phased introduction to get to the next years of the children at the
school, that is, to the standard 5 and standard 6 children. And so, in the
meantime, for them to get any services, they would have to go to Rotorua.
Very costly and very difficult for people here without a vehicle.

In 1950 a study of the Ruatahuna people found that their health status had
deteriorated in comparison to their ancestors, and this had resulted from a
change of the mode of living and a breakdown of tribal customs. '
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For housing in Ruatahuna in this time, we find that, in 1944, there were
some units on the farms that had fair housing, others were in decrepit

" hovels. This was actually impacting on scheme performance. At least

one of the units had to move out of his home and live somewhere else,
travel each day to get to his unit to do his work and it had become such a
problem of the scheme performance, it was raised through the Department
of Maori Affairs. Now, you’ll recall that the Department had not
provided a housing scheme before this point because it considered the
people should simply provide their own housing, which was much unlike
many of the other development schemes in the country. Seven of the
units were in housing unfit for human habitation and it was noted that this
was against their health interests.

At Uwhiarai, additionally, as we have, the papakaianga there being
designated as a depressed housing area in 1955 and 1956 with six families
needing houses in a report that came out in that season. Just flicking back
to the home that Lenny Tekawa described. This is the home that he was
brought up in at Uwhiarai.

Issues at Uwhiarai, and when Lenny gave his presentation on Monday, he
described some of these and I would just like to emphasise them because
they really came out in Departmental reports in the late 1950s. The first
problem was there was a small papakaianga at Uwhiarai.  This
papakaianga, of only three acres, had been put in place by the
consolidation scheme and so when we, we’ve got to just remember that
there are two parts to the creation of papakaianga in Ruatahuna or the
areas around the marae for housing and for cropping. The first is the
papakaianga that were put in place by the consolidation scheme when we
have papakaianga at Uwhiarai, at Tatahoata at Te Umuroa, at least at
those places and Te Whaiti, right. So those are very clear. There’s
nothing in the Api Tahana. There is no papakaianga here at Mataatua,
okay. Because this was the Api Tahana was just chucking everybody in,
so that is the issue that Ron was raising on the first day. But at Uwhiarai,
there is a papakaianga, but it’s very small. It’s 3 acres. So there’s 100
people living there, okay, and they’ve got to have marae and marae
facilities as well on their papakaianga. So, these are the difficulties that
they were facing by the late 1950s, was to have enough space to actually
put their homes.

Then we get the creation of housing and cropping areas, which I will talk
about in the 1960s and 1970s. And these are areas that are additional to
the surveyed papakaianga areas and are excluded from the farm. So, just
bear in mind that the way in which the land is set around the marae in
Ruatahuna for housing, for papakaianga, is not tidy. It’s really in a
muddle and the issues started once the housing programmes were
considered by the Department by Maori affairs in the late 1950s. So, first
problem is there wasn’t much space. Second problem was that they were
uncertain of employment. So, not sure about how long this mill is going
to go on for and whether they’d be able to hold up a mortgage. The
population had definitely increased by 1960 but there’d been no action, so
this issue had been in place, identified by the Crown for about four years.
And there was four or five years and there was still no action by 1960, At
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that point the Crown’s policies for housing assistance became bound to
their re-location policy. That is, they wouldn’t provide housing assistance
to people if they wanted to live in Ruatahuna, but they would provide it to
them if they moved to Murupara or to Rotorua. So, people, although
Lenny explained that many of his elders were not keen to take money
from the Government at all, some would have taken housing assistance, if
they could have got it, but they could only get it if they went outside of
Ruatahuna to live. The Uwhiarai people resisted all efforts to move them
out and they simply built their own houses. As Lenny described it, they
helped one another to build their houses. What happened though was that
their houses were not up to the standard of the housing that the
Department was putting in place across the country and this issue was
raised by John Rangihau, who was the Welfare Officer at the time,
explaining to head office that the policy was leading to the people in
Ruatahuna again having substandard housing, even though this was their
own efforts.

With regard to education. We’ve got new school buildings, in 1945.
They burnt down just before that. The new buildings were still inadequate
for growing numbers. The education standard at the school suffered
through inadequate facilities, poor teaching and poor road access. Tests in
1958 found that the education system was failing the Ruatahuna children.
They found that less than half the children received secondary education
and most of the rest left to go to no job. This is a stark comparison to the
wharemaire of the past. The people had embraced the education system
of the Crown, hoping it would grow them leaders for the future. It failed
to do that, whereas the wharemaire of the past had always given great
leaders for Ruatahuna and for Tuhoe, as a whole. As Ron explained, the
last of those still operating with people like Paketu Wharekiri, well into
the 1950s. '

In 1959 Nash, the Prime Minister, visited Ruatahuna. The Ruatahuna
people had their children from the school sing to him and in their song,
they asked for sympathy. Nash promised, in his korero, co-operation on
dealing with the undeveloped land in Ruatahuna. The people of
Ruatahuna put forward their issues. They complained about their status
and condition of the local roads and they asked for better housing around
their marae. They didn’t want better housing in the towns. They wanted
to live around their marae and this was very clearly explained in this
submission to Nash at that time. Nash made very little commitment in his
response, said he would look into the issues. Nothing happened.

In conclusion. In this period, we see that the preservation policy for the
Urewera was paramount. Requests for development and services were
denied. Up to the 1940s, Ruatahuna had still hoped for a sound farm
development scheme and the arterial roads and capital from timber sales.
But by 1960, these opportunities had been snuffed out and Ruatahuna was
targeted for re-location. The Urewera was clearly to be preserved for the
country, not as a home to the Tuhoe nation.

We’re going to now a number of presentations from other witnesses in
Ruatahuna and I just ask you to bear in mind some of the issues that are
thread through their korero. Their korero will start around the times of the
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1940s and 1950s and will stretch over into the 1960s, which I will deal

~with later. But, in the 1960s, if you have read our report and our

summaries of evidence, you’ll see that one of the key things that happened
there was the amalgamation of the farm, the creation of one block for the

" Ruatahuna farm and the closing down of the unit farms that we have seen

in the 1950s. So, we cross over into another time period, but with that
background, bear in mind these issues, the impact of the lack of arterial
roads through to Ruatoki, the limitations on the development in
Ruatahuna, access to schooling was difficult for many of these families.
They were forced into changes to the way of life. They made huge efforts
to develop the farm units. They were resourceful, hard working people
and came from another time with many, many skills, but they didn’t have
some of the skills of farm management, of business management to take
their farms into the future. And the re-location policies of the Crown, we
can see those taking effect, in some of the korero to come and the loss of
rights to the lands of these people. (Speaks in Maori).

Kathy Ertel examines Brenda Tahi

Ertel

Tahi

Ertel

Tahi

Ertel

Sir, I have just one more thing that I would like to lead out of this witness.
At slide 21, you discuss dental health and you mentioned in your
presentation that earlier studies on dental health had shown that the
children had a very good standard of dental health and I noticed at page
223 of your main report, you discussed the March 1914 visit by a dental
researcher. You’ve footnoted it, but you haven’t got into his report, but
I’d be interested if you could explain to us what he found and why?

Yes. I do know what he found and why, and it’s quite interesting. It’s
interesting. Beautiful teeth, the reasons why he believed it, was not just
from diet, good diet at that time, but also from the way in which
Ruatahuna and Tuhoe children used their faces while they’re children, a

‘lot of laughing, lot of free use of the muscles of the face, a lot of

expression and that he believed, or through his assessment, assisted the
growth of the teeth in the mouth. So, that was really interesting.

Was hunger a factor in good teeth?

Hunger? No, he didn’t identify that as an issue, yeah. Simple diet and the
use of the face.

That’s all I have.

Peter Andrew cross-examines Brenda Tahi

Andrew
Tahi

Andrew

Tahi

5087771

Just a few questions Ms Tahi.
Kia ora.

I want to ask you firstly about the development scheme. Have I
understood you correctly that at the beginning, some 22,000 acres went
into this scheme?

Yes.
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And did you also say that of that 22,000 acres, at the time there was only
3,000 acres that was being farmed or being used agriculturally?

Yes.

It must have been ahticipated at that time, must it not, that a greater area 7
than 3,000 acres was going to be developed and farmed? ' l

That appears to be what the Ruatahuna people understood was the
intention and, of course, what they asked for decade after decade. But the
Crown, as soon as it set the scheme up properly in the mid 1930s, then put
the brakes on development and, again, in the 1940s. I mean, there was
some development going on. It went past the original 3,000 acres, that
was clear, but certainly didn’t extend anywhere near to the area that the |
Ruatahuna people were asking for, nor anywhere near the area that had
been taken into the scheme in the first place. The total area of the
Ruatahuna scheme, when it was put into one block in the 1960s, was
4,500 to 5,000 acres.

But 22,000 acres is quite a lot of land, isn’t it?
Yes, it is.

So, they must have, at least, believed it had the potential at that time, at
the time of the inception of the scheme that much more than 3,000 acres
would be available for farming? '

I don’t think so at all actually. I mean, that’s what the Ruatahuna people
believed, but Ngata himself, when challenged on this issue, you know,
why did you have to take so much land, said, well, they needed it for
security. It was like to get control of the area, to keep the farm itself or
the development scheme itself secure.

The time the scheme is released from Crown control, was in 1971, I think,

No.
Was it later?

Later. Yeah, in fact, it didn’t come back to the owners — when was the
trust? Could I just ask when was the trust ... [people talking in
background, inaudible] — 1984? Sorry, thank you. Much later.

Some considerable suitable time later, anyway.

Yes.

How many acres were being farmed at that time, out of the 22,000?
As I explained, it’s about 4,500 to 5,000 acres, yeah.

Can we just look at your summary please, #2197 You say, at paragraph 5,
you refer to frustrations being expressed in 1948 about the development
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scheme and then over at paragraph 11, talking about 1951, that people had
pleaded for the development scheme to be extended to other lands. I take
it from that, that despite the frustrations with the existing scheme, the
owners were still keen for further development schemes to be
implemented?

Yes, I mean, there were frustrations in the way in which it operated, in
that they didn’t know where the proceeds from the stock were going, but
by a later time, once those things were resolved. So, some of these
matters were resolved as they went along. And the key thing for them in
the late 1940s was the growing population, the young men who were
coming on and to see their lands, as you’ll find, some of the farmers that
were on the units here in Ruatahuna themselves, without support from the
Department of Maori Affairs, they were developing the lands down the
river. That was to complement their lands here, in order to make a
success of their units. And, in fact, without the development down the
river, which they did on their own, without support from the Department,
some of the units here would have been much less successful than they
finally were.

Have you got your main report there?
Yes, I do.

#D27 If you look at page 330 please? You were still on the issue of
development schemes. You quote there from Mr David Alexander, top of
page 330, “There is no record of any meetings being held with the owners
specifically on the subject of the development scheme between 1952 and
1961.” ' :

Yes.

When you look a couple df pages back in your report, it seems like the
events that you’ve documented don’t support that assertion. If you look
please at page 326, you refer to a hui at Mataatua marae in 1953.

Yep.

You refer to an assessment being made in June ’54 on page 327 and then
you refer, again, on page 327 to a meeting in 1956 with the owners. And
then over the page, 328 by the end of ’56 the supervisor identified some
issues with the farms. And then I’ve also heard you refer this morning to
the visit of the Prime Minister Walter Nash in 1959. So, doesn’t that all
suggest that there are meetings and some degree of consultation going on?

There is some degree. I acknowledge that. And with Nash though, there
were other issues that were being discussed. It was a broader meeting.
But in terms of specific consultation in relation to the scheme, there is the
first time in which the relaxed control policy is introduced in October
1953. So, that is within that time period that is identified of ’52. So, I
acknowledge that. ‘
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’56 seems like it is specifically isn’t it, on the issue of development
schemes?

It’s not a meeting, but it seems to me, sorry, there was a particular unit
that this was related to. So, it wasn’t a general meeting of the units. And
so, there was a particular unit that was in trouble and it was a meeting
with the owners to see what to do about the unit, whether to carry on.
And so, the Department did have interaction with the Ruatahuna people at
that stage. So, that’s acknowledged as well.

Okay, thank you.

David Ambler cross-examines Brenda Tahi

Ambler

Tahi

Ambler

508777_1

Kia ora Ms Tahi. Just following on, firstly from what my friend was
questioning you about, in terms of the development schemes. I think
Professor Boast, in his report, talks about a period of neglect during the
development schemes. I can’t recall how David Alexander summarised
the issue or the period, but overall, given the requests that were being
made by the people, this seems to have been more than just bureaucratic
incompetence. This seems to have been deliberate institutional neglect of
the Ruatahuna people and the scheme. Can you comment on that
interpretation?

Well, I see it in the context of the Crown’s broader policy for relocating
Ruatahuna, that there was no point in developing Ruatahuna, in the
Crown’s eyes. So, if you give it more support, that’s only going to keep
the people there. So, you know, to relocate them, to get them to move
away from the manawa, you’ve got to close down support, you’ve got to
close down development. And, so, the Crown, from my assessment, gave
very little support. It basically took what was cleared land, yes, but it was

- putting an employment relief scheme into place and really the people here

would have been entitled to relief anyway, but they simply made them
work on the lands and kept it in place with very little extension of the
original cleared lands, development yes, fencing, but that work was put in,
original work was put in by the unit owners or the unit occupiers and
we’ll hear of the effort that these people went to, to further develop these
farms whilst, what we find is, that they were just running up debt. And
the issues of mismanagement of this whole scheme were not addressed.
They were raised again. Every decade they come up. The burden of debt,

the ongoing losses, the mismanagement of the scheme, not adapting to the -

circumstances here in Ruatahuna. Not taking up farming practices that
worked in Ruatahuna, etc. And then in the 1950s, leaving the units,
without training them on the full management of their farms, leaving them
basically to themselves. Acknowledged that there were one or two hui,
but this was not support and advice you would expect from a Government
that was wanting to assist the Ruatahuna people.

Okay. Thank you. Secondly, and this touches on one or two topics
covered yesterday. But, the Api Tahana block which you referred to, this
was the group that opposed the consolidation proposal and the sense that
came through in part of Mr Webster’s report was that they had had some
victories in opposition. But my reading of things is that those people were
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all, in effect, consolidated into the Api Tahana block anyway and had the
survey and roading charges charged against their block as well. Am I
right there?

| Definitely. Yeah. There were charges against their block and they were

required — they never agreed to go into the consolidation, but there were
deductions made for the roading contribution and the costs of surveys and
yet they never agreed for their land to be processed by the Commission.

But they were consolidated by default.

Oh, yeah. If that is the term “consolidated”, what happened? They were
just all thrown into one block, one big block in different places. And from
different places. That was point of Ron’s korero on Monday.

Yeah. You also mentioned the ideas of land exchange with the Crown.
Was that an idea, I think this is the, well, obviously the ’40s or ’50s, I'm
not quite sure when exactly, but this is an idea that came from the people
or something that came from the Crown?

The original idea came from the Crown, because the Crown wanted to
acquire the lands. So, the first offer was put up, or suggested, in 1936
with Shepherd and Galvin when they came around to acquire the roadside
lands.

Yeah. But the Crown was wanting to acquire, but the idea of exchange,
did that come from the people, do you know, or from like, as a response to
the push to sell, or was that again a Crown suggestion?

I believe it was a Crown suggestion, because it was linked to the purpose
of acquisition and they were trying to, Galvin, in particular. From both of
his reports, you can see that he was keen to see an alternative means of
economic development for the people. So, if we close down one, must
open up another. And so it was exchange rather than simple purchase that
was proposed to start with. His first thought was to exchange with Crown
Lands Act in the Whirinaki somewhere, farmlands. Yeah.

And do I understand your evidence to be that for the people, if there could
have been exchange into local Crown lands in the Urewera, they would’ve
looked at that?

Yes, the idea for the Tuhoe people appeared to develop from, “Let’s get
an exchange for lands that are productive, or necessarily productive
somewhere else”, to, “Let’s get some of our lands back that we lost under
the Crown award”. So, that was what the intention was in the 1950s. So,
it’s about 20 years before that idea developed in Tuhoe.

But the people would have been thinking to be exchanged into land that
could be developed. I mean there was no point to exchange bush land for
other bush land which they couldn’t developed.

Probably, yes.
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And finally, just a curious issue for me in relation to the roading
compensation, or the deal that’s cut in 1957 and if I just run briefly
through the background, because we've got quite a period of Tuhoe
complaining. So, in 1930 we’ve got Rua sending a petition regarding the
Papatotara road. 1936, the issue is raised by Pera Meihana at Te Whaiti.
We’ve got the 1937 Dick report. Then the 1949 Takurua Tamarau
petition. And between 1949 there’s a very slow process of the Crown
considering the predicament, the problem that there is, until the 1957
£100,000 payment. And in Mr Cleaver’s report at page 116 and 117, you
don’t need to go to it, but he talks about the meeting and the way he sets it
out in his report, he talks about Sonny White outlining what the people
want and then hey presto, the Government says, “we will give you that”,
effectively. Now, Cleaver hasn’t picked up on this, but my reading of that
is that before the hui, Sonny White and those people must have been told,
“this is what we are going to offer”. “This is what you’re going to get.”

Yeah.

Because it is a nonsense, it seems to me, for the Government, on the spot,
to respond to an offer they have no knowledge of. So, the way I read that,
is that this has all been, that the Tuhoe delegatlon have been told
beforehand, this is the deal.

Yeah.

Now, can you comment on that?

Yes.

Is that how you read what happened there?

That is how I read it, that there was definitely communications

- beforehand, and any suggestion that Tuhoe may have been able to gain
“lands, instead of compensation by way of money, was quashed with the

setting up of the rest of the National Park or the rest of the Crown award
as National Park. And I mean, reading the account of the hui, yeah, it
seems to me that it had been worked through before they’d been told that
this was how it was going to be. And the question for me was, why didn’t
they fight for more? But I accept that it would have been very difficult for
Tuhoe to have fought for more in the circumstances. In fact, I mean, they
just waited for years and years, going through this whole petition thing,
you know, and they’d been asking, their leaders had been asking for these
roads. Some of these people had knowledge, they had experienced the
Consolidation Commission. They had been young leaders at the time and
really, I just thought Tuhoe was at a point of despair and thought,
whatever the Crown is going to give us, that’s it. We’ll take it. And just
accepted the compensation.

This is also, of course, at the time of the native restrictions on milling
taking place in the region?
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Yeah, yeah. They knew that, they had been trying to undertake the
development, do the cutting of timber, undertake the cutting of timber for
years, decades. So, this would have been cut off repeatedly.

And, I assume that in the post World War II period, you also see Tuhoe
from Ruatahuna starting to move out, you know, to the likes of the
Rotorua, Kauwerau, Napier, Gisborne, for work. Is that (inaudible)?

Yes, that had started and this was something that the people, that’s why
they were discussing this issue with the development scheme at the end of
the ’40s, post war, was to try and find further development in Ruatahuna
so they could keep the young people at home.

Thank you, Ms Tahi.

Jason Pou cross-examines Brenda Tahi
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Just a few questions, Sir. I’m just interested, Ms Tahi, in something that
you say at, on your slide 8, where Corbett said that “public interests were
paramount over the individual”. Is he not saying that this time, really, that
the interests of those that aren’t from here are more important than those
that are from here?

Yeah, but it’s a general statement. Yeah. Definitely.

But it’s sort of the antithesis of what Mr Tekurapa was saying on the first
day, that the rights of the tangata whenua, their ability to invite manuhiri
in at their discretion, the way that they want to do, that’s kind of the
antithesis of that isn’t it?

Yes, definitely.

You’ve also outlined a key theme about the struggle to stay here. You
mentioned an issue to keep in mind was the relocation of the people. You
say that they wanted land, not money. They didn’t want to sell their land.
They may have swapped it. Things like that.

Yes, some of it they would have swapped it.
There was absolute refusal to sell?
Yep.

And the provision of roading, their need for roading, was part of their
strategy to stay here, to maintain here.

Yep.

As for the compensation for the roading, it was my understanding from
the report Te Roi o Te Whenua by Hirini Melbourne and Wharehuia
Milroy that Corbett, Corbett again, says to them that they can’t have land
back because we don’t know where that 40,000 acres is, therefore you
have to have compensation. Therefore, the compensation was kind of
forced wasn’t it, in those sort of circumstances?
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I’'m not sure, what’s the 40,000 acres ydu’re referring to?

The 40,000 acres that was given to pay for the roading in the first place, to
get the roading?

Ah right, they couldn’t have that land back, yeah. Well, that was an
argument. But the key thing was that they were offered, any opportunity

to do that, was closed down by the declaration of that area as National
Park, couldn’t be done.

Do you think, from your study of the materials, that the inadequate
compensation with, at that time, what you’ve just said, the inability for
development, the lack of roading, was part of that relocation strategy of
the Crown?

Yes.

Kia ora Ms Tahi. No further questions.

Paul Harman cross-examines Brenda Tahi

Harman
Tahi

Harman

Tahi
Harman

Ertel

Tena koe Ms Tahi.
Kia ora.

Just a sort of general question about the roading compensation deal in the
1950s. To your knowledge, and to assist my clients in this, was there any
discussion of the contemporaneous, sort of, since 1949 a couple of Maori
Trust Boards got settlement money for their grievances? Was there any
discussion that you know of in your researches and with your peoples
about, well, say Ngai Tahu got £18,000, I think *51 or ’52, I’'m not sure.
But I’'m just wondering whether those sort of relativities were discussed
here at those times?

I don’t know.
Thank you very much.

I have nothing for re-examination.

Ann Parsonson questions Brenda Tahi

Parsonson

508777_1

Kia ora Ms Tahi and thank you for the history that you’ve laid out before
us this moming. I wonder, all of what you’ve described and you’ve talked
about the underlying commitment to the policy, really of moving
Ruatahuna people out of Ruatahuna. It seems to sit, or I might put this to
you as a proposition when you think of the Hunn Report which was being
written about 1959/1960, with its policy of “civilising” people, raising
what were called the most backward of Maori, “raising them to the next
level” I think was the term used, so that people would be comfortable in
both worlds on the way to the ultimate status of being totally westernised.
So, I just wonder how far you see shades of that policy coming through in
all the official sources which you have read for this report. Is there that
total, is there an underlying total condemnation of a way of life which was
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not a western way of life? Is there a genuine concern on the other hand
for what you might call betterment, in Government terms, of Tuhoe?

Well, I think there were occasional individuals, like Tem Morrison, who
was the scheme supervisor here, who really wanted to try and do

'something for Ruatahuna and improve their way of life and the

opportunities here in Ruatahuna. But, in terms of the official records for
head office and district offices. Head office formulated the policies
through the work that was done through, from the politicians and from
their officials’ work and that was against the advice, even against the
advice of some of the district offices, that was what they had to put in
place. So, relocation was the policy. There was never an attempt by the
Crown, in its policies, to protect Te Mana o Te Ika and there was always
denial and refusal of the requests for development and so I can only say
that the Hunn report was really, reflected a compounding of policies over
decades that started from after the consolidation scheme, or even during
that time, with Goudie’s report in 1922 about the need, or their desire, to
see the Urewera preserved. And if the Urewera was to be preserved, then
the people and their wishes for development would need to move out and
that was identified as early as 1937, by Dick. That, if development was

" not to occur, then the people needed to move out. They needed to be

uplifted. So, the idea of relocation came up again and again and it
dovetailed into this assimilation policy of the Hunn report, which was
about putting Maori in amongst Pakeha so that they would become like
Pakeha. So, I mean, I think those policies quite obviously are not about
any protection of Tuhoe cultural and identity, nor the way of life in
Ruatahuna. In fact, the concern expressed by the Tuhoe Trust Board
going into the 1970s, the biggest concern for them was that Tuhoe would
lose its integrity, its identity. This was one of the biggest things for this
tribe, because they saw the shift away into the cities and all our interviews
talked about the movement into the cities and yes, people have always got
a strong feeling for Ruatahuna and for Tuhoe for the Urewera, but a lot of
families lose it and Lenny told you about that. The people from Uwhiarai
they couldn’t fit there and they couldn’t get housing there. So families
left and they’ve never come back. Some of them have never come back.

So, to that extent, the Government policy achieved what it set out to do?
Yes, but the heart is still beating, I suppose, just.
Kia ora.

Thank you, Sir. Might I suggest that we take the morning adjournment
now, and only for 20 minutes, because I want to keep us on programme as
I’m sure you do.

| We agree. We’ll meet back here at 11.15 am.
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DAY 4 — SECOND SESSION

David Ambler cross-examines Pou Temara (all translated)

Ambler

Temara

I just have a small question. At section 33, you are talking about people
travelling on your lands wantonly. Who are those people? People of,
outsiders?

No, that was the people of the hapu. The hapu had mana on certain parts
of the forest, but now it’s all exchanged, perhaps time dictated that that
happened, because there have been fewer, fewer people at each hapu and
they worked together, but that’s, working together is different to go
wantonly onto other people’s lands. People are no longer scared to go
right in front of your face to take the resources off your land.
Furthermore, I have a big problem and I recall that the wharekira just last
year wanted to lay this down before the Tribunal, of the tribal, those
people who are doing these actions, they are bringing their friends from
other iwi into our lands to chase deer. I recall we were here at my gate at
Wharekiri and a person came from Rotorua, from Te Arawa, and
Wharekiri stopped them, “where’s your deer from?” “Ah, just down the
road — it was from our lands.” “Who told you you could go there — where
are you from?” “I’'m from ...” “Who told you ...” “ah, so and so” and
that person was from here but he has no interest to our lands, and so ...

Annette Sykes cross-examines Pou Temara (all translated)

Sykes

Female(?)

Sykes

777
Sykes
Female(?)

Sykes

Sykes

508777_1

For the benefit of the Tribunal, I started a line of questioning with
Ms Tahi yesterday and I now want to develop it further with this witness.
Could we get out, please, the reports to the witness of Implementing the
Urewera District Native Reserve at a draft report from Cecilia Edwards
from the Crown, and again I want to take the witness to the trial of
Makurata at page 19. I would like the witness also to have available, a
copy of Te Manawa o Te Ika, Part 1 page 233 and page 239, and I’d be
obliged if the witness could just read those briefly before I ask some
questions. The Crown one may be helpful — the trial of Makurata.

Read that first?

Read that first. And page 233 and page 239 of the Ruatahuna report, Part
1, English or in Maori wouldn’t matter to me.

(Inaudible)
Page 233 the Ruatahuna report.
Which page? Which paragraph?

Paragraph 2 and page 239 to give it a context, because Makurata is
mentioned at paragraph 2.

My question. Have you clarifications regarding to Makurata and Paitene?
I consider that that’s queer that you refer to in number 2 in your
submission this morning that — I recall the reports — Ruatahuna reports
that were presented to the Tribunal by the Crown. My question — can you
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extend on these stories for Makurata and. Paitene, so that in order to
clarify the dynamics in that relationship between those rangatira.

Our elders had stories about Paitene and all the other ancestors. For
Waiohini Makurata, it was not until recent research came out that the
accusation is correct by Judith Binny that Te Kooti took her, Makurata, as
a wife for her because in our house there is a story and Kararaina(?) may
recall it, that my elders spoke of. Perhaps Makurata and Oti(?) was in the
Maniapoto and so she wanted to return from the King Country and Te
Turuki Te Kooti sympathised with her and agreed with her request and so
Te Kooti gave her a escort to bring her home and when Makurata was
ready to leave and Te Kooti looked at her and she became cold and he
took his coat off, it was a soldier’s great coat. He took his coat off and put
it over the shoulders of Makurata and said “here, to keep you warm”,
And so Makurata came back with her coat. She reached Ruatahuna and it
was the escorts who spoke of that coat that Te Kooti had given her. My
koroa and kuia had already married when that coat was hanging there, at
their place. It used to hang behind the door at our house at Ruatahuna
here. Over the years, it was realised whose coat that was. The tohunga
would go to that place, to Heipipi, they would go there, travel there.
Tohunga like Te Manihera and Dan and those such tohunga. They were
not going there to ask for the coat, but they were going there to prostrate
themselves before the coat, because Te Kooti had died by then but that
was the only tangible thing that they had of Te Kooti, so it was as if they
were going to see an icon. So, they would prostrate themselves before
that coat and my koroa also said that if one of the tohunga wanted to take
the coat, if they wanted, requested the coat, there were some people who
did. Now when my kuia died, she was buried, her, Makurata and Paitene
are at Heipepe, interred there. When she died, shortly after Paitene, that -
coat was buried over Makurata. Those are some of the stories pertaining
to this kuia. She was a good kuia. I also heard of her imprisonment.
They spoke of that, that incident. My grand-elders told me, and I recall,
they were talking of Makurata in this imprisonment and Best’s

“determination to have her released from prison. There are other stories

that I recall pertaining to Makurata, but she was a good kuia. And my
mother’s stories to me, when that kuia looked after her, she was going
blind, and it was the children who would take her around and lead her
because she was going blind and they would say “jump” and she would
jump, even though there was nothing in front of her, but that was the
cheeky kids having their way. '

I also consider at the time of her imprisonment in 1896, if she was alive at
the time she would have been at Te Harima. By 1896, consider that she is
going to prison for one month. That would have been a very stressful
period for her? ‘

Undoubtedly. It would have assailed her spirits, it would have, her
intellect and even her body, because she would have recalled the time she
was being pursued when she was with Te Kooti in the forest here by the
forces of the Government, the Maori forces of Ngati Porou, of Te Arawa.
This was a time of extreme hardship for Tuhoe, and for them, too,
because, according to the stories, very few of them left here and flew into
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the protection of the King movement, so there must have been many
hardships to experience — famine, cold, the inflictions upon the body.
There would have been no doubt when she went to prison, all those
memories would have flooded back to torment and oppress her,
spiritually, intellectually and in body, no doubt. - But the token of the
warrior in her, you should see the stories of her adopted children and her
grandchildren, and they say she was a good woman, she had a warm heart
and she expressed her love for people and her generosity to people, so I
say, despite those afflictions and oppressions upon her, she had a mind of
steel.

I turn now to the English. Because the Pakeha laws arrived, because |
really want to have a look at this. [Untranslated] If you look at the trial
of Makurata, it was suggested that she should not have been dealt with
under the laws of the Pakeha. That what she was asserting was the
tikanga o Tuhoe with respect to the particular incident that’s set out. And
I’'m using the Crown’s helpful facts here actually, at page 19 and from
paragraph 58 to paragraph 70. But my question to you is how did Tuhoe
cope? Are you able to tell us how Tuhoe coped with the introduction of
Pakeha law, particularly where there was a conflict in the exercise of
Tuhoe law? :

As far as I’'m aware, the example you refer to, that is one of the main
examples of the loss of the Maori that the English law adjudicates over
them and furthermore, it is entirely able for Maori, for Makurata to be
adjudicated under Maori traditions and customs. That which you refer to,
that example that you speak of, that is a basic example of a Maori
traditions. Here Ron has spoke of that when you lay your hand on
someone else, those sorts of things, Maori customs sometimes are even
worse, more strict than Pakeha laws. If it was left to Maori traditions
perhaps, Makurata would have been attacked, assaulted, but it would not
have been just Makurata, it would not have been Makurata alone who
would have been afflicted, but it would have been her whanau, her hapu,
who would have been involved in her trouble and that is not a bad thing,
but that is a good thing, because there are many people there to act as, to
ward off the, to assuage the bad feelings. To me, that is, that was a matter
that should have been judged on Maori traditions and customs, by Maori
leaders to decide. It was not a matter appropriate for Pakeha customs to
judge and I consider that perhaps there were other ideas within the
Pakeha, other ideas of Ngati Whare, that the Pakeha custom judged on
Makurata that was wrong to me. That is a bad, that was an extreme
measure against her. It was a fairly light matter. It would have been
easily dealt with by Maori custom.

That’s just an example. This morning, we heard Ron this morning talking
about the Taipara. I think the Taipara is a Pakeha institution, but the
administration that carries on the Taipara is perhaps under Tuhoe tikanga.
Can you clarify that?

So true. Very correct. Taipara developed under the instructions and the
encouragements of the Pakeha customs. But Tuhoe adapted, got their
tribals and adapted it to Tuhoe customs. Perhaps the administration of the
meetings and the matters under the tribal, under the Taipara, perhaps
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they’re similar to the administration of the elders of the 19" century. It
would be through discussion. If there was something wrong in there, they
would give authority to certain actions. As an example, I have stories
from 1881 and I don’t know when they were, and I’'m not sure when the
tribals were established, but in 1921 there was a meeting of the komiti, of
Ohaiwa komiti. A purpose of the hui that while it was making
accusations that Dan Manihera tampered with his oats and I have copies
of the letters saying and I quote: “This is a charge against you Te Wao, a
Maori man of Ruatahuna, that you come before this komiti to respond to
the accusations of Dan Manihera, a Maori person of Ohaiwa, who states
that you tampered with his oats. You must come on the 20" day of
December of 1921”. There is another letter there in minutes, minuted,
that states and I quote: “The komiti had much deliberations over Dan
Manihera, who responding to Te Wao’s accusations that Dan Manihera
tampered with his oats and the decision of the komiti of Ohaiwa over Dan
Manihera, Maori person of Ruatahuna, he should show, get some oats and
recompense Te Wao”. And that’s that example. When I was a child, I
saw the administering, some others perhaps may recall that Paerau
Apirana was, he was the chairman of the tribunal over some cases here.
Maata’s horse was shot by one of, by one of the well-known elders of
today who shot them, so Maata took the case to the tribal and it was
adjudicated upon and you are asking about the customs, Pakeha customs,
but they have been adapted by Maori customs and so Paerau stood and his
representative, my koroa, was the warden, he was a big man, and my
koroa said, “here is so and so, a well-known kamatua of today. Yes, I am
present, come here” and so the person would go and hold on to the Bible
and “do you swear that all your say are the truth, the whole truth and
nothing but the truth” and yes, they would nod, “no, say yes or no”. And
so the case would be carried out. But I am trying to emphasise the mana’
of that tribe. If you transgressed here when I was a child and you were
told, you were warned, if you don’t finish your evil deeds I will take you
before the tribal and that was a really scary thing. The mana of the tribal
was greater than a policeman and some of the crooks are present here
today. :

I refer here now to something in Brenda’s report for the whakapapa and
other things pertaining to Mihi Ke Te Kapua. My questions, I want to
convey are on behalf of my claimants I represent from Waikaremoana and
Te Whaiti. Do you recall the story about the whakapapa of Mihi Ke Te
Kapua? (Untranslated) Sir, I am actually exploring with this witness the
primary source for chapter 6 of Part 1 of Te Manawa o Te Ika, his
discussion that’s helpfully set out there from 6 on and some matters of
concern to me for my claims in Waikaremoana and Te Whaiti.

Yes, I’'m aware of the stories pertaining to Mihi Ke Te Kapua and her
whakapapa, yes. There is a story that goes, and it is included in Apirana’s
nga moteatea, that states Mihi Te Kapua contributed many songs and it
states Mihi Te Kapua married Pahaki. That’s wrong. There are also other
stories there pertaining to our kin from Ngati Hinanga, who state that that
kuia belong, Mihi Te Kapua is part of their hapu. I'm not aware of those
statements, but according to our ancestors, and the last of them, who
spoke those was Kupai McGarvey(?) and he stated there were three Mihi
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Ke Te Kapua, the first, the one that is being referred to was the cause of
the strife at Waikaremoana and was the composer of the songs, according
to him, that was Mihi Te Kapua No 3. The stories that I'm aware of come
from Temarau Waiari(?), through his grandchild, Wharehuia Milroy and
the genealogies are from Temarau, but I know for a fact, am well aware of
the origins of Mihi Te Kapua. Mihi Te Kapua, if I take Te Arohana here,
just a brief clarification, there were many kuia who were here in Tuhoe
stories.  Firstly Kumara, that kuia was from here. The waiata was
composed for her, (speaks in Maori). She was from here, from Te
Urewera. Secondly, Mihi Ke Te Kapua. She was from Urewera and
Tamakaimoana, but her father was from here and that’s a genealogy of
distinguished women and came down unto Kuini. Kuini’s, there she is,
next to Te Whenuanui Tuarua. She’s the little child in between. She was

.just a small child. That kuia, she would be able to still a man talking

despite the mana of Te Pakitu. If Kuini uttered something, she could
make Te Pakitu stop talking. Wharekiri himself was talking when Pakitu
agreed to the road to come to the marae here, Kuini disagreed with it and

she trampled on the men’s korero. And she was one of the women,

rangatira, of this hapu. Unto this woman here, Te Hauau(?). She was one
of the rangatira of this marae. Her word was authority. You could say
that the mana behind Te Pakitu was the mana of Te Hauau. You could
state that quite confidently. The mana that’s of Te Pakitu came from Te
Hauau, and she was, Te Havauru the same, her word was law. After her,
it was her daughter, Whaitiri. Whaitiri was just about a whaikorero
person. Whaitiri was a whaikorero person, such was her skills. Now,
they were not discussed but they were warriors. And so where did that
whakapapa of leaders, woman leaders, come from? They came from Mihi
Ke Te Kapua and others. If I take Te Arohana as an example and it’s his
mana resides here. It was Te Arowhana(?) who had Turaki. Turaki had
Te Matau and Te Matau had Te Hurangi. I’ll leave that there. I will talk
to Te Hurangi. He was the leader of Te Urewera when he was young, and
his pa was one of the great pas, was Te Taumapouteru(?), just down a bit
here. 1 talk of this because Te Arawa finds a place here when Te Arawa
was defeated at Pukekaikahu(?), the heads, smoked heads, were taken
from there, to Taumataoteru. And Te Aihurangi was the leader at the
time. Afterwards, Te Arawa came in their large party to fetch the heads
of their leaders, because peace had been made and that is where they went
to, to Te Taumataoteru. He had three wives, Te Hurangi. First wife.
From the first marriage begat Mihi Te Kapua. The second wife was from
Tamakaimoana and begat Te Aihurangi. When Mihi Te Kapua grew into
adulthood, at that time Tamakaimoana was at war with Ngati Kotore and
Ngati Hinanga and they fought and Mihi Te Kapua was the peacemaker
between the two parties and she was wed to Hikuwaia of Ngati Hinanga.
Now Ngati Hinanga is from Tiki Tiki and from there, this whakapapa
come down to that tipuna. From Kotore. Kotore had Te Whakahu. Te
Whakaku - begat Te Umurau and Te Umurau begat Poungariki(?).
Whangariki(?) married Pourangahui and they had Hikuwai. There were
three of them. Hikuwai was the elder and then the sister Terehutu.
Hikuwai married Mihi Te Kapua and that is the marriage relationship and
Mihi Ke Te Kapua was married to Hikuwai. So that the strife would end
between Tamakaimoana and Ngati Hinanga, Ngati Kotore. So they were
married and their first child was Mahia. Second was Te Otouta(?). Third




10

15

20

25

30

35

40

45

50

Sykes

Temara

508777_1

227

was Te Hirau and the fourth child was Te Uruti and the fifth was Thaka.
And those names, you can see in her waiata, in her compositions. All
those names are in her, Mihi Ke Te Kapua’s, waiata. Those names in
Ruatahuna, upon the young people here. I spoke of Pairau Apirana, who
wed his wife from Ngai Teru and their children came at Kahuwi, Mihi Te
Kapua. And there are no doubt those names are still being put on children
to this day. Thaka, that name came from the other side, from Ngati
Kotari’s side. The Judge of the Maori Land Court, Wilson Isaacs, is the
descendent of this Thaka. Because they are all from Mihi Ke Te Kapua.
But Mihi Ke Te Kapua was from here and she was married out. Mahia
passed away, and so Mihi Ke Te Kapua put a reserve on the lands and
they fled from there. Hikuwai, Ngati Kotore, and they all came to
Maungapohatu. What the Tribunal gets there, we are able to show you the
pa that Tamakaimoana set aside for Ngati Hinanga and Ngati Kotore.
And the post is still there and that was their place. They came there
because of the genealogical ties between them. They were there for two
years and the brothers-in-law and sisters-in-law of Mihi Te Kapua wanted
to return to their own homelands and she said to them “no not yet, don’t
go yet, lest we eat the remains of my child”. His brothers-in-law they
returned anyway. And then when they went back, and so it was the kuia
that aroused the iwi of Tuhoe and that was the beginning of the strife
between Tuhoe into Waikaremoana. So that’s that story.

My last question for Mihi Ke Te Kapua. I read your clarification to the
Dictionary of New Zealand biography that kuia was at Te Whaiti when
she passed away. Why was she there at that time?

There are two versions for her famous waiata takaurakau(?). One version
talks of the kuia is referring, I claim that it was Mihi Ke Te Kapua who
roused the strife within Waikaremoana and Tuhoe went to Waikaremoana
and fought and that fight ultimately ended up in Waikaremoana. Now one
version says that Ngai Tuhoe had tired of war and that kuia saw and she
could see that her iwi was failing, they had run out of breath and so she
composed her famous waiata. Takahi is the father of Te Umuriki(?).
Takahi had passed away within the battles, but the kuia was saying,
despite the fact that you are one of the leaders of Tuhoe within the battles,
let us not be downcast, let us fight valiantly, fight like sharks and that we
fight like those trees, the kahikatea trees that encircle the lake
Waikaremoana because that was the main tree at Waikaremoana. Used to
make patu and taiaha. And that’s that version. There is another version
for that song. Her relations from Ngati Tawhake, those kin were
Taukaki(?) and Tauaiti and Te Whatupe(?) and others. These are stories
came from Te Hikuwera. Hikuwera stated that kuia, Mihi Ke Te Kapua
came from Waikaremoana. She came because of her desire to visit her
relations here of Ngati Tawhake and so she traveled to Te Weraiti. There
is a pa there called Te Hiko. There, that was the pa of Taukaki(?) and the
others and when she arrived there, she was going there to see her kin.
When she arrived, she was elderly by this time. Remember, at that time,
when you are old you have no cars, no planes, no horse, so she walked
with her stick. Hikuwera told me this. With her stick and she reached the
place where the marae is now and the kuia started to call out and she
called at to the pa and no-one responded to her. When she reached the pa
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Ngati Tawhake had deserted her. She could not understand that Taukaki
and Tauaiti had gone to their younger brother at Te Hoanoe(?) on this
stream here. They had gone there to see their younger brother. At the
time they were the experts of the wharemaire, house of learning, at Te
Hoanoe and the name of it was Mairerangi. And so the kuia, Mihi Ke Te
Kapua, sat there and cried, for herself, because she had come such a long
way, she was old, she was exhausted and she had come to Te Hika and
there was no-one and that’s why she sung her song, because it, the land
has been left absent and eerily silent, because there is no people there.
And so it’s within that whakapapa and that closeness of hers to Ngati
Tawhake is the reason she went to Te Whaiti and died there. To hold the
mana of Tuhoe into Te Whaiti. The ones who followed her, like Paitene.

‘Paitene says that he saw that kuia. He saw Mihi Ke Te Kapua and he is

referring to, Paitene could remember 500 songs, according to Elsdon Best,
and Paitene wrote that, yes he knows those waiata, because he remembers
Mihi Te Kapua. Mihi Ke Te Kapua, that we refer to, her common name
was Te Mihi. When I went to research her stories in Waikaremoana and
at Erepeti(?), that’s the name they knew her by, was Te Mihi. I asked
them if they knew Mihi Ke Te Kapua, and they said no, . no they didn’t
know, but they knew her by Te Mihi. And so she died in Te Whaiti, and
that is Paitene’s story, that he knew those waiata because he knew Te
Mihi intimately.

I could ask you questions all day, but I will just confine myself to one
more, Sir, if I might. In the report there is the saying Ruatahuna is the
nest of Tuhoe tribe. Could you just clarify that please?

Perhaps Ruatuki has a version, and perhaps Ruatahuna has the version.
I’'m not aware of the statement that Ruatoki is the nest of Tuhoe, no I
never heard of that. But if this is the nest, Ruatahuna is the nest of Nga
Potiki, and that includes Tuhoe tribe, I am not familiar with the fact that
Ruatoki is not the nest of Tuhoe. There are many references that
Ruatahuna is the nest of Tuhoe. Can you please clarify? This was the
occupation place of the ancestors until Nga Potiki and Tuhoe and those
ancestors. In the times of peace they would go out, but when there was
times of strife, they would return into the forest and live and they were not
pursued by enemies from outside, because they knew that this not a good
place. It’s cold. There are lots of fairies. There’s lots of goblins and
Tuhoe people were a fierce people. And that’s why this, Ruatahuna is the
nest of Tuhoe. The nest of Nga Potiki, because Nga Potiki was here, but
recently Tuhoe’s children were bought up in Ruatoki and then came here,
but they came under that saying, but it’s not as if, that literally this is the
kohanga, the nest of Tuhoe. But this is the nest of Nga Potiki.
Eventually, the mana of the people dropped under Tuhoe. So, it was easy
to transfer the saying from the nest of Nga Potiki through the nest of
Tuhoe. But I maintain it should be Nga Potiki’s nest.

Now, the soldiers came to this area. And the solders established their
forts and redoubts. What is your opinion of the trampling of the land
here?

I have made a request to the Tribunal that we take you to Kohimarama.
Kohimarama was the pa of Ngati Porou. Kohimarama was the pa, this is
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a Tribunal. This is a place where I give my thoughts to you and nowhere
else, so I tell you now. That was the place of that evil person, that bad
person, Raupata Wahawaha. The places where the houses were are still
there. If you are free some time, we will take you to Kohimarama
because one of the main bases of the claims of Tuhoe that the
compensation that was given to Ngati Porou be returned to Tuhoe. Ngati
Porou received that money for capturing Kereopa and that is a statement
that I leave in our house and there are many places where we can show
you, just up above here was where Mohaka of Ngati Kahungunu fought.
On the other side of Uwhiarai is Te Whaingaroa, and that is the pursuit of
Mohaka when Tuhoe pursued Mohaka. But I don’t want to, today, we of
this generation, it’s as if we are still fighting the troops of those days and
the stories of our old people are still strong within us. Tamati referred to
that the nipples of the breasts were chopped off the woman of
Maungapohau by the soldiers and those words came from Wi Whitu(?),
my wife’s father, and I’m telling you that now, that came straight from
him and I am aware that Tamakaimoana does not like to say that, to let
that statement out. But I say yes, when we get to Maungapohatu, but
Tamakaimoana suppressed those words. There was a time they were
bringing it out, but they keep it well, deep within themselves, but they
teach it to certain people. Why? So that that story still stays within the
memory of people. And so that is our distaste for these people. There’s
many of us from Ruatahuna who have Ngati Porou blood within us.
There are many of us. Ti Whakawe(?), I referred to earlier, who married
our kuia. The third husband of our kuia. Our marae at, all the people
there. Although we have blood of Ngati Porou, we were not agreeable to
the actions of Ngati Porou. We cannot separate the Crown from Ngati
Porou.

(Speaks in Maori).

Do you have questions? One question?

Paul Harman cross-examines Pou Temara

Harman
Temara

Harman

Temara
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Tena koe Mr Temara.
Kia ora.

In your korero just now in response to Ms Sykes, the discussion of Kotere
and Henanga and Mihi Ke Te Kapua, you acknowledge in the Kotere, in
your discussion there of Kotere and Hinanga that there’s a Kahungunu
version that those hapu give of their relationship with Mihi Ke Te Kapua.
Is that how I understood what you were saying there? There are many
versions, but in the peacemaking with Hikuwai, the acknowledgement
from Tuhoe, I'm asking, is that with Kotere and Hinanga, there was a
peacemaking between Kahungunu and Tuhoe with that alliance.

Yes.

Thank you Mr Temara. It’s now 1.10pm and I suggest we adjourn to
1.45pm. Thank you. '
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DAY 4 — THIRD SESSION

Ann Parsonson questions Menu Ripia

Parsonson

Ripia

Parsonson

Ripia

Parsonson

(Speaks in Maori). I wonder if you could tell us somethmg about your
experiences at school, please?

(Translated) When I started school I was scared of the children at school
and also the Pakeha at school. I did not like school. One of the things
that I detested at school was I was not allowed to speak Maori. I did not
know how to speak English. I grew up in the forest. I did not want to go
to school. It was a huge challenge for me to go to school. There were
many days I missed because I didn’t want to go to school.

Do you remember how long it took you to learn enough English to
understand what the teacher was saying to you?

Aye. Just about when I finished school. When I was attending school,
my English language was not very good, right up until I finished school,
so I state that I was still not, when I finished school, I still did not really
know how to speak English.

Kia ora.

Judge Savage questions Menu Ripia

J Savage

Ripia

J Savage

Mrs Ripia, I can remember that somebody told me, I think it might have
been Glen Mitchell, but I can’t really remember, that one of the major
problems with Hanamahihi was it was so isolated and you couldn’t get rid
of the deer. The deer were eating all the pasture. Is that right?

No. There were lots of deer there, but there were lots of people there to
act as fences for our stock.

Kia ora. Thank you for putting me right.

Brenda Tahi presents evidence — Te Mawai Whenua: 1960s 1970s, Wai 894 #E20 and

#E39

Tahi

508777_1

Kia ora no tautau. Well, that’s an act I can’t follow. But to pick up again
on Te Mawai Whenua, now into the 1960s and 1970s. I’ll follow the
notes which are a summary of the summary of evidence. Just an overview
of the 1960s and 1970s. In the 1960s, as the Tribunal has pointed out, the
Hunn report and the Crown’s policy of relocation of rural Maori
settlements into urban situations and assimilation of Maori into
mainstream New Zealand culture. The Ruatahuna people, however,
wanted to remain on their lands and wanted to retain their cultural identity
and they wanted to retain what vestige they had of Te Mana Motuhake.
This period shows a continuing Crown denial in the development scheme,
of a district high school, of adequate papakainga, of housing, of
compensation for prohibition on timber cutting. These are the impacts of
the Crown’s policies on this area in this period. By the late 1960s, going
into the 1970s, the Crown was again trying to acquire Tuhoe lands. This
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time, virtually all of Tuhoe lands left in their hands. In Ruatahuna this
was the gutting of Te Manawa o te Ika.

Just an overview, again, of this time, and a demographic overview as well.
The preservation policy coming out of the late 1920s, or from the 1920s
into the 1930s, through to this period, turned into a relocation policy, as
we noted earlier, that started in the *30s but really came forward as the
primary policy for rural settlements and particularly for Tuhoe by the late
1950s and into the 1960s. Population growth in Ruatahuna outstripped
the job opportunities at the mill. There’s a mill in place by 1957, if you
haven’t picked that up from the report or from the notes. Many families
left this area against their will and they lost contact with their home, their
lands and their way of life. The population reduced in this period by over
half between 1962 and 1970. By that point, it was only 215 people. By
the 1970s, I think in a submission by the Tuhoe Trust Board to Ministers,
Tuhoe held a fear of forced cessation of centuries of continuous
occupation of the Urewera by Tuhoe.

Life in Ruatahuna during the *60s centred around marae. As they had
since these marae had been in place. Their Tribal Executive that Ron
talked about was active in raising funds in this time, for sending the
secondary school pupils to boarding school. Now, Ron talked about how
he was one of the ones that benefited from this activity. He wasn’t the
only one, but it meant that the fundraising that the Tribal could undertake,
they were ploughing their funds, I suppose, into what was a priority for
them, but was something that other people were able to get access to
much more easily. That is, their secondary schooling.

The marae development programme in the 1960s took off once they were
able to gain access to some subsidy for their projects. Land was reserved

~in about 1964 for each of the maraes. So, I explained to you that there

was no papakainga out of the consolidation for this marae here at
Mataatua, because it was in the Apitihanga Block, but a reserve for the
marae was put.in place in the 1960s. It just covers virtually the area’
which is fenced off as marae. But the area around this marae, and this is
just an example of the situations here in Ruatahuna, the Block outside of
this marae reserve is still the Apitihanga Block. It’s the residue of the
Block that was partitioned when the farm was formed in the 1960s and so
it’s actually the same Block as the bush Blocks up in that direction and the
bush Block on that side. So, it hasn’t been properly partitioned.
However, it was left out of the farm at the time and its purpose was for
cropping, for housing and for cropping and for a place to keep animals.
Similar situation at Uwhiarai, where they have land that is outside of their
papakainga. They did have a small papakainga, as we noted. They have
land outside of that papakainga that was left out of the farm for their
housing. However, that is formally not partitioned from the bush Block
that’s at the back. So, these are just examples of how the lands about
marae and Ruatahuna where people live are still connected to the bush
Blocks and this leads us into problems later when these Blocks are
amalgamated into the Tuhoe Tuawhenua Block.

Some house sections around the valley went into European title at the
time. Lost the protections of the, well, sort of protections, of the Maori



10

15

20

25

30

35

40

45

508777_1

232

Affairs, or laws pertaining to Maori land. However, that’s how they were
dealt with at the time.

With the development scheme, by the end of the 1950s, it was found that
most of the units had been uneconomic and the Government put up a
proposal, a single proposal for station development with leases for
occupiers to follow. This was put to the people in 1961. There was broad
objection to this proposal. Pakitu Wharekiri describes the Department of
Maori Affairs as a serpent from the deep, and he objected to the proposal
put by the Maori Affairs Department. He wasn’t alone in that objection.
But the consultation was done in a manipulative manner and the people
did not, were not told about the conditions of the amalgamation of the
Blocks into the Ruatahuna farm for a single station development. But
they were drawn into the idea of development under the Maori Affairs
until the lands were in a state that they could then come back to the
occupiers, to owners, to run again as farms, as they had done in the 1950s,
or along those lines. That was their understanding of this proposal and
you heard Ata Lambert explaining that this was the understanding that her
father had and this is the only reason why he finally agreed, after some
pressure, to let their farm go into the development scheme in the 1960s.
Ruatahuna was basically given no choice and they were pushed on the day
to make a decision, by the way in which the consultation or the hui was
conducted.

The conditions to station development included amalgamation of titles
and this they were to find out later. Although there was no discussion of
this point of amalgamation, the conditions were simply presented to the
hui and because there was no dissent or argument against them, it was
assumed by the officers at the time that the people were agreeing with the
proposed conditions. The owners didn’t understand the conditions and I
want to read Wharekiri Biddle’s quote that’s in the notes, in the summary
of evidence, paragraph 21. '

“That was the problem. The Department of Maori Affairs came only once
and said you have to merge the Blocks to get the management of the farm

-on the right footing. The implications of an amalgamation were not

explained. But it’s like this, if we look now in Ruatahuna, we are not able
to get a bit of land on the farm for even a house site. That’s because of
the law regarding amalgamations. We are not allowed to obtain land if
you own the land there. If you want to partition your piece you are unable
to under the law.”

The amalgamation of titles removed association with and use of hapu
lands, and you’ve heard a number of witnesses attest to that. And, again,
to make the point that people always thought the land would return to
them when the right to farm reverted to the owners, that is, when the
development was completed by the Maori Affairs. So, the Maori Affairs
misinformed the people about the term of the development. How long it
would take. It seems in order to gain agreement. So, in their discussions
with the people, they suggested that it would only take a short period of
time. By the time the proposal went to the Board of Maori Affairs, that
time had lengthened and Alexander makes these points in his report.




10

15

20

25

- 30

35

40

45

508777_1

233

The areas left out of the farm for housing and cropping were limited and
the particular case of Riaka Te Kawa’s claim at Uwhiarai for papakainga
and cropping was rejected. The decision made by the Maori Land Court
at the time was that the reserves that had been put aside for papakainga
and for cropping throughout the valley, he considered, were already
generous. The station needed flat land more than the people needed it and
the land for housing could be obtained later. This was an understanding at
the time that land could be obtained later from the farm as it might be
needed — for cropping or for extending papakainga.

The map that you’ll have in front of you won’t be very big, but there’s a
copy of this in the report. It comes from Stokes et al, and just to show,
these are the papakainga areas that were left out, or cropping and areas for
animals, as well as papakainga is within this. We’ve got small parts along
here as well. Katanui, and then we have the Ruatahuna township. We
have some small parts here around whaka kaiaia(?), I think that is, that’ll
be Waikarikari(?) I'm sure. And, but you can see that Tautahuata(?)
already had a papakainga of a fair size and there are small parts left out as
well, additional to that papakainga for housing and cropping.

Otherwise, all that’s in white was taken into the farm. Oh, and to be clear,
there was no units that was left out. They were all taken into the farm.
That was one of the conditions.

During the research for this work, we talked to Sir Hugh Kawharu and
Hugh had been at one of the hui that, where the conditions were put to the
people regarding the single station proposal. So, some of these, what I
have here, is his evidence. He is unable to be with us, but through
interview we’ve included his views into the report, Ruatahuna Te Manawa
o te Ika. And I’ve summarised them here. The Maori Affairs Department
laid down, in his words, the conditions at the hui, and stipulated a policy
of relocation for Ruatahuna. The lending policies, in his view, at the time,
were one of the issues that the, that Maori were facing generally for this
kind of development. They were too inflexible, in his view, and the
assistance for Maori to develop lands for farming was limited, was
operating within a limited framework. The Department of Maori Affairs
was well known in that time — notorious — for running up development
scheme debt and for holding onto the land. Now, we need to remember
that, of course, administration costs were drawn off each one of these
development schemes for the Department, and was, in fact, a source of
funding for the Department itself and we find in the review of the
Department in later years, of course, this is the business that they were
required to get out of.

John Rangihou was an officer for the Department of Maori Affairs at the
time. He’s Tuhoe’s own son. And he was talking to Hugh Kawharu
before Hugh came out to the hui. John was to come the next day. And
Hugh told us that John asked him to tell the people here to not see him as
the Government’s bellwether and I was just thinking of the inequity that
Pou talked about, that’s the bellwhether and that’s what they use in the
works to take them up the galley, up the galley to the slaughter. And,
Hugh didn’t know what this meant and he was too afraid to actually say to
John, because he was quite new to John and still learning the ropes with
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many of these things, and he didn’t want to ask John what it was, but of
course he realised when he was in the hui and later with his wisdom, he
understood were John Rangihou was coming from. Because John had to,
he was required in his job to be the translator of the proposal to the people
here in Ruatahuna and his fear was that the people would think he was
actually an advocate for the policy or the proposal being put forward by
the Department and yet his job was only to translate. I infer from that that
he was dubious, he held a dubious view of the policies that were being
promoted by the Department.

Hugh makes the point that the Department was focusing on land
development policy, rather than land settlement. And the scheme of
Ngata’s had been about settlement in other parts of the country. Of
course, we saw how it was differently applied here in Ruatahuna. But the
Ruatahuna people had always thought of the development in Ruatahuna

* for their settlement opportunities. For them to be farmers. Not just for

the land to be farmed. And, so this was quite a different perspective that
Hugh was pointing out and that was a difference in understandings that
the Department never explained well and that the people never
understood.

Hugh put down to some of the ways in which the Government worked in
those days to hit — he called them hit-and-miss methods. He saw them as
an implicit feature of governments elected on a three-year cycle. That the
people of Ruatahuna could never expect to catch up with where the
Government’s policy was and to, where the people of Ruatahuna thought
the Crown was something that was consistent, that had a mind, that
thought through issues, that had a memory, that could remember past
agreements and words that had been shared and discussions that had been
had over the years. He could see that the people of Ruatahuna were
misled by that understanding because governments are baswally changing
in policy, if not in personnel, every three years.

The Department of Maori Affairs mismanaged this scheme. It took the
debts for the scheme to unacceptable levels by the 1970s, despite requests
for remission of interest payments so that the scheme might be able to get
on top of things again. This was not agreed to. It was seen by the people
here that the Crown was simply dragging out its control of the scheme.
Instead of returning it to the owners, as had been originally agreed. From
the owners’ perspective, the Department had mismanaged developed land.
They had got a developed farm. They had put it into insolvency in just
eight years, when it had promised that it would clear debt.

With regard to the timber. The restrictions on timber cutting, as we saw,
had come through ’40s and ’50s and although cutting started in the late
’50s, and into the 60s, there was an issue of Heipipi Block that triggered
the blanket notice for a section 35 in 1962. At that time, then too, the
section 37, which applies to compensation, could have applied. However,
at the time, nobody applied for compensation as required under the Act,
although Tuhoe did understand that they were entitled to compensation
under section 37.
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The Crown clearly prejudiced the ability of the Urewera people to realise
their timber assets. Through the application of this section 35 only those
areas that had been classified as A or B were milled in the Ruatahuna
area. Newman points out that Maori were targeted under restrictions in
the Urewera, that other areas not under Maori control were not targeted
under these restrictions. Lands classified as A gained no assistance for
development and the timber mill that operated from 1957 gave but limited
benefits in this region.

Amalgamation of Tuhoe lands. The Crown in the late 1960s and 1970s,
individual members of the Urewera National Park Board and generally the
Department of Lands and Surveys were aggressive in seeking to acquire
Tuhoe land in the enclaves within the National Park. So, these are the
lands that were set by the Commission. By this time the language has
changed. They’re no longer the lands of the owners of Tuhoe or the
non-sellers of Tuhoe. These are the lands, the enclaves within a National
Park. At the same time the Crown had a policy for what it called “idle
Maori lands” to be made productive and this drove the concept of
amalgamation, of bringing lands together under one title to facilitate
development. At the same time, Tuhoe were also seeking ways to utilise
their lands and to protect them from sale by individual Block owners.
These sales that were under consideration at the time were to the Crown
for Urewera National Park.

The Whakatane River Blocks, those are the Blocks — Waikarewhenua, the
Hanamahihi area and going north towards Rautoki, when I use this term
that’s what it refers to — they were put under a trust to sell timber and this
was the first proposal for these Blocks being brought together under a
trust but the conservation authorities colluded for them to be included in
the National Park. So, what happened was the National Park had their eye
on some of these Blocks, particularly Marumaru in the cluster with
Hanamahihi and they informed or virtually directed the Bay of Plenty
Catchment Commission that they intended for these lands to be included
in National Park and asked for the Commission to assist them in whatever
way it could to ensure that this would happen and to this the Catchment
Commission agreed and we find later that a report on the suitability of this
land for the cutting of timber — in its report the Commission and others
combined in this report, they found that much of the land or some of the
land was actually suitable for cutting but it didn’t matter about all of that —
no cutting should occur. So, it seemed to me that, through this collusion,
the Whakatane River Blocks lost their opportunity to sell their timber
simply because the Crown was determined to have it in National Park.
So, Tuhoe were forced, with these opportunities closing off, to consider
exchange or lease. If they were to make their lands productive in some
way they needed to gain lands elsewhere because there was no way in
which they were able to realise their timber assets, clear their land or farm
it. This was one of the factors that led to most of the Tuhoe lands being
amalgamated into four Blocks in 1972 and the Tuhoe Waikaremoana
Maori Trust Board was put as trustee.

As Pou has pointed out the Hanamahihi area and Waikarewhenua are the
cluster of Blocks there whereas the mana for those Blocks had sat with
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Ruatahuna(?) in the past. They were included through these
amalgamations into Te Pae o Tuhoe(?) and Te Pae o Tuhoe we think of

the mana for Te Pae o Tuhoe sitting at Rautoki. So, that’s completely put

out of balance the traditional manawhenua in this region. It’s a particular
point that comes up when the Hikowera Te Kurupa(?) asked myself and,
of course, many others to assist him in the claim in relation to reclaiming
the tuawhenua lands. His biggest concern was about Hunamahihi. You
heard his daughter Menu explaining that that’s where they lived. That’s
where his farm was. He actually wanted Hunamahihi back and it wasn’t
until we went through all of the process in researching the records that we
were able to explain to him that in fact Hunamahihi wasn’t under Tuhoe
tuawhenua. It was under Te Pae o Tuhoe and we had to deal first with
Tuhoe tuawhenua. When that case was won by Hikowera Te Kurupa and
others at the High Court he asked us to do the same with Te Pae o Tuhoe
so that we could get Hunamahihi back under hapu ownership. However,
it had taken so much from our lives in that time — we just couldn’t face
going through it again at that point. So, those Blocks remain with Te Pae
o Tuhoe.

Tuhoe tuawhenua included virtually all lands left with owners in the
Ruatahuna region apart from the farm. This Block was set for rehearing
to deal with valuation issues and as you heard Heather Bassett explain, the
rehearing was adjourned. Many issues flowed from that later and I'1l talk
to some of those when we deal with Te Ruruwhenua(?) the 1980s.

A number of owners sought to have their lands excluded from the
proposals for Crown acquisition by lease or exchange during the 1970s.
It’s not a great map but I've just included it. It’s also in the report. It’s of
Tuhoe tuawhenua. You can just see there was some Blocks. I think Te
Hohi(?) Block was left out of the Tuhoe tuawhenua. It probably was an
administrative slip. The intention was certainly to include everything that
wasn’t papakainga — surveyed papakainga. There was an intention, on my
understanding, by the Trust Board to work through the areas for housing
and cropping around Marae like at — in the Apitihanga where those areas
were attached to the bush Block. So, when they said Apitihanga T(?) goes
into the amalgamation they were including the areas that some homes
were on and those issues were discovered later and that prompted some of
the valuation issues that are raised in the detail of this story. There was an
intention to sort those things out — not to partition them from the
amalgamated Block but to have them excluded from the proposals for
acquisition by the Crown. However, because of the state of the lands this
became very complicated. Just to show that the plans to take Tuhoe
tuawhenua Kaku(?) and Te Pae o Tuhoe into the National Park which was
the original plans — that would have covered — would have taken out all
Tuhoe lands essentially within the Urewera, or the core of the Urewera.

Just so everybody’s clear, can you just point to those two dots. They’re
like kidneys in the middle there which are Hanamahihi and

‘Waikarewhenua.

Yes, that Hanamahihi and this is Waikarewhenua.

Thank you.
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And this is Maungapohatu and that wasn’t under an amalgamation.

Yes.

Tuhoe tuawhenua and Te Pae o Tuhoe goes up to about here, I think.
Yes.

And Te Manawa swings around here.

Thank you.

Compensation for prohibition on logging was always promised or
proposed. There were original agreements with the Waiti Block owners
in the 1940s and 1950s and, of course, section 37 of the Act in 1959 —
once section 35 was invoked then section 37 could apply. But the Crown,
right through this period, took a minimalist approach and this is
emphasised by Newman as well in his report. The owners didn’t actually
apply for compensation under section 37 so the Crown was saying, “Well,
you’re not really entitled to compensation”. Much of the timber on these
Blocks was not millable anyway and as Tahi Tate reported, a Prime
Minister — I’m not sure which one — said to him, “As Tuhoe had not lost
any trees there was nothing to compensate”.

The Crown always looked for ways to avoid compensation. It was in fact
reluctant to invoke section 35 of the Act and when the notice or the
proposal to invoke this section came up there was panic with officials
over the matter because by invoking section 35 it would also invoke
section 37 relating to compensation. The Crown allowed restricted
milling just to keep people happy. It prolonged negotiations once there
were negotiations for compensation to allow the growth of the value of
Crown lands for exchange — a deliberate tactic to bring up the value of its
lands. What happened in the end of course was that the lands that the
Crown had were not of the equal value to the timber and the lands of the
Tuhoe that were on offer for exchange and there was never an offer for
areas classified as B and C as had been promised in the 1950s.

So, the Crown deprived Tuhoe their economic development so they would
agree to the inclusion of lands in the National Park as the only option.

-Thus the compensation proposal what had been a compensation proposal

became an acquisition proposal. So, it — again, the Crown managed to
manipulate what was Tuhoe’s need into a satisfaction of their need for —
or desire for the Tuhoe lands to be in the National Park. Negotiations
were conducted on this proposal and the sticking point by 1977 in these
negotiations was the timber valuation. And we see how the Crown
responded to this. The Crown tried to beat down Tuhoe’s case on the
valuation of their timber saying that if the forest is not commercial then
there doesn’t need to be any compensation and at the same time the
Crown was planning to lift the value of its own Block for exchange by
forestation. However, what happened was that the Department had to
fund this development, this forestation out of its own savings and was
unable to do that and so the value of the Crown Block could not be lifted
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and the Crown Block’s value could not match what Tuhoe had in terms of
timber and lands.

Could we just pause there for a second? Perhaps Makiri or someone can
tell me when it is planned that we take the afternoon adjournment in terms
of whether there’s a power cut coming or not? A power cut.

There wasn’t one yesterday. Are we expecting one today?

At least eight times every day.

Should we take it now or at 4 o’clock? We’ll go through to 4 o’clock.
Ka pae

Rates, roading and infrastructure. I just want to talk to the burden of rates
for the Ruatahuna people. Ruatahuna had resisted — Ruatahuna resisted
the introduction of rates although at points they did agree to it but
generally they resisted it as a traditional position and I want to introduce
some evidence. It’s not actually in our report but I thought it was relevant
because this issue of Ngata making promises during the time of the
consolidation and at other points and that not being on record, I felt
applies here. It certainly applies here and it applied to many things that -
the Ruatahuna people record later in the Commission’s records that they
had been promised certain things by Ngata and yet the Commission knew
nothing about it, didn’t deal with it, didn’t have regard for what the
Ruatahuna people were saying. But we are very lucky that we have some
manuscripts that refer to a hui with Ngata after the Commission had
actually sat here in 1922 and this was Ngata doing his additional work
with the people. So, I'd like to present it, if I'm able, as new evidence.
Basically, this — and I'1l flick to it — oh, I might have lost it — no it’s gone
from here — oh no wonder — that’s it — kia ora. Thank you. Okay. So,
these are the two pages and I'll just — for you to see it — I copied it for
your benefit. And what it says — and I'd to read it so you can follow it.

'It’s hard to read the writing. 1’1l read it in Maori and if you can translate —
- if the translator will pick it up.

It talks about, just generally, about five years’ relief from rates and if there
was no European settlement then land would not be rateable.

Oputau Apirira to(?) 1922
[Tahi B reads out in Maori]

These are the matters from Tuhoe to Apirana Ngata pertaining to the lands
of Tuhoe. For the rates: (1) That rates not be placed on Tuhoe lands. (2)
That the land values for the five Blocks be — and this is the reply of
Apirana Ngata. For the rates: five years there will be no rates on your
lands. If there are no Pakeha settlements here, you will still not be rated
to your lands.

So, it seems clear, it is clear, that Ruatahuna was told that if there was no
European settlement rates would not apply to this area and when we
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interviewed Mihaka Hiriweni for this work he was quite clear that the
traditional position was that rates would never in Ruatahuna. So, it was a
very difficult thing for the people here to consider the issue of rates in

- order to get their roading done in Ruatahuna because this was the issue.

I'm still not clear I must confess. In whose hand is that?

Oh, sorry, the source? You heard evidence on the first day of the hearings
in Ruatahuna the last time from Miriama Howden and Miriama is the
granddaughter of Paraki Wirita  and her father is Rawiri Paraki and
Miriama holds the manuscripts from her grandfather and her father and
these are in Rawiri’s manuscripts. '

In Rawiri’s hand?
This is written in his hand, yes. This is his record of the meeting.
And is the original document available to be looked at?

I've tried to provide it like this. I will ask Miriama if I could — it is
available but I would need to ask her permission to provide a copy to you.

I understand. Okay. Thank you.

Okay. Ruatahuna agreed for Millers to pay rates on Blocks earning
royalties in 1964. They were desperate by this time to have their roads
done. We heard in the last sessions that they had been building their own
roads and bridges into the 1950s and it just got to the point where they
couldn’t continue to sustain it. They found that the Tribal Executive — all
its funds were being siphoned off to road maintenance and yet they had
these other priorities of sending their children to secondary school.
However, once extraction ceased in the 1970s — early 1970s the burden of
rates remained with the Ruatahuna people and although some outstanding
rates built up, most Blocks, the rates for most Bchks'were being covered
by individuals. They would simply get a letter from the Council and they
would pay the rates and my husband’s uncle was one of these and it
wasn’t until he came to live with us after paying these rates for about six
years that I said to him, “You don’t need to be paying the rates. There’s
no income from the land”. But he simply paid it out of his pocket each
year as did a number of other owners in Ruatahuna for their Blocks.

Some outstanding rates though built up and the Council pursued these
rates threatening acquisition of land even for paltry amounts. As I
explained, the costs of local roading had become a real burden for the
Tribal Executive by the early 1960s. The Council only took some
responsibility for the road when the people agreed to pay rates. They
minimised their costs. So, the Department of Maori Affairs had to bring
the Mataatua road up to a certain standard before they would take it over
in 1964. There was a low standard for maintenance. As I explained, I
lived here in the 1970s and 1980s and I can tell you that sometimes I
simply couldn’t drive to the shop without going out onto parts of the side
of the road. You couldn’t go on the road. It was that bad. So, this is
despite many people living along this road. Uwhiarai(?) was a big
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settlement and also number of people living at Tautahauata(?) and then of
course here at Mataatua. The maintenance for the road was understaffed
and the road was often in a poor state. The Council would draw on the
timber companies to assist with the maintenance of the road where it
could and it only maintained the road to Wharekiri’s — or below
Wharekiri’s place. That’s just up here at the corner was where they
stopped.

The story is similar with other infrastructural issues. With the water
supply, for instance, from 1934, the Department of Maori Affairs had a
water supply. It was limited, though, to supplying the village,
Tautahauata, some people at Tautahauata, the shop and school. Other
places, the marae and the homes around Ruatahuna had their own supply.
And in 1965, with the payment of rates, it was thought only fair that the
water supply should transfer to the Council. Again, the Council required

the supply to be brought up to standard. The supply was due to collapse

at any moment, indicating that the Department of Maori Affairs hadn’t

" been keeping it up to any standard. And, in the end, only 70 out of the

100 people in that area covered by the original supply went onto the new
supply.

In relation to power and a refuse tip, requests for power in Ruatahuna in
1951 and 1970 were rejected. Finally, though approved in 1971, when
subsidies were obtained. These subsidies were dependent on the homes
that people lived in and some of the homes were of such a state,
substandard, that they weren’t acceptable for loan guarantees, so the Trust
Board stepped in to consider each one on a case-by-case basis and
provided guarantees for some homes, if not all. I don’t know what the
coverage was. As it turned out, though, Papueru(?), where a number of
people lived and still live, Ohaiwa(?), where some people still live now,
and Maungapohatu(?) never got any power supply. In 1977, there were a
range of options for a refuse tip. They weren’t agreed with the Council.
Ruatahuna was required to find a site. It’s remained an issue. It was

discussed at the last tribal at Uwhiarai. That’s the one last month I mean,

not the last one in the 1970s.

In relation to education. In the 1960s at least we had a relaxation of the
ban on Te reo Maori, but we had few of the children here gaining full
secondary school schooling. Most were on correspondence until they
were of an age to leave school. This was an issue for the people in the
valley and they had a number of hui with the Education Department and
finally a proposal for a district high school. This was the preferred option
that emerged from these hui, although other things were considered at the
time. This is what the people wanted. The Crown knew it. The
Department was to put aside funds to build the buildings, put in place the
buildings for the high school. That was delayed, and then the Crown was
clearly reluctant to put a district high school in this area. As we know, it
essentially had this policy of relocation. It wasn’t keen about new
development in the Ruatahuna area and when the Maori Education
Foundation was established, it saw it as an opportunity to move the
children of Ruatahuna to secondary schooling elsewhere, with some
financial support. And then it wouldn’t have to put up a district high
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school. The people were reluctant to this proposal. Instead of the Crown
simply going ahead with what the people had wanted in the first place,
they came back and said look, there’s a Maori Education Foundation. It’s
better for your kids to go out of here than to go to school in Ruatahuna.
They need this experience of the outside world. Consistent, of course,
with the Crown’s assimilation policy. But the people here were reluctant.
They could see that it would probably cost them more than what the
assistance from the MEF would give them, and were unsure about their
children going out to other schools beyond Ruatahuna, although they had
had experience, of course, in earlier days, of some children going out to
boarding schools. This was the only option put by the Crown. And the
people were reluctant but they agreed to it. They next turned, knowing it
would cost more than the assistance that would come. They turned to
raise funds to help the parents. So the burden of costs moved from the
Crown. The costs that would have been incurred by the Crown in putting
up a district high school. That was no longer the Crown’s problem. The
burden moved to Maori monies, which is what the Maori Education Fund
is. It’s not Crown monies. It’s Maori money. And it also moved to the
parents and the community of Ruatahuna to find the extra money that was
required to supplement the assistance from the MEF so that children of
Ruatahuna could go out to get secondary school education. The costs
were a severe financial strain and the school teachers comment on it, the
people around here still remember it. And, in fact, suffered it up to recent
years. Some children were sent to relatives in town, shifting the burden
again to others living in town. Some children were supported by
fundraising and by their parents. Many of their parents on benefits, they
were being brought up by their koroua and kuia. They would have been
on benefits. This was a really dire situation. The MEF assistance was
less than half the cost that were required to send these kids to school. So,
what the people here did and it almost was a system at the school, but it
was certainly occurring generally as a result of this policy in Ruatahuna.
There was a drafting system and what happens was that certain kids
would get sent and all the financial support that the valley could raise, or
the particular family could raise was put into certain children and others
were simply kept back and denied their secondary education. This was
the best that the people could do. A pre-school developed in the 1970s,
but the roll dropped in 1975 and we see later further developments in
relation to pre-school education. The roll drop in 1975 was a reflection of
how people were leaving the area, but we see later in Te Uru Tewhenua(?)
that people start to come back.

With regard to health, there was a lack of health services, poor housing
and this contributed to a poor state of health. There were particular
problems identified in health studies and we’ll hear from Dr Ian Prior on
these studies later. He recommended that further research was required to
understand the causes and relationships between these problems. Some
issues could have been addressed, in his view, but no, there was no
follow-up by health authorities. Dr North retired in 1971. He was
stationed at Te Whaiti. Dr Wiseman at Murupara carried on the service
for a short time. It was inadequate. He allowed it to simply peter out in
1974. The Crown’s proposal was that the doctor’s service that they’d had
in the past be replaced by public health nurse visits and weekly visits by a
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doctor were not reinstated until the late 1970s. I was living here at that
time and there were few complaints that went forward. The health
services, the health authorities interpreted this as a signal that the service
was fine in Ruatahuna, but I know that it wasn’t. The conditions of
service showed little concern for privacy, or little understanding of
patients. '

The relationship with the Crown. The Tuhoe Maori Trust Board was
established in 1958. The Maori Trust Boards Act in 1955 was the basis
on which the Board was put in place and our analysis of that Act in our
report shows that the focus of accountability of the Act was on the Crown
and not on beneficiaries.  Thus, the ultimate responsibility for
performance, as intended by the statute, lay with the Crown. Now, Tuhoe,
as has been explained, had a long history of Maori taking up Maori
governance entities established under statute, but the Trust Board was
different in that it had a much stronger accountability framework, focused
on the Crown and you could conclude that it really was a part of the
Crown’s own machinery. That may not have been Tuhoe’s intention, but
the Act’s intention in relation to Trust Boards, speaks of something else.
The Act also is based on, it appears to us, a paternalistic assumption that

 Maori Trust Boards would mismanage or squander Trust funds, which set

them up in the first place. And this helps, perhaps, explain the controls
that were put in place through the Act over Maori Trust Boards. Now, I
raise these issues, not to find fault with the Trust Board itself. I'm
wanting to show here that the statute put in place by the Crown did not
provide a system of accountability to hold the Trust Board on a line of
success and accountability to the people over time. So, aroha mai. The
Trust Board faced a range of issues in its operations. There’s no surprise
about this. It was a new entity. It had a wide range of responsibilities and
it was finding its feet dealing with something quite different to the kinds
of Komiti nui or even Tribal Executives that had been created in the past
by statute. This was a different way of operating and it was very much in
the hand of the Crown, in terms of its accountability. The Tuhoe people
complained of little benefit for them. There’s a lot of issues that are
behind that. I’m just stating that as a fact. There were complaints of little
benefit flowing to the people. And there were challenges in the 1970s
over proposals for the lands which were under the responsibility of the
Trust Board. So, the Trust Board had a lot of issues that it was trying to
deal with. The Crown was reluctant to intervene. It was, saw these were
tribal matters. It was not for the Crown, despite the statute, for the
Minister of Maori Affairs to intervene on many of these matters. So, the
Trust Board was left there to work its way through the issues as it saw
best. The statute provided for no other corrective mechanism. It provided
for no intervention by the owners of the land. It provided for no way in
which the beneficiaries of the Trust Board could take their case to have
any changes put in place. So, the argument that I put here relates to the
statute and not to the Trust Board’s performance in this time. It’s the
Minister’s responsibility, under the statute, and in holding the Trust Board
accountable that I point to. In this time, the Crown had — oh, throughout
history — the Crown had promised protection of Tuhoe identity,
particularly at this time. Tuhoe identity and cultural traditions. But
Tuhoe’s settlement was dismantled and we have evidence of paternalistic
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attitudes in the way in which the services of the Crown dealt with the
people in Ruatahuna. Indeed, in 1954, when the Crown realised that it
didn’t have a scheme manager in Ruatahuna any more, it proposed that
there be a permanent Government agent put into Ruatahuna just to watch
things and to assist them in working out their problems and disputes that
might arise, as if this had been the value of having a scheme supervisor in
Ruatahuna. We’ve heard how the tribal was quite capable of sorting out
disputes in Ruatahuna itself. They didn’t need a Government agent at all.

The agencies of the Crown were organised and confused regional
structures and the centres of service were distant from Ruatahuna.
Officers of the Crown, of the Government Departments were reluctant to
service Ruatahuna, although the Maori Welfare Officers who came in, in
the late 1950s were able to liaise in such a way to facilitate some
improvement in that service. Tuhoe’s greatest concern was that they
would be reduced to a non-entity.

And 1 want to quote from Wharekiri Biddle at the end of this paper.
Paragraph 74, but it’s on page 38:

“Our elders were not really assisted by the Government. It is only
recently that we have received Government assistance. When I was a
child there was never much Government assistance, because the
Government was carried away with harvesting what it wanted at that time
in our district and in others. They were still busy robbing Maori, as some
would say.”

I also want to read a quote from Wharekiri, paragraph 76, page 41:

“The suffering of our valley under the Government was great. It was not
insignificant. It was a great suffering. In some issues the old people
down to us now have been lucky. In their time they were lucky to
survive, not to die. They were lucky to survive given the impacts of the
policies through which the Government mistreated them with regard to
physical survival, let’s say health. At times they might have been sick
because of the Government’s actions in our valley. So it has been found -
in examining the experience of our elders through to our time under the
laws. The Government thought they would give those laws for our
survival, since we were under their control. Secondly, because they
wanted to come into our district and to gain a foothold here. They gained
control over the things they were pursuing. These are some of the things I
say in relation to these issues. The main thing is, our generation in this
time never really understood the suffering of our elders under the policies
of the Crown for us and because the Crown coveted our land. Further,
because of the Crown’s views on aspects they wanted to control. Thirdly,
because, in their view, they wanted our hapu and our tribe destroyed so
that everything would fall under their control in these times.”

In conclusion, there was no area of life in Ruatahuna where the aspirations
of the people were realised or supported by the Crown. Compensation,
rates, roads, water supply, refuse tip, district high school, costs of

schooling, housing assistance, health services. The people suffered. The
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population dropped to only 252 people by the end of the 1970s. This was
Te Manawa o Te Ika at its lowest ebb. Kia ora.

Yes. Kia ora. We should take the adjournment now, till 20 past 4. And
then we’ll recommence and sit through till 5.30. Thank you.

Afternoon adjournment

DAY 4 - FOURTH SESSION

David Ambler cross-examines Brenda Tahi
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Deal with the issue of the relationship between Tuhoe and the then
Minister of Maori Affairs Duncan Mclntyre.

I refer to the hui that was held here in Te Whaiti Motu with submissions
that were put by the Tuhoe people to Duncan Mclntyre to that extent, yes.

Cause would you agree that he is a fairly influential figure in the
relationship at that time between the Crown and Tuhoe?

Yes
Yes, thank you. Tena koe Brenda [Maori speech]

I commence my questions, I return to my statement earlier this week, I do
not wish to converse with you about the Board or bring issues about the
Board or matters that only Tuhoe can talk amongst themselves and decide
amongst themselves. However, I have a question to you that I will come
out through my questions. '

As explained we are not going to, I don’t want to get into what I termed
Tuhoe domestics but there are just a few things that I just want to clarify
in terms of what you have presented this afternoon and the first is just the
comments that you have made and the analysis of the Trust Board’s Act.
You would agree that the Trust Board is created for the beneficiaries who
are Tuhoe? ‘ . '

Yes.

And, when you talk about the accountability to the Crown, are you really
talking about the fact that there are reporting auditing requirements to the
Crown.

‘Yes, they are very strong controls specified in the Act.

And in terms of the Act the Minister can intervene when a Trust Board
has got into difficulties?

Yes.

And I think we might have seen that in other Trust Boards around the
country, I cannot recall specifically but certainly the Tawera Maori Trust
Boards had its moments. But in terms of the accountability that you
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suggested wasn’t there, the members on the Board are elected by the
people every three years, are you aware of that?

I am aware of meetings, not elections as such but meetings where
nominations are made or people confirmed who are already on the Trust
Board. But the people engage in a process.

And that is along the lines of the tribal executives that we have heard
about in the last couple of days.

Yes, I have seen those meetings.

Now, just going back to the lead up to the amalgamations that happened
in the early 70’s, you would agree that the Trust Board was used by Tuhoe
as quite an important lobby at that point?

Lobby?
A lobby to lobby the Crown ....
For?

Well, by way of example we have got the 1971 hui that was held here
with Duncan Mclntyre.

And the Trust Board put together submissions for that hui?
Yes.
Yes.

And I think in your evidence you did describe that as a momentous hui

~ with McIntyre and ..

Yes it was.

And the impression I get was that there was a fairly positive discussion by
Tuhoe with Mclntyre in 71, perhaps more than with any other Minister
since?

Yes, that’s my understanding, that Duncan Mclntyre, evidenced a
commitment to begin to deal with the issues that Tuhoe was putting in
front of him.

Just looking briefly at the Tuawhenua amalgamation issue, I just want to
look at the genesis of that, because the Tuawhenua blocks that were
supposed to be amalgamated but weren’t in fact completed by the Court,
those were largely the bush lands, the forested lands in this valley?

Yes, mostly.

And as I understand it, those of the lands which suffered from the
restriction against timber milling?

Yes.
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And would you agree that the background to the amalgamation, or the
attempted amalgamation of those blocks was the effort to try and
negotiate compensation with the Crown for those lands which could no
longer be utilized?

Yes that is my understanding of the history.

There was an effort to bring those blocks together to deal with the
compensation issue as one? ’

Yes.

Now, you mentioned at the end of paragraph 71 of your evidence you
refer to negotiations with the Crown for the acquisition of Tuhoe lands,

this is again just referring to the Trust Board there. What you are .

referring to there is the proposal that was looked at to do a lease exchange
for the forested lands here for other productive Crown lands.

Sorry, could I clarify what reference you are making there?
End of paragraph 71 in your summary, the last sentence.

Ah yes, and its negotiations with the Crown for the acquisition of Tuhoe
lands.

Yes, but when you say the acquisition, its not actually acquisition in the
terms of sale, it was this idea of a 99 year least exchange, yes?

Yes.

And the idea was for the people who could not get an income from their

forested lands to be able to get an income from other Crown land which
was developed.

 Yes that is my understanding of both the Crown’s intent and the Trust

Board’s intent.

Yep, and it was a proposal and I think you do deal with it in your report
and in Heather Bassett’s report it is dealt with, it was a proposal that was
taken to the owners in 1974 and in fact they rejected the idea?

Yes.
Yes, and that issue never went any further?

No, the proposal for the exchange with the Crown for the purposes of
national park, under the 99 year lease, or exchange arrangements didn’t go
any further.

Yes, and in the end we know that the whole issue of compensation for
these lands never got resolved with the Crown.

No, it fell over in 1977 from the research that I did as I explained because
the Crown wasn’t able to match, would not agree to the valuations that
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were put in the negotiations for the timber and lands on the Tuhoe blocks
and the Crown couldn’t match the valuations that were put anyway
because it couldn’t offer enough land or valuable enough land for the
exchange.

And the current position is that in terms of the Tuawhenua blocks, there is
some lands aren’t under a Trust, there is a group of those blocks that
aren’t under a Trust, another group, I think 22 blocks under the
Tuawhenua A Trust and another 8 are under the Tuawhenua B Trust I
think it is, that’s right?

I think they are the other way round.
Ok, other way round, sorry.

But yes, you are right, the Tuawhenua blocks ended up and I’ll deal with
this in a presentation tomorrow, but they did end up just as you say, with a
split in treatment.

And as I understand it, in terms of the Tuawhenua B Trust which is the 22
blocks, none of those have been amalgamated or aggregated?

That is my understanding, the report doesn’t come up to the two today,
but that is my understanding at this point.

Ok, sorry I didn’t appreciate that it was going to be dealt with tomorrow.
Yes..

And just finally, in terms of that conclusion in slide 33 that you put up, it
just seemed to me that a lot of those issues point to the article 3
obligations of the Crown and this district in particular being a complete
dead letter? :

Yes, these are the areas that we wanted to emphasise in this evidence,

_ these don’t stem from a loss of land or just from a loss of land, it’s from

the policies of the Crown to deny assistance to the people of Ruatahuna,
because it basically had a policy of relocation, it expected that this area
would be closed down and preserved for the nation as a national park.

Annette Sykes cross-examines Brenda Tahi
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Ms Tahi B, can I refer you to volume 2, pages 508 to 512 of your report. 1
actually want to focus mainly on comments at 511 but do you see the
positioning of the Tuhoe Trust Board in Rotorua as its base of
administration, as part of the movement of power base of Tuhoe? You
comment on that at page 508 towards the lower part of that.

Tai hua Annette,

Sir, I realized that I question Ms Tahi about the evidence on the
legislation and this question of accountability, but I don’t really think my
friends .....



10

15

20

25

30

35

40

Tahi

Sykes

Tahi
Sykes

Tahi

Sykes

Tahi

Sykes

Tahi

Sykes

- Tahi

Sykes

Tahi

Sykes

508777_1

248
Could you just take me through it again please Ann?

You talk about 7.32 Tuhoe politics and you make a general statement and
one of them is the power base of the Tuhoe was centred on the outer edges
of the Urewera region by the mid 20™ century at Rautoki and to some
extent at Waiohau, as we have seen the shift of the nexus of power from
Ruatahuna to Ruatuki started and then you set it out and I'm actually
asking a question further than your commentary, do you see the base of
the Tuhoe Waikaremoana Trust Board in Rotorua as a further shift of that
nexus of power?

Well, I don’t see the office of the Trust Board sitting in Rotorua as a
reflection of the nexus of power shifting to Rotorua, so [ will just be clear
about that, but yeah, I don’t see it as relevant.

But do you see it though as part of the general movement of the power
away from Te Urewera to, as you say in your full report there, the edges
of the Urewera region?

No, I don’t see it as relevant.

Okay. Now, you were asked by the Crown about the Minister McIntyre’s
visit to Ruatahuna in the 1970°s and actually your discussion around that
is set out at page 509 and 510. Now, I just want to make it sure, he was
invited here because you had problems with the Government, is that right?

Yes.

And that was really the main purpose of the visit, it was to invite a
Minister of the Crown here as an effort to explain to him concerns about
what was happening for the Tuhoe people?

Yes.

Now, one of the claims that we have for the Waikaremoana people, you
have actually discussed a little bit about at 511 of your report and that of
course is that in 1971 soon after his visit, there was a vesting of certain of
the lands at Waikaremoana, the administration of those lands into the
Tuhoe Waikaremoana Trust Board and of course our people never liked
that and I would just like to know, in your research did you actually
discover any direct evidence of the kinds of meetings that occurred during
that period questioning the right of the Trust Board to assume that
administrative role?

No I didn’t, I didn’t look into the matter in detail.
Now you say at paragraph 4 of page 511 that Tamanikoura went on a tour
to the United States, is that correct? Where did you get that information

from?

Sorry, which para were you referring to? I know of what we are talking
about, I’'m just going to look if [ have got where the reference is.

Because I just want to, where you got that ....
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It would be interesting to know if he actually went, yes. No the reference,
umm, [ can only say that it must have come from, no the quote comes
from the submissions to Duncan McIntyre, referring to an objective of
unified administration etc.

That was the Tuhoe by Trust Boards objective wasn’t it, to unify
administration and means of achieving this objective by legislation where
necessary, that was the Board’s position. I just want to distinguish that as
a position of the Board from necessarily a position of Nahapu or Te
Urewera.

Well, it was certainly the position of the Board as expressed to Duncan
Mclintyre on the day. I didn’t, I wasn’t here in 1971 so I can’t say where
the hapu sat. I certainly had experience later of other views here in
Ratahuna. ’

My friend Mr Ambler asked you a range of questions around
administrative accountability of the Board and I want to direct your mind
to the 1970s. Were you aware for instance that amounts of $200.00 could
not be expended by Trust Boards without a ministerial approval? Were
you aware of the whole range of quite complex administrative
requirements of reporting, not to the people, but to the Minister or his
department around the expenditure of funds for instance, during that
period?

Yes, and many of those are actually laid out in the Statute, so they are
statutory and not just administrative requirements by the Department of
Maori Affairs.

I would like to take you to the last paragraph. One of the concerns of
course around a central administrative body is that it actually doesn’t meet
the needs of beneficiaries and that is a criticism that has been made by
many of my claimants. Are you able to amplify further whether in fact
there was after Mclntyre’s visit that education grants stopped? I would
like you to look at the bottom of that page there. If you are able to tell us
why they stopped?

No, I don’t know the reason why they stopped.

Are you aware though that up until the 1970s there seemed to be easy
access to education grants, then all of a sudden from that period right
through to now, it is very difficult to get education grants from the Trust
Board?

I’'m not exactly sure of what the Trust Board’s policy is on education
grants at the moment. 1 know that they were available to people in
Ratahuna who were beneficiaries of the Board that were able to claim to
be a beneficiary of the Board, that they could get assistance when I was
living here in the late 1970s and in the 1980s. I don’t know what the
policy is now.
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Yes, I know that you made the link in your question of the actions of the
Crown and that (inaudible) gave previously, but it seems to me that you
are going to be unable to go very much further.

Sir. T am aware of that, I just actually want to make another link from that
paragraph to another. Were you aware of comments around the Urewera
National park management being made by board members outside the
board in other contexts, for instance were you aware of representations,
you go in that paragraph to talk about the Board having an active role in
managing the enclaves of Tuhoe land, were you .....

The Trust Board having an active role? Yes.

You were aware that there were Trust Board members at the same time
making representations about the return of land from the Urewera national
park to other than the Trust Board?

To other than the Trust Board, like to people generally in Tuhoe?

Yes, I’'m actually going to take you to another part of your report and I am
going to form some linkages but I am just asking, were you personally
aware that members of the Trust Board at that time were also making
representations to the Crown for the lands in the Urewera National Park to
be returned to bodies other than the Trust Board?

To bodies other than the Trust Board .... Um

It’s quite a mystery sort of question. Could you refer the witness to ...
Yes, I don’t know.

I am just trying td find the ...

If you could help me to the reference.

It’s a question of giving her the who, where, when.

The who person is John Rangihau.

Um, I am not aware of John and I haven’t researched all of this in great
detail but of the records that I viewed, John talked about administration
under, or the lands of Tuhoe going into the national park and being
formed first under an administrative body and when that administrative
body was named, it was the Trust Board.

You weren’t aware of representations other than that, you see I'm trying
to locate the reference.

That would be helpful.

It’s later, it’s actually beyond this, it’s actually in the context of
discussions around reassertion of hapu autonomy, I was actually going to
take you there, to that tomorrow. Thank you, I have found the reference.
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Can I get you to reserve this
Thank you I have found the reference.
.... what it is so that you are ready to roll on it tomorrow.

Thank you sir. Getting back though to the Trust Board Act itself, were
you aware that there had been reviews initiated by people of Tuhoe
themselves around the Trust Board’s Act as being an inappropriate
mechanism in the contemporary setting to manage tribal affairs. Are you
aware of those?

I am aware of reviews and when I was working for the office of the
Auditor General in Wellington, I actually gave advice or a submission
from the Auditor General’s office and to one of the reviews held in the
mid 90s. '

Are you aware whether those reviews have actually amounted to anything
or are we still operating essentially under the same policy?

No, I don’t what the current statute is.
Okay. Thank you.

Sir, there is just a small matter, I am not going to get into a debate, but
there is a small matter that arises out of my friend, Ms Sykes’ question
and it is just a correction to your report Ms Tahi. Because at page 511
you do refer, you say, you refer to this apparent tour of the US by Tama
Nikora and in fact it was Mr T B Nikora, ?? who went to the US.

Kia ora. Thank you.

Well, you have now had two cross-examinations. Now, do you wish to
cross-examine Mr Harman?

~ Paul Harman cross-examines Brenda Tahi

Certainly. Ms Tahi, on this page 511 there is a footnote there 455 and
there are some discussions about the submission to Mr Mclntyre, I am just
wondering about this April 1971 meeting, was that minuted and recorded,
is it in that archive file, at that meeting? '

No, these are the submissions that were put, um

In the same archive files there were things there, did you look at that
archive file?

Yes, I don’t recall minutes. I was looking for the submissions though.
Right.
Yes.

Did the current state of late negotiations appear in that file.
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Ah, I’'m sorry I can’t assist you with that. I wasn’t pursuing that matter.
I have no further questions, thank you.

I have one question, what is the population of Ruatahuna today?
Excluding the lawyers and the Tribunal.

Doris, how many? 300? 300 plus.

Dr Parsonson has some questions for you but she would like to think
about them overnight and to ask them of you in the morning if that’s
alright, you will be here anyway.

Kapai.

All right thank you very much. You are not intending to start another
witness? Are you?

Well I understood that this is the finish of the programme, I am in a
position to call another witness if you wish but I am also happy to adjourn
now if you would like an earlier evening, I might add that we have got
another witness that is being slotted in tomorrow.

Yes, but we are ahead of the program at this stage?

Slightly, yes.

Slightly? Well, we will come to an accommodation with you, we won’t
tell the legal services board if you don’t tell Chief Judge Joe Williams and
we will adjourn now.

You have got a deal.

Tena koe,

DAY 5 — FIRST SESSION

Kathy Ertel examines Dr Ian Prior

Ertel

Prior
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. I"d like to lead a couple of more points out of this witness if I might. It’s

me, Ian. I thought it was interesting that you said that John Rangihau
asked you to come up here for three meetings and sit in the community
and say nothing. Do you know why he asked you to do that?

Yeah, I do. He didn’t want to unleash a young doctor onto the community
without he learning more about me and the community recognising me as
a person, not as a doctor, not as a researcher or whatever. It was very — if
I could have two minutes — our first arrival in the valley, I'd flown up
from Wellington, we drove out, and I knew there was a tribal committee
meeting at one of the maraes and we drove by and I said, God, isn’t that
where the meeting is? He said, oh, no, there’s a tangi at Owhiarai, we’ll
have to go there first. So we got along to Owhiarai and here was this
small meeting house, beautiful green scored(?) and we were welcomed
onto that marae and had a little to say, it had been twins bought in
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Whakatane but they were given the respect due to them at their death. So
then we were given a beautiful mug of tea, full of sugar, and paraua, set
out on a white newspaper stuff. So then we went back to the meeting and,
yeah, I sat along there, didn’t say a word all the time. It went to, and
Akatu?, yeah, was being translated by his lip-reading wife, so that she
translated everything to him by lip-reading and that also is an exercise.
Then we came to head back towards to Rotorua and I said no, no, we
going back to Owhiarai, we’ve been asked to go back for kai. So we got
back there and here on the outside fire, and I have data here about the
number, was the evening meal being cooked. We had that, and then it
turned out to be a (inaudible) so we went into the little meeting house for
a service, and I had a clinic in Wellington the next day at 11 o’clock. I
said to John, mmm, so we sat there and Wiki Riwhi(?), yeah, he was the
boss man. And a bit of talk went on and I was allowed then, I think, to
say that I was in the medical business, but then Wiki Riwhi said, oh, to
John, why don’t you stay the night in the marae. I says, wait a minute
John, I have to catch a plane. Then old Wiki Riwhi said, don’t worry, our
young men will get up at four in the morning and give you some toenga(?)
kai, so we did that. We scraped the ice off the car, we got in, I caught my
plane, at 11 o’clock I was interviewing some person about pain in their
chest. Now, what I thought at the time, oh, no, ’'m very happy to — you

could easily say that Rangihau and the Tuhoe were testing me out by

doing that. Well, I didn’t mind, worked very well. Can I just concludeby
saying that I’ve had a long life, as I said earlier, but our starting to do
serious scientific research with Tuhoe in Ruatahuna set me on a pathway,
and my colleagues working with me, that has, in fact, been extraordinarily
rewarding, not just to us as individuals, because of the information that we
have been able to glean in these meetings, it has been able to come back
and be used then by the societies that we’ve been involved with. And I
guess that’s one of the aims of research, you basically do some research
and it’s of some good, it does help. Thank you.

One more thing, Ian, and that is in paragraph 9 you say that 47% of the
children under three had iron deficiency and ...

Anaemia.

Anaemia. My English is as bad as my Maori, yes. Is particularly high? It
strikes me as high.

47%, very high. Actually, I meant to say that we’ve deposited all of our
Ruatahuna and other Maori papers with the Treaty of Waitangi office in
Wellington and that includes some papers on anaemia and stuff like that,
because Dr Neave worked very hard at that. That was high, yeah.

Yeah, what’s the effect on children under three of having that.
Not good at all.

Well, what sort of things does it do?
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Just makes them less attentive, they don’t necessarily grow quite so well,
and they are prone to infections and if you’re anaemic you go a bit limp
and so on.

So it’s quite a serious thing?

Yes. The other thing I didn’t mention, from our early work here and in
Tikitiki, we were inquiring of people about their ideas on birth control.
And we built up a good body of data and some really sad things came
from it, not so much from here, although I think some of the women felt
they did not get as much advice or help as they really needed, in terms of
birth control, but in Tikitiki there was a doctor in Gisborne who, when a
woman had had a baby, would want to start on birth control, he told her,
you just wait six months. And of course she’d be pregnant again. He was
a Catholic doctor.

Thank you. If I could just ask you to answer questions from the Crown,
the other colleagues and the Tribunal.

cross-examines Dr Ian Prior

Morena, Dr Prior. Good morning. I just have one question for you. You
mentioned that John Rangihau made it very clear to you that a condition
of being able to come up into this area and do the research was that

- benefit flowed to the community from that research. Could you discuss

Prior

508777_1

the benefit that did, if benefit did occur, for the community here as a result
of your research?

Why don’t you ask me an easy question? No, no, I think the benefit
derived from the continuing contact that our team had with this valley,
helping where we could in different ways. One of the benefits occurred
when a man came over from Tuai, who had been the gardener, mowing
the lawns, (inaudible) and he’d got so weak he could hardly do that. He
wanted to come to our survey, as did people from other parts, but he
wasn’t on our census, we couldn’t really let him in. But I said, hey, I'd be
very happy to see him and this really nice man, I’ve forgotten his name,
came in, described how this condition had come on him and having been
earning good money, mowing the lawns (inaudible) gradually he’d been
so weak. And I was quite well trained really, I recognised that he had a
thyroid disorder that had caused muscle disorder called myopic thyrotoxic
myopathy and he came down to our unit in Wellington Hospital and we
started on, effectively treatment and he built up weight again, he gained
and he’s still a great friend. So there’s that sort of benefit and we tried
very hard to provide documentation about each person, where it seemed
relevant, to Dr North, we get them through to the hospital. I suppose the
benefit to us, of course, our team, was that we were able to consolidate
links with what we believe are very important group of people, who have
remained friends and who know we would help them if we can, and I
think we also were also able to give some push to some of the
improvements that they were seeking. I would hope, of course, that this
important meeting now is going to spend part of its time just highlighting
the important areas, not necessarily taking over the whole Urewera, but
that’d be good, but some of the areas where further improvement could be
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done to this important community and not just banished it to the has-beens
because they’re not has-beens.

So, do you feel that your research was able to contribute to systemic
change in the national health policy at all?

Well, our team has been part of the growth of public health in
New Zealand. It played an important role and there’s a very good paper
in a book thing that was produced at the school by Paparangi Reid, and
also by several others, just pointing out how this particular programme,
because it involved the whole community, even though a small one, was
an important step. At the same time as we were doing these sort of
programmes here, limited, Ruatahuna, Tikitiki, one in four sample in
Rotorua, the big research teams seeking the causes for coronary heart
disease and so on in the United States were making examinations of large
numbers of people, but only from 40-59, so they weren’t looking at a
broad spectrum of health, and health does require a broad spectrum
approach. Yeah.

Thank you. And I have one final question for you. In paragraph 8 of your
summary, you have a word that my pronunciation would say something
like “hyperuricacmia”. What does that mean, is my final question?

Thank you. I wanted you to ask that. Because about 40% of the men here
probably do have high blood uric acid, or hyperuricaemia. And that is the
blood component, or metabolic component, which can build up around
joints and suddenly cause gout, or it can build up in the kidneys and cause
kidney failure.

Right.

So, we were intrigued with that, because we were the first to really
disclose it on a population, and we did a study in Rotorua Lakes High
School just getting urine on. third and fourth formers. Rather mixed,
Maori Pakeha and again there, a census 7?7 (inaudible), but we showed
that the Maori young people had higher uric acids than the non-Maori. As
if there’s a metabolic factor, a genetic factor contributing to it and it’s the
same in diabetes now because increasing work is being done showing that
there are important genetic factors somehow in and bring on diabetes in
people. If they gain weight, that makes it worse.

Thank you. That completes my questions Dr Prior.

I have got here a copy of the whole thing. A health survey in a rural
Maori community with particular emphasis on the cardiovascular,
nutritional and metabolic findings. And we deposited this and all these
others in Wellington, but it could well be of help for us to make it
available if he wants it. We seem to have a superb photocopying system
here. Thank you very much. Much less traumatic than I thought it was
going to be.

Yes. Not quite over yet, Dr Prior.
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Oh.
You’re still on the table.
Oh, sorry.

I understand you have no questions, Ms Sykes, you have no questions do
you? It’s all over. Sorry, I’ve done it again.

Ann Parsonson questions Dr Ian Prior
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Dr Prior, just a couple of questions. First of all, you’ve talked about the
studies that you did in Pukapuka and the value of traditional foods.

Right.

To what extent was there an awareness in the medical profession at the
time that you were working in the 1960s of the value of traditional Maori
foods?

I really don’t think very much. I think that Maori communities were
being onslaughted with more traditional, if you use the word, traditional
Western-type food, bread and so on and so on. Although, in some
communities you would come to where they would — and that would
apply I think to Ruatahuna where they would produce more traditional
foods. Although it was often, you know, very fatty pork and whatever.
But like in the Islands, they, in Tokelau, they pick the fen frond,
pikopiko, which is their source of spinach, or green thing.

But there wasn’t anything like the kinds of studies that had been done

today on the value of eels, for instance?
No. Do you like eel?

I come from Ngai Tahu country so, I get a lot of eels. And I’d just like to
follow up, also, from the question from Crown counsel, about the effects
on policy of the kind of research, the very important research that you
were doing in areas, for instance, like diabetes. Did you feel that the
results that you produced did begin, at the time, to make a difference in
Department of Health policy?

Yeah, I think so, because the Department of Health set up groups looking
at diabetes, not just in Maori groups, but overall. People like Don Bevan
and others were working very hard to try and increase people’s awareness
of the extent of diabetes, properly diagnosed, because it’s often quite quiet
until you actually seriously get affected. But also its management and I
think, research is a process of steps.

Yes.

And I think we were part of that step, because we actually looked at three
Maori communities. We pooled the results because they weren’t
statistically different results, so we could pool them and it made a fair
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body of data that we then presented in international fora, throughout the
world, more or less.

Yes, thank you.

Some of this comes up in this book that the, or publication that the School
of Medicine produced and I’d be happy to make some copies available for
you to have a look at.

Yes, that would be very helpful. Thank you. Thank you.

Kathy Ertel examines Doris Rurehe
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I have a couple of questions arising from your evidence. The land that
you were talking about that your whanau trust is developing. Is it

~ classified as papakainga land? Is it in law, legally?

It’s a 438 trust., What’s that?

And I just wanted to know how the school repaid the $54,000 deficit that
was left by the Commissioner?

We stopped going out. We stopped going to sports. We stopped doing
classroom trips. We stopped doing school trips. We just stopped and just
gave MOE’s money back, continually over the ... no, we just stopped. For
two years we stopped doing — we stopped paying our teachers’ travel. We
stopped paying our — which is part of their contract, but as part of the
community they agreed to this. We sat with teachers and gave them the
picture of the financial state of the school and we all came to an
agreement that we would do whatever we had to, to get rid of the deficit.

Thank you.

We did, actually we did lobby to the Commissioner that he should take his
fee from MOE. Yeah, we did ask him to do that, but he couldn’t.

Ann Parsonson questions Doris Rurehe
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(Inaudible) what was the actual, was that the cost of the Commissioner’s
salary, or what was the component of that $54,000?

The Commissioner’s salary and his spending during his period there.
What he tried to do was resource the school a bit better than it was and he
took loans out against the following, the next years’ funding,.

Why was that sum charged to the school?
Whic;h sum, the ...

The $54,000.

Commissioner’s fees?

Yes.
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No, I couldn’t tell you. I couldn’t say. It just was.

And it doesn’t sound as if you were enormously satisfied with the
outcome of his time there.

Well, it was that he was appointed to seek solutions around secondary
education for our children and that didn’t come to the fore by the time he
left. We had to lobby ourselves with MOE to get towards area school
status.

So, did he leave a report when he left?

Yep. Yep, he left a report. I mean, he was good, but access to him was
very limited. He was supposed to train us, as BOT members. That never
happened. There was just — our governors were sitting in Wanganui,
because that’s where he was based.

He was based in?
Wanganui.
I see. Thank you.

I understand the Crown has no questions, is that right? Mr Ambler?

David Ambler cross-examines Doris Rurehe
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I just wanted to ask a couple of questions about Ohinemoko and your
efforts to develop that. It was unclear from your evidence when you first
started to put together the papakainga. What year was that?

We were informed after the Court sitting in (inaudible) that the block
Maorati(?) was left out of the Tuawhenua amalgamation.

Yeah.

We then proceeded to form the ‘438.
So that was in the late 1980s?

Yep.

All right. And, do I understand that you haven’t been able to build
anything, any houses, on that block?

Currently there are three permitted homes. The rest is still no permits.
When did that finally happen that you were able to get the permits?

When family were able to access funding to build homes. The three
permitted homes were not funded by, yeah, they were funded by the

families.

So they weren’t able to use the land as security?




10

15

20

25

30

35

Rurehe

Ambler

259

No.

No. Well, thank you.

Annette Sykes cross-examines Doris Rurehe
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Kia ora Doris. I'd like to explore a couple of matters with you that are
implicit but not explicit in what you’re saying. You had a Commissioner
come in after an ERO review and there was a deficit left for the Board of
Trustees to meet. Now, what you haven’t said is the community had to
fundraise and all of those things. Are you aware of current policies from
the Crown around benefits, for instance, that impact on your community,
like the Unemployment Benefit, like the Domestic Purposes Benefit, like
those other benefits? Is it something that’s impacted on your ability to
meet the needs of your children in the education area?

Yeah. We’re probably 80% unemployed here, and that’s only currently.
A couple of years ago we were at 90%. We fundraise within the
community. Our fundraising activities are done, are hapu, and we’re just
taking money from ourselves. Hapu try to import in, other hapu members,
to build up the people we can get money from, but no, basically, we
fundraise here.

Are you able to tell me what the average income on a benefit is? Are you
able to say for a family with four children, what’s the average income?
Are you able to tell me up here?

$300.

And do you know how much this Commissioner was getting, in his salary
a year?

For the four visits that we got, his fee was $22,000.

And that would be more than what the benefit would be for a family,
wouldn’t it, for a year?

Yeah, I guess.

Are you also aware of the new policy that’s just been introduced by this
Government, called the no-go zone policy for unemployment benefits?

Yes.

Are you aware that Ruatahuna is what they call a no-go zone? Can you
explain to the Tribunal what that means?

For us it’s a huge impact. We’ve just started building homes to cater for
families to come back. We’re trying to develop economics that can
sustain the families to live here. And, the new policy kicks in of no-go
zones, so, yeah, that kinda cuts down the families that will be able to
come home and contribute to the development of what we’re trying to do
at the kura.
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Yeah, that part about the kura’s quite important, because Tuhoe is hailed
nationally as the example for the revitalisation of te reo Maori, the best
kura are here, the best kohanga there and they are. Do you think that
policy is going to impact on those achievements?

Ummm ...yep. WelL it is, because our olds are dying. They’re not going
to be around for long and if we can’t bring back some more te ahi ka(?)
this is going to be the first language.

Kia ora Doris. My last question, and I just want to know a bit more about
this kura kaupapa review. Who commissions the review? Was it ERO or
was it commissioned by MOE? ‘

ERO.

Was there any involvement at all of independent Maori policy agencies
like Te Runanganui o Nga Kura Kaupapa or any of those other groups?

No, the friend of the school has just come in for ERO. They now allow
you to have a friend of the school. At that time, there was no such thing,.

Were you aware that those things were around to help you deal with ERO,
particularly as it impacts on Maori language revitalisation? Were you
aware? -

No.

This Commissioner, did he mention, or guide you into, like I hear you say
he was meant to train you as Board of Trustees, did he guide you as to the
other external agencies that could have helped you through this crisis?
Did he guide you at all?

As I said, he did four visits through that whole time that he was
Commissioner and most of that was done to manage the school. It was
not to talk with the community about development.

Thank you. I have no further questions.

DAY 5 - SECOND SESSION

David Ambler cross-examines Korotau Tamiana [all translated]

Ambler

Tamiana

508777_1

Do you think that Ngai Tuhoe get all the jobs at Te Papa Atawhai for this
area?

Yes. That is in the plans of Te Papa Atawhai, but they’re not
implementing them. I said that we are tired of talking to them about our
needs but we have laid that statement before Te Papa Atawhai, but they
are not listening. Something I forgot about Te Papa Atawhai. In my
opinion, the Urewera National Park has been left to the side and what I
want is that it be brought back. That a Board for Urewera National be
established. That Board extends from here right around the coast all the
way to Wairarapa and so some of the tasks within the Urewera have been
forgotten. Some of the paths have been closed. There’s no finance. So,
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that’s what I want. That the National Park Board returns to carry the
management of the Park and I will be Chief Ranger.

Annette Sykes cross-examines Korotau Tamiana [all translated]

Sykes

Tamaiana
Sykes
Tamaiana

Sykes

Tamaiana

Sykes

Tamaiana

Sykes

Tamaiana

Sykes

Tamaiana
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You talked about the licences for tuna. Do you know who gave those
licences to that person at Ruatoki? S

It might have been MAF, Ministry of Ag and Fish.
Do you know who carries out the — responsible for licences within Tuhoe?
No.

You talk about the difference of the Maori workers and Pakeha workers
when you were making the — when you were working for DOC, but you
didn’t really clarify that statement about the difference between the Maori
and Pakeha workers as you discuss in item 20.

Are you talking about why only Maoris worked at the time? I don’t want
to discuss that. We would go to Maungapohatu. Pakehas would come
with us. We put up our tent at the “T”’(?). The Pakehas hopped off and
they said, “Where are we staying?”’ and I said, “Can you look at that? It’s
a tent. That’s your home. That’s your home for the next 10 days”. And
then he said to me, “Where’s the mattress?” and I said — and he said, “No.
I don’t want to stay here” and I said to him, “There’s three days’ walk and
you get out to Waimana. Then two days you get out to Papatotara. Four
days you get out to Waikaremoana. Six days — now if you want to go —
see you later”. The Pakeha was not attuned to that type of work.

So, [Not translated]

Ah, those positions are different. Now, we were sent the students for us to
take our knowledge and so within four years they come back and be
bosses for us. That’s a different type of situation to — the one I was
talking to previously was workers in the forest working with us cutting
tracks, but those Pakehas you refer to — those — they pursue that education
no matter how onerous because they can put those things into their CV
and enhance their opportunities.

So your expertise of Tuhoe is different to the Pakeha expertise?

Yes. I was stating here, we three, we became tired. Our benefits were —
someone else got it.

If Tuhoe owned the National Park, would it be easier for your people to be
employed and would they ensure the same quality of management as that
which is currently provided?

You know the Maori — there’s no such thing as “if” and “but”, but if that
came back to us, we would be able to accomplish that. Our children, that
one spoke earlier on, we have children who are well educated within
Tuhoe. Now, some people sitting in this house who have some expertise
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and knowledge — management expertise. We have our elders to support
those people. Based on your question about administration.

Kia ora (inaudible)

I’d now like to pass over to Mr Ambler who’s going to (inaudible words)
rest of (inaudible).

Yes, Sir, what we have what was produced as an affidavit a couple of
years ago and Mr Tamaiana is going to speak to that. It’s been provided
to counsel earlier this week and it’s really covering some of the
tautauranga(?) in terms of the area that we’ve been talking about
(inaudible) like to [re]call Mr Tamiana.

Call Mr Tamiana.

Thank you. We appreciate that (inaudible words) now it appears we’ve
lost ground if the counsel could just bear that in mind as we proceed.
Thank you.

(Inaudible) appreciate (inaudible)

I'll just summarise this thing here. My summary of this is when I
travelled in the forest I saw occupation places of our ancestors and our
elders went from here on horseback to Turanga, to Gisborne, and so I
thought perhaps they were lying. So, we went on horse from here and 1
went to see and so they went, our ancestors to Maungapohatu from here to
Anini, to Wairata, to Rangiora. From Rangiora they would stay there and
then they would split off and some would go to Matawai, some would go
to Teneroto and others would go to other places. But this part here I was

talking about the — and also to Te Papuni area, this was the road. So,

that’s just to illustrate the tracks from here that our elders used from down
the river and the settlements at Mangapohatu and Waimana and our
ancestors travelling to Murupara and the tracks going from here and to Te
Waitu Kapiti and the roads going from here to Te Whakataka and on to
Waikaremoana. So, that’s just a brief summary of the roads that — they
were intimately connected with their tracks. '

Talk about Te Papuni.
(Inaudible).

Man who stays in the forest can see the things far away, but the things
close and it’s very difficult to see. Te Papuni — my wife’s family are
Ngati Kotori(?) have interests there, at Te Papuni. At the time when they
were living at Maungapohatu, they caught eels at Te Papuni, at the lake,
and worked birds there and Te Kopopounamu(?). Those were the roads
and there was living Ngati Kotori and Inia(?) was [power cut]

... once I’ve checked it with some of our clients. We’ve only got that this
week, please.

So, you’d want to file written questions of this witness?
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No, not written questions, we may seek some amplification on matters. I
haven’t had an opportunity to check with people, like Paki Te Pou, who I
thought would be here today, Sir.

Okay, thank you. Do you have questions? No. Do you have questions

. Dr Parsonson. No?

Parsonson

] Savage

Yes, Please.

Sorry Mr Harman.

Paul Harman cross-examines Korotau Tamiana

Harman

Tamiana
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Tamiana

Harman

Tamiana
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Tena koe Mr Tamiana. [Translated: Can you just, I’'m not, just give us
some more information about Ngati Kotori’s relationship with Tuhoe, but
can you give us some clarification about Te Papuni.] I ask it in real
English and I apologise for that and if the interpreter can put it in reo,
Tuhoe kia koe, it’s fine by me too. But, in this discussion of Te Papuni,
you talk of their son, Mahia. This is the son of Mihi and Hikuwai.

[Translated] Yes.

There’s discussion on the Te Papuni section of their son Mahia. Do you
know of Mahia’s, with a Kapuni name known as Koari?

[Translated] Those statements that you made, it was when I was travelling
in the forest. My wife is the kin to that area, but I tell those statements
just, I give that statement to clarify the relationship of my wife into that
area. I’'m not a genealogist.

My question though is, in your discussions and that of your wife that you
have, was there the name of Mabhia also called Koari? Did you hear of
this at all? :

[Translated] In your discussions with your wife —no. The second name of -
Mabhia is Koari. I'm telling you I don’t know. I was just ...

Thank you.
cross-examines Rongonui Tahi

Kia ora Mr Tahi. I just have one question for you. In paragraph 12,
you’re referring to the business in the 1980s and in between 1980 and
1990 and you say during this period the business was active and provided
seasonal work for many young people in the district. ’'m just wondering
at that time how many people were involved in the high season? How
many local people were finding employment through it?

We were employing up to about 40 people. At the height of the season,
when the operation was in full flight in the mid-80s. And over the seasons
it was a highly manual work, because of the horses, you have to have
horsemen, everything has to be carried by horses and, yes, and you had to
have a lot of people to, for guiding, cooks, packmen, the works. Yes, it
did provide a lot of work, seasonal work. Just about every young person
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here, the next generation down from me, like Te Whenua, it’s his
generation, they were all the young people that was taking part. However
small their contribution,

Thank you, Mr Tahi.

Annette Sykes cross-examines Rongonui Tahi

Sykes

R Tahi

Sykes

Just, para 10, you say that there were no DOC concessions granted to you.
Yet I heard in evidence this morning from Teho(?) that there were DOC
concessions granted for a number of commercial activities and he said like
helicopter, commercial helicopter operators. Was there a criteria that was
set and are you able to tell me from your knowledge of that time, were
many Maori actually successful in getting concessions at all from DOC,
for any activity?

Idon’t know. I’'m not aware. I’m not aware of that.

Kia ora.

Ann Parsonson questions Rongonui Tahi

Parsonson

R Tahi

Parsonson

R Tahi

Parsonson

Ertel

Tahi
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Mr Tahi, you said that in the ’90s, the business fell off and I just
wondered, was that solely because fewer customers came through, or
what were the reasons for that?

I see it that we weren’t receiving or didn’t really know the access to all the
other agents, I suppose, for funding. I think we didn’t have access to
funding from — the clients were still there but we didn’t get the support, I
guess. We didn’t get the support from people who have an interest in the
tourism business. :

And if you were, as you say, trying to start a similar venture now, would
you get that support? Would you feel confident you’d get support now?

Oh, yes, yes. I, those are not the skills that I went to school for, but we
have the younger generation who are more educated, along the lines of
today and I have to call to them to assist the —

Thank you. Kia ora.

Brenda Tahi presents evidence (Wai 894, #E17, #E41)

The next witness is Ms Tahi. This documents #E17 and #E41.

Kia ora tatou. Te Uruuru Whenua. By the end of the 1970s, Ruatahuna
had been stripped to its lowest point. It was a real test for rangatiratanga
and I refer here to the papers, statement of evidence, sorry, evidence
paragraph 2. Tamati Kruger’s quote:

“It 1s said by the Maori people when matariki appears when matariki
arises that is the first month of the Maori year, that is the beginning of the
new year to the Maori. At that point, the tohunga would go to their places
set aside for this purpose and there they would recite their karakia for
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rejoining with the land. That is, reconnecting the spiritual, the emotional
and the physical elements of the people to the land and the same of the
land to the people, binding them together. That was the purpose of the
karakia performed by the priests in each place. Binding the people of the
land to their land and binding the land to its people. This was a union of
the spirit, of the soul, of the mind and of the physical.”

And we have taken Te Uruuru Whenua to describe the period of the 1980s
in Ruatahuna. It was, this is a history of some recovery, reclaiming the
tuawhenua lands, returning to cultural traditions, regaining control over
the education of the children in Ruatahuna and some enterprise
development. However, continuing Crown failure and denial in this time
and, so these are the themes of this, of this period. The rangatira of
Ruatahuna at this time, one of the rangatira that had a particular influence
in this period, was Hikiwera Te Kurapa, and he was responsible for a
number of things that shifted developments in that period.

Our brief on the demographics in the 1980s. A study that was done in
1987 found there were 290 people. Two-thirds of the population were
under 30 years old. Thirty-seven percent under 15. This was one of the
youngest population structures of the Ruatahuna population for many
years. Working couples were sending their children back home. That
was one of the factors causing this. And there was high urban
unemployment beginning in the mid-1890s. So a lot of people were
coming back from the cities and starting to settle back in Ruatahuna. The
largest settlements at the time were at Uwhiarai and at the village. Only
20% of the people in Ruatahuna total had full time jobs. Forty-four
percent were unemployed. As you’ve heard from Doris, that number went
up after this time. Ninety percent of the people surveyed at the time were
dissatisfied with their employment situation, but skill advancement was an
issue and certainly a major desire of the people at that time.

Development issues. The young people had come home and fewer were
leaving. Of course, before we’d had the migration out to balance up
numbers, but no longer. There was an interest in the job creation projects
in Ruatahuna at the time so that people could survive in the homelands.
But few of these projects were stable and successful. We’ve heard about
Te Rehuai Safaris, that was one, but it was only seasonal work and it was
only successful for a number of years. It didn’t maintain the high
numbers of employment that Ron talked about for a long time. Okay, so
it was only a few years over which it had that sort of success. Generally
in Ruatahuna there was a lack of skills and funding support for projects.
A number of feasibility of studies were undertaken, but they faltered. In
the late 1970s, the hapu of Nga a Te Urewera, Ngati Rongo, Ngati
Tawhaki, a whanau from those hapu, started an initiative for deer
extraction, and they started at Hanamahihi which, as we pointed out
before, was the place that Hikuwera Te Kurapa farmed and he was
obviously an owner in the area. However, those lands went under Te Pai
o Tuhoe, rather than staying under the mana of Ruatahuna in the
amalgamations of 1972. The Te Pai o Tuhoe in which this block was, this
project was started at Hanamahihi and the block was in Te Pai o Tuhoe
under the trusteeship of the Trust Board at the time. And the Trust Board
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requested the people running the initiative, and Wharekiri Biddle was one
of the ones leading this initiative, required Wharekiri to cease this
operation and it was our understanding at the time that the Trust Board
was the trustee, that this was what was communicated to Wharekiri, the
Trust Board was the frustee and the Trust Board needed to act in the
interests of all the owners, not just the hapu who had originally owned the
block. And this, of course, is what flows from an amalgamation of blocks
and the putting in place of a trustee over the amalgamation. So, this
initiative did halt and Hikuwera Te Kurapa couldn’t understand, you
know, sort of, how the Board could be telling him, or somebody else
could be telling him, it could have been anyone, could tell him that his
whanau couldn’t continue this deer extraction initiative. And, so he
required some of us to investigate why it was the case that there was
somebody else saying what could happen on his lands and it was at that
point that a number of people in Ruatahuna came to understood [sic] that
the lands had been amalgamated in 1972. Up to that point they had had
hui with the Trust Board, attended hui of the Trust Board that explained
proposals and probably explained, to some extent at least, the
amalgamation, but the people had not understood what it meant and they

~didn’t really understand the role of the trustee for the lands. So, it was at

about that point that Hikuwera Te Kurapa and others said they wanted
their hapu lands out of the amalgamation and out of the trusteeship. So
this objection to the inclusion of their lands in the Tuawhenua Trust was
taken to the Trust Board and the Maori Land Court. But these objections
weren’t acted upon. The Trust Board, of course, wasn’t in a position to
act upon it itself, because these were orders of amalgamation and
trusteeship that had been made by the Land Court. But the Land Court
didn’t act on the matter either. So, the matter was taken to the High Court
and orders for amalgamation, once the case was heard, the orders for
amalgamation and trusteeship were quashed in 1984.

I want to read a quote from Wharekiri Biddle relating to the owners’ view
of the case of the tuawhenua, because it was taken to the High Court and
because the Tuhoe/Waikaremoana Maori Trust Board and two leaders of
Tuhoe were called as defendants in that case, because that’s the way in
which the High Court works, and it wasn’t something that the owners who
took this case were comfortable about, but it was required, apparently,
under the way in which the Court works. So, it was with difficulty that it
pitched the people of Tuhoe on two different sides in a Court process.
These are Wharekiri’s words:

“That’s how I view the amalgamation of the Tuawhenua titles. It was not
a case about condemning our own, the Trust Board. Our Trust Board
understood the purpose of amalgamating our lands and they wanted this
approach, but the laws for putting an amalgamation in place they did not
understand. ' The Government was the only party that understood the
amalgamation of lands. It took the lawyers to explain to us, this is what
an amalgamation is about.  These are the implications of an
amalgamation. The laws were put in place, then they did not fulfil the
laws that had been laid down, then they finished things off in the Maori
Land Court. That was the case of the Tuawhenua and in the end it was the
Judge that fell into trouble, as he was the one who made the decisions.
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That was the case of the Tuawhenua that the Judge made the decisions to
form the amalgamation. However, the case had to be taken to the High
Court before anything was done about it and that case came at a high cost,
personal and financial for the people who took the case. However much
of the lawyers fees were paid by the Crown, so that was appreciated and a
request that was made by our lawyer after the case, but many other costs
were covered by owners.”

Huge costs were sustained, well huge opportunities were lost through the
hindrance of development in this time and we’ll heard from Neville
Jennings’ son, Phillip, on particular developments they had planned for Te
Huia block at Te Whaiti and the lost opportunity there where a forest
could not be grown and the time that was lost while this case was being
taken.

The Steering Committee for Tuawhenua lands was put in place after the
case in the High Court and the owners selected their people for a Steering
Committee to undertake a range of investigations in land use and in
administration options. The Steering Committee undertook huge efforts
and they put sound proposals, finally, to the owners in meetings and to
Ministers of Maori Affairs. In 1987 the Steering Committee took these
proposals to the Maori Land Court for confirmation after hui with the
owners. The Court allowed, and the emphasis here is on the way in which
the Court operated for this particular hearing of the application. It
allowed a proposal for the Trust Board to be put as an alternative trustee
for these lands, without any prior consultation with the owners and it only
accepted unanimous agreement for the inclusion of any block in the new
Trust and it rejected the owners’ agreed list of trustees and created its own
list where Trust Board members were a majority. The Steering
Committee were very disappointed with how the Court handled the case
and with the final outcome, which was that a number of blocks were
allocated to the new trust, 22 of them. A number, about 8 or 9, I think,
were allocated to the Trust Board as the trustee and a number were left
without a trustee. So, there was a patchwork map which we provide in
our report, a rough map, we acknowledge, but we have marked it up to
show you how the lands of the Tuawhenua then got cut up and in a real
muddle for the new Trust situation and a number were left without a
trustee.

Despite the muddle of land administration, the enterprise development to
create employment in Ruatahuna continued. There was a seed potato
venture that had great promise and the DSIR reported, the people,
advisors there reported how much they thought Ruatahuna could do in this
area, because of the special climate and our closeness to Auckland. You
may not know, but the seed potatoes for the Auckland growing in
Pukekohe, they come from the South Island, so we had a distinct
advantage if we were able to grow them and we could. But we couldn’t
get sufficient lands, flat areas on which we could crop these potatoes,
because all of the flats, or most of the flats in Ruatahuna had been taken
up by the Ruatahuna farm and hadn’t been left for cropping for the
people. So, we tried to get land for this project from the Maori Affairs,
from the farm, they wouldn’t release sufficient lands, so the venture
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faltered for a period and then the Maori Affairs Department did take up
the programme and, but under their management it was closed up in
failure. :

Other potential horticultural projects were not supported by the DMA,
even though there was broccoli, brussels sprouts, we could have grown so
many things here. But it was the shortage of the flat land, because it had
been taken up by the farm that was the key issue. There was also an
initiative by some of the possumers around Ruatahuna to set up an
exporting business for exporting their skins directly to market, rather than
working through agents and the support for this project, as I read it in the
evidence and the files was inadequate. I was living here at the time, but I
didn’t have anything to do with this myself.

Just a pic here from when we were doing the seed potato project. This is
the first year and we were harvesting and it was done by hand, we picked
up by hand, and that’s Hikuwera Te Kurapa in the centre of the photo
there. He got out, even at his age, to help us.

The tourism enterprise, Ron has given you some detail about how it was
set up. 1976. It did have difficulty in accessing capital for supporting the
growth of the company. Ron refers to when it had a very successful
period, because there wasn’t much of this kind of business going on in the
country and it did strike some success. But to support the growth of the
company, it needed a capital injection just to assist with the additional
equipment and improvement of the facilities for the numbers that we were
putting through, so we would take 20 trampers on a Monday and we’d
take another 20 trampers, we’d start on the Thursday. So we needed to

- double our facilities to be able to cope with those sort of numbers and that

needed an injection of capital that we couldn’t access. We were unable to
do through the banks and had difficulty in accessing capital through
anything provided by Government. We faced the payment of concession
fees to the National Park and the safaris did continue to operate, despite

the barriers, but at a much lower level than what it had in its beginnings.

In the 1990s, there was legislation that allowed only for timber recovery
under strict conditions and that’s the legislation that we essentially have in
place now. There’s no provision in that legislation for compensation and
under the old legislation, where there was provision for compensation,
Ruatahuna’s loss of rights to cut timber has never been compensated by
the Crown.

In terms of health services, there was a general deterioration of services in
the 1980s. A health clinic was built in Ruatahuna, but professional visits
stopped. The submission to the Royal Commission on Social Policy in
’87 talked about the barriers to access that the people suffered here. The
cultural incompetence of the services when they did access them, and a
lack of communications to the people here about what the services would
be available to them. Despite that submission, nothing changed.

Officials, with regard to housing in Ruatahuna in the 1980s, described the
area as being a severely depressed rural Maori settlement. This, you
know, these words, these kinds of words go back to the 1950s, nothing’s
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changed in the 1980s. The housing projects put in place in that decade,
one for the Kaumatua flats and a small one at Tatouhoata, were
inadequate to address these issues. Many of the people of Ruatahuna
remained in substandard housing. The main barriers, as has been
explained to you by Doris, were the accessing of loan finance and issues
regarding land tenure.

I want to refer to quotes from Noera Tamiana who gave evidence
yesterday, because I think they’re particularly pertinent to these issues. I
refer to page 26 of my summary.

“Perhaps it’s because Ruatahuna is in the bush that outside the people’s.
faces are not seen and the Government thinks that area is okay as they are
not complaining. Leave them alone there. They are okay, as no
complaints have emerged from them. So we live on in poverty and we
live on in our homeland and your motivation declines. Like at the school,
where the motivation is declining. The will and the spirit to pursue an
education.”

So, some concluding from Noera about living in poverty being the lot of
Ruatahuna with the Crown failing the people are at paragraph 27.

“In my mind I think there are many instances of ill-will and shortcomings
of the Crown and trampling by the Crown where they didn’t meet the
principles of the Treaty. They didn’t meet the Articles of the Treaty.
That’s the poverty. From living in poverty so long perhaps the people of
Ruatahuna got used to living in this condition and just remained silent,
because, like me, they didn’t know any better. See there, the lake at
Waikaremoana was taken over entirely by the Crown, yet that’s our land.
It will never come back to us and other peoples are enjoying the benefits
of the lake lands.” ’

With regard to education, the system was not meeting Ruatahuna’s needs.

Would you like to continue on to the end of your evidence, or would you
like to take a break?

Not far to go. Let’s go for it.

I’'m in your hands, whatever suits you.
Yep.

Okay.

Yeah. 1985, bilingual status was given to the school in Ruatahuna but
there were no additional resources provided. The people simply got
together and did it themselves, like they did with their roads and their
houses. The prohibitive costs of secondary schooling led to children
being pulled out of school. There was no response by the Crown, and yet
this was observed by their officers who came to talk with the people here.
The pre-school operated with inadequate advisory and financial support
and turned, eventually, to kohanga reo.
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The late 1980s, we have State restructuring. We’ll hear more about this in
evidence to be given. There were impacts in Ruatahuna through the
restructure of the Forest Services and the Post Office. Officials came to
Ruatahuna. They reported a grim situation. Ruatahuna had suffered
through Crown policies, they said. Workers had been relocated to forestry
work. They knew this history and now they faced massive redundancy,
losing jobs and homes. Forcing them back to unemployment in
Ruatahuna. They said, “the mana of the people was being trampled on”.
This is the advice that they gave their Ministers. But the restructuring
took place anyway, with little assistance for alternative employment and
for people to deal with the crises in their lives. There was a community
development co-ordinator in Ruatahuna. She gained some progress in
feasibility studies. Sorry, I should say, it was me, sorry. I gained some
progress in feasibility studies for enterprise development, but I was only
funded for one year, couldn’t do much after that. The closure of the Post
Office meant people had to travel to Murupara to obtain cash. Despite the
protests, the Post Office was never reinstated in Ruatahuna.

The issues with regard to local infrastructure were never resolved. It was
1998 before the Council agreed it had a role in dealing with the refuse tip,
and it’s still not dealt with in 2004. The water supply that the Council ran,
often contaminated. Our kohanga reo, our school, these are the places that
are on that supply, and it’s not good enough. Meagre road improvements
were done by the Council. They argued that the rates that they pay in
Ruatahuna are insufficient for more service. There was a petition, had to
be a petition, across the whole of this area, right through to Murupara.
Now, for State Highway 38 in 1991, it was plain dangerous. And it was
only then that seal was considered and as you can see, only small sections
have been completed in the 1990s.

I go to the epilogue of our report and it’s included at the back, paragraphs
38. In 1948, George Sheppard, as the Secretary of Maori Affairs, was to
visit the Urewera district again. The Minister of Maori Affairs wrote to
him to convey this message — at each of your meetings with the people,
would you tell them that although they reside far away by the fin of
Maui’s fish, the Government at the head of the fish is fully conscious of
their needs and problems and is anxious to ensure that participation in all
measures promoted for the prosperity and well-being of the Maori race as
a whole. If the people of Ruatahuna had seen this message, they would
have been bemused by the Minister’s comments. Did the Minister not
know that by the fin of the fish lay Te Mana o Te Ika(?)? Did he not
realise that Te Mana o Te Ika knew better than the head of the fish about
the needs and problems of the people? How did the head of the fish ever
think that it knew best for Te Mana o Te Ika? The Minister went on,
expressing the confidence he had in the ability of Tuhoe to survive. I
have heard of the slogan of the Tuhoe. He iti na Tuhoe ¢ kata te pou. And
I feel sure that the qualities of leadership and endurance which distinguish
their ancestors in times of battle will not be lacking in Tuhoe today
because in times of peace the co-operation of all is necessary for the
promotion of progress and advancement for the common good. Could the
Minister not see the disconnect between his rhetoric and the policies of
preservation of the Urewera lands in relocation of the Urewera people that
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he required Sheppard to implement? As he called for the co-operation of
Tuhoe in the promotion of progress and advancement for the common
good, he asked them to forsake their lifeblood, the land, te whenua. This
had been the policy of the Crown right from the time of the UDNRA
when Tuhoe had anxiously embraced the Crown and had come under the
law determined by Parliament at Te Upoko o te Ika. As Mihi Ketekapua
had predicted, embracing the Crown had presented a dilemma for Ngai
Tuhoe as it threatened their very survival. They nearly fell entirely to the
destructive forces of the Crown. If it were not for the healing and
rejuvenation of Te Uruuru Whenua, where would Tuhoe have been? The
last leaders of the old guard left a treasured legacy in identity, knowledge
and determination of spirit that inspired the Tuhoe people to recover the
vestiges of Te Mana Moutuhake and to insist on a new relationship with
the Crown. [ leave it there. Kia ora.

DAY 5 — THIRD SESSION

Annette Sykes cross-examines Brenda Tahi

Sykes

Tahi

Sykes

Tahi

Sykes

Tahi

508777_1

Ms Tahi can I take you to page 533 and 535 of the part 2 of history of the
Mana of Ruatahuna?

5337

Yes, 533 and 535. Godown to 1, 2, 3, 4, 5, 6 paragraphs which start “The
Tuawhenua Land Steering Committee”.

Aye.

And around in the middle of the paragraph you say there, “There was a
delicious irony for the Board when”, and it goes on and I just want to
explore with you why you say it was a delicious.irony. I want you to
think about your answer particularly in light of other matters that you
raise over the page at 534 round the relationship between the Tuhoe -
Waikaremoana Trust Board and the Department of Maori Affairs.

The comments on page 533 are drafted in that way, are written in that way
because the Steering Committee had, well, the origins of the Tuawhenua
case, the people who have taken the case to the High Court they were, a
number of them or their descendants were included in this Steering
Committee and a number of the Steering Committee had been involved in
support in the original case. And in the High Court, as I explained, the
Trust Board was called as a defendant and, as was explained the other
day, the Trust Board didn’t defend the case in the High Court. But there
was, even though the Trust Board didn’t defend the case, I suppose there
was a conflict in views about what should happen with the lands. It
seemed to the Steering Committee that the Trust Board would’ve been
very happy for the lands to have remained under their Trusteeship. And
so it was our interpretation, as the Steering Committee, that the Trust
Board, you know, was not happy with the decision of the High Court
which was to quash the amalgamation orders and the orders for the
Trusteeship of the Trust Board over the lands. So, it was ironic that it was
now the Trust Board who, as a deliverer of the Mana Enterprises
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programme of the Crown, that was the way in which the Crown structured
it, was to put it out to Maori authorities to deliver that programme. It was
ironic then that the Tuawhenua Land Steering Committee was having to

- apply for funding for these projects on the Tuawhenua lands from the

Trust Board.

Can I just go back a step, because you’ll see on your previous page “The
Steering Committee had met with the Minister of Maori Affairs to discuss
development” and he or a member of his Department at that time I
understand was Mr Robinson the Deputy Secretary had directed that
members of his Department should help you, you simple terms that’s what
he said didn’t he?

Absolutely.

And so he directed his Department to work with a Crown agent for the
service delivery and who was the Crown agent? The Tuhoe
Waikaremoana Trust Board. That’s what your evidence says.

I don’t know that we, well, the Trust Board was an agent for the Crown’s
programme, yes.

Yes. So, he directed his members of his staff to work with the Crown
agent to deliver matters and you’re saying, given the background to this
Court case, the delicious irony was they used that as an opportunity to
turn down a grant to Tuawhenua and I just want to be clear on this.

The Trust Board did reject the proposals in their present form. There was
no evidence on the files for what the reason was, it’s just in the present
form they were rejected. I was involved in those applications to the Trust
Board at the time and the communication to us was that we needed to
complete the land administration, that’s the lose ends reference. When all
lose ends are tied up we could reapply. Of course, there’s, the history that
follows is that the Tuawhenua Trust wasn’t formed as the owners had
proposed to the Court and agreed with the owners. The lands were split
up under different administrations, left without a Trust.

The last question I have is you heard evidence from Mr Tahi this morning
that he felt it was failure to access grants and he didn’t actually amplify it.
Are you able to tell us whether it is grants like the Mana funds that
weren’t able to be accessed by them in its administrative regime which
prevented that?

I’'m going to object to this line of questioning because we’ve ...
We’re told it’s the end of the line.

That’s right, Sir. It’s my last question.

It’s not going anywhere further than this.

No Sir, just let me make this point, with respect. I have indicated that we
are endeavouring to take a placatory approach to these issues. They are
sensitive internal issues. They are not issues which should be canvassed
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in this forum, in my view. They are issues which have a long history
within Tuhoe and at the start of the week I made it quite plain the
approach that we would endeavour to take and we have taken that
approach and I think Ms Tahi has reciprocated very well but my friend

“here, Miss Sykes, seems to want to aggravate the situation. I don’t see

any fruit in that and that’s my concern.

Yes thank you. On the basis that it is a last question, it is leading
nowhere, and Ms Tahi has a tremendous ability to be able to stand up for
herself, I'm going to allow the question.

Thank you Sir.

I do have knowledge of Te Rehuwai Sarfaris’ attempts to gain access to
the Mana funding and, I’'m not sure if I put it in the report, so I speak from
my experience at the time. Te Rehuwai put in an application to the Tuhoe
Trust Board, Waikaremoana Maori Trust Board, for funding through the
Mana grants and, because this was the only way in which we could access
this programime. You couldn’t get it through Maori Affairs Department,
at the time, and we weren’t successful with that request, so we went to Te
Arawa Maori Trust Board and they did assist us.

So Te Arawa Maori Trust Board, like the Tuhoe Waikaremoana Mana
Trust Board, was acting as an agent for the Crown. They found that their
policy could fund Mr Tahi’s project, but the Tuhoe Waikaremoana found
the policy couldn’t?

That’s true. 1 understand that the Trust Board’s declining of our
application related to the nature of the security that we could provide for
the loan and we didn’t have land that we could put up as security and we
didn’t have good enough vehicles or anything else to put up as security.
So, when we put the application to the Te Arawa Maori Trust Board, we
put Wharekiri Biddle’s stock up as security for the loan. He had cattle
that he was running on the Whakatane River. '

Thank you. Ihave no further questions.

No Sir I have nothing in re-examination for this witness.

Ann Parsonson questions Brenda Tahi

Parsonson

Tahi

508777_1

On page 567 of your main report you are talking about the submissions
that were made to the Royal Commission on Social Policy and all the
issues of distance and lack of services that were so clearly set out at that
time and towards the foot of that page you refer to the range of measures
that the people themselves put out. I just wondered if you could indicate
to us what those measures were.

Probably be best for me to provide you the detail of that from the
submissions that were put. We have the records from the archives on that
and I could provide those in detail for you. But, generally, they were
proposals for bringing the resources for the Crown to assist Ruatahuna by
concentrating resources into a local organisation or structure. To then
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work with the people on a range of services. So, to give local control to
the way in which the Crown services were delivered into Ruatahuna.
Because one of the key things was access, that was what this particular
submission on this page was about and instead of trying to ask each of the
Departments or agents of the Crown to make trips out here weekly or, you
know, monthly and to bring, to get the services into Ruatahuna to have a
local structure that actually assisted in co-ordinating the introduction or
the presence of those services in Ruatahuna.

Thank you, I think we’d really appreciate a copy of those. If you were
making the same submissions today, do you think the principles would be
similar, or would there be changes that would be made now?

I think you’ll hear evidence further this afternoon on this matter, but, in
my view, the key thing to the effectiveness of the Crown’s services in
Ruatahuna is to involve the people of Ruatahuna in that delivery and to
give control of the actual delivery to the people of Ruatahuna. They know
what’s best for them. They don’t have all the skills to resolve those things
and they certainly don’t have the resources to resolve the issues here. But
they do know what works best and to how to work with the people here so
that’s the key to it and it harks back to the original submissions at the
beginnings of these hearings about the Mana Motuhake and about control
over destiny under the tikanga of Tuhoe and the ways of Ruatahuna.

Kia ora. You’ve referred, at various points, to relations with the
Whakatane County Council.

Ae.
What is the nature of that relationship at present?

That may be a question that you put to others here, that come this
afternoon giving evidence. My observations, in the times that I’ve been
back during this year, are that the relationship has improved and the key
to that has been that one of Hikuwera Te Kurupa’s mokopuna is actually a
member of the Council. :

Yes; I was going to ask if there was any Tuhoe memberships. So, thank
you.

So, you know, that has made a huge difference. He knows the system that
he’s in and he knows how to use it. He knows what the needs of his
people are and he’s moving along and getting some things to happen for
the people here.

Thank you. I suppose, just looking at the whole history that you have laid
out of relationships with Government Departments and a vast range of
agencies over the last 30 or 40 years or so. Is there any possibility that
because so many different departments and agencies have been involved,
that the Crown, in fact, somehow, has not been aware of the totality of
Ruatahuna difficulties? You’ve talked about the State restructuring and
the way that the officials painted a picture at that time. Is there any
possibility then that they were each talking to their own Ministers, or do
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you think there’s no chance at all that the Crown did not know what the
totality of problems, in terms of land loss and employment and social
services was?

I answer the question from two perspectives. One from Ruatahuna’s
perspective.  Ruatahuna observed the Crown operating in really
disconnected ways, as if it wasn’t talking to itself. Official after official
from different Departments would come and the same story would be told
to them as, you know, the Crown seemed to not have communication
channels within itself. So, one, we got tired of telling the story, we
thought the Royal Commission on Social Policy was the Crown. It started
with the word Royal. It was a Commission. It seemed very, very
important. We told our whole story to-that Commission and we know
what happened, it produced a lot of books, but nothing happened here in
Ruatahuna to change. So, from Ruatahuna’s perspective, the Crown was
disconnected, not communicating and acting just within its narrow briefs
of each Department and didn’t have regard for the compounding effects of
its changes driving out of each of its Departments. The Department of
Maori Affairs seemed to be trying. There was a social impact unit that
was being run out of the State Services Commission, had people on the
ground that seemed to be trying. But some of the things they tried to do
just never came to pass. They didn’t have the resources to deliver these
things. It was necessary for other Departments to act on their
recommendations. So, yeah, they tried to communicate, but it was
inadequate because of this disconnection. From another perspective, I
speak from my work in Government. I started in the public service in
1989 and I saw major restructurings of Departments, even after 1989 and,
of course, there’d been the major changes many changes in ’87 and
recently I was appointed to Ministerial Committee for the review of the
centre which was basically another review of the state sector but the
central part of the state sector, and one of the main conclusions out of that
is that the state sector has now been restructured and divided, fragmented
into so many small agencies, there is a huge issue of communication
across those agencies. One of the reforms in the ’80s was to create
agencies that were focused, okay, so single business lines were put into
Departments and into the Ministries, and as a result of that, you have
splits between policy and operations. You have splits between related
responsibilities of government, related functions of government and this
has become a real issue in the state sector that it is struggling to deal with.
It is beginning to deal with some of these matters through reviewing
structures and recently the transport sector, which had about five different
agencies delivering, businesses in relation to transport have been, it’s been
reviewed and they’re basically folding it up into two main agencies. So, I
mean, I think that speaks for itself. The government has a real problem in
the way in which it is delivering its services, because of the silo approach
that developed through the *80s and ’90s.

And that doesn’t auger very well then?

No, it doesn’t. So that’s why I think the people’s evidence this afternoon
has some very strong statements to give to you about what can work in
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Ruatahuna and it’s not the way the government’s been doing it for the last
100 years or more.

Just one final question in the last 15 or 20 years. In all the dealings with
Government Departments, has there been any consciousness on the part of
those Departments of the importance of Treaty obligations in relation to
Article 3 Rights.

With regard to Article 3, I would say that the understanding of what that
means for Government Departments is minimal, absent in most cases, and
I say that from my knowledge in government as well as from living here
and my experience here in Ruatahuna. Some Government Departments, a
number of Government Departments, have tried in their best ways, with
the capability that they’ve got, to have regard for Article 2. I note that a
lot of the evidence that we’ve put in this week actually also refers to
Article 1 about just being good government, just doing a good job at what
your functions are as a government. So it’s in that failure, as much as
failure with regard to Article 3, that these submissions have been made.
And definitely Article 2 which has been central as well.

Thank you, we have no questions but before you leave us there is
something that I want to do and I'm under strict riding instructions from
my co-members to do it and that is to commend you. It is improper for us
to reach any decision at this stage and therefore it is improper for us to
deal with issues of quality at this stage but we do want to commend you
on your immense effort and your ability to refine issues and to tease them
out and to discuss them for us in a most useful way. Thank you so much.

Ann Parsonson questions Te Huiroa Tawa

Parsonson

Tawa

Parsonson

Tawa

Kia ora Mr Tawa. Can I just ask what it was, in the end, that changed the
mind of the Council? Was it the intervention into the members of the
Maori (inaudible) subcommittee? (Inaudible). What was it that caused
them to ... '

I thought that Doug Wright had a hand in changing the minds of the
Council. He was able to demonstrate to them that I was able to do this at
minimum cost. In three years, we had achieved that and he was mindful
that if we were to go to Court, we would not be able to pay for that,
because we didn’t have the means to pay for that. And the way of the
Council was costly. And the Council, I suppose, did not want to go
through that cost. And we were also very committed, very hard-headed
about, in our attitude.

Do you mean you were hard headed?

Yes.

David Ambler cross-examines Korotau Tamiana

Ambler

508777_1

I heard you talking about the Tuawhenua Trust now. That there are about
22 blocks in the Tuawhenua Trust?
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Yes.

Are you aware that there are 22 Trusts? One Trust for each block and
that’s the problem.

That’s the big problem for us.

Are you aware that if those blocks are amalgamated or aggregated,
brought together as one, will the Trust be as one?

Yes. Yes, those blocks that were excluded, but that’s not for me to say.
But if that’s what the outcome is, very good.

But I am just seeking clarification. Thank you.

Annette Sykes cross-examines Korotau Tamiana

Sykes

Tamiana

I have a question, following on from Mr Ambler. Thank you. Do you
agree or not agree to unify the blocks?

I agree but that is not my decision to make. It is up to the people who
have interests in each block. The problem is those people, the Board, they
do not want the Board to administer the Blocks. I state here but it is up to
the Trusts, individual Trusts to, it’s not for me to say what they should do,
it’s over to them. If they want to come back to the Trusts, that’s up to
them.

END OF TRANSCRIPT
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