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MAY IT PLEASE THE TRIBUNAL 

I, Marjorie Mackey, Kaiako, of Mangonui, say: 

INTRODUCTION 

Ka tū nei au ki ngā taumata ki runga o Emiemi o Karewa 

Kua tau tōku tīnana ki ngā marae ko te Wātea o te Pātunga ko Ranginui 

Ki ngā wai o Pupukē o Waitoketoke ī rere iho nei 

Me Mataatua me Mamaru 

E tere nei i te moana ki Whangaroa 

Ki reira ka moe ai ngā waka 

Ka māwhiti tāku haere ki Kaeo ki Kenana 

Ki Ngāpuhi ki Ngāti Kahu 

Ki Ngāti Uru ki te Whānau Pani ki Ngāti Pakahi ki Matarahurahu 

Ki ngā uri o Taniora Arapata rāua ko Rameka Eru 

E kokō rāua 

E ara e! 

1. E te Rau Rangatīra - ko tēnei tōku Kōrero Whakatakatō. Heoi āno, he mihi

mahana ki ā kōutou kātoa.

2. My name is Marjorie Mackey. I am providing this evidence in support of the

Wai 1684 claim for the Wai 3327: Te Reo in the Public Sector Urgent Inquiry.

3. I was born in 1972 at Waikato Hospital. I live on papakainga with my

husband and his whānau in Waiaua Hihi Mangonui, Aotearoa. I have seven

tamariki and seven mokopuna, and I’ve been a kaiako for over twenty-five

years. My teaching career has mainly been in Māori environments such as

Te Kōhanga Reo, E Rua Ngā Reo and Rumaki Reo. For the last eight years,

I’ve been managing my own employment as a Māori educator and resource

service provider in early childhood and primary schools, and since 2020,

including adults who are contemplating navigating their journey into te āo

Māori.

4. It is with my working background that I have a professional understanding of

the importance and effect of use of te reo Māori and kupu Māori, and its
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visible support by the Government. 

WHO WE ARE AS TANGATA WHENUA IS INNATE  

5. Although te reo Rangatīra wasn't our first language, my mum would've been 

exposed to hearing our reo growing up. Both her parents were native 

speakers and would converse with each other in and around kāinga.  

6. However, the banning of speaking te reo Māori in public, specifically within 

the schooling system, designed to abolish our native tongue, forced our 

tūpuna mātua to strongly discourage the use of te reo with our parents.  

7. Evidently, this fear continued from my mum to my siblings’ generation, (the 

1960's) and also to mine (the 1970's). 

8. I actually didn't think about the absence of te reo Māori as a real issue for 

myself until I was about ten years young. 

9. My father is of Scottish, Irish and French descent. All of his family inclusive 

of in-laws are of European ancestry. My father is the only member of 

whānau who has tamaiti from indigenous peoples, namely Māori. During 

this era, mixed race children like myself were often looked upon asa token 

of amusement, with our very different features of appearance, and the way 

we spoke with a natural roll of the tongue – the “Māori accent”. 

10. My father's whānau would oftentimes ask me to pronounce Māori place 

names when we'd travel. I found this to be quite rude even in my youth, so 

after a while I started to refuse their requests. In my young opinion, it wasn't 

that they wanted to learn how to pronounce Māori kupu correctly, but 

rather they enjoyed mocking the language. How I knew to pronounce kupu 

Māori didn't baffle them or myself. I'm Māori - it's in my DNA. 

11. Real exposure to te reo came during form one through three at school. I had 

Miss Rae - a beautiful, young, strong wahine as our kapahaka teacher - and 

Mrs Paniora – a stern-looking but jolly kui who was our te reo Kaiako.  

12. Both took a liking to me as I was a sponge and just soaked up everything 

they said and taught. They both would call upon me as kaea and kaiawhina 
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for kapahaka and taking small groups for Te Ataarangi, a learning technique 

using rākau to help with the revitilisation of te reo Māori. These are a few 

good memories but in complete honesty, these are the only memories I 

have, and are only confined to those two classes during my formative 

schooling years. Everywhere else in my daily life, no reo spoken or written 

representation was evident at all. 

13. I finished my training as a teacher when I was 25 years old, and I was 

encouraged to continue my learning toward a degree. But I didn't find 

mainstream education all that interesting, so I opted to try a pathway that I 

thought would be out of my comfort zone.  

14. Little did I know that te Taha Māori would become my lifelong passion. It 

was during this time of furthering my education, that I began to yearn for 

learning our reo Rangatīra me ōna Tīkanga.  

15. This worldview opened so many doors for me, but it also brought a deep 

realisation of just how rooted colonisation was within Māori, te tangata 

whenua. 

16. My belief is that who we are as tangata whenua is innate. The systems in 

place, particularly in terms of education, health and society, do not 

accommodate or serve the worldview of Māori. Hence the reason why when 

we are placed in our own environments, be it kōhanga, kura, whāre 

wānanga, marae and even te taiao, we as Māori thrive. I feel this could be 

viewed and even felt as threatening to the colonial powers that be. 

17. I speak te reo Māori daily, in the form of takutaku, karakia, when I greet 

people, around kaumātua, at marae, and particularly when I’m teaching 

tamariki / mokopuna and also kaimahi.  

18. Unfortunately, of my own uri, although most can speak and understand te 

reo Māori, they’re also navigating their own journey into te ao Māori, and 

what this means for them. Personally, I feel my own tamariki / mokopuna 

are also recovering from the intergenerational trauma we’ve experienced as 

a people, and they are still not at the healing stage. They themselves came 

through the 1980s and 1990s, which brings a whole other set of nuances 
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that they suffered since, being Māori was viewed negatively during their 

experiences as young adolescents. 

THE CROWN AND ITS OFFICIALS HAVE A ROLE IN CREATING SAFE SPACES TO KŌRERO 

MĀORI 

19. In the present day, we now have coverage across all mediums such as music, 

television and film, musicians and kaiwaiata, Māori radio along with world 

acclaimed Māori authors, organisations, and more profoundly our Reo 

Champions, that have dedicated their lives to the retainment of our Reo 

Rangatīra.  

20. The Government is more accountable than ever to commit to the dedication 

required to enable tangata whenua access and exposure to their reo 

Rangatīra me ōna tikanga. However, in my opinion, it's going to take more 

than what is currently available.  

21. There are many funded programmes that do accommodate for this. 

However, as an experienced kaiako, I'm not sure that the systems, 

structures and environments at present cater for all Māori. 

22. We can attend classes on campus, or wānanga at marae, but there is still the 

huge element of mainstream ideologies dictating what is considered 

'success'. We can kōrero Māori in our own spaces, but there is still an 

element of risk and negativity if we kōrero Māori outside of those spaces 

with others. This is why it is important that the Government create safe 

spaces with their officials for Māori to speak in our native language – 

whether we have had the reo from a young age or not.  

23. Furthermore, these structures primarily benefit our tamariki, mokopuna and 

rangatahi, who are raised in te ao hurihuri. Obviously, this is a good thing.  

24. However, I often wonder about our kaumātua, our pākeke – like myself and 

older, who really feel the full effects of colonisation and Christianity, along 

with the urban drift – what systems, structures and environments do we 

have in place to enable recovery and healing for them?  

25. I feel this is where there's a huge gap in remedial initiatives for this present 
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suffering. In my experience when teaching pākeke, often, if not most times, 

it's not learning the reo that is the problem for them. It's the emotional and 

mental turmoil they feel. Shame, embarrassment, abnormality, sadness, the 

list goes on, of not knowing their language to begin with. This is the 

recurring statement I hear time and time again, when we address their life 

experience as Māori. 

26. The 'why' factor is the main culprit to the debilitation of our people. It could 

almost be likened to when one has been severely abused, and as much as 

you try to convince the victim that it's not their fault, that 'but why me?' 

conviction continues to haunt and taunt - these are the ones I'm more 

concerned for. This is what drives me to offer even a glimmer of hope for 

our people - to one day find peace from this traumatic advent. 

27. It is therefore important that the Government create and maintain safe 

spaces within the public sector where our kaumatua, our pākeke, our 

tamariki and rangatahi, our mokopuna, feel safe and empowered to kōrero 

Māori.  

28. To have all these environments removed would be history repeating itself, 

but now, on an even larger scale. Genocide is what comes to mind, of our 

language, and in turn, our people. 

TE REO MĀORI MUST BE EVERYWHERE, IT MUST BE ALLOWE TO FLOURISH 

29. Unless you're in the environment of te āo Māori, our reo is still not widely 

spoken. We only have these now strong Māori environments such as 

Kōhanga Reo, Kura Kaupapa, Te Wānanga o Aotearoa and Te Awanuiarangi 

because our people endeavoured the long, hard yards of planting the seeds, 

nurturing the growth, and making it their lifelong ambition to recover, 

reclaim and revitalise our language. To the point where, now, at least we 

have environments for our tamariki mokopuna to live and grow in te āo 

Māori. 

30. I'm one of the lucky ones who has acquired our language. But this has been 

a lengthy, continuous journey of self-teaching from books, attending night 

classes, Wānanga and Noho. It's taken me years to get to where I am today, 
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to be a speaker of te reo Rangatīra, and it's going to take me a few more, to 

be completely adept to te āo Māori 

31. Please bear in mind that I've only provided a smidgen of a snippet of the 

reality that Māori of the generations from the 1940's to the 80's has had to 

endure. In addition, I'm sure there'd be even more years to add either way 

to the effects of assimilation, colonisation, the urban drift and Christianity to 

the detriment of Te Reo. But there have been a few that have fallen through 

the cracks of the outright suppression and oppression of our language.  

32. These are they who fought the good fight, and now the fruit of their labour 

is flourishing. Speaking from both a professional and personal capacity, te 

reo Māori must be everywhere – and especially in the public sector – in 

order for our people to continue flourishing. It is vital for everyone to see 

and hear te reo Māori so we can move past the shame and stigma brought 

on by the fact that our reo Rāngatira was taken away from us in the first 

place. The visible support by the Government, the use of reo in every day 

conversation and kupu Māori are small but powerful ways of doing this. 

33. Nā reira, ko tōku kōrero whakamutunga - I leave with you a passage of 

Takutaku. If you understand Mana Reo, then you will comprehend the Mana 

in our Reo. 

34. E akoako nei te reo o ngā tūpuna, ki runga āno ngā whakaaro rangatīra. E 

tau nei ki ā mātou, te wairua o ngā mātou tupuna, 

Tūturu whakamaua kia tīna, 

Hau mi e, Hui e, ta iki e!  

Dated at Mangonui this 15th day of May 2024 

     

___________________________________________ 
Marjorie Mackey 
Witness for Wai 1684  
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