
HEARING COMMENCES ON MONDAY 10 JUNE 2024 AT 9.03 AM 

MIHI/ KARAKIA TĪMATANGA (DR RUAKERE HOND) – (MIC OFF 09:03:23) 

(09:06) TĀ POU TEMARA: (MIHI) 
E mihi ana ki tō tātou whakarite i tēnei ata, ā, i rongo mai i a koutou e tātai ana 

i ngā karakia, engari ko te Rōpū Whakamana tēnei i te Tiriti ka uru mai ki 

waenganui i a koutou.  E mihi ana ki tō tātou karakia i tēnei ata, te kaihono i te 

rangi ki te papa e takoto nei.  Nō reira tēnā koutou kua eke mai nei i tēnei rā.  I 
want to acknowledge the person who connected the heavens to the earth. 
And so I want to welcome everyone who has come today.   

Te kaupapa nāna nei tātou i whakahuihui ki Te Whanganui-a-Tara, ko te reo 

tēnei, ko te reo Māori tēnei e kōrerohia nei e tātou.  (technical difficulties 
09:07:26)… speaking at this moment.   

Ko koutou ēnei ko ngā kaikerēme kua eke mai i tēnei rā, tātou katoa kua huihui 

mai ki Te Whanganui-a-Tara, haere mai, nau mai.  And so to the claimants 
who have arrived here today, all gathered…(technical difficulties 
09:07:39).   

Koutou te moana o Tauranga kua tae mai nei koutou, tēnā koutou.  Ngāti Rēhia, 

tēnā koutou.  Ngāti Pikiao, ko koutou wēnei kua tae mai nei me ngā 

kārangarangatanga huhua kei waenganui i a koutou i tua atu i ngā kaikerēme 

matua e whakahuahuatia ake nei.  Tauranga district who have come here, 
Ngāti Pikiao, Ngāi Te Rangi, all of the people who…(technical difficulties 
09:07:57).   

Te māngai o te Kīngitanga, Rahui, tēnei te mihi ake ne ki a koutou, kua tae mai 

nei koutou i tēnei rā, tae noa ki a koutou ki ngā māngai o ngā kaikerēme, ngā 

rōia, tēnā koutou, kua eke mai nei tātou i tēnei rā.  The representative of the 
Kīngitanga, Rahui, I want to acknowledge you all who are present on this 
day…(technical difficulties 09:08:11).   
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Huri noa ki a koutou ki te Karauna, ko koutou ēnei ka tū ki te aroaro o te Rōpū 

Whakamana i te Tiriti o Waitangi ki te whakarongo i ngā kerēme a ngā 

kaikerēme ka whakatakotoria nei e rātou ki te aroaro o te Rōpū Whakamana i 

te Tiriti o Waitangi.  And so I want to turn my attention to the Crown who 
stand…(technical difficulties 09:08:27)… Waitangi Tribunal. 
 

Tātou katoa kua tau mai nei, ō tātou mate e whakahuahuatia ake nei i roto i ngā 

ruruku o te ata nei, mauria mai ō tātou mate, mauria mai kia huihui tātou, kia 

kōrero tahi tātou, ko rātou te hunga mate ki a rātou, nō rātou nei te reo e 

pakangatia nei e koutou e ngā kaikerēme.  Tātou te hunga ora tēnei e kōrero 

nei ki a tātou, e mihi ana ki a koutou.  All of we who are here, and those of 
our deceased who were…(technical difficulties 09:08:45)… And it is the 
deceased whose voice that you are…(technical difficulties 09:09:01). 
 

Kāre e tōia roatia ngā kōrero.  He nui ngā kōrero, ā, ko koutou kei te tuku i ngā 

kōrero.  Ko tā mātou mahi ko tā te Rōpū Whakamana i te Tiriti o Waitangi he 

whakarongo ki ā koutou kōrero i tēnei wiki katoa, ā, ka huri ki te Karauna ka 

whakarongo ki ā rātou kōrero.  Mēnā he pātai ā mātou ka pātai mātou.  Mēnā 

kāore he pātai, kāore mātou e pātai.  Mēnā kai te mārama, kāore mātou e pātai.  

Mēnā kāore i te mārama, ka pātai mātou.  Engari koirā noa tā mātou mahi, he 

whakarongo ki a koutou, he wānanga i te pito o tēnei kerēme me aha rā i runga 

i ngā kōrero kua whakatakoto a tētahi taha, tētahi taha, ā, ka tuhi mātou i tā 

mātou pūrongo.  I won’t prolong my contribution.  And you will be 
providing the evidence.  And our role of the Waitangi Tribunal 
is…(technical difficulties 09:09:18)…and the representatives of the Crown 
will listen.  And if we have any questions we will ask them.  If there are no 
questions then…(technical difficulties 09:09:33)… So that is our role, is to 
discuss the essence of this claim.  (technical difficulties 09:09:48) 
…afterwards we will write our report. 
 

Nō reira e mihi ana ki a koutou ngā hoa, ngā rangatira, ngā ruahine, tēnā 

koutou, haere mai, haere mai, kia ora tātou katoa.  And so to all of the wise 
women and men and all of those assembled… (technical difficulties 
09:10:02).   



WAIATA TAWHITO (WAIATA KOROUA) 

(09:11) KIPA MUNRO: (MIHI) 

TAUPARAPARA [THIS IS AN INTRODUCTORY CHANT]  

Ko Tokerau te tūtei, ki te hauraro o te pūaha.  Ko Rākaumangamanga ki te 

Rāwhiti.  E rere atu nei Te Kerei Mangonui, te awa o ngā rangatira, e rere atu 

nei ki raro i te rekereke o Kororipo Te Pā e karangahia nei.  Titiro whakararo ki 

Orongo ki Tākou awa, te wāhi i mataaraaratia ai e Puhi, tō tāua nei waka a 

Mataatua e moe mai rā, e moe mai rā, e moe mai rā.  Whiti whakateuru ki te 

ngāherehere nui o te Puketi.  Pōhutu noa atu ki te moana o Omapere, 

āwhiowhio te rangi ki runga Whakataha maunga.  Kei raro ko te awa o Waitangi.  

Hirere ki Pokākā, tōtika te whatumanawa ki Īpipiri, ki Waitangi.  Ko Whitiora, ko 

Hiruharama Hou, Ko Whetu Mārama, ko Tauwhara ngā marae.  Ko Ngāti Rēhia 

te hapū.  Ngāpuhi nui tonu te iwi.  Nō reira tēnā koutou, tēnā koutou, tēnā rā 

tātou katoa.  Tokerau is the sentry at the north of the river mouth.  
Te Kerei Mangonui, the river of chiefs flows, and it flows below Kororipo 
the village/pā.  And looking downwards to Ōrongo, to Tākou river, where 
Puhi placed our waka of Mataatua and where it rests.  And go to the west 
to the great forest of Puketi.  Pōhutu noa at Lake Omapere and there is a 
cyclone the mountain.  And below is the river Waitangi.  Dashing towards 
Īpipiri at Waitangi.  Whitiora, Hiruharama Hou, Whetū Mārama, Tauwhara 
the marae.  Ngāti Rēhia is the hapū.  Ngāpuhi nui tonu is the iwi.  And so 
greetings, greetings, greetings all.   
 

E te tuakana e Ruakere, nāu tātou i piki ake ki runga i te maunga Taranaki kia 

pātata tātou ki ngā rangi tūhāhā, ngā toi o ngā rangi.  I roto i ngā takutaku i 

tuwherangia ki mua i te aroaro i te rā nei, nō reira e te tuakana e mihi ana.  E 

mihi ana ki tēnā reo tawhito, tēnā reo he tauira ki roto i tēnei o tō tātou nei 

nohonga i te rā nei.  Nō reira e mihi ana ki a koe, Ngāti Ruanui, tērā o tō tātou 

tupuna, e mihi kau ana, tēnā koe, tēnā koe, tēnā koe.  To my senior, Ruakere, 
it was you who guided our climb on mount Taranaki so that we almost 
reached the highest heaven.  And all of the incantations that you laid out 



today, and so I want to thank you for that.  I acknowledge that ancient 
voice, that voice which is an example to us during our sitting on this day.  
And so I acknowledge you Ngāti Ruanui, one of our ancestors, and so I 
acknowledge you, thank you, thank you.   
 

E te pāpā, te uri o Toroa, anei te uri o Puhi, te teina.  Tēnei te teina e tuohu nei 

ki mua i a koe, ki a kourua tahi e te Kaiwhakawā, e Te Kani.  Kei konā tō tātou 

waka tonu e noho ana.  Tiaki tonu ana a Ngāti Rēhia tō tāua nei waka.  Engari 

tēnā te tamaiti, te teina rā e whakakohatungia kia kore ai tētahi e haere mai te 

tiki.  Me pēnā te tino tiaki.  E te tuakana e Tā Pou, e te Kaiwhakawā e Te Kani, 

waimaria koe, waimaria tātou.  Tohunga reo.  ‘hara ki roto i tō mātou nei reo 

rangatira anahe, engari tohunga reo i roto i te reo Māori, i roto i te reo Pākehā.  

Ko rāua tahi anahe ka taea te whakamāramatia aha kē wā mātou nei kōrero.  

Ehara te whakapākehātia, engari he whakamāramatia ngā kōrero kei te tuku ki 

mua i te aroaro i ngā rā kei mua i a tātou.  To the uncle, the descendant of 
Toroa, here is the descendant of Puhi, the junior sibling.  This is the 
younger sibling who bows his head before you, before the both of you, to 
you, your Honour, Te Kani.  Our waka is still there resting.  And 
Ngāti Rēhia continues to take care of our waka.  But like a child or younger 
sibling we turned it into a rock so that it could not be taken away, and so 
that is the true nature of protection.  To my senior, Sir Pou Temara, your 
Honour Te Kani, you are most fortunate, we are most fortunate for these 
experts in te reo.  And not just in our noble language, but they’re experts 
in Māori and English languages.  They are the only ones who are able to 
explain to us what we are saying.  Not per a translation, but an explanation 
providing an understanding the words that will be shared before the 
Tribunal in the coming days.   
 
Nō reira, hoinā anō ko tēnei tū ake e ōku rangatira, e te tēpu, te hakahoki noa 

atu wēnei mihi kua mihi noa atu ki a mātou nei.  Mēnā horekau ngā āwhā ki 

waho nei, kua mangu katoa tō tātou nei rūma.  Nō reira, ngā whakaaro ki a 

rātou ki runga tonu i te huarahi.  Ko rātou kei te haere tonu mai.  Ngā whakaaro 

ki a rātou kia tae ora mai rātou ki waenganui i a tātou.  And so, this is what I 
have to contribute on the stance of my – to the assembled chiefs, to the 



panel, we want to respond to the acknowledgements expressed to us.  If 
it wasn’t for the storms outside, our room would be full to the brim.  And 
so, I want to pay consideration to those on the road to continue to come 
here and we wish them good health as they (inaudible 09:16:10) here.  
 

Taku whakamutunga i roto i tēnei tū tāku, i tērā wiki raka, e Haami, whakahokia 

mātou tō mātou nei kuia a Hinerangi Puru.  Kātahi anō ia ka whakahokia i tērā 

wiki, i horoia kia uru tōna hoa rangatira a Moka.  Ēnā momo, mei ka ora rāua i 

te rā nei kei konei kē rāua e tū ana, ehara ko Kipa.  Nō reira e tuku ana ngā 

mihi ki te mate, ki ēnā momo i para tēnei huarahi kia kore hokia muri.  I mua i a 

rāua, ko tērā o ngā kaumātua i roto o Waimā, tērā kaumātua, mēnā e ora ana 

ia, kei konei ki te tēpu a Patu Hohepa.  Ka tino waimaria koe e Te Kani.  Ka 

mutu, ēnā momo kaumātua, kuia, nā rātou kē te whawhai kua tae mai tātou i te 

rā nei, nō reira e mihi kau ana, mihi kau ana, tēnā koutou.  In conclusion, this 
stance of mine, the other week we took our kuia Hinerangi Puru back.  She 
was just returned the other week, last week, to be joined by her husband 
Moka.  That calibre, and if they were alive today they would be standing 
with us.  And so I want to acknowledge our dead, to that calibre of person 
who paved the way forward so that we will not go back.  And before them 
was the elder from Waimā, that elder, if he was alive, Patu Hohopa, he 
would be here.  And you are most fortunate, Te Kani.  And that calibre of 
elder who led the struggle, and so we have arrived here and so I want to 
thank you, thank you very much.   
 

Kau kē au i moe i te pō rā.  E te Kaiwhakawā, kau kē au i moe, e warea ana au 

ki tōku reo.  Kau kē au i moe inapō rā, i te aroha au ki tōku reo.  Nō reira i runga 

i tēnā me waiho noa atu nā te mea kei te tū anō ahau i te rā nei, me waiho noa 

atu te nuinga o ngā kōrero ki konā.  Heoi anō, ko tāku, waimarie tēnei taumata, 

tēnei taumata i tae mai ki mua i a koutou i te rā nei.  Nō reira, huri ana i ngā 

pātū o tēnei o tō tātou whare, huri noa, tēnā koutou.  I didn’t sleep last night, 
your Honour.  I did not sleep.  I was worried about my language.  I did not 
sleep last night because of my love for my language. And so with that in 
mind I must leave it here because I am standing again today.  And so, I 
will leave most of my contribution for that time, but I am lucky for this 



assembly of chiefs.  And so acknowledging all of the walls of this house, 
to everyone assembled, thank you.   
 

E te hoariri, e mihi ana ki a koutou, mihi ana ki a koutou.  Kua taunga kē mai 

mātou ngāi māori ki te hoariri.  Muri mai pea ka noho tahi tātou hei hoa mānuka, 

engari i te wā he hoariri, me mihi au ki a koutou, kia koi ō koutou toki, kia koi ō 

koutou toki.  Nō reira, i runga i tēnā e tātou mā, me waiho mai ki konei āku 

kōrero, mihi kau ana ki a koutou i tae mai, tēnā koutou, tēnā koutou, tēnā rā 

tātou katoa.  To the enemy, opposition, greetings, greetings.  The Māori 
people have come here before.  Afterwards perhaps we will sit together 
as good friends, but at this time we are enemies, and so I want to 
acknowledge you, may your axes be sharp.  And so with that in mind, to 
everyone, I will leave my contributions here at this time.  I want to 
acknowledge everyone here who has arrived, greetings, thank you, thank 
you all.   

WAIATA TAUTOKO 

He tauira ngā mihimihi mō tō tātou reo.  Ngā tauira hei whakaārahi i a tātou i te 

rā nei, nā reira tēnā koutou, tēnā koutou, tēnā rā tātou katoa.  Formal 
acknowledgements are an example of our language.  The formal 
acknowledgements are an example for our reo, and those examples will 
lead and guide us today, and so thank you, thank you, thank you all.   

UNIDENTIFIED SPEAKER (KAUMĀTUA NGĀI TE RANGI): (09:20:50) 

TAUPARAPARA [THIS IS AN INTRODUCTORY CHANT]   

Ko te mātāmua o ngā whakaaro katoa ki a ia i te wāhi ngaro, arataki mai nei i 

a mātou i runga i ngā huarahi, ā, ina rā ko te kaupapa kei mua i a tātou.  Me te 

hoki atu hoki o ngā whakaaro ki a Kīngi Tūheitia Pōtatau Te Wherowhero 

Te Tuawhitu, ko ia tērā e takahi nei ngā tapuwae i whakarere mai e tōna whaea 

Te Arikinui Te Atairangikaahu.  Nō reira kia ūhia katoatia ngā manaakitanga a 

te Runga Rawa ki runga ki a Kīngi Tūheitia, tana hoa Atawhai, ā rāua tamariki, 



mokopuna, te whānuitanga o te whare kāhui ariki, ā, tae mai ai ki a tātou e tau 

nei.  Firstly, we must acknowledge the hidden realm that led us on the 
various pathways to this matter that is before us.  And also thinking of, 
paying consideration and respect to Kīngi Tūheitia Pōtatau Te 
Wherowhero VII who has followed in the footsteps of his mother 
Te Atairangikaahu.  And so may he be blessed from God Almighty, 
King Tūheitia, his wife and their children and the entire royal family, 
including we who are present today.   
 
Te mihi ake ki a koe e te taku rangatira nāu mātou i taki mai i roto i ngā – hei 

tīmata i ngā whakahaeretanga mō te rā nei, e tino whakamihi atu tēnei i te 

tīmatahia ki raro i ngā tikanga tawhito i whakarere mai e rātou mā.  He hōnore 

nui tēnei ki a mātou o Ngāi Te Rangi ki te tau mai ki mua i a koutou e aku 

rangatira.  Te mana whakawā, tēnei rā te mihi ake.  E mihi ake ki a koe, otirā ki 

a koutou ngā mema o te Rōpū Whakamana i te Tiriti, he hōnore nui tēnei mō 

mātou mō Ngāi Te Rangi kua tau mai ki te whakatakoto i wā mātou kōrero.  He 

pai tēnei i te mea kei tēnei taha o te tēpu.  E tika ana hoki ko koutou ngā tohunga 

mōhio, matatau ki tō tātou reo, ko koutou ngā mea e mōhio ana e ahu pēhea 

ana tō tātou reo.  Kāore au i te mōhio pēnā kei konei te hoariri, engari ko te 

hoariri kei waho rā, tērā whare e tū mai rā i tērā taha o te tāone nei, kei reira 

pea te hoariri.  Engari, tēnei rā te mihi ake, mihi ake ki a koutou ngā tohunga o 

te reo, matatau ana e ahu pēhea ana tō tātou reo i te rā nei.  And I want to 
thank you, Kipa, who led the way for us on our behalf to commence the 
proceedings today, I want to thank you very much for you commenced 
under the tikanga that were left by the ancestors.  This is a great honour 
for us of Ngāti Ranginui, Ngāi Te Rangi who appear before you.  
Your Honour, acknowledgements.  And you, Pou, and the 
Waitangi Tribunal, it is a great honour for us to come here to present our 
evidence.  And this is good because on this side of the table, it is 
appropriate that you are the experts, proficient in our language and you 
know the direction which our language is progressing.  I don’t know 
whether the enemy is here, but our opposition are here, but they’re in the 
house on the other side of town, and perhaps that’s where the enemy is.  



However, I want to express my acknowledgments to you the experts in te 
reo who are proficient and know as to where our language is progressing.   
 
Kāore au e hiahia ana te huri ki tō tāua waka ki a Mataatua e Pou i te mea kua 

whakakōhatutia, kāre e taea te whānako (Māori 09:23:46) whakahoki.  Engari, 

koia tēnā te āhuatanga (Māori 09:23:51).  Ko te mea nui ki a au, kua tau mai 

ngā iwi katoa, ehara ko mātou anake o Ngāi Te Rangi, engari kua tau mai ngā 

waka katoa ki te tautoko i tēnei whakatakotoranga kōrero, ā, me te mōhio ake 

arā te hoariri e takahi nei i ngā tikanga i tō tātou reo.  Kua tae mai tātou ki te 

whakamana, ki te whakapiki ake, ki te whakarangatira i te reo e tika ana mō te 

moutere nei.  I do not want to turn our attention to our waka Mataatua, Pou, 
because it has been petrified and we’re not able to steal it and take it back 
home.  However, that is the nature.  What’s most important is that all of 
the iwi are present, not just ourselves of Ngāi Te Rangi, but all of the waka 
are present to support the presentation of evidence and the knowledge 
that there is the enemy trampling upon our tikanga and our language.  And 
so, we have come to empower and to elevate and to enable what’s best 
for these islands.   
 
Nō reira, kāre e tō ana i ngā kōrero.  Te whai ake i tō kōrero e taku rangatira, 

te āhuatanga o te hunga kua wehe atu.  I te Rāhoroi nei kātahi anō ka tukuna 

atu tētahi o mātou, tētahi o ngā (Māori 09:24:43 Mare) nō roto o 

Te Tai Tokerau.  Tīmata mai ki reira i roto i a Te Rarawa me Te Aupōuri, 92 

ōna tau, ka tukuna atu e mātou ki te rua kōiwi o rātou mā.  Nō reira ka tangi ake 

ki a rātou, ka horahia te whakaaro mō rātou, ā, ka hui tahi ana tāua te Māori ko 

rātou tērā kei mua i a tātou e whakaahua mai ana.  And so I will not prolong 
this contribution, I am just following on from what my chief said in terms 
of those who have departed from this world.  On Saturday, we sent one of 
our elders from the North and we started there from Te Rarawa, Te 
Aupōuri, and that person was 92 years of age, and so we returned this 
person back to the earth where the ancestors come from.  And so we 
lament their loss and may present all of our considerations towards them 
as we are gathered here, and those who show the way.   
 



Nō reira kāre e nui ake ngā kōrero e aku rangatira.  Tēnei te mihi ake ki a 

koutou, kia whakawātea mai nei ki te whakarongo i ngā kōrero ka tau ki mua i 

a koutou, arā ka tū mai nei i mua i a tātou.  Nō reira huri noa, tēnā koutou, kia 

ora tātou.  So I will not prolong this.  To all of the distinguished people, we 
just clear the pathway so that we can listen to what is to be said before 
you.  And so to everyone, greetings and thank you.   

WAIATA TAUTOKO 

Nō reira (Māori 09:28:36) e tutū ai te puehu ki runga o Mauao.  Hikohiko ai te 

uira ki Ōtanewainuku, Papā te whaititiri ki ōku whenua.  Ka āpiti hono tātai hono, 

ko rātou te hunga wairua ki a rātou.  Āpiti hono tātai hono ko tātou tēnei te 

kanohi ora e mihi nei e tangi nei ki a rātou.  Huri noa, tēnā koutou, tēnā koutou, 

kia ora tātou, e tau ana.  The thunder roars and the lightning strike, 
Ōtanewainuku, bring it together, paying respect to the those in the 
spiritual world and joining together we the living faces as we continue to 
acknowledge and lament their loss.  Greetings, greetings, greetings to 
everyone.   

UNIDENTIFIED SPEAKER (KAUMĀTUA NGĀTI PIKIAO): (09:29:02) 
Karanga tō hau ki te muri, raranga tō hau ki te tonga, kia mākinakina i uta, kia 

mātaratara ki tai.  Whakapuke ake ana ngā ngaru o te ngarue, ko 

Ngā Pōtiki a Hinehopu e heru mai rā i Te Mātārae i Orehu.  Kau atu ai te waka 

ki te papa kōritorito, koro ki te wao.  Kia pīkautia te kōhatu kōrero, ko 

Matawhaura te paehaka o te kōkako peke wero a te waha tuoro.  E auē ana 

ngā kuri a Tarawhata, tihei tū paiahaha.  Let the breeze blow over the land, 
let the breeze blow over the ocean.  Acknowledging the waves.  
Introduction…(technical difficulties 09:29:26)…behold the breath of life. 
 
Tautoko ake ana i ngā mihi ki te kaiwhakarite, tēnā koe nāu nei i whakatū te 

arawhata ki te wāhi ngaro, ki ngā Atua kia horahia ā rātou manaakitanga, 

māramatanga ki runga i a tātou.  Nā reira tēnei ka mihi.  E te Kaiwhakawā, 

Tā Pou, koutou e noho nā, whakarongo nei ki ngā kōrero a ngā waka kua tae 

mai, e mihi ana, e mihi ana ki a koutou katoa.  I endorse the 



acknowledgements to the person who opened our proceedings for it was 
you who opened the doors to the hidden realm, and may they provide us 
with the care and the enlightenment.  And so to you, your Honour, Sir Pou, 
to you all sitting on the panel and listening to what’s been said from the 
various waka who have arrived, and so greetings. 
 
E mihi ana hoki ki te Kāwanatanga, e mihi ana.  Mōna e whakaoreore nei i a 

tātou, e whakaohooho nei i a tātou te iwi Māori kia tū kotahi i roto i ngā kaupapa 

o ngā wiki i mahue ake nei.  Koinei anō mātou, nā, i tēnei wiki kua hoki mai.  

Anei te kaupapa.  Nā reira, e mihi ana ki a rātou, e mihi ana ki a rātou e 

whakaoreore nei i a tātou te iwi Māori kia tū pakari ai, kia tū kotahi ai i runga i 

te kaupapa nei, nā reira e mihi ana.  I want to acknowledge the Government.  
I acknowledge them because they have awakened and activated the Māori 
peoples to stand together in terms of the matters over past weeks.  We 
were here present and this week we have returned, and here is the matter 
before us.  And so I want to acknowledge them.  I wish to acknowledge 
them for activating the Māori people to stand strongly and united on this 
matter.   
 
Otirā, e mihi ana ki ngā waka e tau nei.  Tēnā koe e hoa nāu nei i wāhi, i wāhi 

te wāhanga ki a tātou.  Kei te pāpā, te Moana o Tauranga, tēnā hoki koe.  Rahui, 

whakakanohi nei tō tāua Kīngi a Tūheitia, tēnei ka mihi ake, tēnei ka mihi ake.  

Nā reira, kāre e kūmea roa te kōrero, heoi anō tautoko ake ana i ngā kōrero 

kua horaina ki te whare.  Ana ngā kōrero kei mua i te aroaro, nā reira e mihi 

ana ki a tātou katoa.  E hoa mā e pae nei, e taupua nei i raro i te tuanui o te 

whare e tū ake nei, tēnā koutou, tēnā koutou, tēnā koutou katoa.  And so I 
want to acknowledge also the waka who have arrived.  Thank you my 
friend for it was you who opened the oratory for us, and also to the elder 
from Tauranga.  And to you Rahui, representative of our King Tūheitia, 
and so I acknowledge you.  And so I will not prolong my speech, however 
I endorse what has been said and laid down in the house.  And there is 
much also to be said to come, and so I want to acknowledge everyone 
here who are present here under the roof of this house, thank you, thank 
you, thank you all.   



WAIATA TAUTOKO 

Rātou ki a rātou, tātou ki a tātou, tēnā koutou, kia ora tātou.  And pay respect 
to the dead and to we the living, thank you. 

(09:33) JUDGE TE KANI WILLIAMS: (MIHI) 
Kia ora tātou.  I te tuatahi kei te mihi atu ki a tātou e huihui mai nei i tēnei rangi.  

Kua mihi ngā mihi, ā, tautoko ana au i ngā mihi kua mihia, nō reira tēnā koutou.  

Me kore pea e wareware i a rātou mā kua wehe atu ki te pō, haere, haere, hoki 

atu rā.  Ā, ki a tātou, ngā kaikerēme e whakaemi mai nei ā-tinana i roto i tēnei 

rūma, i roto i ngā rūma o TPK, tēnā koutou, tēnā koutou, a tēnā tātou katoa.  

Arā i a koutou e noho mai nā mā runga ipurangi, tēnā koutou.  Ki a koutou o te 

Karauna, ngā āpiha o te Karauna, ngā rōia e whakaemi mai nei i tēnei rangi, 

tēnā koutou, tēnā koutou, a tēnā tātou katoa.  Firstly, I want to thank 
everyone gathered here today.  The acknowledgements have been made 
and I endorse those acknowledgements that were expressed, and so 
greetings.  We must not forget those who have departed to the world of 
death, farewell, farewell, rest in peace, return.  And so to we, and to the 
claimants who have gathered here in person in this room and in the rooms 
of TPK, greetings.  As you are sitting, and those joining through online, 
greetings.  And to the officials of the Crown and all of the lawyers who 
have assembled here, greetings, greetings, greetings all.   
 

Kia mārama ai koutou pea, ngā mema o tēnei rōpū, o tēnei taumata e noho mai 

nei i tēnei rangi.  Mai i tēnei taha, ko Professor Frankel tētahi, ā, ko Dr Paul 

Hamer, arā, mōhio koutou pea wēnei e rua ko Dr Ruakere Hond rāua ko 

Pou Temara.  Mōhio ana pea koutou ko wai tēnei e kōrero mai ana i tēnei rangi, 

ana ko ahau, ko Kaiwhakawā Williams.  Muri i a mātou ngā āpiha o te 

Rōpū Whakamana i te Tiriti e āwhina mai i a tātou i tēnei rangi.  May I inform 
you, the members of this panel sitting here today.  On this side is 
Professor Frankel, Dr Paul Hamer, and you know these two, 
Dr Ruakere Hond and Sir Pou Temara.  You already know who is speaking 
today, it is I, Judge Williams.  And behind us are the officials of the 
Waitangi Tribunal assisting us today.   



 

Kia mārama ai koutou, kāore a Paiheke McGarvey e tae atu ā-tinana i tēnei 

rangi, kua whati tana waka rererangi e haramai ana i te ata nei, nō reira kei te 

noho mai ia mā runga ipurangi e whakapākehātia ngā kōrero mō tēnei rangi, ā, 

ka tae atu ia i te pō nei mō ngā kōrero āpōpō, nē.  I tēnei wā me tū pea, me 

karanga atu ki ngā rōia e tae mai nei i tēnei rangi, ā, ka hoatu au ki a koutou.  

Ka hoatu pea ki a koe e Mr Mahuika i te tuatahi.  May I inform you Paiheke 
McGarvey is not here in person today, his flight was cancelled, he was 
coming this morning, but he will translate what is being said today online 
and this evening he will arrive for the evidence submitted tomorrow.  
Perhaps I will call for appearances from counsel who have arrived here 
today.  I give the speaking rights to Mr Mahuika.   

(09:36) MR MATANUKU MAHUIKA: (MIHI, APPEARANCE) 
Tēnā koe e te Kaiwhakawā, tēnā koutou e te Rōpū Whakamana i te Tiriti o 

Waitangi.  Kei konei māua ko Ms Hauraki hei rōia mō Ngāi Te Rangi.  Ehara 

māua i te māngai kōrero, ana, kua kōrero kē a Ngāi Te Rangi ō rātou kōrero, 

ko māua kua haramai te tautoko atu i ō rātou tono kei mua i tā koutou aroaro i 

tēnei wā.  Nā reira, tēnā koutou, tēnā tātou e te whare.  May it please your 
Honour and greetings to the Waitangi Tribunal.  I am appearing alongside 
Ms Hauraki as counsel for Ngāi Te Rangi.  We are not the speakers, 
representatives, Ngāi Te Rangi has already said what they have to say, 
but we have come here to support their claims before you.  And so 
greetings to the house.   

(09:37) MS JAMIE MILES: (MIHI, APPEARANCE) 
Tēnā koutou.  I te tuatahi, mihi atu ki te mana whenua o tēnei takiwā, tēnā 

koutou.  Ā, ki a koe e te Kaiwhakawā Williams, tēnā koe, otirā ki ngā mema o 

tēnei Rōpū Whakamana i te Tiriti o Waitangi.  Ā, tēnā koutou ki ngā rōia kua 

huihui mai nei i tēnei rangi mō tēnei kaupapa whakahirahira.  Kei konei māua 

mō Ngāti Kahu me Professor Margaret Mutu.  Greetings.  Firstly, I wish to 
acknowledge the local iwi of this district.  To you your Honour, Judge 
Williams, greetings, and to the members of the Waitangi Tribunal, 
greetings.  And also to all of the lawyers assembled for this most 



important day.  We are appearing for Ngāti Kahu and Professor Margaret 
Mutu.   

JUDGE WILLIAMS: 
He aha tō ingoa?  What is your name? 

MS MILES: 
Ko Jamie tōku – ko Ms Miles tōku ingoa.  Ms Miles is my name. 

JUDGE WILLIAMS: 
Kia ora.  Thank you.   

MS MILES: 
Tēnā koe.  Kei konei māua ko taku hoa a Mr Lambert.  Tēnā koutou.  Thank 
you.  And I am appearing with my friend Mr Lambert.  Thank you.   

(09:38) MS IHIPERA PETERS: (MIHI, APPEARANCE) 
Tēnā koe e te Kaiwhakawā, otirā tēnā tātou katoa.  E tautoko ana ngā mihi kua 

mihia.  Ā, ki a koe e te rangatira nāu i whakapuare tō tātou nohoanga i runga i 

te tika, te pono me te aroha, ā, i raro anō hoki i te wairua tau, te wairua māhaki 

o Te Mātahi o te Tau Māori, tēnei te mihi nui ki a koe.  Otirā, ki a koutou katoa, 

ā, ki a koe e Tā, e rere ana ngā mihi aroha ki a koe, ā, ki a koutou katoa ngā 

pou e noho ana i tēnei tēpu, tēnei Rōpū Whakamana i te Tiriti, e kore e mutu 

ngā mihi matakuikui ki a koutou katoa, otirā ki a koutou ngā kaihāpai o tēnei 

Rōpū Whakamana i te Tiriti o Waitangi, ā, tō tātou kaiwhakahaere hangarau, tō 

tātou kaiwhakawhiti reo, tēnei te mihi ki a koutou katoa.  May it please your 
Honour, greetings all.  I endorse the acknowledgements expressed 
towards you the chief who opened our sitting in the right way and in a 
faithful way and with love, and we can feel the pleasant spirit as we 
approach the Māori New Year, and so greetings.  To you Sir Pou Temara, 
we want to express our love and thanks to you and to all of the 
distinguished members on the Waitangi Tribunal panel, we will always 
pay respect to you, and to those supporting this matter of the Waitangi 



Tribunal, to our IT experts and our interpreter, acknowledgements to you 
all.   
 

E tautoko ana hoki, e tika ana kia mihi ki te mana whenua o tēnei wāhi, tēnei te 

mihi, te whakamiha ki a koutou.  Otirā ki ngā kaikerēme kua tae ā-tinana mai ki 

tēnei takiwā o te motu, mai tawhiti anō hoki, e whakamānawa ana i a koutou 

katoa i runga i te karanga o tēnei kaupapa mīharo.  It is appropriate also that 
I acknowledge the local people of this district, warm greetings to you also.  
And to the claimants who have arrived in person to this district of our 
country, from afar, we honour you on the call of this matter. 
 

Ko Ms Peters tōku ingoa.  Kei konei mātou ko Ms Herewini, ko Ms Evans e 

whakakanohi ana i ngā kaikerēme, ngā kerēme e rua.  Tuatahi, he kerēme nā 

Whaea Nora Rameka mō te hapū o Ngāti Rēhia.  Tuarua, he kerēme nā ngā 

tarahiti o te hapū – Te Haupapa Kōhatu Trust, arā, ko Umuhuri Matehaere, ko 

Kataraina Keepa, rātou ko Nepia Ranapia.  Kāore anō kia rēhitatia tā rātou 

kerēme, engari he hunga whai pānga rātou i roto i tēnei ruku tātari ohotata.  

Arā, kia whakamōhio atu hoki ko te kerēme o Ngāti Rēhia ko te Wai 3077 i roto 

i tēnei ruku tātari.  Nō reira tēnā koutou katoa.  I am Ms Peters appearing 
alongside Ms Herewini and Ms Evans and we are representing the claims, 
two claims.  Firstly, a claim by Nora Rameka on behalf of the hapū of 
Ngāti Rēhia.  Secondly, a claim by the trustees of Te Haupapa Kōhatu 
Trust who are Umuhuri Matehaere, Kataraina Keepa and Nepia Ranapia.  
They have not yet registered their claim but they are an interested party 
in this urgent inquiry.  And to inform you that the claim of Ngāti Rēhia, 
3077 is the Wai number of their claim in this urgent inquiry.  Thank you.   

(09:40) MS VICTORIA TUMAI: (MIHI, APPEARANCE) 
E te Kaiwhakawā me koutou Taraipiunara, ngā rōia mō te Karauna, ngā rōia 

me ngā kaikerēme, koutou ngā kaikerēme, huri noa ki te whare, tēnā koutou, 

tēnā koutou, tēnā koutou katoa.  May it please your Honour and the 
Waitangi Tribunal.  The lawyers for the Crown, the claimants’ counsel, 
and to the claimants, and to everyone in the house, greetings, greetings, 
greetings all.   



 

May it please the Tribunal, counsel’s name is Ms Tumai.  I appear alongside 

Ms Wihongi.  We appear for a number of interested parties, your Honour.  I will 

dispense of listing those, your Honour.  Kia ora koutou.   

(09:41) MS ALICIA CASTLE: (MIHI, APPEARANCE) 
Kei aku rangatira, kei te tēpu tēnā koutou.  Otirā koutou katoa, e mihi kau ana 

ki a koutou.  Ko Alicia Castle tōku ingoa.  Kei te rorohiko ko Ms Chesnutt.  E 

whakakanohi ana māua i ngā kerēme e rua.  Tuatahi, te Rōpū Wahine Māori 

Toko i te Ora.  Tuarua, ko Geneva Hakaraia-Tino.  Kia ora.  To the 
distinguished members of the panel greetings.  Greetings to everyone.  
My name is Alicia Castle.  Joining online is Ms Chesnutt.  We are 
appearing on behalf of two claims.  Firstly, the Māori Women’s Welfare 
League.  The second claim made by Geneva Hakaraia-Tino.  Thank you. 

(09:41) MS RAHERA DOUGLAS: (MIHI, APPEARANCE) 
E te Kaiwhakawā, koutou ngā mema o te Taraipiunara, e mihi ana ki a koutou 

i tēnei rā.  Kei konei māua ko tōku hoa, Ms Hori Te Pa, ā, ko Rahera Douglas 

tōku ingoa.  Kei konei māua ki te taha o Waikato-Tainui i tēnei rā, he pāti whai 

pānga noa iho.  Tēnā koutou.  Your Honour and the members of the Tribunal 
greetings to you all on this day.  I’m appearing alongside Ms Hori Te Pa, 
my name is Rahera Douglas, and we’re appearing on behalf of 
Waikato-Tainui on this day, an interested party only.  Thank you. 

(09:42) MS ANNETTE SYKES: (MIHI, APPEARANCE) 
Kia ora e te whare.  Kei te tautoko au i ngā mihi kua mihia.  Ko te tūmanako 

tēnei te wāhi tuatahi i mua i a koe e kīia nei te taniwha o te kaiwhakahaere o te 

Rōpū Whakamana i te Tiriti.  I runga i taua tūmanako e te hoa, kei te tino mihi 

ki a koe, kia tūpato i tēnei wiki, kua tae mai ahau i mua i a koe kia whakamana 

tō tātou nei reo.  Ka tukuna te rākau ki taku hoa kia whakamārama mai ko wai 

tēnei, he aha ngā whakanekeneke o tēnei o ngā wiki.  Kia ora.  Greetings to 
the house.  I endorse the acknowledgements previously expressed.  
Hopefully this is the first time the taniwha of the Tribunal.  With that hope 
my friend, I want to acknowledge you, be careful this week, I have arrived 



here appearing before you to empower our language.  And so, I will pass 
the speaking rights to my friend to explain as to who we are and what our 
movements are this week.  Thank you. 

(09:42) MS MAIA TE HIRA: (MIHI, APPEARANCE) 
Mauri ora e te whare.  Ko Ms Te Hira tōku ingoa.  Anei māua ko Ms Sykes e 

whakakanohi ana i ngā kerēme mō Ngāti Te Rangiunuora, he hapū nō 

Ngāti Pikiao, kua tautokona e te iwi whānui o Ngāti Pikiao.  Ka tangihia tonutia 

a tērā hingatanga atu a whaea Hinerangi, he kiritaki ki tēnei e tū mai nei, otirā 

ki tana pokohiwi kaha ki a matua Moka.  Koirā te whānuitanga o ngā 

whakamārama i tēnei ata.  Ka tūhono mai a Ms Delamere-Ririnui rāua ko 

Mr Rurehe ā-ipurangi, otirā ka tae ā-tinana mō te whānuitanga o te wiki e tū 

mai nei.  Tēnā rā tātou katoa.  Behold the breath of life.  I’m Ms Te Hira.  I’m 
appearing alongside Ms Sykes representing the claims of 
Ngāti Te Rangiunuora, a hapū of Ngāti Pikiao which is supported by the 
entire iwi of Ngāti Pikiao.  We lament the death of whaea Hinerangi Puru, 
our client and to her strongarm Moka her husband.  So those are our 
appearances.  Ms Delamere-Ririnui will join online alongside Mr Rurehe 
through Zoom and they will come back in person for the entirety of this 
hearing. 

(09:43) MS ROX SORIANO: (MIHI, APPEARANCE) 
Tēnā koe e te Kaiwhakawā.  Tēnā koutou te Rōpū Whakamana i te Tiriti o 

Waitangi.  Otirā tēnā koutou e ngā kaikerēme, e ngā kaitautoko, e ngā rōia o 

tēnei kaupapa nui i roto i te whare nei i runga i Zoom me livestream, tēnā 

koutou, tēnā koutou, tēnā tātou katoa.  Ko Rox Soriano tōku ingoa.  Nā te tari 

o Mahony Horner Lawyers.  He rōia ahau mō te kerēme Wai 1684, tētahi 

kerēme mō te hōia Ngāti Rangimatakaka, Ngāti Rangimatamoemoe, he 

interested party rātou.  Kia ora.  May it please, your Honour.  Greetings to 
the Waitangi Tribunal.  Greetings to the claimants, to the supporters, to 
the lawyers pertaining to this great matter and in this room, this house 
and joining through Zoom and livestream greetings, greetings.  My name 
is Rox Soriano from Mahony Horner Lawyers.  I am counsel for the claim 



Wai 1684, a claim by Ngāti Rangimatakaka and Ngāti Rangimatamoemoe 
and they are interested party.  Thank you. 

(09:44) MS GEORGINA WHATA: (MIHI, APPEARANCE) 
Ko Ms Whata me Ms Ngāpō ngā rōia nō NL Lawyers mō Dr Rapata Wiri.  I am 
Ms Whata and Ms Ngapo counsel from NL Lawyers a claim for 
Dr Rapata Wiri.  Dr Wiri has interested party status and he is also present 

today, Sir.  Kei konei hoki tō tātou ākona ture te karu o Whakatihi Brown.  

Present also is our law student, Whakatihi Brown.  Due to the technical 

issues, Sir, Ms Ngāpō seeks leave to join the inquiry this week via the YouTube 

link.  Tēnā koutou, tēnā koutou, tēnā koutou katoa.  Thank you, thank you, 
thank you all. 

(09:45) MR SEBASTIAN BISLEY: (MIHI, APPEARANCE) 
E te Kaiwhakawā, members of the Tribunal tēnā koutou.  Ko Bisley ahau.  Kei 

konei mātou ko Ms Sealey, ko Turvey mō te Karauna.  Members of the 
Tribunal greetings.  I’m Bisley.  I’m appearing alongside Ms Sealey and 
Turvey for the Crown.  I am accompanied here today Sir, as you will see 

behind me, by officials from Te Puni Kōkiri and Te Kawa Mataaho including the 

Public Services Commissioner.  It is perhaps also appropriate for me to mention 

at this point Sir that there is an official from Te Puni Kōkiri available in the foyer 

in relation to claimant funding through the hearing in case that is useful to 

anyone.  Her name is Ms Reynolds. 

JUDGE WILLIAMS ADDRESSES MR BISLEY – TE PUNI KŌKIRI FUNDING 

JUDGE WILLIAMS ADDRESSES MS SYKES – TE REO PĀKEHĀ 
TRANSLATIONS 

HOUSEKEEPING – EMERGENCY PROCEDURE (09:47:03) 

JUDGE WILLIAMS ADDRESSES TE MINENGA – LEAVE GRANTED MEDIA 
COVERAGE (09:48:22) 



JUDGE WILLIAMS ADDRESSES TE MINENGA – TRANSLATIONS VIA AVL 
(09:49:16) 

JUDGE WILLIAMS ADDRESSES ALL COUNSEL – LEAVE GRANTED VIA 
AVL (09:49:48) 

JUDGE WILLIAMS ADDRESSES TE MINENGA – TIMETABLE (09:50:15) 

JUDGE WILLIAMS ADDRESSES TE MINENGA – CROSS-EXAMINATION 
FORMAT (09:50:17) 

JUDGE WILLIAMS ADDRESSES TE MINENGA – AVL APPEARANCES 
GRANTED (09:51:21) 

JUDGE WILLIAMS ADDRESSES TE MINENGA – DOCUMENTS FILED AND 
CONFIDENTIALITY (09:52:08) 

JUDGE WILLIAMS ADDRESSES MS PETERS – CROWN COUNSEL 
POSITION (09:52:54) 

(09:53) MR BISLEY: (CONFIDENTIALITY RESPONSE) 
Your Honour is exactly right, there is a single confidential document which has 

been provided to the Tribunal.  From memory that was on Friday evening.  The 

reason for its late provision is that it’s really only come into the Crown’s hands 

very, very recently.  And confidentiality orders are sought in relation to it. 

 

I’ve had discussions with my learned friend Ms Peters over the weekend to 

attempt to resolve it.  There are two possible options Sir in my submission.  To 

date, the discussions that I’ve had with Ms Peters haven’t produced a resolution 

but there is an alternative proposal which she has made and I have indicated 

that for my part the Crown would be prepared to agree to it.  The proposal in 

essence is that the document, which is a Te Kawa Mataaho document that I 

can't really disclose in detail without giving rise to the confidentiality issue I’m 

trying to avoid, the discussed and closed session that if there is any cross-



examination which needs to take place in relation to it that also happen in closed 

session and that it not be put in the record of the inquiry. 

 

I can also say that since my discussions with my learned friend, there has been 

one further development which is that Te Kawa Mataaho have instructed me 

that they expect to be able to put a similar document recording the same facts 

on the record on an open basis.  Because part of the issue in relation to this 

confidential document, which is clearly relevant to the inquiry, is that it’s written 

in the context of a highly confidential relationship.  And so, if the same 

information can be put before the Tribunal in that way, that may reduce the 

amount of time that’s needed to be spent in a closed session or even eliminate 

it. 

 

Given that and given I haven’t had the chance to discuss that proposal with my 

learned friend, I wonder Sir whether that’s left until at least after the first 

adjournment when I can discuss it.  And then we can come back to the Tribunal 

in my hope with an agreed position. 

JUDGE WILLIAMS: 
Thank you Mr Bisley. 

MR BISLEY: 
Thank you Sir. 

JUDGE WILLIAMS: 
I’ll hear from Ms Peters then. 

(09:55) MS PETERS: (CONFIDENTIALITY RESPONSE) 
Tēnā koe e te Kaiwhakawā.  Āe, e tika ana ngā kōrero a tōku hoa mō te 

Karauna, a, kua kōrero tahi māua kia kōkiri he aha tētahi ara hei anga 

whakamua mō tēnei take.  I roto i taku manatū rōia i tuku atu i te Rāhoroi pea, 

a muri i te kitenga atu o taua manatū rōia mai I taku hoa i te pō o te Paraire.  I 

whakaaro – i tukuna atu te whakaaro ki a koe kia tū tētahi hui kaiwhakawā i 

tēnei rā.  Mehemea ka tīmata ki reira kia whakatau ai tēnei take i mua i te 



tīmatanga o ngā kōrero taunaki mō te rā nei.  Tērā pea ka tū taua hui ā te 

paramanawa tuatahi pea.  Ki taku whakaaro kāre e tino roa taua hui 

kaiwhakawā engari he whakaaro kia hui tahi tātou kia kōrerohia ēnei take me 

te kore tuwhera atu ki te ipurangi me kī.  Nō reira koirā tāku hei whai wā tātou 

ki te hui tahi mō taua kaupapa kia whakatau.  Engari he āwhina nui ki a tātou 

katoa mēnā ka taea te whakatau tēnā ā kō ake nei kia mōhio me pēhea tātou 

ngā kāhui rōia kia tuku i ngā pātai, aha rānei ki ērā o ngā kaikōrero mō te 

Karauna.  Thank you, your Honour.  My friend from the Crown is right, we 
spoke to find a way forward in terms of this issue.  In my memorandum of 
counsel that was lodged/sent on Saturday perhaps, in that memorandum 
of counsel from the Friday, I provided the idea for you for there to be a 
judicial conference today.  If we start from there to make a determination 
on this issue before the presentation of evidence today and perhaps that 
conference could take place at morning break.  I’m thinking that it won’t 
be a long judicial conference but the idea is for us to meet and discuss 
these issues if we’re not to be available online.  So, that’s what I have to 
say for us to have an opportunity to hold a judicial conference to address 
that matter.  That would be a great assistance to all of us that if that could 
be determined too so that we know how counsel are able to ask those 
questions to the Crown. 

JUDGE WILLIAMS: 
Kia ora Ms Peters. 

JUDGE WILLIAMS ADDRESSES NGĀ HUNGA RŌIA – FLOOR OPEN FOR  
RESPONSES (09:57:14) 

(09:57) MS SYKES: (CONFIDENTIALITY RESPONSE) 
Ka huri au ki tērā o ngā reo kia whakamārama mai te Crown taku āwangawanga 

mō ana whakaaro.  So, I’ll speak in English so the Crown can understand 
my concerns. 
 

There’s a number of late documents.  They relate to the cross-examination of 

a significant witness that starts tomorrow and she has filed an unsworn affidavit 



that I was distributed.  I haven’t seen the sworn affidavit and I’m wondering 

when that comes in in terms of matters, so there’s a timing issue of when these 

discussions take place. 

 

I’m finding the Crown’s approach quite unfair Sir to those of us that have 

significant hapū and iwi that we act for, to get information in the way that we’re 

being given, in an unsworn manner, over the weekend, that justifies their shield 

of confidentiality in the absence of sworn documents and further reasoning like 

what we’ve had today.  I understand we have coordinating counsel but frankly 

the approach by the Crown has been one of stonewalling and, as you’ve said, 

a deluge of information to actually undermine the way that we can proceed with 

matters in a fair manner.  I raise that. 

 

We must go into a confidential session because there are issues that I would 

like to raise about the way the Crown are providing this kind of material.  We 

haven’t seen the second document that they talk to.  We start 

cross-examination tomorrow and maybe today if we actually don’t get into 

matters.  This is not an appropriate way for a Commission of Inquiry like the 

Waitangi Tribunal to be conducting itself. 

 

Now I’ve been silent for the last two weeks because it’s an urgency matter but 

frankly to be confronted with the information that I was confronted over the 

weekend is actually something that I would have sought costs for in a civil 

context; in a civil context.  But this is public law and I would require some respect 

from my friends to recognise, we don’t just act for individuals we act for 

collectors of group who take instructions on significant matters.  And they are 

constantly saying: “We have to wait for Ministers or we have a confidentiality 

(inaudible 09:59:20) because of personal employment relationships.”  Well 

frankly, we also have the reality that we aren’t funded to these arrangements.  

We have travelled extensively through the night because of the arrangements 

around airports being closed and we want to proceed but you are constantly 

stonewalling us from that ability.  I want that on the record.  Kia ora. 



(10:00) MR BISLEY: (CONFIDENTIALITY RESPONSE) 
Sir, I do wonder whether there’s a point of clarification which I might make or 

actually two points.  The first point of clarification I wanted to make really just 

arises out of my learned friend’s suggestion that the Crown has been 

stonewalling and I do think that I need to respond to that briefly. 

 

In fact, Sir, what has happened is that the Crown has been making assiduous 

discovery all the way through and the particular issue that has arisen in relation 

to this document is it simply didn’t exist earlier.  It couldn’t have been provided 

earlier.  As soon as we knew about it, as soon as we had it in our hands, it was 

discovered. 

 

The second point Sir is that it isn't either a sworn or an unsworn affidavit.  It is 

a briefing.  There is also an unsworn affidavit which is being prepared by 

Ms Baggett which just really explains the reason for which it’s confidential.  I 

think the documents a page and a half long, so it’s not a significant disclosure. 

(10:00) JUDGE WILLIAMS: (CONFIDENTIALITY RESPONSE) 
All right.  Thank you Mr Bisley. 

 

Look, I hear what you’re saying Ms Sykes.  And if I was sitting on that side of 

the table rather than this, I’d have the same concerns.  But I also hear what 

Mr Bisley has been saying and has said previously that the Crown, whilst it 

certainly has not been ideal, have been trying to provide whatever documents 

it seemed to be coming to hand.  The difficulties I’m having is with what seems 

to be a fairly new process of seeking confidentiality around a lot of documents 

it’s not one I’ve encountered and I’ve been around the Tribunal framework for 

a couple of years, so it’s somewhat of a difficulty for both us and claimants to 

be able to try and assess that.  I haven’t even seen the documents that you’re 

discussing. 

 

So, what I’m proposed to do is this, is allow you the opportunity to discuss with 

claimant counsel the issue around this particular document at the morning tea 

break.  Where, after the morning tea break, I’ll ask you to report back to us as 



to where you’ve gotten with those discussions.  It may well be if you aren’t able 

to find a resolution that we do have a closed session.  I’ll have to have a 

discussion with the panel members but it may be at the end of the day rather 

than the beginning. 

 

What I want to do and what we’re here to do is to hear from the parties.  We 

are already an hour behind and I don’t like being behind as you will be well 

aware.  So, that’s what I propose to do, allow you the opportunity to have that 

discussion and hopefully come to a resolution.  If you can't, then we have the 

option of a closed session probably towards the end of the day, if not, at the 

end of the day.  Ka pai.  Kua mārama.  Okay.  Understood? (no audible 

response given).  Okay, all right.  As I understand it, what I’ll ask now is for our 

first witnesses and first opening submissions to be made.  Kei a koe pea 

Mr Mahuika.  Up to you, Mr Mahuika.  And can I say there is value is brevity 

Mr Mahuika.  Kia ora.  Thank you. 

(10:03) MR MAHUIKA: (MIHI, #3.3.006) 
I’ll take that advice I think as it’s intended. 

 

Heoi anō rā, te Kaiwhakawā, te Rōpū Whakamana, tātou e tau nei ā-tinana, 

ā-rorohiko tēnā tātou.  Ana kua mihi kē i ngā mihi, ko tāku te tautoko atu ngā 

mihi kua mihingia.  Ngā mihi ki a rātou kua whetūrangitia, e tika ana te kōrero 

haruru tapuwae kei runga i te marae te huri whakamuri i ngā whakaaro ki a 

rātou.  Rātou e whakahaere i te pakanga mō te reo i ngā tau kua taha ake nei 

tae noa mai ki tēnei wā.  Kotahi noa iho te kōrero ki a rātou, tukuna, tukuna kia 

haere, haere me kī ki te huinga o te kahurangi i reira oti atu ai.  Ana, ka hoki 

mai ki a tātou te hunga ora, tātou e whai haere tonu ana i te huarahi nā rātou i 

para, hei aha, te whakarahi ake, te whakapupuri i tō tātou reo.  Nā reira e te 

Kaiwhakawā, koutou katoa ngā rōpū, te Rōpū Whakamana o te Tiriti, tātou e 

tau nei tēnā tātou, tēnā tātou, tēnā tātou katoa.  Nonetheless, to your Honour 
and the Waitangi Tribunal, to everyone present in person and online 
greetings.  I know the acknowledgements have already been expressed 
but I wish to support those acknowledgements.  Those 
acknowledgements towards those who have joined the stars, the 



footsteps and so we recall those who have passed on.  Those who led the 
way for the battle, the struggle for te reo over the past years until this 
time.  There’s only one thing to say to them, let them go, farewell, to the 
collection of the illustrious.  And so, as we return to we the living, we who 
continue to pursue the pathway that they paved for us to increase and to 
uphold, maintain our language.  To the Judge, to you all, the various 
organisations, the Waitangi Tribunal and everyone present greetings, 
greetings, greetings all. 
 

I tono mai a Ngāi Te Rangi ki a au kia whakaputa ēnei kōrero tīmatatanga kei 

roto i te reo, nā reira he tika ka tarai au.  I kite au i a koe e te pāpā e Pou ko 

taku māhita i a au i Te Whare Wānanga o Wikitōria, ā, ko te tūmanako kia tika 

te whakaputa i ēnei kōrero kia kore koe e tautohe mai.  Ngāi Te Rangi 
requested for me to give the opening submissions in te reo Māori and so 
I will attempt to.  I can see you Uncle Pou who was my lecturer at 
Victoria University and hopefully I express myself correctly these 
submissions so you will not (inaudible 10:04:55). 
 

Heoi anō koinei ngā kōrero tīmatatanga o Ngāi Te Rangi.  Ko Charlie Tawhiao 

te kaitono engari nā Ngāi Te Rangi tēnei tono.  Ko te kaupapa o tō rātou tono 

ko te reo.  E ai ki a Ngāi Te Rangi ko te reo te tūāpapa o te ao Māori.  Ki te kore 

o ngā tikanga Māori, o te ahurea Māori, o te tuakiri Māori.  Ki te kore te reo ka 

kore te iwi Māori e ora tonu ana he iwi motuhake o te ao, kua kore te whawhai 

mō te reo Māori e oti, e tutuki.  Ahakoa ngā mahi tautoko i ngā tau tata kua taha 

ake nei, he whawhai nui tēnei whawhai kei te haere tonu.  Nā reira kāore he 

kaupapa e rahi ake i te kaupapa kei mua i a koutou i tēnei wiki.  Kāre he 

kaupapa e rahi ake i te reo ana ki te ao Māori.  These are the opening 
submissions of Ngāi Te Rangi.  Charlie Tawhiao is the named claimants 
but this is a Ngāi Te Rangi claim.  The matter behind their claim is the 
Māori language.  According to Ngāi Te Rangi te reo Māori is a fundamental 
element of Māori identity.  (inaudible 10:05:25) not for Māori traditions, 
customs, culture, and identity.  Without the language, the Māori people 
would not (inaudible 10:05:39) special people in the world and the 
struggle for te reo Māori would not be accomplished.  In spite of the 



supportive acts over previous years, this is a long and ongoing struggle.  
Therefore, there is no greater matter than the matter that is before you 
this week.  There is no greater matter than te reo to the Māori world. 
 

A, kua tuku kē ā mātou tuhituhi kōrero kei mua i tā koutou aroaro.  Ko te nama 

#3.3.006 kei roto i te rārangi o ngā pukapuka kōrero mō tēnei tūnga, mō tēnei 

nohonga o te Rōpū Whakamana i te Tiriti o Waitangi.  Nā reira ko tāku noa iho 

i tēnei rangi te whakarāpopoto i aua kōrero.  Nā reira kia tīmata mai ēnei 

tīmatanga kōrero mō Ngāi Te Rangi i te Tiriti o Waitangi.  We have provided 
our written submissions which is before you.  The number is #3.3.006 
which is in the list of documents for this sitting of the Waitangi Tribunal.  
And so, what I have to do today is to summarise those submissions.  I 
commence these opening submissions on behalf of Ngāi Te Rangi with 
Te Tiriti o Waitangi. 
 

E ai ki ngā Kōti me te Rōpū Whakamana o te Tiriti he taonga tō te reo.  E ai anō 

ki ngā Kōti me te Rōpū Whakamana o te Tiriti kia āta tiaki te Karauna i te reo.  

Hei aha?  Hei whakatutuki i ngā whakaaetanga a te Karauna kei roto i te 

wāhanga tuarua o te Tiriti, ana kia tautoko ake te Karauna i te 

tino rangatiratanga o te ao Māori mō o rātou taonga.  Nā reira ko te reo he 

taonga o te iwi Māori, nā te Tiriti i whakaae te Karauna ki te tautoko, ki te 

tautoko, ki te āta tiaki i tō tātou reo.  According to the Courts and the 
Waitangi Tribunal te reo Māori is a taonga.  According also to the Courts 
and the Waitangi Tribunal, the Crown must take the necessary steps to 
protect te reo.  Why?  To accomplish the agreement made between the 
Crown in Article II of the Treaty and for the Crown to support the 
tino rangatiratanga of the Māori people over their taonga.  Therefore, te 
reo is a taonga of the Māori people and the Treaty affirms the Crown 
support for it, to support it, to protect our language. 
 

I whakaae anō hoki te Karauna he taonga tō te reo.  I whakaae anō hoki te 

Karauna kia āta tiaki te reo.  Ana kei roto i te ture reo Māori i te 

wāhanga tuaono – taihoa kia rapu haere au mō tērā o ngā wāhanga – koinei te 

kī a te Karauna kei roto o tērā ture, ana te wāhanga tuaono nama rua: “Ka 



whakapuaki te Karauna i tōna ū kia mahi tahi me ngā iwi me ngāi Māori ki te 

atawhai tonu, kia tiakina, kia tokona ake hoki tēnei taonga ko te reo Māori me 

ngā whakatipuranga e here ake nei.  The Crown also agreed that the 
language is a taonga and the Crown also agreed to take the necessary 
steps to protect the language.  Within the Māori Language Act in section 6 
– I’m just trying to find that part – this is what the Crown states in that Act 
section 6: “The Crown will express its commitment to work 
(inaudible 10:08:51) the iwi and Māori people to nurture, protect, and 
support this taonga of te reo Māori for the coming generations. 
 

Kia aroha mai kei te āhua kāpō aku whatu.  Kāre au i te āta titiro i ngā kupu.  

Apologies, I’m going blind.  I’m not really looking at the words. 
 

Nā reira kua whakaae te Karauna he taonga tō te reo, kia tiaki te Karauna i te 

reo, kia tautoko atu, kia mahi tahi anō hoki te Karauna me ngā iwi Māori ki te 

pupuri, ki te whakarahi ake.  Nā reira kāore he tautohetanga e pā ana ki aua 

kaupapa, aua whakaaro, aua āhuatanga e pā ana ki te reo.  I whakaae mai te 

Karauna ki ērā o ngā kōrero e pā ana ki te reo he taonga, ana kia mahi ngātahi 

te Karauna me ngā iwi Māori ana mō te reo.  Ana koinā ngā kōrero kei roto i te 

ture.  Nā te whare Pāremata, nā te Karauna i whakamana.  And so, the Crown 
has agreed that the Māori language is a taonga, for the Crown to protect 
the language and to support it and for the Crown also to work with the 
Māori people to uphold and increase its use.  So, there is no debate 
around those matters, those ideas, thoughts around the language.  The 
Crown agreed with those statements around the language that it is a 
taonga and for the Crown to work with the Māori people for the language.  
Those are the statements in the Act.  It was Parliament and the Crown that 
legitimised it. 
 

Ka tīmata mai ngā raruraru o ēnei wā i te whakaaetanga rōpū tōrangapū mō 

tēnei Kāwanatanga hou.  Ana, kei roto i tērā whakaaetanga kī mai ngā rōpū 

tōrangapū ana kia rahi ake, kia whakamana haere anō hoki te reo Pākehā, te 

reo Ingarangi ana kei runga i te reo Māori.  Ana, nā aua kōrero ka iti haere te 

tautoko atu o te Karauna i te reo kei roto i wāna mahi.  Nā reira koirā tētehi 



hiahia o tērā whakaaetanga.  Koirā anō hoki te hiahia o ngā rōpū tōrangapū o 

tēnei Kāwanatanga, ana kia whakaiti te tautoko atu i te reo, kia whakanui ake 

anō hoki te tautoko atu i te reo Ingarangi.  The current problems started from 
the Coalition Agreement of this new Government.  Within that Coalition 
Agreement, it states that the political party increase and empower the 
English language above the Māori language.  Due to those statements, 
there has been less support from the Crown for the language.  That is the 
aim of that agreement.  That is the aim of the political party of this 
Government and that is to decrease the support for the Māori language 
and to increase the support for the English language. 
 

E ai ki taku titiro, e ai ki te Karauna, kāre anō tēnā kaupapa e here ana, i te mea 

kāre anō a Cabinet i whakamana, nā reira ko te kaupapa nei he whakaaro 

tōrangapū noa iho.  Engari kua tīmata mai ētahi o ngā tari kāwanatanga me 

ngā minita ki te whakamana i ngā whakaaetanga kei roto i te whakaaetanga o 

ngā rōpū tōrangapū.  Ko ētahi atu kei te whakaaro tonu, engari ā tōna wā pea 

ka pērā anō rātou.  Ana, ka whakamahia, ka whakatinana anō hoki tērā o ngā 

whakaaetanga.  In my view, according to the Crown they’re not bound by 
that matter because the Cabinet has not given effect to it, so this matter 
is a political idea.  However, some government agencies and Ministers 
have begun to give effect to the agreement that were agreed to by the 
political party.  Others are still thinking about it, but in time they will also 
do the same.  They will implement and put into effect that agreement. 
 

Nā reira ka kī mai a Ngāi Te Rangi, ahakoa kāre anō a Cabinet i whakamana i 

te kaupapa nei hei kaupapa here o te Kāwanatanga, kua mana kē te kaupapa 

nei, i te mea nā ētahi o ngā tari kāwanatanga me ngā minita te kaupapa e 

whakahaere.  Mēnā ehara te kaupapa nei i te kaupapa here, he hiahia tonu te 

kaupapa nei o ngā rōpū tōrangapū o tēnei Kāwanatanga.  He aha tēnā 

kaupapa?  Te whakaiti i te reo kei roto i ngā tari kāwanatanga, kei roto anō hoki 

i ngā mahi a te Karauna, kia rahi ake i te reo o Ingarangi kei runga i te reo Māori.  

Therefore, Ngāi Te Rangi say that, even though Cabinet has not given 
effect to this matter as government policy, it has already been empowered 
because some government agencies and ministers are moving those 



matters forward.  If this matter were not policy, then they’re driven by the 
political parties of this Government.  And so, what is that matter that 
belittles the language in the government agencies and also in the acts of 
the Crown to increase the use and status of English over the Māori 
language. 
 

Ka kī mai anō hoki a Ngāi Te Rangi ka takahi tēnā kaupapa here, tēnei hiahia 

a te Kāwanatanga nei i ngā mātāpono o Te Tiriti o Waitangi, ā, kia āta tiaki te 

Karauna i te reo, kia rahi ake i te reo, kia whakapupuri i te reo, kia mahi ngātahi 

te Karauna me ngā iwi Māori e pā ana ki te reo kia kore te reo e mimiti, e 

whakangaro atu.  Ngāi Te Rangi also say that policy and the desire of this 
Government breaches the principles of te Tiriti o Waitangi for the Crown 
the language, to increase its usage, to uphold the language and for the 
Crown to work with the Māori people in terms of the language so that it 
would not be diminished or become extinct. 
 

Nā reira koirā te ngako, ana, o te tono o Ngāi Te Rangi, he tono mō te reo o 

Ngāi Te Rangi, tō rātou ake reo, he tono anō hoki mō te reo o te katoa.  Ana, e 

ai ki te Tiriti, e ai ki ngā ūnga o te Kāwanatanga, ana kia tautoko ake i te reo, 

engari tīmata mai i te whakaaetanga o ngā rōpū tōrangapū, ā, ana neke atu ki 

ngā mahi o ētahi o ngā tari o te kāwanatanga me ētahi atu o ngā minita, ana ka 

whakaiti haere ana te tautoko atu o te Karauna mō tō tātou reo, kia kore rātou 

ana e whakaae, e whakatutuki i ngā mātāpono o te Tiriti e kī atu ki a rātou kia 

tautoko atu.  So, that is the essence of Ngāi Te Rangi’s claim.  The claim 
for the language of Ngāi Te Rangi their own dialect and also claim for the 
Māori language of all.  According to te Tiriti and to the guarantees of the 
Government to support te reo, however, commencement from the 
Coalition Agreement and moving to some of the acts of government 
agencies and some of the Ministers has led to the decrease of Crown 
support for our language and they will not meet and accomplish the 
principles of te Tiriti for the Crown to support te reo. 
 

Nā reira e rima ngā tangata i whakaputa ētahi taunaki kōrero kei mua i tā koutou 

aroaro.  Ko Tākuta Hauata Palmer, ana i tū mai te koroua rā kei mua i tā koutou 



aroaro i te tīmatanga mai o tēnei tō tātou huihuinga i tēnei rangi.  Ko Charles, 

tana ingoa karanga, ko Charlie Tawhiao, ko ia te kaitono, ko ia anō hoki te 

heamana o Te Rūnanga o Ngāi Te Rangi.  Ko Dame Naida Glavish.  Ko 

Roimata Ah Sam me Haami Piripi.  Ki taku mōhio ko Roimata me Haami anake 

kei te haramai ki te kōrero ā-waha ki a koutou, otirā ki a tātou i tēnei rangi tonu.  

There are five people who provided briefs of evidence that are before you.  
Dr Hauata Palmer the elder who stood before you at the beginning of our 
sitting today.  Charles, that’s his new name, Charlie Tawhiao, he is the 
named claimant and the head of the Rūnanga of Ngāi Te Rangi.  
Dame Naida Glavish.  Roimata Ah Sam and Haami Piripi.  To my 
knowledge Roimata and Haami will arrive to speak orally to you and to 
everyone today. 
 

Nā reira me waiho ake ēnei tīmatanga kōrero i koneki.  Mēnā he pātai wā 

koutou ana māku e whakautu.  Mēnā kāre he pātai ka karanga atu ki a Roimata 

kia haramai ki te whakarāpopoto āna kōrero, ki te whakautu anō hoki ki ngā 

pātai o aku hoa, ana o koutou.  Nā reira koinei ngā kōrero tīmatatanga mō 

Ngāti Te Rangi.  I will leave these opening submissions there.  If you have 
any questions, I will respond to them.  If there are no questions, then I will 
call on Roimata to take the stand and to summarise her testimony and to 
reply to any questions from my friends and from the panel.  These are the 
opening submissions on behalf of Ngāi Te Rangi. 

(10:17) PROFESSOR SUSY FRANKEL TO MR MAHUIKA: 
Q. Tēnā koe. 

A. Kia ora. 

Q. My question’s very brief and not necessarily one that you have to answer 

now, but if I can sort of summarise.  When you are talking about 

engagement with the Crown, from Māori to the Crown, perhaps it might 

be useful and it might not be useful so I’m just asking this question at the 

outset so that we can think about that, there are two types, broadly two 

types of engagement can I suggest that you are summarising and my 

question really is if I’m understanding correctly.  One is when, and if I can 

use the term very broadly, Māori, so it may be iwi, it may be whānau, it 



may be hapū or it may be different trust groups, engaging with the Crown 

directly in partnership, discussing policy matters working together in that 

way.  And then there is the Māori engaging with the Crown where, and 

again here I use the term individuals broadly if one can, is 

New Zealanders who are using Crown services and your submissions 

and the evidence I think goes to both of these.  I understand your overall 

discussion being that both of these are very important to the partnership.  

My question, and as I say, if it’s more something to think about rather than 

to answer now, is really whether there are any distinctions to the 

applicability of the Treaty principles in those two groupings.  As I said, 

that’s a broad question but I thought it useful just to flag it upfront that at 

least at this stage.  Of course, we have many days ahead of us.  I am 

trying to think around how those two broad groups relate to the Treaty 

principles that you’re referring to and if it’s the same or if there are any 

distinctions there. 

A. (No audible response given). 

Q. As I said, I’m sort of just indicating it and perhaps also to more people in 

the room.  I’m not necessarily requiring an answer now.  I just thought it 

might be useful to indicate upfront that as I’m hearing your submissions 

and reading the evidence this is a thought that I’m having.  I’m not saying 

it’s a fixed thought in any way but may be as we progress there is a 

discussion there to be had.  Thank you. 

A. Kei te mārama au.  Ko taku whakautu mō tēnei wā, ko te raruraru kē 

mēnā ana he iwi, he tangata noa iho, ko te raruraru kāre te Karauna i 

kōrero ki ngā iwi, ki ngā tangata Māori anō hoki.  Ana i whakaae ngā rōpū 

tōrangapū me haere pēnei, ko wētahi o ngā tari o te kāwanatanga, ko 

wētahi o ngā minita, ana ka whakatinana, ka whakahaere taua 

whakaaetanga.  Kāre rātou i kōrero mai ki ngā iwi, ki ngā tangata Māori 

anō hoki.  Kei a rātou anake te whakaaro, te mahi e whakahaere tonu 

rātou.  Koirā te raruraru, kāre he kōrero.  Engari i whakaae te Karauna, 

ana i ū te Karauna kei roto i te ture reo Māori kia mahi ngātahi, engari nā 

te Karauna anake tēnei huarahi i para.  Kāre rātou i kōrero mai ki ngā iwi, 

ki ngā hapū, ki ngā whānau, ki ngā tangata Māori katoa.  Kei a rātou 

anake te kōrero.  I understand.  My reply at this time is that the 



problem is that if it’s an iwi or an individual person, the problem is 
that the Crown do not speak to the iwi or Māori people.  The political 
party agreed that they would proceed like this, that some 
government agencies and some of the Ministers they will implement 
and give effect to that agreement.  They did not speak with iwi or to 
Māori people.  Individually they came up with the idea themselves 
and their actions.  That’s the problem there’s nothing else to add.  
The Crown agreed and the Crown affirmed in the 
Māori Language Act to work together cooperatively, but the Crown 
alone paved this pathway forward.  They did not speak with iwi, 
hapū, whānau or… 

(10:21) DR RUAKEKE HOND TO MR MAHUIKA: 
Q. Matanuku, ehara i te mea he pātai.  Engari pīrangi ana, i a koe e kōrero 

Māori ana, he tīmatanga pai tēnei me te tūmanako he pēnei te kawe o 

ngā mahi i te roanga o tēnei ruku tātari.  Me tērā kōrero ōu te mihi ki ngā 

pou kua hinga atu i roto i ngā tau, pou mō te reo i haramai nei i tēnei te 

tāhū o te reo huri noa i te motu.  E tika ana kia mihi ki a koe anō, nōu anō 

tērā anō o ngā pou, tō matua anō hoki.  Nō reira e whakahoki ana i tērā 

mihi ki runga i ngā pou, ka tuku atu tērā ki tō matua, otirā ngā mahi nui i 

oti i a ia kia reo Māori mai ai koe, otirā ngā kōrero o te rangi nei, tēnā koe 

me ngā kōrero.  Matanuku this is not a question.  However, as you 
were speaking Māori it’s a great start and hopefully we proceed like 
this during this urgent inquiry.  And what you said acknowledging 
the pillars that have passed over the years who struggled over the 
language from throughout the country and so I want to thank you 
for your father was one of those pillars of the language.  So, I want 
to respond to that statement that you made about the pillars and I 
want to acknowledge your father and his accomplishments so that 
you would be bilingual and the statement today. 

A. Koirā tētahi o ngā raruraru e pā tonu nei kei runga ki a tātou.  Ana, ko 

rātou i tipu mai ana kei roto i te reo, te reo taketake o tērā iwi, o tērā iwi, 

o tērā iwi, ana ko rātou, ana kei te whakangaro atu i a tātou me ō rātou 

reo.  Nā reira koirā tētahi o ngā take ko tēnei whawhai ehara i te – kāre 



anō kia oti, ana he whawhai nui kei te haere tonu.  Ana, koirā te take kia 

tautoko te Karauna te hiahia o tātou o ngāi Māori ana ki te kōrero i te reo 

i ngā wā katoa.  Ana, ehara te reo i te kōrero mō te marae anake, ana ko 

te tūmanako, ana ko te reo he reo mō ngā mahi katoa kei roto i te ao.  

Ana, koirā te hiahia.  That is one of the problems that continue to 
affect us.  Those who grew up in the language, the indigenous 
language, dialect of each iwi and to this day…become lost and their 
language being lost.  That’s part of the struggle that is not complete 
and there is a major struggle ahead of us.  So, that is the reason that 
for the Crown to continue to support the desires of Māori people to 
speak the Māori language at all times.  The language is not just 
spoken at the marae and it is hoped that the Māori language is 
spoken in everything that is done throughout the world.  So that is 
the desire. 

(10:23) JUDGE WILLIAMS TO MR MAHUIKA: 
Q. Mr Mahuika, ko tō whakahoki i te pātai a Professor Frankel, koinā te 

ngako o ngā kerēme e pā ana ki tēnei kaupapa, nē?  Mr Mahuika your 
reply to the question of Professor Frankel, is that the gist, the 
essence of the claim pertaining to this matter? 

A. Āe, koirā tētahi o ngā ngako āe.  I kōrero te Karauna kei roto i te ture ana 

kia mahi ngātahi engari kāre rātou i te whakatinana tō rātou ana kōrero.  

Ana, kei roto i te reo o te kāinga he kōrero pākiwaha noa iho ana kāre he 

kiko.  Yes, that is one of the essence of the claim.  The Crown stated 
under law to cooperate but they did not realise what they stated.  The 
home language is just the loud voices and there is no essence to it. 

Q. Āna.  Kia ora. 

 

MR MAHUIKA (CALLS) 
(10:25) COLEY ROIMATA STANLEY-KAWEROA (#A028) 
Kari ana ko te tai tāmitanga, timu ana ko te tai reo Māori.  Ko te tohe nui o ōku 

tīpuna e kore e patu, e kore e riro.  The tide comes in and out and the tide 
of the Māori language.  The great argument by my ancestors it will not be 
abused and it will not be taken away from us. 



 

Tēnā tātou i tēnei o ngā ata.  Hei te whakawā tēnā anō koe, kai te tēpu tapu, 

koutou kei te kapu o ō koutou ringa ngā manakohiatanga o tātou, o 

Ngāi Te Rangi.  Kei a tātou te iwi whakapono mō te hirahiratanga o te reo Māori.  

Kei taku iwi, kei ngā uri o Ngāi Te Rangi, tēnā tātou katoa.  I want to greet 
everyone this morning.  To you Judge and to the holy panel within the 
palm of your hand lay the hopes and aspirations of we of Ngāi Te Rangi.  
We are the people of faith; we are faithful to the importance of the Māori 
language.  To my iwi, to the descendants of Ngāi Te Rangi greetings all. 
 

Ko Te Ruhinga, ko Merepa koinei ngā tātai whakapapa wahine o Ngāti Tapu.  

Ko Tamahau, ko Tauhe koinei ngā tātai whakapapa o Ngāi Tuwhiwhia.  Ko 

Tauhe ko Merepa ka tīmata te reanga tuatahi o te tohe i te reo Māori i 

waenganui i a tātou.  Koinā pea kē te tīmatanga o tātou.  Te manako e kore 

mātou e tū i tēnei o ngā ata kia tohea i tēnei, kia whawhai i tēnei o ngā whawhai 

i tīmata kētia i ngā e hia o ngā tau o mua i a tātou.  Koinā ngā herenga i 

waenganui i āu me a Ngāi Te Rangi.  He tamaiti pakeke tēnei ki te tāone nui o 

Tāmaki Makaurau, ki Te Aho Matua, hūnuku ai ki te kāinga ka patua i te reo 

Māori, ka patua i te ao Māori i āu ka tū ko te whakamā, anō nei mātou e tiro 

ana i mua i a tātou me te whakaaro ka pēnei anō tātou.  Te Ruhinga, Merepa 
these are the female lines of descent of Ngāti Tapu.  Tamahau and Tauhe 
these are the lines of descent of Ngāi Tuwhiwhia.  Tauhe and Merepa is 
where the first generation of those who struggled over the Māori language 
start/began.  Perhaps that is the commencement, our commencement in 
the struggle.  We hope that we will not take the stand this morning to fight 
for our language that started in the years prior.  Those are the connections 
between myself and Ngāi Te Rangi.  I was raised in Auckland and 
Te Aho Matua and I moved back home and the Māori language and the 
Māoridom affected me deeply and I was embarrassed and so I stand 
before you that that could happen again to our people. 
 

Me pēnei pea te whakareotia i te mamae o Ngāi Te Rangi i tēnei o ngā rā.  We 
must give voice to the hurt of Ngāi Te Rangi on this day. 
 



Homai noa rā ngā mata o Tuhua kia haehae au e 

Kia haehae au i aku iwi kau i awhi mai ai koe rā e…i 

 

Koinei rā te mamae e ngaukino ana ki a tātou o Ngāi Te Rangi.  Koinei rā te 

mamae e ngaukino ana i ēnei o ngā kuia e noho i muri nei.  Kei pātai ngā 

mokopuna: “I ahatia e koe taku reo ki te riro te reo Māori?”  Ki te riro te reo 

Māori e tuku atu ki āna mokopuna ka ngaro katoa tātou o Ngāi Te Rangi, ka 

ngaro katoa te iwi Māori kua kōrero kētia i ērā o ngā kōrero.  Koinei te 

taumahatanga o tēnei o ngā rūma ngā kuia ngā koroua e tangi ana me te 

whakaaro e kore mātou e tū i tēnei reanga te tohe tonu i tēnei o ngā tohe.  Me 

te whakaaro ko tōna reanga tuatoru ko Hauata Palmer tēnā, te reanga tuatahi 

i tohe ai i tēnei kia whakataongahia ā-ture nei te reo Māori, ko Paora tēnā i 

whakapono kia uru atu ana tamariki ki Te Aho Matua kia pakeke Māori mātou. 

That is the hurt that affects us deeply the people of Ngāi Te Rangi.  That 
is the hurt that affects us adversely with our kuia, our old women at the 
back.  In case the grandchildren ask: “What did you do for my language?”  
If the Māori is abandoned and the grandchildren then we will become lost, 
we of Ngāi Te Rangi and the Māori people will become lost that has 
already been spoken of.  That is the severe burden in this room, the elders 
that are crying this generation must fight this fight.  The third generation 
with Hauata Palmer they were the first generation who fought the struggle 
for this taonga to be enshrined in law the Māori language.  That’s Paora 
who believed for his children to attend Te Aho Matua so that they can be 
steeped in it. 
 

Ko Roimata tēnei te reanga tuatoru o tēnei o ngā uri a Merepa rāua ko Tauhe 

e tohe tonu ana i tēnei.  Kei muri nei aku tamariki ko Whaiaua, ko Tukere, e 

noho ana kia mau ki te hirikapo i te hirahiratanga o te reo Māori kia kore rawa 

e Tupou i ēnei o ngā tāmitanga e ū ana i runga i a mātou te iwi Māori.  Kia 

mārama pai ki tēnei o te taonga o te reo Māori, ahakoa kua whakature kētia 

tātou.  Engari ko ngā kitenga o tātou o Ngāi Te Rangi, ahakoa kua whā reanga 

mātou e whawhai ana mō tēnei o ngā reo Māori, ahakoa kua whā reanga mātou 

e pakeke ana i tēnei kia mau ki tēnei o ngā taonga, kia tū Māori tātou, kia arero 

Māori, kia whakapono ki te tuakiritanga kia ora ai ngā marae, kei konei tonu 



mātou e wero ana i te Karauna.  Roimata, I am the third generation, this 
descendant of Merepa and Tauhe who continue to argue over this matter.  
Behind me are my children Whaiaua, Tukere who maintain their intellect 
and the importance of the Māori language to not bow down to these 
oppressive actions that are being reigned upon the Māori people.  So, that 
we understand clearly that the Māori language is a taonga, even though 
it’s been passed into law.  But what Ngāi Te Rangi has seen, although for 
four generations we have been struggling for the Māori language, 
although for four generations we were brought up in this struggle to 
uphold this taonga of ours, to stand as Māori, to speak Māori, to believe 
in our identity for the wellbeing of marae, we are still here challenging the 
Crown. 
 

Ka whakaarohia au i tēnā, whā ngā reanga.  E whā ngā reanga, kotahi rau ono 

tekau tau.  Ki te tae atu mai i a Hauata ki a Tukere ki tōna ake pakeketanga kua 

pērā te roa.  Ka inoi mai au ki tēnei o ngā tēpu, e aha ana tātou kia whawhai ki 

tēnei mea te reo Māori?  So, I thought about that, four generations.  Four 
generations over 160 years.  If from Hauata to Tukere and that’s there, 
how long since then.  So, I ask panel, what are we doing over the struggle 
for the Māori language? 
 

E kite ana mātou o Ngāi Te Rangi te raweketanga o te Kāwanatanga e hāngai 

pū ana ki te reo Māori.  E kite ana i te kōhimuhimu, te kōhimuhimu o Te Tāhū 

o te Mātauranga me te mataku kei kitea kei kōhetengia i a rātou me te mōhio 

ka whakapono tēnā o ngā iwi o tēnā o ngā Karauna nei.  He iwi whakapono 

rātou ki a tātou te iwi Māori.  Kua kite.  Kua haurua ētahi o ngā taha pūtea kua 

mātao te noho tahi i te taha o ngā kaiako me te whakaaro ko te whāinga nui 

ehara ko te piki ake i te reo Māori, ehara i te mea kia whakairia ngā kōrero o 

Ngāi Te Rangi ki ngā pakitara katoa o te akomanga, engari ko te structured 

learning.  E aua, kāre au te mōhio he aha tēnā engari koinā tāku e rongo ana.  

We Ngāi Te Rangi can see that the Government is tampering with the 
Māori language.  We have seen the rumours around the Ministry of 
Education and the fear that maybe they will be criticised and that that iwi 
and the Crown that they believe in the Māori people.  We have seen that.  



Some of the funding has been passed and the teachers are in the cold as 
to the major to not increase the usage of the Māori language or to hang 
the narratives in the classroom on the walls of Ngāi Te Rangi, but it’s 
structured learning.  I don’t know what that is but that’s what I hear. 
 

I a mātou e hui tahi ana ki mua i te aroaro i te taha o ngā kaiako, ki ngā tumuaki: 

“Oh, ko te whāinga o tēnei Kāwanatanga ko te structured learning.”  Chur, pai 

tēnā.  Kāre au i pakeke pēnā and ki tāku e mōhio au pai noa aku mahi kaikaute 

me te reo Māori.  Engari tonu mō tēnā.  Ka kitea i te rerekētanga, te 

huringatanga o tātou e ngaukino ana i tēnei o te mātaotanga.  As we were 
meeting one of the teachers and principals, the objective of this 
Government is structured learning.  Chur, that’s good.  I did not grow up 
like that but that’s not what I know.  But never mind that.  We can see the 
difference and the changes to us who are being severely left out in the 
cold. 
 

Kua kōrerotia i roto i tēnei o ngā pepa mō te heke o te taha pūtea.  Ehara i te 

mea ko te pūtea te mea matua engari ko ngā āhuatanga, ngā nekehanga o 

tēnei Kāwanatanga e meatia ana ki ngā pononga o te Kāwana: “Waiho te taha 

reo Māori, waiho ngā kōrero Māori, ko te whāinga nui, e aua, ko te structured 

learning pea.”  Engari ko tāku e mea ana i kitea, i kitea i ngā rā o mua me te 

hiahiatanga me te tere toro mai o ngā ringa raupā o te Kāwanatanga kia hui 

tahi i raro i te mōhio he whāinga nui tēnei o ngā oranga tonutanga o te ao Māori.  

I ngā marama kua taha ake nei kua kite, kua rongo i e hia kē ngā reanga o ngā 

pou o tēnā o tēnā o ngā pononga o te Karauna.  Ka waiho ēnā kōrero ki kō.  

What’s being spoken in this document that decrease in funding.  It’s not 
as if funding is the main thing but the actions of this Government are 
saying to the officials of the Government: “Leave the Māori language or 
speaking the Māori language, the main objective is, I’m not sure, perhaps 
structured learning.”  But I’m saying that it was then and passed from the 
past and the desire to the officials an invitation to work together because 
it was the major objective of the Māori people.  Over the recent months, 
we have seen, we’ve heard how many generations of the various pillars 
from the Government officials.  So, I leave that there. 



 

Engari e mea ana tātou o Ngāi Te Rangi tēnei mea te reo Māori he taonga ki a 

tātou.  E ai ki ngā whāinga o te Tiriti o Waitangi ko tā te Karauna hei manaaki, 

hei tiaki i te reo Māori engari e kite ana mātou i te mataku anō.  E rongo mātou 

i te mataku anō o te hunga kua āhua āwangawanga te whakaputa i ngā kōrero 

Māori, ka āwangawanga te tautokongia i ngā āhuatanga i ngā tukanga Māori 

nei kei kōhetengia i a rātou.  So, ahakoa ehara i te mea i hiahia kia pērā, kua 

pērā.  Kua rongo i a tātou o Ngāi Te Rangi, kua rongo i a mātou o 

Ngāi Te Rangi.  However, we of Ngāi Te Rangi say that the Māori language 
is a taonga to us.  According to the objectives in te Tiriti o Waitangi, the 
Crown’s role is to take care and protect the Māori language, but we have 
witnessed the fear again.  We can feel that fear again from those who are 
worried about speaking Māori are worried about the support for Māori 
processes in case they are criticised.  We do not want that to happen but 
it's happening.  We of Ngāi Te Rangi have heard and felt them. 
 

Kua puta anō te whakaiti, te whakaparahako i te Māori, te patu i te Māori kia 

takahuri nei ki te ao Pākehā, i reira waiho mātou i te pōuri e panapana ana.  

Koinā tā mātou he taonga te reo Māori.  Kua kitea mātou o Ngāi Te Rangi i ngā 

marama kua taha ake nei me te whakaaro me te pōhēhē nui ākene pea kua 

hōhā tēnei kua kikorangi te whare.  Engari tonu mō tēnā.  Ka whero te whare, 

e raupatungia ana i te moana.  I kō a Ngāi Te Rangi e tohua ana i tēnei o ngā 

whawhai kia ora tonu te mana o Ngāi Te Rangi.  Ka tae ki tēnei mō ngā rā me 

te hiahia kia whakatāmi anō i a tātou ā reo nei.  Ahakoa te tae o te whare, ka 

tū a Ngāi Te Rangi te tohea, te wero i ēnei mea kei tukia i te mana o 

Ngāi Te Rangi.  We have also been belittled and discriminated again, 
abused Māori people and so we are left (inaudible 10:34:31) in the night.  
That’s what we say the Māori language is a taonga.  We have seen 
Ngāi Te Rangi over the months and the thoughts and the great 
assumption that we have become fed up and the house is blue.  But never 
mind.  It was the house that confiscated the (inaudible 10:34:58) and we 
continue the struggle to  maintain the mana of Ngāi Te Rangi.  We reached 
those days where our language once again is being oppressed.  No matter 



what the colour of the house is Ngāi Te Rangi will continue to challenge 
the abandonment of the mana of Ngāi Te Rangi. 
 

Nō reira me pēnei pea te kōrero i waenga i a tātou.  I te kore te kohanga reo i 

tū, ka waiho ka noho ngū ka kōrero Pākehā katoa tēnei o ngā whare pēnei i te 

ata.  Ehara i te mea whakaiti engari e kite ana i te hua o te Kāwanatanga e 

ākina ana i ēnei o ngā kaupapa.  Ahakoa e mea ana tātou: “E kī, ko wai te 

Karauna,” e mea ana te nuinga o Aotearoa: “Ki te whakarite koe i te tūāpapa, 

he ngātahi te haere ka whai wāhi kia whakanuia i te reo Māori, ka whai wāhi 

kia whakanuia i te ao Māori.”  Ka ngana te hunga atu i te reo Māori te whakanuia 

i tēnā, ka kitea he āhuru mōwai kia puawai tātou katoa.  I must say this 
amongst us, if the kohanga reo was not established we’ll be silent and we 
will speak English like this morning.  I’m not belittling anyone but I can 
see the fruits as a consequence of the Government advancing matters.  
Even though we say: “Who is the Crown, how dare they,” most of the 
country are saying: “Set the foundation so we may work together to 
celebrate and honour the Māori language and the Māori world.”  I think to 
celebrate it in that way and receive a face shelter so that we can all 
flourish. 
 

Koinā, koinā ko tātou kia rongo i te tangi i te oro o ngā kuia i te whakaaro kahatia 

ki te taku reo, kia rongo i te mamae i raro i te whakaaro akene pea ka ngaro te 

reo ki aku tamariki, ki aku mokopuna kia kitea i te mamae i waenga i a tātou.  

Me te mea nei ko tā te Karauna hei tiaki, hei manaaki i ngā taonga me te mea 

nei he taonga te reo Māori kua kōwhiringia kē tēnā, kua whakatau kētia tēnā.  

Nō reira koirā ko tātou, ahakoa kai te tukituki o roto e mamae o roto me te 

whakaaro ko tēnei reanga ko te reanga kōhanga reo e kore e tū nei e whawhai 

tonu i te whawhai i whawhaitia e ngā koroua e ngā kuia.  Me te whakaaro ka 

noho tahi mātou ko aku tamariki te whakanuia te waiata te tohaina te reo ki te 

ao engari kei konei mātou e tohe tonu ana.  So that, that is us to hear and 
feel the crying of our old women over our language, to hear and feel the 
hurt and pain that perhaps the language would be lost to my children and 
grandchildren to see the hurt amongst us.  Also, it is for the Crown to take 
care and protect the taonga and also that the Māori land is a taonga that 



has already been determined.  And so, although there is conflict inside, 
there’s pain inside the thought that this kōhanga reo generation will take 
the stand and lead the struggle.  The matter was taken by our elders, 
myself and my children will honour and sing and share our language with 
the world, but we are here continuing to argue. 
 

Atu i tēnā kua rāpopoto rawa ngā kōrero.  Ki te kore, ka haere tonu ngā kōrero 

me taku hiahia kia kōrero ā-nama nei.  I raro i te mōhio ehara au i te kaiako 

engari ko waku pūkenga ko ngā tātai nama hei whai rawa mō tātou te iwi Māori.  

Nō reira me tū pea ngā kōrero ki kona, e mihi ana.  And so, aside from that, I 
have summarised my brief.  If not, I will continue to speak about numbers, 
with the knowledge that I’m not a teacher but my skills are in terms of 
numbers and perhaps for Māori I will need my profession there. 

WAIATA TAUTOKO 

(10:38) MR BISLEY TO ROIMATA STANLEY-KAWEROA: 
Q. Tēnā koe greetings Ms Ah Sam.  Sorry, I’ll take this off for a second.  But 

if you prefer to give your evidence in te reo, then that’s obviously I’ll put it 

back in.  But if I listen to myself I get very confused. 

A. Pai noa iho. 

Q. I only have a couple of short points to address with you 

Ms Stanley-Kaweroa.  Shall I call you Ms Stanley-Kaweroa or 

Ms Ah Sam. 

A. Stanley-Kaweroa. 

Q. Thank you.  The first thing I wanted to say is that you’ve provided a brief 

in which you’ve set out your background, the importance of te reo Māori 

to you and to Ngāi Te Rangi.  I don’t propose to have any questions to 

ask you about that.  The Crown is grateful to you for turning up to give 

that evidence and thanks to you it doesn’t have any questions.  The one 

thing I do want to talk to you about if I could is the part of your evidence 

which relates to the impact of current Crown policies.  The first question I 

have is that, if you’ve got the brief in front of you, at paragraphs 45, in 

paragraph 45 you talk about the Crown policies right now and in 



paragraph 46 you say the Crown are sending a signal.  What I’m taking it 

that those paragraphs are primarily directed at is the policies in the 

Coalition Agreement between New Zealand First and the National Party, 

is that correct? 

A. Koinā tō pātai?  Is that your question? 

Q. Yes, that’s right. 

A. Me pēnei pea te kōrero.  E rua tau mātou e whakarite ana i tēnei o ngā 

kaupapa te tai whanake.  Ko te whāinga o tēnā ka whakairia ngā kōrero 

o Ngāi Te Rangi ki te pakitara katoa o te akomanga me te mea nei te 

katoa nei, ehara i te mea te katoa, te nuinga o wā mātou uri kei ngā kura 

auraki e kuraina ana.  Kua rua tau mātou e whakarite tēnā.  I ngana ngā 

kura katoa o Tauranga Moana auraki mai, kura kaupapa mai, kura ā-iwi 

mai te taetae atu ki ēnā o ngā kaupapa, i te mōhio he kaupapa nui, he 

whāinga nui tēnā o te Kāwanatanga o te wā.  Let me say this.  For two 
years we have been preparing Te Tai Whanake.  The objectives of 
that is that all of the narratives of Ngāi Te Rangi are adorned on the 
walls of the classroom but most of our descendants are attending 
mainstream schools.  For two years we have been preparing that.  
All of the schools of the Tauranga district mainstream, kura kaupapa 
and kura ā-iwi attended those kaupapa, in the knowledge that it’s an 
important objective for the Government of that time. 
Ka huri au ki ngā whakaritenga o tēnei o ngā tau.  I te tīmatanga o tēnei 

tau kua meatia kua mātaotia te noho tahi o ngā kura, kua 

āwangawangatia te whakairia i ngā korero o Ngāi Te Rangi ki te pātū o 

te whare.  Kua kore waku mokopuna e ako i ngā kōrero o Koro Mauao, 

kua kore aku mokopuna e rongo, e waiata i ngā waiata o nā 

Te Rangihouhiri i te whāinga rerekē o te Kāwanatanga nei.  Koinā tāku 

kua kitea, koinā ngā kitenga o Ngāi Te Rangi i ngā marama kua taha ake 

nei.  Ko ngā whāinga i waenganui i te tokotoru rā, e kīia ana ko 

Kāwanatanga, kua meatia ki ngā kura kia tūpato, kia tūpato i tēnei o ngā 

taniwha o te reo Māori.  Kia tūpato i tēnei o ngā waiata ngahau o mātou 

o Ngāi Te Rangi.  Koinā ngā kitenga o mātou o Ngāi Te Rangi i tēnei o 

ngā rā.  So, I turn to the arrangements made this year.  At the 
beginning of this year, it was said that the schools were cold and 



there were concerns about whether our narratives would be hanging 
in the walls of the classrooms.  My children would not learn about 
the history of Koro Mauao the mountain and they will not learn and 
sing about Te Rangihouhiri due to the different objectives of this 
Government.  That’s what I have seen and that’s what Ngāi Te Rangi 
have seen over these recent months.  The objective between the 
three parties of the Coalition Government is that they’ve told the 
schools to be careful, be careful of this taniwha the Māori language.  
Be careful of these entertaining songs that belong to us of 
Ngāi Te Rangi.  That is what we have found and seen in 
Ngāi Te Rangi on this day. 

Q. Thank you.  I’m sort of listening to the translation so forgive me if I don’t 

get this perfectly right.  But I think what you’ve identified is that, you know, 

part of what those comments are directed at is the impact of what the 

Government has said in those Coalition Agreements on people in kura 

kaupapa, on children who are learning te reo Māori, is that correct? 

A. Me te whakatāmitanga i ngā reanga e haere ake nei.  And the 
suppression of the generations to come. 

Q. I suppose the reason I’m asking is that I just want to make sure that in 

terms of the inquiry, we’ve got clearly established what it is that we need 

to focus on and part of the reason I ask the question is that later in your 

brief, if I can just get you to turn over a page, so having spoken in those 

terms about the de-prioritisation of te reo Māori names, the direction that 

English be the primary language, you then turn to four particular instances 

within I think your own rohe.  And so, the first one which you give just 

halfway through there’s a paragraph you say: “For example, some of our 

kaupapa Māori initiatives have already had funding cut.”  And then you 

say: “The Ministry of Social Development community connector role has 

been cut; the Ministry of Education has less funding available for things 

like mātauranga reo unit; Ngāi Te Rangi curriculum funding has dried up, 

and hautū waka keeping schools engaged with kids funding has been 

halved.”  Now, there isn't anything I think that you’ve attached to your brief 

that relates to those changes, is that right? 

A. Āe yes. 



Q. Can we just take them one at a time.  When you say some of the kaupapa 

Māori initiatives have had funding cut, when did that occur? 

A. I muri i te kuhu mai o te Kāwanatanga hou.  Wētahi i te Tīhema, wētahi i 

ngā marama kua taha ake nei.  After the Coalition Government was 
formed.  Some in December and in the following months. 

Q. And who was that funding administered by?  I mean where did the funding 

come from?  I’m sorry, I’m really struggling to go back and forth between 

listening to myself and listening to you. 

A. Nau mai ki taku ao.  So, kua kōrero kētia au i roto i te pepa nei, arā ko 

Ministry of Social Development, ko Te Tāhuhu o te Mātauranga ētahi, ko 

Te Aka Whai Ora, engari ko Te Whatu Ora i ēnei rā, tētahi anō, kāre anō 

kia kōrerohia, engari koinā ētahi o ngā kaitautoko pūtea.  Atu i ngā pūtea, 

ka rau atu e Ngāi Te Rangi i a mātou rautaki whai rawa.  Welcome to my 
world.  So, I’ve already referred to that in the document, the Ministry 
of Social Development, the Ministry of Education and 
Te Aka Whai Ora, which is Te Whatu Ora at this time that we haven’t 
said much about, but those are some of the funding support.  Aside 
from funding, Ngāi Te Rangi provides our strategic plan. 

Q. One of the types of funding which you mentioned is the community 

connector role.  Now, a problem that we’ve faced in racing into this 

hearing is documents it doesn’t look to me like you’ve got a 

cross-examination bundle.  I know it has been sent to the Tribunal before 

Friday at 5.00 pm but it may not have come through.  Crown Law has 

hard copies.  I don’t think it matters though.  I think I can just show you.  I 

had a look at community connectors and when I had a look on the internet 

it seems to be a service that primarily relates to COVID-19 rather than to 

te reo Māori, is that correct? 

A. Āe, e tika ana ēnā o ngā kōrero me te mea nei kua kite tātou, ahakoa te 

momo o te kirimana (Māori 10:46:58) o ngā whāinga o tātou o 

Ngāi Te Rangi ka kimihia i tētahi rautaki kia whakarauora reo i raro i te 

mōhio ko te oranga o te whānau ehara noa iho ko te tinana.  Ko te reo 

Māori he rongoā ki a tātou e ngaukino ana i tēnei o te pōuri.  Ko te reo 

Māori te kūaha ki tēnei o tō mātou tuakiritanga.  Nō reira e tika ana tēnā 

o ngā taha engari e mea ana ko te tapatapahi i ēnei o ngā pūtea, ahakoa 



te whāinga, e tūkinotia ana i a mātou, i a tātou te iwi Māori.  Yes, that’s 
right and also that we have seen that no matter what the various 
concepts for Ngāi Te Rangi, we will try and find a plan to revitalise 
our language because the wellbeing of the whānau is important not 
just the body.  Māori language is the remedy to us that are severely 
affected at this sad time.  The Māori language is the doorway to our 
identity.  And so, it is right that that side cut the funding, even 
though that’s the objective, it’s not in the best interest of us the 
Māori people. 

Q. I see.  But I think I’m right in saying, aren’t I, that this isn't a type of funding 

which directly relates to te reo Māori.  It’s a different type of funding, even 

though it has an impact within your community, is that correct? 

A. Ehara i te mea he tika, he rerekē te tirohanga.  Ko te reo Māori kei ia pito 

o taku ao, ki a koe nei ka noho motu te reo Māori i taku ao.  It’s not that 
it’s right but there’s a different view; to me it’s different.  The Māori 
is at each corner of my world and through this the language will be 
broken from my ao. 

Q. All right.  Thank you.  The last question I had which I think is really just 

intended to clarify something.  It relates to hautū waka.  Is that again a 

programme which relates to te reo Māori or is that a programme of kind 

of a wider relevance? 

A. E taupatupatu ana o roto.  I te mea e hia te wā e pātai ana koe – ākene 

pea he ngāwari taku wairua ki te whakautu.  E taupatupatu ana o roto i a 

koe e tuku ana i ēnei o ngā pātai.  Anō nei e mea ana he here kē te reo 

Māori ki taku oranga tonutanga.  Ko tēnei o ngā kaupapa e kite ana i ngā 

tamariki haututu nei me te whakaaro me te whakaritenga o mātou o 

Ngāi Te Rangi ko te tamaiti haututu me whai i tētahi atu rautaki kia puawai 

ia.  Wētahi o ngā wā o te tamaiti e haututu ana nei e kore rawa ia e mōhio 

ki tana reo, ka mutu ki tana ao Māori.  Nō reira ko te whāinga o tēnei kia 

meatia ki te kura, ko tāu nei he whakaritea he wāhi he haumaru katoa kia 

ākona te tamaiti.  It is a programme.  Every time when you ask 
(inaudible 10:48:58) – perhaps my spirit is at ease to respond.  
(inaudible 10:49:08) and so as you’re asking these questions it’s as 
if you’re saying that the Māori language is distinct from my 



wellbeing.  This programme is dealing with children who play up and 
the arrangement that we have means that that playful child there 
must be another strategy for them so that they can flourish.  
Sometimes a playful child will not know his or her language and the 
Māori world and so the objective of this is to tell the schools that 
their role is to make arrangements and a safe place for the child to 
learn. 
Ehara i te mea me pēhitia i ēnei o akoranga rite mai nei i tēnei wā.  E mea 

ana ko te reo Māori ko te āhuatanga Māori o te tamaiti kāre anō te kura 

kia kitea.  Ko tā mātou he ākina i te kura kia kitea i tēnā o ngā tirohanga 

o te tamaiti nei, kia māia tana tū, kia māia tana oranga i roto i a tātou.  

Ehara i te mea kua rite mai nei.  Ka tiro au ki tēnei o ngā rūma wētahi o 

wēnei i haere tahi mātou ki te whare wānanga, e rongo ana au i te reo e 

rere ana, te reo Māori e rere ana i a rātou waha, koinā he tohu ko te reo 

Māori he kūaha ki te oranga.  Nō reira e mea mai ana au, āe, mārika, e 

hāngai ana tēnei ki te reo Māori, koinā tētahi rautaki whakaora, 

whakarauora i a tātou te iwi Māori.  Do not oppress these sorts of 
lessons that have been arranged at this time.  We’re saying that the 
Māori language and the Māori aspects of the child have not been 
seen yet by the school.  Our role is to encourage the school to see 
that view of the child so that the child stands bravely, courageously 
and they are well amongst us.  It hasn’t been established.  When I 
look at this room some we attended university together and I can 
hear the language being spoken from their mouths and that is a sign 
that the Māori language is a doorway to wellbeing.  So, I am saying 
yes indeed this pertains entirely to the Māori language and that is 
one of the revitalisation, revival strategies amongst us Māori people. 

Q. Thank you.  I understand that.  I mean is it fair to say in relation to these 

policies that are described in paragraph 50 that have had funding cut that 

they relate to that kind overall wellbeing of which te reo Māori is a part, 

rather than specifically to te reo Māori? 

A. I a mātou e noho tahi ana, e hui tahi ana, e whakarite ana i te taha pūtea 

ka whakamōhiotia i te rautaki o Ngāi Te Rangi, ko te hokinga ki te reo 

Māori, ko te hokinga ki te tuakiritanga ka whai oranga.  Kua pērā rawa i a 



mātou e noho tahi ana i te taha o ngā kaikirimana he aha rānei o tēnā o 

ngā pononga o te Kāwanatanga.  Wētahi wā ka tere hōhā rātou i a mātou, 

te nuinga o te wā, engari ehara i te mea kua hunga i tēnei o ngā whāinga 

me ngā whakapononga o tātou o Ngāi Te Rangi.  When we are sitting 
and meeting together making arrangements about funding, we 
prepared the strategy for Ngāi Te Rangi pertaining to the Māori 
language, our identity we will gain wellbeing.  That’s when we are 
sitting (inaudible 10:51:52) or sitting beside the contractors or one 
of the government officials.  Sometimes they quickly become fed up 
with us, most of the time, however, we have not hidden these beliefs 
and objectives of Ngāi Te Rangi. 

Q. All right, thank you.  Look, I don’t think I have any further questions for 

you.  Thank you for your time. 

A. Tēnā koe thank you. 

JUDGE WILLIAMS ADDRESSES TE MINENGA – 
PHOTOGRAPHS/FILMING (10:52:26) 

(10:52) DR RUAKERE HOND TO ROIMATA STANLEY-KAWEROA: 
Q. Tēnā koe Roimata me o kōrero.  E rua pea ngā wāhanga māku ki a koe.  

I a koe e kōrero atu ana mō tērā whakatupuranga i tīmata atu i roto i te 

kōhanga reo, i whakaritea tērā reanga, tō reanga, kia noho Māori mai rā 

ki roto i tēnei ao me te ia o ngā momo mahi i te kōrerohia e te Karauna 

nei i ngā momo ratonga nē e kawea ana e Ngāi Te Rangi, i kawea ērā 

mahi i roto i te reo, i roto i te ao Māori.  Koi, kāore i hiahia pea, i rata rānei 

te iwi kia kuhu ki roto i ngā tari kāwanatanga kimi he mea he whiwhinga 

nei mō ērā o ngā hiahia ā-hauora, ā-mātauranga, ā-ture.  Nō reira e mea 

ana koirā tētahi o ngā take e aro atu ana ki Ngāi Te Rangi me te kawe i 

ērā mahi, me te reo?  Thank you Roimata and your evidence.  I have 
two questions for you to address.  As you were talking about that 
generation that begun at kōhanga reo and that generation, your 
generation, was prepared to live as Māori in this world and the 
essence of the acts of the Crown are saying those (inaudible 
10:53:22) fade in the Māori language or in the Māori world or perhaps 



that was not the desire or people did not want to engage with 
government agencies to seek funding for those needs in health, 
education or in law.  And so, is that one of the issues that 
Ngāi Te Rangi is focused on in terms of the language? 

A. E pātai ana, mēnā i kawea i ērā kōrero i roto i te reo Māori?  Are you 
asking whether we portrayed those desires in the Māori language? 

Q. Tērā, tērā.  Yes, that’s that. 
A. Āe. 

Q. Me te mea hoki ka kī atu koirā tētahi wāhanga nui o te rautaki kia tukua 

ērā ratonga.  And also saying that’s a major part of your strategy to 
provide those services. 

A. Ehara i te mea kua kaha kōrerotia i roto i te reo Māori.  I te mea nei e 

mōhio rawa kāre anō kia puta ā-ihu te katoa nei o te reanga kōhanga ki 

ēnā o ngā taumata i waenganui i ngā iwi i tēnei wā.  Tāria te wā e kite 

ana, e haramai ana.  Engari i a mātou e whakarite ana e tūpono katoa 

mātou o Ngāi Te Rangi ki te whāinga o te oranga ka tōtika ngā kōrero.  

Wētahi wā ka mea atu ki a Te Whatu Ora, he aha rānei, takahuri, puta 

atu i te kūaha kia rite mai koe te whakarite i ēnā o ngā kaupapa e mōhio 

pai ana mātou ka tūtuki i te oranga o tātou o Ngāi Te Rangi, kua pērā.  

Ka tae atu ki te tēpu, wētahi wā ka rua, ka toru wā pea mātou pērā ai.  I 

te mōhio koe te momo o te moutere o Matakana wētahi o rātou he 

māhunga mārō, nō reira kua waea ki tēnā i a mātou e noho tahi ana.  Ka 

mutu, i ēnā o ngā whakaritenga e mārama ana ki te tūhonotanga o te reo 

Māori, ki te honotanga o tana tuakiri ki te huarahi o te oranga.  Ka pērā 

katoa.  It's not as if that has been strong in the Māori language 
because not all of the kohanga reo have reached that standard 
amongst the iwi at this time.  Perhaps in time that will happen.  
However, as we were making our arrangements preparing, we of 
Ngāi Te Rangi met the objective of (inaudible 10:54:43) correctly.  
Sometimes we asked Te Whatu Ora so that we’re ready to address 
the matters and we’ll meet the – to address the wellbeing of 
Ngāi Te Rangi.  Once you reach the table, sometimes there’ll two-
three times we would meet at the table.  If you know the calibre the 
people of Matakana Island some of them are hard-headed but we are 



used to that living together.  During those arrangements, it was 
understood the link of the Māori language and Māori identity and the 
pathway to health.  It was like that. 
Ehara i te mea e kōrero ana mō tēnei take whāiti noa iho, e tiro whānui 

ana kia mārama te hunga kei mua i a tātou, o mātou i taua wā, he aha 

ngā mea kua kitea e mātou o Ngāi Te Rangi ka tūtuki i tēnā o ngā oranga.  

Anō nei, e mea ana mēnā he rautaki anō ka tūtuki e kore rātou e noho 

tahi, e kore rātou e hiahia kia hui tahi, i te mea ka tūtuki e rātou i a rātou 

anō.  Te nuinga o te wā kua tae mai i mua i a mātou o Ngāi Te Rangi i te 

mea e mōhio e mārama ana, e kite ana, kua kitea, kua tutuki mātou.  He 

tutukinga kāre anō rātou o te Kāwanatanga, he aha rānei ngā ringa raupā, 

kua tutuki.  Nō reira me pēnā pea ngā kōrero i waenga i ngā ia rā.  I’m 
not just talking about this narrow issue/matter but looking 
extensively so that those behind us can stand with us.  At that time, 
one of the things that we have seen Ngāi Te Rangi that can 
accomplish that wellbeing.  And also saying that if there is another 
strategy that can be accomplished, they will not sit together, they 
would not want to meet with us because they accomplish things on 
their own.  Most of the time they come before us of Ngāi Te Rangi 
because they know or understand that we have accomplished those 
things.  It’s something that the Government have not accomplished 
or helped by the officials.  Perhaps that’s every day (inaudible 
10:56:32). 

Q. Tērā anō pea kua āhua whakautua tētahi wāhanga o taku pātai tuarua.  

Engari nā runga anō i te poto o te wā e pīrangi ana kia whakamārama 

mai koe kei hea te reo i roto i ngā whāinga e rima mō Ngāi Te Rangi, nē?  

Kei roto anō i o kōrero kei te wāhanga toru tekau mā ono e kī ana e rima 

ngā whāinga, Ngāi Te Rangitanga, whai rawa, whai oranga.  Kāre i te kite 

i te reo i reira engari he rautaki anō i mua atu i tērā?  Kei raro i tēhea 

wāhanga, kei ngā wāhanga katoa?  Tēnā, kia whakamārama mai kei hea 

te reo i te whāinga rautaki o Ngāi Te Rangi rua tekau mā rima tau te roa?  

Part of my second question has been answered.  However, because 
of the brief time that we have, I want you to explain where the Māori 
language is in terms of the five objectives of Ngāi Te Rangi?  Within 



your brief of evidence in paragraph 36 states that there are five 
objectives: Ngāi Te Rangi identity, assets, health.  We don’t see the 
language in that, but is there a strategy planned behind that?  It lies 
under which part or is it all parts?  Please explain where does the 
language lie and the strategic plan, 25-year planned strategy? 

A. Ngāi Te Rangitanga kotahi ira tahi, tekau mā iwi o rau o ngā uri o 

Ngāi Te Rangi ka kōrero Māori ia rā, ia rā.  Koinā te whāinga e mea ana.  

Te katoa nei i te rautaki i kite ana ko te reo Māori e hono pūmau ana ki 

tēnei o Ngāi Te Rangitanga, nō reira kei roto rā – Ngāi Te Rangi 1.1, 90 
per cent of descendants of Ngāi Te Rangi speak Māori every day.  
That is the objective, the aim.  Within the entire strategic plan, we 
could see that we are committed to our Ngāi Te Rangi identity and –  

Q. Te tuakiri. 

A. – te tuakiritanga –  

Q. Ka pai. 

A. – o roto i ngā rautaki o tātou o Ngāi Te Rangi.  Koinā ka kitea i te papa 

ko te whare reo o Te Rangihouhiri.  Koinā tētahi i whakarewa e mātou o 

Ngāi Te Rangi.  Tēnei o ngā kōrero i kōrerohia au e hāngai ana ki te 

rautaki whai rawa ka tukuna he paihēneti o wēnā o ngā rawa ki tēnā ko 

ngā kaupapa a te whare reo o Te Rangihouhiri, anō nei ko Te Whare 

Tīrara.  Ko tā rātou he tohaina i ngā kōrero, ngā waiata hei whakapiki ake 

i te reo Māori o te hunga e noho ngū nei.  – it’s within the strategy of 
Ngāi Te Rangi.  And so, we see the foundations, the whare reo of 
Te Rangihouhiri.  That is one that Ngāi Te Rangi launched.  What I 
was referring to pertaining to the strategy, we were part of the 
percentage of those assets, resources will be provided to the 
programme Te Whare Reo o Te Rangihouhiri, Te Whare Tīrara.  Their 
role is to share the narratives, history, songs to increase the use of 
the Māori language (inaudible 10:58:36). 

Q. Tēnā koe. 

RE-EXAMINATION FROM MR MAHUIKA – NIL 



JUDGE WILLIAMS ADDRESSES ROIMATA STANLEY-KAWEROA – MIHI 
(10:58:41) 

JUDGE WILLIAMS ADDRESSES TE MINENGA – PARAMANAWA 
(10:59:04) 

JUDGE WILLIAMS ADDRESSES MR MAHUIKA – KAIKŌRERO TUARUA 
(10:59:04) 

HEARING ADJOURNS: 10.59 AM 

HEARING RESUMES: 11.35 AM 

JUDGE WILLIAMS: 
Mr Piripi, kia ora. 

 

MR MAHUIKA CALLS 
(11:35) HAAMI PIRIPI: (#A029) 
Tēnā koutou e ngā rangatira, te Rōpū Whakamana i te Tiriti o Waitangi.  Heoi 

anō, he hōnore nui tēnei kia tū ki te taha o Ngāi Te Rangi i runga anō ngā kōrero 

mō tōku tupuna nei a Kahungunu, nāna anō i moe i a Hinetapu ki Kaitaia, kātahi 

ka hūnuku kē ki Tauranga, Tauranga Moana.  I reira anō te tupuna nei i whai 

take, i runga hoki ngā akoranga a Hohua Tutengaehe me taku hoa a 

Charlie Tawhiao, kua whakaae au kia noho tahi, kia mahi tahi ai me te iwi nei 

mō te āhuatanga o tēnei kerēme.  He hōnore nui.  [Nil.] 
 

Nā reira, i te wā nei, kei runga ahau i ētahi o ngā poari whakahaere e pā ana ki 

ngā take Māori.  He mahi pai tērā.  I ngā tau kua pahure ake nei, whitu tau kua 

pahure ake nei, ko ahau te heamana o Te Rūnanga o Te Rarawa.  He iwi nō 

Te Hiku o te Ika.  [Nil.]…chairperson of Te Rūnanga o Te Rarawa, an iwi in 
the Far North.   
 

Nā reira, kua roa hoki ahau i mahi i roto i ngā tari kāwanatanga.  E hia hoki ngā 

tari i noho nei au ki te whakamahi wētahi o ngā mahi.  Nā reira, kua mōhio pū 



ki te āhuatanga o ngā tari nei me te āhuatanga o ngā Minita e whakahaeretia 

ana ngā tari me ā rātou nei mahi.  Nā reira, kua roa rawa hoki au i reira, engari 

i te mutunga iho i whiwhi au i te tūranga mō Te Taura Whiri i te Reo Māori, he 

kaiwhakahaere matua, koia tērā ko te teiteitanga o ōku tūranga katoa.  Nā reira, 

he maha ngā wāhanga i noho nei au ki te whakamahi, ngā policies o runga, tae 

noa mai ki ngā mahi ki raro.  Heoi anō, he tangata mōhio hoki ahau ki te Tiriti o 

Waitangi me He Whakaputanga.  And so, for a long time I have worked in 
government agencies.  Many agencies I have worked in.  And so, I 
understand implicitly the nature of these agencies and of the Ministers 
who are managing these agencies and their work.  And so, I worked there 
for a long time, but ultimately I attained the position as CEO of 
Te Taura Whiri, and that was the pinnacle of my entire career.  And so, 
many parts I have worked on such as policies, including work below.  And 
I also understand and know te Tiriti o Waitangi and He Whakaputanga.   
 

I tipu ake au ki ngā rekereke o ōku mātua tūpuna ki te noho ki te tiaki wēnā 

kawenata mai i taku nohinohitanga tae noa mai ki koneki, kua pērā tonu te 

hanga o waku mahi, kia tiakina hoki te Tiriti o Waitangi.  He tohu anō mō te 

kotahitanga o te motu.  Ki te kore te Tiriti o Waitangi, he aha atu?  E mea mai 

ōku mātua he pakanga.  Nā reira, nā rātou anō i mea mai ki a au kia ū ki te 

Tiriti o Waitangi, he wāhi noho, he wāhi kōrero kei waenganui i te kāwanatanga 

me te iwi Māori, ngā hapū me ngā iwi hoki o te motu.  Nā reira, koia wēnā aku 

akonga i te wā e tamariki ana.  In my upbringing I grew up at the feet of my 
ancestors, my elders, and all my life I have taken care of those sacred 
covenants since I was a child, and that’s been the case in terms of my 
work, to protect te Tiriti o Waitangi.  It signifies the unification, unity of 
the nation.  If it was not for te Tiriti o Waitangi, what else would happen?  
As my elders would say a battle would ensue.  And so, that we must 
remain committed to te Tiriti o Waitangi which is a place for us to speak 
and engage between the Crown and the Māori people and the iwi 
throughout the country.  And so, that’s what I learned when I was a child.   
 

He mōkai tonu ahau i runga i ngā marae ōku.  I tipu ake au i te taha o te marae.  

Ko taku mahi mai i taku tamarikitanga kia haere ki te hāpai ngā mahi o te marae, 



ngā mahi ā-ringa nei o te marae.  Nā reira, i roto i te āhuatanga o wēnā mahi i 

puta mai te hiahia ki roto i a au mō te hītori, mō te hakapapa, mō te reo.  Me 

pēhea rānei e mōhio ki wēnā mea mēnā kore koe e mōhio ki te reo.  Nā reira, 

ahakoa ko tērā, i tupu kūware ahau i te reo Māori i taku tamarikitanga, nā te 

mea kua memeha kē te reo kei waenganui i a mātou.  I was favourite child on 
my marae.  I grew up beside the marae, my marae.  Since I was a child I 
went to support what happened at the marae, the practices at the marae.  
So, in terms of that sort of work I grew a desire around history, around 
genealogy and around the language.  You cannot know those things 
unless you understand the language.  And so, although, I grew up 
ignorant of the Māori language when I was a child because the language 
had been diminished amongst us.   
 
Kua tau mai te iwi Pākehā, kua jezebel katoa ōku mātua, kaipia ana, wēnā, 

wēnā mea o aua wā rā.  Kīhai rātou i tino whakapono pū ko te reo he tino 

pupurutanga mō ngā taitamariki.  Kua kōrero Māori rātou, kua whaikōrero, reka 

rawa ō rātou whaikōrero, engari kua kōrero rātou ki a rātou anō.  Kīhai rātou i 

tuku tēnā kōrero, tēnā māramatanga ki a mātou ngā taitamariki e omaoma 

haere nei kei waenganui i a rātou.  Ehara i te mea e kino ana wō rātou nei 

whakaaro, engari kīhai rātou i kite, kīhai rātou i mōhio e mate haere ana te reo.  

Nā, wēnā kaumātua katoa kua mate kē ināianei.  Kua kite atu wā rātou nei 

tamariki, mokopuna, kūware ki te kōrero Māori.  Aroha ana au ki a rātou, aroha 

ana au ki a tātou.  The Pākehā people had come and my parents had turned 
into jezebels that drink beer and all those sorts of things at that time.  They 
did not truly believe that the language should be upheld for the children.  
They spoke Māori, did oratory, they had wonderful oratory, but they would 
only speak amongst themselves.  They did not pass down that 
understanding, how to speak it to the children who were running around 
amongst them.  They weren’t thinking negatively, but they just couldn’t 
see or they didn’t know that the language was dying out.  All of those 
elders have passed on now.  And you can see their children and 
grandchildren who cannot speak the Māori language.  And sympathise 
with them and with us.    
 



Ka mutu, i haere mai ahu ki Pōneke, ahakoa tamariki tonu, ki te whai atu ngā 

mahi ki koneki.  He pai tērā, engari kua kūware tonu ki te reo.  Nā reira, i 

whakaaro ake au e tika ana kia ako.  I te roanga o ngā tau kua pērā hoki au ki 

te kaha ana ki te ako i te reo, ahakoa ko taku koretake.  And also, I came to 
Wellington, even though I was only really young, to gain employment 
here.  That was good, however I was not fluent in the language.  And so I 
thought that it’s only right that I learn.  Over many years, and that’s what 
I’ve done, made a strong effort to learn the language even though I was 
hopeless.   
 
Kua waimaria ahau i reira hoki ētahi o ōku mātua, ko James Henare hoki tētahi, 

nāna anō i ārahi i ahau i runga i tēnei huarahi, āe, he maha atu ētahi o ngā 

kaumātua.  Engari he tangata nui ki a au ko Hohua Tutengaehe i te wā e ora 

ana, he tino matua tēnā ki ahau, ahakoa kāhore ia i whakapapa mai ki a au, he 

matua tūturu hoki tēnā kaumātua ki ahau me aku mahi.  Ko Amster rāua ko 

Tamati Reedy hoki wētahi atu.  Ko te mea pai, nō tētahi atu iwi rātou e tāpiri 

ana ki ngā akoranga o ōku mātua ki te kāinga.  But I’m very fortunate that 
some of my elders, such as Sir James Henare was one, who guided me 
on this pathway, and many other elders.  But an important man to me was 
Hohua Tutengaehe, when I was growing up he was a great elder to me, he 
was not related to me but he was a great elder to me, genuine, and in my 
work.  And also, Amster and Tamati Reedy were also other elders.  And 
what was good about it, is that they belong to another iwi and they would 
supplement my lessons from my elders at home.   
 
Ka mutu, i oti ahau aku mahi ki roto i ngā tari kāwanatanga i runga i tēnā 

hononga o ngā kōrero o ngā kaumātua e ārahi nei i ahau.  Ehara i te mea e 

ārahi mō te reo Māori anake, engari ngā tikanga kia tupu tika ōku whakaaro, 

kia mahi tika ahau i roto i te āhuatanga o wēnā mahi.  And so, I completed my 
work in the government agencies with that connection to the history, 
kōrero from the elders that guided me.  Not just in the Māori language, but 
in the tikanga, the traditions, customs, to dive correct, think correctly in 
terms of my work.   
 



Nā reira, te mutunga iho i kite atu au te tūranga nei mō Te Taura Whiri i te 

Reo Māori.  Nā, ki a au nei, koia tērā ko te tino tūranga o ngā tūranga ki roto i 

te Public Sector nei.  Nā te mea kei reira hoki te pūnga o te waka mō te reo, tō 

tātou reo kei roto i te kāwanatanga.  Nā, mīharo pai au ki ēnā mahi.  Engari, i 

te tīmatanga he āhua kūware tonu ki te kōrero.  And so, ultimately I saw that – 
I attained the position as CEO of Te Taura Whiri i te Reo Māori.  To me, 
that was the highest position in the Public Sector.  Because that was the 
essence of the waka in terms of the langue in government agencies.  I was 
amazed with that work.  But at the start I was quite ignorant to speak.   
 

It was a fast runway, kia piki ake taku reo, kia taea ai ahau te tū ki te kōrero kei 

runga i ngā marae mō te āhuatanga o te reo.  …for me to (inaudible 11:43:06) 
my language so that I was able to stand and speak on marae and speak 
in the language.   
 
Nā reira, waimaria hoki au kia pērā.  Ka mutu, i whai atu au te kaupapa nei, te 

methodology nei mō te whakaoratanga o tō tātou nei reo, revitalisation.  Kua 

kite au, kua rongo au.  Ka mea mai ōku mātua: “Kite atu koe te reo Māori e 

mate haere ana.”  Nā kua pono, kua whakapono ahau ki tēnā kōrero.  I te wā 

tamariki, i reira hoki ahau i ō rātou nei rekereke, tae noa mai ki te Kaunihera 

Māori i te wā i haere rātou ki te Privy Council, ahakoa ehara au te claimant, kei 

reira au i ngā rekereke o ngā mātua nei me te āhuatanga o wā rātou nei kōrero 

i runga i tō rātou nei haere.  Nā, nā rātou anō i mea mai ki a mātou katoa i haere 

rātou ki te Kōti Teitei o te Ao kia whai kaha, kia whai mana tō tātou nei reo i roto 

i te ture, kia whai ai rātou, tātou katoa he huarahi kia whakaora ake te reo ki 

tēnā kāinga, ki tēnā kāinga, ki tēnā kāinga.  Kei reira hoki te – wā rātou nei 

kōrero, kia ōrite tonu tō tātou nei reo ki te reo Pākehā.  And so, I was very 
lucky to do that.  And I also pursued this methodology in terms of the 
revitalisation of our language.  And I’ve seen and heard, and my elders 
would tell me: “You can see that the Māori language was dying out.”  And 
I believed that.  At the time when I was a child, I was sitting at their feet, 
and in terms of the Māori Council when they went to the Privy Council, 
even though I was not a claimant, I was there alongside the elders and 
supporting what they said on their journey.  And it was they who told all 



of us that they went there to the highest court in the world for our 
language to be strengthened and empowered through legislative means 
so that we find, seek a pathway to regenerate the language in each and 
every home.  And that’s what they said to us, for the status of our Māori 
language to be equal to English.   
 

I whakamahia hoki ōku whanaunga katoa i te reo Pākehā nā te mea ko te reo 

pihikete tēnā, ko te reo whai mahi tērā, Ko te reo inu pia hoki tērā, wēnā mea 

katoa.  Engari, he stick in the mud hoki ahau i taua wā rā, mea atu ana ki a 

rātou: “Hey, anei hoki te reo, te tūturutanga o tō tātou nei ao.  Kei hea koutou?”  

Nā, i te roanga o ngā tau kua aro mai, kua whakapiri mai ki te kaupapa.  Ināianei 

nā, e mārama ana mātou katoa, ōku mātua, ōku whānau ki te (Māori 11:45:20) 
o te reo.  Nā, e kaha tonu ana.  Kua tīmata kē ngā Kōhanga Reo, wēnā, ngā 

mea pērā, ka pai.  And all of my relations spoke in English because that is 
the biscuit language and that’s the language that we attain work and when 
you drink beer and all those sorts of things.  However, I was a stick in the 
mud at that time and I would tell them:  “Hey, here is the genuine language 
of our world.  Where are you?”  And over the many years they have turned 
their attention and joined the kaupapa, the cause.  And now, we all 
understand, all my elders, my whānau, the value of the language.  And 
we’ve started Kōhanga Reo, all those things, it’s very good. 
 

I te wā i Te Taura Whiri ahau, i tūtaki au ki ngā hunga nei nō Tahiti, nō 

Rarotonga, nō Hawaii.  Kua kite atu au he reo rite tonu tō tātou reo ki te reo o 

ēnā motu.  Whakaaro ake au kua whānui tō tātou nei reo.  Ehara i te mea he 

reo Māori nō Aotearoa noa iho, he reo Māori anō kei Rarotonga, he reo Māori 

anō kei Tahiti, kei Hawaii hoki.  Mīharo pai au ki tēnā.  Kua kite atu au he 

kupenga reo nei kia ora tō tātou nei reo ki Te Moananui a Kiwa.  When I was 
at Te Taura Whiri, I met people from Tahiti, Rarotonga, Hawaii.  And I saw 
them and I saw that they had a similar language to ours, the language of 
those islands.  And I thought our language has expanded.  Not just the 
Māori language from just Aotearoa, but there’s a Māori language in 
Rarotonga, and Māori language in Tahiti, and also in Hawaii.  I was very 



impressed with that.  And I saw that that’s a language net to ensure the 
health of our language in the Pacific.   
 

Nā, te mutunga iho i hoki au ki ngā kupu o tētahi o ōku koroua, ko Te Kiriwi, 

nāna anō i mea mai i te reo pihikete nei i te wā i hinga a Wī Parata, i te kōrero 

a Prendergast mō te Tiriti o Waitangi.  Nā Te Kiriwi anō i mea mai:  Ultimately, 
I returned to the words of one of my elders, Te Kiriwi, who said in the 
biscuit language, in English, when Wī Parata fell, Prendergast was talking 
about te Tiriti o Waitangi.  And Te Kiriwi said:   
 

“The Treaty of Waitangi has been rained on by the rains, stormed over 

by the storms, but its words are still clear and cannot be obliterated.”   

 

Nā, i runga i tēnā kōrero, te ia o tana kōrero, kia ū ki ngā kupu i whakaaengia e 

ō tātou mātua tūpuna, kei konā anō te huarahi.  Kia ū ki ngā kupu nei, ka ora 

tonu a rangimārie.  Ki te kore, ko wai ka mōhio.  Nā reira, koia tēnā 

(Māori 11:47:07) tētahi o ō mātou tupuna.  And with that statement in mind, 
the essence of what he was saying was that we must remain committed 
to the words that were left by our ancestors, and that’s the pathway 
forward.  To remain committed to what was said and then peace will reign.  
And if not, then who knows what would happen.  And so, that was said by 
one of our ancestors.   
 
Ko te mate ki a au i roto i te āhuatanga o tēnei kerēme, e hoki whakamuri ana 

te kāwanatanga.  I ngā tau kua pahure i whakaae rātou kia anga whakamua, 

kia whakatū ki tēnā, whakatū ki tēnā, whakamana ki tēnā, whakaputa ki tēnā.  

Engari, ka huri te tai, ka hoki whakamuri hoki rātou mō te mana o te reo.  

The problem to me is, within this claim, is that the government is being 
regressive.  Going back to previous years, they were looking forward and 
establishing different things and empowering things.  But the tide has 
turned and we’re going back in terms of the status of the language.   
 

E whā pea ngā wāhanga.  Ko te acquisition, ko te use, te status me te corpus.  

Wēnā kokonga katoa, ka kite atu e hoki whakamuri ana te kāwanatanga, mai i 



ō rātou nei tū o mua.  Nā, ki a au nei, ko te mea rerekē, kua riro ko te ballot box 

e whakahaeretia ana tō tātou nei kaupapa.  There are perhaps four parts.  
Acquisition, use, status and corpus.  Those four corners, and you can see 
the government is going back from their previous position.  And to me, 
what’s different is that the ballot box is controlling our course.   
 
Kīhai te kāwanatanga i haere mai ki te kōrero ki ngā – i te wā i whakatūria ko 

Te Mātāwai, i huri rauna ki te motu o ngā rangatira ki te rapu kōrero kia tū ai a 

Mātāwai.  Ka mutu, nā te kāwanatanga nei e whakakāhore.  Just a stroke of a 

pen, mutu rawa atu ki konā.  The government did not come to speak – at the 
time that Te Mātāwai was established, they went around the country 
amongst the chiefs to help establish Te Mātāwai.  Now, this Government 
just abolished it with a stroke of a pen and that’s it.   
 

Nā, ka kite atu roto i wēnā mahi ki a au nei, ka kite atu te kino o wā rātou nei 

mahi.  Kāore rātou e whakapai ki te reo, ki te tangata, ki te iwi, me tō tātou ake 

reo.  Kua rongo taku ngākau ki tēnā, kua rongo hoki taku māhunga ki tēnā.  Nā 

reira, e āhua riri hoki au mō te – kua kite atu au ka taea e te kāwanatanga te 

teka.  Nā, kua kite au, kua rongo au ki tēnā.  Ka mutu, nā tō tātou nei rangatira, 

e tika ana kia puāwai mai he rangatiratanga mō te tangata, he rangatiratanga 

mō te iwi.  Nā reira, kia ū hoki ki te wairua auaha, ki ngā mahi a ngā matakite.  

Kia ora whānui tō tātou nei reo, kia whai mana, kia whai māramatanga, kia 

whiwhi ai, kia whakamahia e wā tātou nei tamariki, mokopuna.  Heoi anō, koia 

tērā ko te āhuatanga o taku kōrero.  Oti atu ki reira.  We’ve seen within those 
acts, to me, we could see how evil their actions are.  They are not 
honouring people, individuals and iwi and our own language.  I have felt 
in my heart and I’ve felt that in my head.  And so, I am quite angry at – and 
I’ve seen that the government is able to tell lies.  (inaudible 11:49:09).  And 
I’ve heard that.  And our leader says that it’s appropriate that we flourish 
independent autonomy for people and for the iwi.  And so, we must remain 
committed to a creative spirit and the and the aspects of those 
visionaries.  So that our language can gain status and (inaudible 11:49:38) 
to be used by our children and grandchildren.  And that is the nature of 
my brief.  That concludes my evidence.   



JUDGE WILLIAMS: 
Kia ora, Mr Piripi, ā, ki a Te Rarawa.  Ka hoatu ki a koe he rima meneti, ka tū 

koe i te hāwhe hāora.  Thank you, Mr Piripi, Te Rarawa.  I just gave you five 
minutes and it’s almost half an hour.   

HAAMI PIRIPI: 
Mai rā anō. 

JUDGE WILLIAMS:   
Engari, he pātai pea mā te Karauna.  Kia ora.  Questions from the Crown.   

(11:50) MR BISLEY TO HAAMI PIRIPI: 
Q. Tēnā koe, Mr Piripi.  Thank you, Mr Piripi.   
A. Kia ora.   

Q. Thank you for your time today and thank you for coming here to give 

evidence.  Most of my questions really relate to your time as a civil 

servant.  I understand from your brief and you touched on this now that 

you worked as a civil servant for around 30 years? 

A. Yes. 

Q. And in that time you worked across a range of Government departments 

and it culminated in the time that you described at the head of 

Te Taura Whiri. 

A. Mhm. 

Q. One of the things that I note you worked on during your time at 

Te Taura Whiri is the revitalisation of te reo, and I think in your brief you 

also say that that was slow progress at first. 

A. Mmm. 

Q. And that the progress you made was also incremental 

(inaudible 11:51:02), it was a series of stats.  One of the things which 

one of the Crown witnesses will say in due course, and I wondered if you 

would agree with it or have a different view, it is that in the context of the 

Public Service in te reo, progress isn’t always uniform.  Do you think that’s 

a fair statement?  I mean, some places it goes better and other places it 

goes less (inaudible 11:51:25). 



A. Absolutely because each Public Service entity has got a unique path and 

a unique organisational structure to ensure a task is fulfilled.   

Q. Yes. 

A. So it will be different in every instance. 

Q. Got yah.  And did that also contribute to the time it took and did that mean 

that it was harder to progress in some places and easier in others? 

A. Perhaps the task was larger.  For example, in Corrections it was a 

mammoth task because you’re dealing with so many people.  Half of them 

are incarcerated and the other half wanted to be incarcerated.  It’s a very 

difficult thing to achieve.  But when you are able to utilise a language and 

me ōna tikanga in the expedition of your service then you get a better 

result.  Because people understand what you’re saying for a start.   

Q. And I think one of the –  

JUDGE WILLIAMS ADDRESSES MR BISLEY – SPEAK INTO MIC (11:52:26) 

MR BISLEY TO HAAMI PIRIPI: (CONTINUES) 
Q. I think what I was asking about was language plans, that was something 

which you began to develop in your time at Te Taura Whiri and which you 

can see is still used in the Civil Service today. 

A. Mhm. 

Q. And I think you’ve perhaps seen in the Crown’s evidence that just recently 

we reached a point where every Government department has a language 

plan relating to te reo Māori. 

A. Well you would expect it to because they have a certain constituency of 

Māori speaking clientele, and when you’re delivering a service to a Māori 

community and the services pertains to the reality of their lives, and then 

the language in which they prefer to converse is the best way to convey 

the message.   

Q. Absolutely.  And point of the point of those language plans seems to me, 

and please tell me if you disagree, to be to educate people in how to 

achieve this goal, right.  You need to bring people along and explain to 

them why it is important to use te reo, why it is important that they engage 

in that way and how to do it. 



A. I think it would be true to say that people were already quite aware of that 

and it was really about achieving a focus.  Because you can have a 

language plan for an organisation that could be absolutely useless to 

them, because it has to pertain to their work, it has to – from vocab 

through to application of syntax.  So, you know, a language plan is tailored 

to meet the needs of your organisation as it is required to deliver its 

outputs and achieve an outcome.  So yes, I don’t think there’s any real 

difference in the pace, it’s just a difference in the structure perhaps, yes.    

Q. Yes.  One of the comments you make in your brief which I found 

interesting is that you say that the language plans were always subject to 

the fickle nature of Ministers, which I understood to mean that sometimes 

you have a Minister who really got it and engaged straight away and at 

other times you have a Minister who didn’t really get it as well and needed 

some help to understand what it was they should do. 

A. Yes.  Language plans, I mean, aside from the overall policy perhaps, but 

language plans were down to be expedited by the chief executives.  So if 

a chief executive gave the tick and allowed the budget to run then it 

happened.  A Minister is another level, a much more generic level above 

that.  But of course you do need the Minister to be on board because if 

the Minister doesn’t agree not much is going to happen.  But yes, no, and 

chief executives, a good chief executive, if they didn’t know what was 

required, they wouldn’t be really good at their job. 

Q. No. 

A. So I never discovered one chief executive across an array of them that 

didn’t realise what they had to do.   

Q. You know, I suppose that gets to another point which I wanted to ask you 

about because one of the things you say in your brief is, look, if the 

Minister tells you to do something you’ve got to do it. 

A. Yes. 

Q. And I understand that.  If the Minister gives you a directive, that is 

something you have to perform, isn’t it? 

A. Yes. 

Q. You don’t have a choice about that at that point, it’s out of your hands. 

A. Yes.  Unless you want to lose your job. 



Q. Unless you want to lose your job.   

A. Yes. 

Q. But before that, before the Minister gives you a directive, there’s probably 

a process of discussion with the Minister providing advice, you know. 

A. Yes, yes.  A good briefing should fix that. 

Q. A good briefing. 

A. Yes. 

Q. And the briefing kind of moves things along and tells the Minister, ‘look, 

maybe you’ve got the wrong idea, do something different’.   

A. Yes. 

Q. One of the things which, again, one of the Crown witnesses says and I 

thought I’d see whether you agreed with this proposition because I 

probably think you will, it’s quite a sensible one –  

JUDGE WILLIAMS: 
Which witness, Mr Bisley? 

MR BISLEY: 
This is Ms Baggott, Sir.   

MR BISLEY TO HAAMI PIRIPI: (CONTINUES) 
Q. Ms Baggott at paragraph 43 of her brief (if you want the reference) she 

says:  “Regardless of the policies adopted by the government, the role of 

the Public Service is to give Ministers our best free and frank advice while 

maintaining political neutrality to support them in their relationships with 

Māori under the Treaty in the manner they deem fit.”  Is that a proposition 

that you think is right? 

A. I think it’s true in terms of a political and party allegiance, but I think there 

is an ‘under(inaudible 11:57:12 swelling)’ if you like of opinion which in 

my experience can come across as unconscious racism where people 

don’t really realise how inequitable their perspective may be.  But, so our 

job was to arm them with information and knowledge. 

Q. That’s right and that’s one of the points that you touch on in your brief at 

the end, isn’t it.  I think I might just find the reference.  You say sometimes, 



you know, a directive will allow people to go back and hide in their holes, 

dampen their enthusiasm in relation to te reo. 

A. Yes. 

Q. And that’s what you’re talking about. 

A. Yes. 

Q. And that’s not a modern problem I wouldn’t have thought.  That is 

something which you would have been dealing with in your time at 

Te Taura Whiri? 

A. Yes.  But it was because the language was gaining recognition in terms 

of, not popularity but in terms of status, people found they were less 

inclined to express those sorts of views because it was becoming a 

minority (inaudible 11:58:17).   
Q. So there was kind of a, there was a shift, wasn’t there?  I mean, it seems 

to me that, you know, that period through from the first Waitangi Tribunal 

and probably particularly after 2016 there was a really significant shift in 

the importance of te reo. 

A. And I’m suggesting that we have to drive it back. 

Q. No, I understand that, and I suppose the reason I’m asking this question 

is because what I’m suggesting to you and I think you agree with this is 

part of the role of the public servant is to advise on how this is progressed.  

Part of the role is to explain, and what you are wanting to do is to persuade 

your ministers, to have them listen and to change what you’re doing as a 

consequence. 

A. That was my job as, I suppose, as a (inaudible 11:58:58) public servant. 

Q. And you can probably have Ministers who start from a position which is, 

you know, perfectly well meaning but nonetheless wrong and then you 

have to advise them and get them to correct their position and that is 

something that you as an expert are able to do. 

A. Yes, but that’s perhaps a little different today because now it’s not just a 

Minister, it’s the Coalition Agreement, and that in a way overrides the 

Minister.  If this Coalition Agreement says do this, then the Minister will 

be advised to follow it I presume.  And so, this Government is introducing 

another level of assertion that would be detrimental to the expansion and 

use of the reo. 



Q. But that is a topic I’d like to come on to actually.  Now, hopefully you’ve 

got a bundle up there? 

A. Not the whole bundle, but I had a read. 

Q. No, just this – so what I’ve done is I put a little one up on your desk, it 

doesn’t (inaudible 11:59:51) like mine because mine is completely 

homemade. 

A. Yes.   

MR BISLEY: 
I wonder if that is a better one actually.  Thank you, Mr Mahuika.   

JUDGE WILLIAMS ADDRESSES MR BISLEY – WHICH BUNDLE (12:00:01) 

MS SYKES ADDRESSES JUDGE WILLIAMS – DOCUMENT PUT UP ON 
SCREEN, REFERENCE# (12:00:51) 

JUDGE WILLIAMS ADDRESSES MR BISLEY – REFER TO DOCS AND 
DOC# (12:01:19) 

MR BISLEY TO HAAMI PIRIPI: (CONTINUES) 
Q. The first document I wanted to look at was TKM.001.163 which should be 

at page 74 of your bundle, Mr Piripi.   

WITNESS REFERRED TO MINISTERIAL BRIEFING, TKM.001.163, PAGE 74 
Q. It’s a ministerial briefing, agency names, date 10 May 2024, to 

Minister Willis from Deputy Commissioner Vitalis.   

MR BISLEY ADDRESSES JUDGE WILLIAMS – DOCUMENT ON SCREEN, 
HARD COPY BUNDLES (12:02:42) 

(12:03) MR BISLEY TO HAAMI PIRIPI: (CONTINUES) 
Q. Mr Piripi, sorry, take your time to have a look at if you need to.  It really 

just goes to that point that you were mentioning a second ago.  So you 

said to me, in essence, the thing about the current situation is we’ve got 

a Coalition Agreement, people have to do what’s in them, and that’s really 



the topic of this direction.  So you can see, Purpose of Report, 

paragraph 1:  “A question has arisen n the media as to whether the 

public service is implementing Government policy for public agencies to 

primarily use their English names for their agencies.  This highlights the 

need for chief executives and Ministers to have a common understanding 

of any Ministerial direction given.”  So you can see that what they’re doing 

is they’re asking themselves, ‘what do we do?  What do we do about this 

commitment?’   

And actually, if I can get you to turn over the page to page 75, this is at 

the top of the next page for whoever is working the screen.  Thank you.  

And in that first paragraph which doesn’t have a number, the second 

sentence on the screen:  “If a Cabinet policy decision conflicts with an 

individual Ministerial direction, the Cabinet policy decision takes 

precedence.  A coalition commitment on its own is not enough to 

constitute a direction to public service agencies.  Coalition agreements 

are political agreements between parties, and must be given effect to 

through decisions of Cabinet or individual Ministers.”  So you can see that 

actually, and sorry this isn’t intended as a sort of constitutional law pop 

quiz, but you can see that what the public service concludes at least is 

sort of the opposite of what you’ve said, isn’t it? 

A. It’s very (inaudible 12:04:37), I mean, that is true but my experience has 

been when a Coalition Agreement or some kind of agreement of that 

nature is achieved, the Ministers implement it and the Cabinet Ministers 

implement that policy, and that is what I believe is happening in this case, 

that the Ministers are implementing the policy that’s been expressed by 

the Coalition in relation to the use and incident of te reo Māori.  So in a 

way, it’s a bit disingenuous to put it like that, because the truth is they’re 

going to follow the Coalition instruction, and if they don’t it’ll be at their 

peril.   

Q. Yes, look, we might come on to some of the second part of what you’ve 

said in a second, but just for the moment, what this is saying and I think 

I’d be interested to know whether you accept this is right or wrong is that 

whether you think a Minister is going to give that direction or not, they 

have to do it, don’t they, and you can’t just have a Coalition Agreement 



and then off you go.  You actually have to have the Ministerial Cabinet 

come in and give you an instruction because that’s how the public service 

works. 

A. Yes and at the end of the day those agreements are negotiated.  So, the 

particular torangapū or particular party has already been involved in a 

discussion about it, they’ve already come to an agreement about it, so it’s 

a second step. 

Q. And that happens at a stage preceding the Government 

(inaudible 12:06:01). 
A. Yes. 

Q. The next thing which I wanted to touch on was actually what you’ve just 

talked about where you’ve said look, you know, Ministers are just going 

to do what the Government says.  Can I get you to go back a page?  Sorry, 

this is jumping around a little bit, but page 74 of that bundle and if you 

look at paragraph 5? 

WITNESS REFERRED TO TKM.001.163, PAGE 74, PARA 5 
A. Yes. 

Q. You can see that what that records is that:  “There has been no Cabinet 

decision establishing the current Government’s policy on this matter.  

Instead, we understand agency naming is to be dealt with on a 

case-by-case basis.  This position is confirmed in your letter to 

Hon Duncan Webb dated 2 May 2024.” 

A. I think if I dove around you’d probably find a couple of agencies actually 

preceded to change their name before.  Soon as the Coalition thing was 

announced they began changing and they didn’t even wait for the 

instruction. 

Q. I’m not sure that’s right, but what that is saying, isn’t it, is actually there 

isn’t any kind of directive that’s been given.  So there is the 

Coalition Agreement, I don’t disagree with you at all about that, but there 

isn’t that next stage, it doesn’t exist, Ministers are going to have to decide 

what they do with agencies on a case-by-case basis. 

A. And I do hope that when they do implement it, if they get that far, they will 

discover how difficult it will be.  Because if you’ve got a department, for 

example, like Corrections, 70% Māori clientele, probably at least 50% 



Māori staff, it would be senseless not to use the reo as part of your 

armoury to work with those individuals.   

Q. Exactly.  If you were still at Te Taura Whiri advising this Government then 

you would be saying, “hang it up”, you know, “you’ve got this Coalition 

commitment, you’re thinking of making a directive” or “I’m talking to my 

Minister on a case-to-case basis, taking Corrections as an example, here 

is what I think, this is what needs to be done.”   

A. That’s right, yes, that’s (inaudible 12:07:58) what I would be doing, and 

I’d also be saying Māori are taxpayers too.  You know, it’s not just us and 

them, you know, we’re New Zealanders as well. 

Q. But that would be your job as a public servant, wouldn’t it –  

A. Yes, yes. 

Q. – to put that advice to the Minister and say, ‘hold your horses, let’s have 

a think about this’.   

A. Yes.  And I can just about write the script of the response. 

Q. Well let’s just talk about that.  If we go forward in that bundle to page 79, 

which is document TKM.002.003. 

WITNESS REFERRED TO TKM.002.003, PAGE 79 

(12:08) DR PAUL HAMER TO MR BISLEY: 
Q. Mr Bisley.  Hello, it’s Paul Hamer here. 

A. Yes, sorry.   

Q. While we’re just waiting for that, are you saying it’s not the case that in 

the formation of the new Government, Cabinet did not agree to the 

Coalition Agreements, endorse them at that time to embark on the new 

Government? 

A. That’s correct, Sir.  I mean it’s really, and this may be something which I 

need to return to in submissions, but it is really a question of chronology, 

isn’t it.  So the Government is formed once the Coalition Agreements have 

been agreed.  Cabinet is not formed until that point.  Cabinet doesn’t exist.  

So only after the Government is formed does the mechanism of the 

Crown engage, and one of the things I will be saying to your Honours in 

my submissions is actually we need to look at what the Crown has done 

which starts after the Coalition Agreements begin, and I’ll be responding 



to the point made by my learned friend which I think is a very fair one, 

look, you have to look at the Coalition Agreements, that’s what this is 

about.  I will be saying correct.  You do have to understand what the 

Coalition Agreements say but not because they’re Crown action, because 

they tell you something about the policies that the Government might 

adopt.  You also have to look at what happens, and this is what I’m going 

to come on to in my questions, after that point.   

Q. So the particular line items in the Coalition Agreements are endorsed, will 

give an effect to by Cabinet one by one, there was no blanket Cabinet 

endorsement of both Coalition Agreements at the start once Cabinet had 

been formed? 

A. That’s correct, Sir.  Now, I should say, and again I’ll come to this in 

submissions, that there is a Cabinet Minute which our witnesses will talk 

about which does say – I can’t now remember the exact words and it 

would be handy if I did but it’s not part of this cross-examination – which 

does say ‘have regard to the Coalition Agreements’ or something of that 

sort, but that is not a directive, that is just a sort of minute which doesn’t 

really have any legal status, it doesn’t provide agents of the Crown, the 

Crown itself with any direction.  Cabinet Circular I should have said, Sir, 

Cabinet Circular, not Cabinet Minute.  My learned friend has corrected 

my terminology.   

HAAMI PIRIPI: 
There seems to be two imperatives there.  One is to protect and promote te reo 

Māori which is a laudable thing to be doing, but there’s also another imperative 

to deliver an effective service which is best delivered in te reo Māori.  So you’re 

applying te reo Māori in order to be effective, not just promote, preserve the reo 

but the two go together, make it very strong.  But there’s two imperatives, not 

one. 

(12:11) MR BISLEY TO HAAMI PIRIPI: (CONTINUES) 
Q. I think that’s exactly right and it goes to – we’re getting a bit off track from 

our cross-examination here and I’ll come back to it in a second, but that 

goes to, doesn’t it, the point that Professor Frankel was asking about 



earlier which is that there’s two parts to this.  Part one is that you need to 

revitalise te reo, and that means having people who are engaged in it.  

And part two is that you also need to have a Government which provides 

services in te reo so that people who speak te reo can do that in the 

context of the Government. 

A. Yes, yes. 

Q. And you know, we hear that here today. 

A. In this naming scenario, it seems very odd to me why anyone would object 

to just a name.   

Q. Do you know, we’re sort of – we’re accidentally swapping roles.  So the 

document that I wanted to take you to was this letter from Minister Willis.  

I don’t know if this is a document you’ve seen before, and I think you’ve 

had a chance to have a quick –  

A. I had a quick read of it but yes I’m reading it with more clarity now. 

Q. Yes.  So just to put this in context, one of the things which I think you 

know is raised in this Inquiry is the question about te reo allowances, and 

you yourself I believe received a te reo allowance. 

A. I did. 

Q. And you talk and I understand it about the sort of impact it had on you.   

A. Yes.  But the impact wasn’t’ the allowance, the impact was the status of 

the allowance. 

Q. Exactly, exactly.  Sorry, I did actually have your words noted down here.  

I think you talk about the recognition and acknowledgement that the 

allowance reflects.  And you’ll remember from the sort of lead up to this 

claim that one of the issues is that Minister Willis had talked on national 

radio about bonuses for te reo Māori, so she talked about bonuses, not 

allowances, but it seemed as though that was what she was talking about. 

A. And they’re not very big allowances either.  It’s also tokenistic.  But still, 

you know, it’s recognition.   

Q. I think they (inaudible 12:13:31) – so these, I don’t know what they were 

when you were the chair of Te Taura Whiri but now they end up at about 

$3,500 I think is right. 

A. Yes.   



Q. Yes.  The point I wanted to make is that what you would expect I think, 

the process that we’ve been discussing between ourselves is that where 

you have a Minister doing something which the public service wishes to 

engage with, they have the ability to provide free and frank advice? 

A. Yes they do and, except in this case I think which the scenario has been 

a little bit skewed and distorted from what it usually has been in that the 

instruction or the power for the instruction is falling in a different place 

than it was before.   

Q. How do you mean? 

A. Well it’s been driven by the Coalition Agreement and the intent behind it 

and that’s reflected then in the consequent management of the Minister, 

oversight of the Minister, and then checked and balanced by the role of a 

competent CEO.   

Q. Let’s talk about that a bit more because I think the proposition you were 

advancing as I understood it was, look, you’ve got something in the 

Coalition Agreement that will just then happen, and if we look we can see 

that Minister Willis deal with this quite directly in her letter.  So she’s got 

a heading, Implementation of matters included in the Coalition 

Agreement, and she talks about the two commitments which are really at 

issue and she says after that:  “I support the promotion and protection of 

te reo Māori and I am aware of the Crown’s obligations set out in 

Te Ture mō Te Reo Māori 2016.  The coalition government believes that 

public services and information should be made accessible to 

New Zealanders with communication in language they understand.  I do 

not consider that those two obligations are incompatible.”  And then if we 

go over the page to page 80, you can see that she received advice from 

the Commission, noting that no direction had been issued.  So that’s the 

point we got to before.  There hasn’t been a direction.  And she explains 

that she’s continued to discuss these issues with Ministerial colleagues 

and with officials.  And just pausing there, you know, that’s the process 

we’ve been talking about, isn’t it, the process of taking advice in relation 

to a directive? 

A. Yes.  I would tend to agree with you, but I heard Winston Peters’ public 

statement and speech about it and it was offensive, and so that tells me 



that, and the way he put it and others have put it too I think, is that ‘this is 

how it’s going to be because I’m ignorant and everyone else is going to 

be ignorant too’, you know, that’s what I heard from him and I found that 

very disturbing.  Because he has got, as a member of the Coalition, has 

got so much authority and influence in the process, that it can be nothing 

else but damaging.   

Q. It’ll be fair to say though that you do, as a civil servant, say, Ministers who 

have different views about things? 

A. Yes. 

Q. Yes.  And if you look back to this letter, what Minister Willis describes, 

she say: “I have agreed with my colleagues that there is no intention to 

issue a directive across the Public Service relating to names or 

communications… agencies have responded to the coalition commitment 

on a case-by-case basis and will continue to do so.  I have recommended 

that, when doing so, they engage in a discussion with their agencies, are 

very clear about their expectations, are aware of their obligations to 

protect and promote te reo Māori and seek advice from the Commission 

and the Attorney-General where appropriate.”  So she’s actually saying, 

look, not only is there not a directive, but the process that we’ve discussed 

is what needs to happen, there needs to be a process of considering in 

relation to the Department of Corrections, in relation to other 

departments, exactly what should be done.  And that needs to reflect an 

understanding of (inaudible 12:17:21) te reo Māori.   

A. Bottom line methodology for any policy being developed. 

Q. Yes.  That’s really what the process that I think your (inaudible 12:17:30 
Honours) may agree on which is the role of the Public Serve administers 

free and frank advice, maintain political neutrality, support them in their 

relationships with Māori under the Treaty.   

A. If you’re an effective public servant, that should be you maxim.   

Q. Yes.  Thank you very much, that is my time.   

JUDGE WILLIAMS: 
Kia ora Mr Bisley.  Dr Hond. 



(12:18) DR RUAKERE HOND TO HAAMI PIRIPI: 
Q. Tēnā koe Haami, me te hokinga mahara ki a koe e tū pou ana ki roto o 

Te Taura Whiri, hokinga mahara atu ki a Patu mā, ki a Erima mā, Amiria 

mā, tērā momo i rewa mai ai te taumata e kite ana i tēnei wā ki runga i te 

motu.  Ko tētahi o ō kōrero nui nei mō te whakatangatawhenua mai i te 

reo, normalisation nei ki roto i tō kōrero, me te kī atu e rima ngā tino 

whāinga o te whakarauora reo.  Thank you, Haami.  I can recall when 
you were working in Te Taura Whiri, and so I recall Patu Hohepa, 
Erima Henare, Amiria Simpson, that calibre of people who elevated 
the status and that’s been seen throughout the country.  And one of 
the main pieces of information that you shared is to indigenise the 
normalisation, what you said in your evidence, and that there are 
five objectives of language revitalisation.   

A. Āe. 

Q. Ko koe tērā te pou i roto i Te Taura Whiri i te wā e waihanga ana i ērā 

mea e rima.  You were CEO of Te Taura Whiri as you were creating 
these. 

A. Āe. 

Q. Ki ō whakaaro, he mea māmā kia mārama atu ki te pūtake o ērā mea e 

rima?  He wā roa rānei kia tino mōhio ki te pūtake o aua mea e rima?  Ki 

ō whakaaro i a koe e haere ana i waenga i ngā tari kāwanatanga i aua 

wā me te whakahou i ngā tari kāwana, he māmā te whakamārama atu i 

ērā, he uaua rānei?  In your view, is this easy to understand the basis 
of those five points?  Or does it take a long time to understand the 
basis of those five things?  And when you were working in various 
government departments at that time, is that easy to implement 
those or is it difficult? 

A. Tēnā pea he māmā mehemea ka ngākaunui te tangata ki te kaupapa.  Ki 

te kore, he uaua kē.  Mehemea ka ngākaunui atu ki te kaupapa, he māmā 

noa iho.  Kua wātea te wairua kia rere.  Engari te hunga kāore e whakaae, 

ahakoa kīhai rātou i puta wō rātou nei kōrero, ki te kore e whakaae ka 

uaua hoki te haere, te whakamārama.  Engari, he māmā noa iho te 

whakaputa ngā kōrero kia mārama tonu ngā kaiwhakarongo.  Ehara i te 

mea he mea tino uaua, he easy kē, āe, koia tērā.  Perhaps it’s easy if a 



person is interested in the matter.  If not, then it’s very difficult.  If 
they have interest of a matter then it’s only easy.  But the spirit is 
able to soar.  And those who did not agree, even though they did not 
share what they had to say, if they don’t agree with that then it’ll be 
hard to move forward.  But it’s easy to share the kōrero so that those 
who are listening can understand.  But it’s not something that is 
extremely difficult, it’s only easy, but yes, that’s that.   

Q. Hei ākuanei ka tae mai a Ngahiwi, nō reira māna e kōrero mō te āhua o 

Te Taura Whiri o nāianei rangi, engari ka tuatahi atu ki a koe pea me ētahi 

whakaaro anō.  Ko tētahi wāhanga nui o te moni e whakapaungia ana e 

Te Taura Whiri i te wā i a koe, he wāhanga nui nei ki te whakatairanga i 

ēnei kōrero mō te whakarauora reo i waenga i te marea, nē.  Soon 
Ngahiwi Apanui will be here and to speak on Te Taura Whiri 
currently, and first I want to address some other views.  One part of 
the funding that was spent by Te Taura Whiri during your time is that 
there was a great part that was spent to promote this information in 
terms of language revitalisation amongst the wider public. 

A. Āe. 

Q. I ia tau, ia tau, he wāhanga nui o te tahua pūtea ka whakapau ki tērā kia 

puta, kia pānui atu ngā hua o tēnei huarahi.  Ko tētahi o ngā whakaaro i 

puta i a koe, ko ētahi Minita kua tū me te whakaputa i ētahi kōrero e 

tukituki ana i ērā momo whakaaro kua puta i mua, nē, i Te Taura Whiri e 

ngana ana ki te whakatairanga, ki ō whakaaro, ko ētahi o ngā kōrero ka 

puta ā-torangapū nei e tukituki ana, e whakaheke ana rānei i ngā hua kua 

roa e whakatōngia ana e Te Taura Whiri i roto i ngā tau, pēhea ō 

whakaaro ki tērā āhuatanga o ngā Minita?  Each and every year there 
was a large part of your budget that was spent on that, for that to be 
released, that pathway to be (inaudible 12:20:43).  And one of the 
views that you expressed is that some ministers have stood and 
shared some comments, made statements that are in conflict with 
what’s happened previously at Te Taura Whiri as it strives to 
promote, in your view, are some of these political statements that 
have emerged are in conflict or diminish the benefits, the fruits that 



have been implemented by Te Taura Whiri over the year, what do 
you think about those statements from the Ministers? 

A. Kei reira hoki wētahi, engari ki te kore he whakaaetanga pēnei i te 

Coalition Agreement nei, e kore e taea e rātou te whakararu te waka.  Nā 

te mea he hierarchy anō kei reira, he huarahi anō kia whai take.  Ināianei 

nā kua short-circuited katoa wēnā mea.  Koirā kia whakamahia wō rātou 

nei whakaaro, ahakoa kua tika, kua hē rānei, me pēhea hoki rātou e 

mōhio.  Just, ko ētahi ko te whakaaro o tēnā, nē, me whakatutuki.  Ki a 

au nei, ehara tēnā te huarahi tino pai.  Ehara mō te reo Māori anake, any 

kaupapa e whakahaeretia ana te Kāwanatanga.  Kia tika, kia pono hoki 

te mahi, kia mārama tonu ngā nekenekehanga o taua kaupapa.  There 
are some, however, if there is no agreement like the Coalition 
Agreement then they wouldn’t be able to cause problems to the 
vehicle, to the waka.  Because there’s a hierarchy there and there’s 
also a pathway to a relevance.  And those things have been 
short-circuited.  So they, no matter if their view is wrong or right – 
That’s the view of some and so must meet that.  And to me, that’s 
not a good way forward.  Not for Māori matters or any matters that 
are being addressed by the Government.  To act honourably and 
(inaudible 12:22:10) directly in terms of movements of those 
matters.   

Q. Kāwanatanga anō te Kāwanatanga, engari anō he kaipōti anō te kaipōti.  

Government is government, however voters are voters. 
A. Āe. 

Q. Nō reira, i a koe e whakapau – well, i tērā wā, whakapau kaha ana kia 

piki te māramatanga i waenga i te marea, ka heke i runga i ēnei kōrero o 

te torangapū ki waenga i ērā kaipōti o te wā?  And so when you were – 
at that time, making strong efforts to raise awareness amongst the 
public, (inaudible 12:22:30) these political statements were amongst 
the voters of that time? 

A. Te nuinga o ngā tāngata, Māori mai, Pākehā mai, tāku i rongo atu, kāore 

e whakaae ki tēnā, te ia o tēnā kōrero.  Kei te tautoko tonu te motu tō 

tātou reo.  Ka kite atu i ngā toa, te tiriti nei, kei konā anō hoki te reo e 

puāwai tonu mai ana i runga anō i te ngākaunui o te tangata ki te reo me 



ōna tikanga, ki te iwi hoki.  Nā, ka kite atu te pai o tērā.  Kite atu te pai o 

tērā i roto i te haka nei o te All Blacks.  Kei hea rānei puta noa ki te motu 

ka kite atu te hunga Pākehā e tū ana ki te haka, kei runga i te whīra ka 

kite atu.  Koia tērā ko te nohonga tahi o te tūturutanga o te ao Māori me 

te iwi Pākehā.  Kia puāwai mai he haka.  Heoi anō, ko te mea ngaro ko 

te winning of the game.  Most of the people, Māori or Pākehā, that I 
heard, they don’t agree with the essence of that statement.  The 
country supports our language.  And I’ve seen the shops, on the 
streets, the Māori language is still there flourishing because of their 
passion and interest about their language and its customs.  And you 
can see a positive nature of that.  And you can see the positivity 
around the haka performed by the All Blacks.  Performed throughout 
the country and then you see Pākehā standing up to perform the 
haka and you see it on the field.  And so that’s the working together, 
the genuine nature of the Māori people and Pākehā people.  What’s 
been lost is the winning of the game.   

Q. Tēnā rawa atu me ērā whakautu i aku pātai, tēnā koe.  Thank you very 
much for those replies to my questions, thank you.   

A. Kia ora.   

(12:23) TĀ POU TEMARA TO HAAMI PIRIPI: 
Q. Kua kite au he pātai māku e te rangatira.  I te hanganga o Te Taura Whiri 

i te Reo ka hia tau ki muri, ā, i a koe kua kaumātua nei, kua hoki 

whakamuri tō titiro ki Te Taura Whiri me Te Mātāwai i te 2016, ki a koe i 

hangaia ērā kaupapa i runga i te ngākaunui, i runga i te whakapono o te 

Kāwanatanga o tērā wā ki tā rātou i hanga ai?  He whakapai kanohi rānei?  

I have found a question for me to ask, chief.  During the 
establishment of Te Taura Whiri i te Reo many years ago, and as you 
are an elder now and you recall Te Taura Whiri and Te Mātāwai which 
was establish in 2016, to you were those things established due to 
the faith, the passion of the Government (inaudible 12:24:25) or was 
it just window dressing?   

A. Kua whakapono rātou ki tēnā huarahi.  Ki tāku titiro atu, nā ko te mea nui 

ki a au kua tukuna ki te motu, kua tukuna ki ngā kāinga, ki ngā hāpori, ki 



ngā hapū hoki te kaupapa nei.  I mua i tērā kua pupuri tonu ki te 

centralised delivery agency.  Ana, kua puāwai mai a Te Mātāwai.  Kei 

konā anō te mana me te ihi o ō tātou tūpuna, ki a au.  Nā, ina ka noho 

tahi, ka mahi tahi tēnā whakaaro me ngā whakaaro a te hunga kāwana, 

kāore e kore ka puāwai mai, ka tupu hei reo tino rangatira o te motu.  

They believed in that pathway.  From what I saw, what’s most 
important to me is that it was given out to the nation, to the homes, 
the community, hapū, the language.  Before it was held by 
centralised delivery agency.  But Te Mātāwai has flourished.  And 
therein lies the mana and the ihi of our ancestors, to me.  And if we 
sit together and work together and bring the views of ours and of 
the government, there’s no doubt that it will flourish and grow as a 
noble language of our nation.   

Q. E kara, he aha kai roto i te wai i Te Tai Tokerau i riro ai mā ngā tāngata 

pēnei i a Winitana nei, a Shane Jones nei, he tautoko te tāmitanga i te 

reo?  My friend, what is in the water in the North whereby people 
such as Winston Peters and Shane Jones to support the 
suppression of the language? 

A. Mōhio koe, Matua, mēnā ka tāpiringia te wai tai me te wai māori, ko te 

wai tai te mea ka toa.  You know elder that if you join sea water and 
fresh water, the sea water will succeed.   

Q. Me noho au ki te whakaaro i tō whakautu.  Nā te mea nō te puihi au, kāre 

au (Māori 12:26:04) he wai tai.  I will leave that with your reply.  
Because I am from the bush, I do not understand sea water.   

(12:26) DR PAUL HAMER TO HAAMI PIRIPI: 
Q. Tēnā koe, Mr Piripi.  Ehara tēnei i te tangata matatau ki te reo Māori, nō 

reira ka pātai au kei roto i te reo Pākehā.  Thank you, Mr Piripi.  I am 
not proficient in the Māori language, so I will ask questions in 
English.   

A. Kia ora.   

Q. I’ve just got one question which is really a clarification one and it’s about 

your paragraphs 25 and 27, and I think in paragraph 25 you say that the 



national Census was used to collect data about te reo speakers and that 

you said that was a robust methodology. 

A. Yes. 

Q. And then in paragraph 27 you refer to the much less sophisticated and 

unreliable assessment of the Māori language census tool.  He aha tērā 

mea?  What is that? 

A. Koia tērā ko te pātai kei roto i te Census ināianei mō te tangata e mōhio 

ki te kōrero Māori.  That is the question in the Census now in terms 
of persons who are fluent in the Māori language.  The system that we 

had prior to that was a Census collection methodology that took into 

account age group, took into account region and took into account levels 

of proficiency.  So when you’ve got a landscape with that much – that 

many descriptors, you can plan and deliver much more effectively to the 

focal points that you want to reach.  And while we had those – that 

description, and every five years gets repeated, so you get a very clear 

picture of the growth or otherwise of the language.  When the questions 

– when they change that methodology to having one question, ‘Can you 

speak Māori?’, well when someone says that to me I’m going to say, of 

course I’m going to say yes.  What Māori is going to say no?  You know.  

I mean, that’s a bit of a thing, but it fudges the response, and I think in the 

fudging of that response, it fudges the ability to respond.  So you don’t 

get a true and accurate detailed perspective of where the language 

requires support. 

Q. So the question is about languages you can hold a conversation in about 

a lot of everyday things.   

A. Mhm. 

Q. And so what preceded that?  Because that’s still in the Census, that’s still 

the Census question.   

A. Yes, but it’s not broken down into what age group, what region, you know.  

Yes, it’s got to be – to be more effective it’s got to have more detail.   

Q. But the Statistics Department can calculate that through other answers 

that people give in the Census.  It all depends how you publish that 

information, doesn’t it? 



A. No, because you’re talking about language proficiency, and so now 

self-identification.  It was before, but you had the structure by which to 

channel that identification into the appropriate category for language 

revitalisation.   

Q. Kia ora.   

(12:29) PROFESSOR SUSY FRANKEL TO HAAMI PIRIPI: 
Q. Tēnā koe, Mr Piripi.  Thank you, Mr Piripi. 
A. Kia ora. 

Q. Can I please take you first to paragraph 15 of your brief where you refer 

to the culmination of your career as Chief Executive at Te Taura Whiri? 

A. Yes. 

Q. And you refer there to your steep learning curve.  I too am on a steep 

learning curve, this is why I’m addressing you in English, so thank you. 

A. Āe. 

Q. I just wondered if you could clarify there where you are talking about the 

time that you took to improve your language skills while you were in this 

position.  Was this something that you did largely through your own 

resources, your whānau, your iwi and so on, or was it something that the 

Crown assisted with?   

A. No, it was something I had to achieve personally because, I mean, I had 

a job to do and I’m focussed on the job, but in order to do the job better I 

needed to be able to speak Māori better. 

Q. Yes. 

A. I wasn’t completely wahangū, but I needed to learn a lot more to be more 

effective. 

Q. Thank you, I understood that.  It was just clarifying the way that was 

expressed.  Can I take you again to paragraph 25 where my colleague 

Mr Hamer just was? 

A. Mhm. 

Q. In that paragraph you refer to funding to NGO programmes.  Can you just 

clarify for me please which NGOs you are referring to? 

A. Well, I was probably referring to NGOs like maybe the Kōhanga Reo, the 

fraternity of Kura Kaupapa Māori teachers.  There are a number of 



fraternities that exist under NGOs that require support to be able to 

develop the language ability. 

Q. Absolutely.  So you were using it broadly to cover those? 

A. Yes. 

Q. Okay, thank you.  And my last question relates to paragraph 42 and there 

you are discussing the normalisation of te reo Māori in the Public Sector 

and the process of normalisation, and when I read that I understood 

exactly what you were saying.  You are talking about normalisation.  And 

then I paused and I thought perhaps I should get some clarification from 

you around that normalisation, and it really relates to, again, are you using 

that term very broadly?  Because there’s a normalisation, if you like, for 

the public sector within the public sector, and then there’s a normalisation 

with Māori dealing with the public sector. 

A. Yes. 

Q. Are you intending to incorporate both or are you focussing mostly on the 

normalisation within the public sector itself?   

A. In this case it’s more of a public sector focus but it does apply to both, 

yes, because you know, it’s all about status, status and use.  So, a good 

example might be Kia Kaha Clothing.  So, you know, I imagine it was 

responsible for quite a bit of good marketing having Kia Kaha Clothing, 

and Māori labelling and branding has become normalised in the industry.  

So yes, that’s really what I’m talking about.  It becomes instrumental, and 

other people see it and catch on to it and, you know, and that’s how it 

grows.  It becomes normal and people piri to it, gravitate to it, and that’s 

what regenerates the language.   

Q. Yes.  Thank you.  So this word ‘normalising’, is it fair to say that across 

those paragraphs and surrounding 42 you are really talking about it, 

normalising, you know, specifically in the public sector but across society 

in general and how that flows out of and into the public sector.  Is that a 

fair way of –  

A. Normalising its use, normalising its use.  So the theory, the science 

around it, as Dr Hond said, is that there’s an acquisition corner, 

acquisition leads to use, and there’s a status corner and status leads to 

development of corpora.  So you need to have all four of those functioning 



to be able to create a scenario where you can apply it to the generation 

of language through critical awareness of those four, and that’s where 

normalise – so normalisation is really covering all those areas to produce 

the result. 

Q. Thank you.  As I said, I didn’t want to rig that in without hearing it from 

you, so thank you very much. 

A. Kia ora.   

JUDGE WILLIAMS: 
Kia ora Mr Piripi.  Ko ahau te whakamutunga.  Kua pātai ngā pātai a ngā mema 

o tēnei taumata.  Nō reira, he pātai anō, Mr Mahuika?  Greetings, Mr Piripi.  I 
am the last person and most of the questions have been asked.  Any more 
questions, Mr Mahuika? 

(12:35) MR MAHUIKA TO HAAMI PIRIPI: 
Q. Just one.  You just talked about normalisation and the importance of it.  

What are the things that might stop normalisation from occurring?   

A. I think people who perhaps again say it.  You know, I went to a tangi 

previously at Ruātoki and as I drove up the Ruātoki Valley it became more 

and more reo Māori oriented until I got to the marae I was going to and 

everything was in te reo Māori, even the cows had reo Māori names.  And 

I thought that was a perfect example of how the reo is progressively 

normalised up the valley to the point where it’s so far out of the way from 

Pākehā influence perhaps that it’s allowed to thrive and grow and develop 

in its own right as a normal means of communication.  So yes, it’s… 

Q. He wāhanga tō te Karauna e pā ana ki tērā mahi normalisation ki a koe?  

Does the Crown have a role in terms of that work in normalisation? 

A. Āe, āe, nā te mea kei te Karauna kē te ture, ka taea e te ture te 

whakakāhore, te whakararu, te aha rānei.  E tika ana kia tautoko mai te 

ture.  Mēnā ka noho tahi te ture me te tūmanako a te iwi Māori, kāre e 

kore ka puta ki te ao mārama.  Yes, yes, because the Crown has the 
law, where the law is able to abolish or cause problems or whatever.  
And it’s only right that the law supports.  And so, if the laws and the 



hopes and aspirations of Māori are in line, then no doubt we will 
emerge to the world of light.   

Q. Ka haere pēhea tātou mēnā kāore te Karauna i tautoko?  How will we 
proceed forward if the Crown does not support? 

A. Mehemea kāore te Karauna i tautoko, he aha atu?  Mehemea kua taka ki 

tērā, well, kei tērā taha o te taiapa rātou.  Mehemea kei tērā taha o te 

taiapa, well that’s not us.  If the Crown does not provide support then 
what else can happen?  If that occurs, then they are on that side of 
the fence, and if they are on that side of the fence, well that’s not us.  
We’re on this side.  And ehara tēnā te tohu pai mō te motu.  And that’s 
not a good sign for the country.   

Q. Ka pai.  Kua oti aku pātai, tēnā koe.  Tēnā koe, Mr Piripi mō wāhau nei 

kōrero taunaki i te kaupapa nei, nā reira tēnā koe.  Those are my 
questions, thank you.  Thank you, Mr Piripi, for your evidence 
pertaining to this matter, and so thank you. 

A. Tēnā koe, tēnā tātou katoa.  Thank you all.   

JUDGE WILLIAMS: 
Kia ora, Mr Piripi.  I te whakamutunga, e mihi ana ki a koe i te haramai a 

Te Rarawa te tautoko i a Ngāi Te Rangi, i a ngāi Māori katoa.  Nō reira, e mihi 

atu, mihi maioha ki a koe e hoa.  I want to thank you for appearing for 
Te Rarawa coming to support Ngāi Te Rangi and all of the Māori people.  
And so I want to thank you very much my friend.   

HAAMI PIRIPI: 
Tēnā koe e te Tiati. 

WAIATA TAUTOKO 

MR MAHUIKA:  
E te Kaiwhakawā, koinei te – kua tae mai ki te mutunga atu, te wāhanga ki a 

Ngāi Te Rangi mō tēnei wāhanga o te nohonga o Te Rōpū Whakamana.  Tēnā 

koe, tēnā koutou.  Your Honour, we have reached the conclusion of the 



Ngāi Te Rangi part of this part of the sitting of the Waitangi Tribunal.  
Thank you, thank you all.   

JUDGE WILLIAMS: 
Kia ora, Mr Mahuika.  Thank you, Mr Mahuika.  Ms Peters? 

MS HEREWINI ADDRESSES JUDGE WILLIAMS – TIMETABLE (12:40:06) 

(12:41) MS AROHA HEREWINI: (#3.3.009) 
Tēnā e te Kaiwhakawā, i te mea i īnoi, ka mutu, i whakaae koe kia tuku tahi ngā 

kōrero a Ngāti Rēhia, ka noho mai ngā kaumātua ki taku taha, āe, kātahi ka tū 

tahi rātou.  Thank you your Honour, because you have agreed that leave 
for Ngāti Rēhia to give evidence, my dear elder will sit alongside me, and 
then they will take the stand. 
 

Ko Ngāti Rēhia e tū nei.  A, tū ana i te mana Māori, i te rangatiratanga o te iwi 

ē.  Iwi moana nō te Raki e.  Matamomoe, Matakaka, e ara.  E ara Whitiora ē.  

Ko Ngāti Rēhia e tū nei.  A, tau, tau ana ē, Hī!  Ngāti Rēhia stands before 
you.  Stands on the mana Māori, and the authority of the iwi.  We are (PC 
or Deep Sea? inaudible 12:42:17) people from the North.  Matamomoe.  
Arise, arise.  Ngāti Rēhia stands before you.  And has settled, settled here, 
Hī! 
 

A kāti, e te Kaiwhakawā otirā e te pānera, ko te reo whakamiha tēnei e rere atu 

nei ki a koutou mō koutou e whakarangatira ana i tēnei huihuinga, i tēnei 

kaupapa o tātou.  Nō mātou katoa, nō tātou te waimarie, nō te kaupapa tonu te 

waimarie.  E mihi kau ana ki a koutou.  Your Honour and to the Panel, we 
pay tribute to you for you who has enabled this gathering of us.  And it is 
our good fortune, and it is the good fortune of the matter before us. 
 

Ko Ms Herewini taku ingoa, ā, e tū ana ahau ki te tuku i ngā tāpaetanga 

whakataki mō Ngāti Rēhia.  Ko te kerēme 3077 tērā.  Nō mātou otirā nō mātou 

o Kaupare Law te whiwhi.  My name is Ms Herewini, and I appear to make 



the opening submissions on behalf Ngāti Rēhia.  It is the Wai 3077 claim.  
And so it is our privilege of Kaupare Law. 
 

E te Kaiwhakawā, ko aku tāpaetanga tuhinga, ko tana nama ko te #3.3.009.  

Ka whai wā au ki te whakataki i ētahi kaupapa matua i roto i aua tuhinga kāore 

i te whakaroaroa i te pānui i ērā tuhinga katoa.  Your Honour, my written 
opening submissions is, appellation number is #3.3.009.  I will take an 
opportunity to lay out some main matters, I do not wish to prolong matters 
so I will not read directly from the submissions. 

REFERS TO OPENING SUBMISSIONS #3.3.009 
Engari ka tīmata ahau ki te kī ake i koe, kua tae mai a Ngāti Rēhia i runga i tō 

rātou mana, ā, i runga i tō rātou pūmau me tō rātou ngākau nui ki tō rātou reo 

Māori me ōna tikanga, otirā, ki tō rātou reo ake o Ngāti Rēhia, me tā rātou kī 

ake i konei, me pēhea e kore ai rātou e tae mai nei ki te tiaki i tēnei taonga o 

rātou?  But I will commence from here, that Ngāti Rēhia is here with their 
mana, and their commitments and passion for their Māori language and 
it's tikanga, and their own dialect of Ngāti Rēhia, and they also state here, 
how could they not come here to protect this taonga belonging to them. 
 

Mārama ana te kite i roto i ā rātou taunaki, otirā i ō rātou kerēme, e kaha 

whakahē ana a Ngāti Rēhia i ngā kaupapa here, i ngā mahi, i ngā tukanga, i 

ngā hapa katoa a te Karauna e pā ana ki te reo Māori i te rāngai Tūmatanui.  

Nō reira, kua tae mai a Ngāti Rēhia i runga i te nui o te Karauna takahi i tēnei 

taonga o rātou, i tēnei taonga o te iwi Māori anō hoki.  It’s clear to see within 
their briefs of evidence, and their claims, that Ngāti Rēhia strongly objects 
to the policies, the acts, the processes, and the omissions of the Crown 
in relation to the Māori language in the Public Sector.  And so Ngāti Rēhia 
is present, due to the violations of the Crown of this taonga, belonging to 
the entire Māori people. 
 

Nō reira, kua kī ake rātou i konei, kua takahia kētia e te Karauna te Tiriti o 

Waitangi me ōna mātāpono.  And so, they state here, that the Crown has 
breached the Treaty of Waitangi and it’s principle. 



 

Ka whakarāpopoto i te wāhanga o te kerēme, e te Kaiwhakawā, kua tīmata ki 

taku kōwae 10.  Ko te nuinga o ērā kōrero, he hoki kōmuri te titiro ki te wāhi 

hītori o te reo Māori me ngā pakanga nui kua pakangahia e ngā rangatira o 

mua, e ngā reanga o mua, a Huirangi Waikerepuru mā.  Nō reira, e tika ana kia 

whai wāhi tō rātou ingoa, ā, ngā Kaiwhakapūmau i te reo Māori ki roto i tēnei 

kaupapa nā te mea ko rātou kē i pakanga i te pakanga nui kia whai reo Māori 

ai te nuinga o tātou i roto i tēnei whare, otirā i ngā uri maha o te motu.  So I will 
summarise the claim, Your Honour, and I commence at paragraph 10.  
Most of that information, looking back to the historical landmarks around 
the Māori language and the struggles, battles made by the chiefs and 
leaders, of generations of prior, such as Huirangi Waikerepuru and 
others.  So, it is appropriate that we share those names, people, ngā 
Kaiwhakapūmau i te reo Māori because it was they who fought the battle 
for most of us to attain the Māori language in this house, and amongst the 
many descendants across the country. 
 

Kāore au mō te āta whakarāpopoto i aua – ēnā tau, engari i tīmata tētahi 

wāhanga pakanga nui i ngā tau, rautau 70, ā, i kite i roto i ngā takahitanga, te 

petihana mō te reo Māori, ā, te kerēme i tukuna ki mua i te Rōpū Whakamana 

i te Tiriti.  Ka puta ko ngā hua nui i taua pakanga, ko te ture mō te reo Māori 

tērā i te tau ’87.  Ka whakahoutia he ture anō, ko te ture mō te reo Māori i te tau 

2016.  Nō reira, arā noa atu ngā hua i puta i ērā whawhaitanga o rātou, ā, ko te 

ture mō te reo Māori tērā, tētahi noa.  I will not summarise all of what 
happened over those years, but one of the major struggles, in the 1970s, 
where you saw the Māori petition, language petition, the reo Māori claim 
lodged to the Waitangi Tribunal.  All of the great fruits emerged from those 
struggles, the Māori Language Act from 1987.  Then you had the 
Māori Language Act of 2016.  So, there are many other benefits that 
emerged from that struggle, the Māori Language Act, and others. 
 

I kōrerohia taku hoa i mua i a au mō ētahi wāhanga, nō reira kāore au mō te 

ruku ki tērā.  As my friend before me was talking about some other parts, 
but I will not dive into address those. 



 

Engari kei taku kōwae 18 e te Kaiwhakawā, mai i te rautau 70 ā mohoa nei, e 

mārama ana te kite i te whanake haere o te reo Māori me tōna horapa ki ngā 

hāpori, otirā, ki tōna anō whenua.  Kua tupu tētahi reanga māia, kōrero Māori e 

tū mārohirohi nei i ngā tapuwae o rātou mā.  Koirā ētahi o ngā taunakitanga i 

puta i ngā kaikōrero mō Ngāti Rēhia.  But in paragraph 18 Your Honour, from 
the 1970s until the present time, it is clear to see the progression of the 
Māori language and it’s dissemination in the communities, and on it’s own 
land.  Courageous generations, that is fluent in the Māori language stand 
strongly and resolute in following the steps of those who have passed on.  
And those are some of the submissions of Ngāti Rēhia. 
 

Ko te take e whakahua ana ahau i ērā kōrero i te mea he hirahira tēnei hītori 

me te momo hīkoi mō te reo Māori ki a Ngāti Rēhia nā te mea ko tā rātou 

whāinga kia koke tonu, kia anga tonu, kia tae rā anō te reo me ōna tikanga ki 

tōna angitutanga.  Kia tutuki pai ai i tēnei wawata, e tika ana kia haere ngātahi, 

kia haere ngātahi ngā mahi a te Māori me te Karauna hei whakarauora i te reo 

Māori.  The reason why I am sharing that history is because this history is 
very significant in this journey for the Māori language to Ngāti Rēhia 
because their object is to continue, moving forward, to focus forward, so 
that the Māori language and its customs, traditions, can succeed so that 
we can meet the aspirations to work, move together in our work, Māori 
and the Crown to revitalise and revive the Māori language. 
 

Engari e mea ana a Ngāti Rēhia kua huri tuara te Karauna ki ērā whāinga, ki ō 

rātou takohanga ki te ture mō te reo Māori, ki te Tiriti o Waitangi.  Kua huri tuara 

rātou me te whakarerea e te Karauna ngā kī taurangi kia mahi tahi me te Māori 

i runga i te ngākau pai me te ngākau pono.  Inā rā hoki ko te reo Māori me ōna 

tikanga tērā.  However Ngāti Rēhia says that the Crown has turned it’s back 
on those aims, and their duties to the Māori Language Act, and 
Te Tiriti o Waitangi.  The Crown has turned its back and abandoned.  The 
guarantees to work with Māori in good faith.  In particular in terms of the 
Māori language and its customs, traditions. 
 



Kei taku kōwae 22 ahau e te Kaiwhakawā, he paku kōrero ēnei mō te āhua o 

ngā tukanga me ngā kaupapa here a te Karauna pū me te tūranga o 

Ngāti Rēhia ki ērā.  At paragraph 22 I am there now your Honour, and this 
refers to the nature of the processes and the policies of the Crown and 
the position of Ngāti Rēhia to those. 
 

I rongo – nō reira, e tāpae ana ahau, nā runga i te Whakaaetanga (te 

Whakaaetanga e kīia nei ko te Coalition Agreement).  E mārama ana te kite i 

te aronga me te whāinga a te Karauna i roto i taua Whakaaetanga pū.  E 

mārama ana te kite, he kaupapa here tō te Karauna ki te aukati i te mana me 

te whakamahinga o te reo ki te rāngai tūmatanui, ki te whakamana ake i te reo 

Pākehā me te whakamātāmuri i te reo Māori me ōna tikanga.  Counsel 
submits that due to the Coalition Agreement.  It’s clear to see the focus 
and the objective of the Crown within that Coalition Agreement.  It is also 
clear to see, that the Crown has a policy to discriminate against the 
Māori language and the public sector, and to elevate, prioritise English 
and to deprioritise the Māori language. 
 

Koirā tētahi tāpaetanga matua e te Kaiwhakawā.  I tēnei wā, kua haere te wā, 

engari e kī ake, e tāpae ana i konei.  So that is one of the main submissions, 
your Honour, at this time.  Time has gone by. 
 

E whakatinana ana te Karauna i ēnei wawata a rātou i tēnei wā tonu.  Ko tā te 

mahi me ngā kaupapa here a te Karauna, he whakamōrea i te reo Māori me 

ōna tikanga.  He takahi i tōna mana me tōna whakamahinga, ka mutu, he takahi 

i ngā whakapaunga kaha nui a te Iwi Māori ki te whakarauora i tō rātou reo 

Māori.  Counsel submits that the Crown is implementing these aspirations 
at this time.  Are the policies of this Crown, puts at risk the Māori language 
and it’s tikanga.  And tramples upon it’s status, it’s mana, it’s usage and 
is also a breach of the Māori people in terms of the revitalisation of the 
Māori language. 
 

E te Kaiwhakawā, i rongo ahau kāore e kore he wāhanga mō ngā tāpaetanga 

whakakōpani, engari i rongo ahau i ētahi o ngā whakawhitinga kōrero mō ngā 



Circulars me te mana o tēnei mea te Coalition Agreement.  E te Kaiwhakawā, 

ko taku hiahia kia wāhi kōrero i tērā i te mea ki taku titiro kua whakaūngia e te 

Karauna te Coalition Agreement.  Kei roto kē i te Cabinet Circular he tuhinga i 

tukuna mā roto i ngā claimant common bundles.  Ko tana page number ko te 

809.  Your Honour, I heard that there is no doubt there is a part to be 
addressed in the closing submissions, but I heard some of the exchanges 
about their Circulars and the status of the Coalition Agreement.  
Your Honour, my desire is to break that down, the Crown has affirmed the 
Coalition Agreement.  Within their Cabinet Circular is a document that was 
provided to the claimant common bundles.  It’s page number is 809. 
 

Kei roto i tērā Cabinet Circular e te Kaiwhakawā, i kōrero mō te whakaū a te 

Cabinet i aua whakaaetanga i te rā 28 o Noema.  Ki roto i tētahi o aua wāhanga 

o te Circular ko te 4.3 e mea ana:  Within that document Cabinet Circular, 
refers to the affirmation of the Cabinet of those agreements on the 28th of 
November.  One part of the Circular 4.3 states: 
 

All Ministers, Parliament undersecretaries, Chief Executives and their 

respective officers need to be familiar with the two agreements and 

ensure that they have processes in place to implement them.   
 

Nō reira, ko tā Ngāti Rēhia e mea ana, e haere ana ērā tukanga ki te 

whakatinana i tērā whakaaetanga i tēnei wā tonu.  Koirā te ngako o ngā kōrero.  

E kite ana, e rongo ana i tērā āhuatanga i tēnei wā tonu e te Kaiwhakawā.  So, 
Ngāti Rēhia states that, those proceedings in terms of their 
Coalition Agreement at this time.  So, that is the essence.  We can see and 
hear that’s what’s happening right at this moment your Honour. 

JUDGE WILLIAMS: 
(mic off 12:51:40) 



MS HEREWINI: (CONTINUES #3.3.009) 
Te 25 o Maehe o tēnei tau.  Ka mutu, kei roto hoki i ngā taunakitanga o 

Ms Cameron mō te Karauna.  The 25th of March of this year.  Within the 
briefs of evidence of Ms Cameron, for the Crown. 
 

E te Kaiwhakawā, ka waiho mā ngā tuhinga te wāhanga o te Tiriti o Waitangi ki 

aku tāpaetanga, engari e mārakerake ana te kite he taonga te reo Māori.  Kua 

whakaūngia ki te Atikara II o te Tiriti o Waitangi.  Kua whakaūngia kē te ture mō 

te reo Māori.  Waihoki, āe, e mea ana he takohanga tō te Karauna ki te taha o 

te reo Māori ki tōna whakarauoratanga e te Kaiwhakawā.  Your Honour, I 
won’t address the Tiriti o Waitangi in my submission, but it’s clear to see 
that the Māori language is a taonga.  That is affirmed in Article 2 of 
Te Tiriti o Waitangi.  It has been affirmed in the Māori Language Act.  
Furthermore, Crown has a duty to the Māori language and it’s 
revitalisation your Honour. 
 

Ka huri au ki taku wāhanga whakamutunga ki te whakataki i ētahi kōrero i 

tukuna e ngā kaikōrero.  So I will turn to address my final part which is to 
provide some information that was provided by the witnesses. 
 

Tokowaru ngā kaikōrero i tuku kōrero taunaki mō Ngāti Rēhia mō te kerēme 

3077 i roto i tēnei ruku tātari ohotata.  Ko tāku e kī nei, ko te nui o te nama ko 

te tohu o tana hirahiratanga ki a Ngāti Rēhia.  There are eight witnesses that 
provided evidence for Ngāti Rēhia for Wai 3077 Claim in this urgent 
inquiry.  I say here that most of the numbers signify the significance of 
this matter to Ngāti Rēhia. 
 

Ko Kipa Munro me Nora Rameka e noho ana ki taku taha.  Ko rātou e ārahi ana 

i tēnei tira.  Ko taku kaumātua hoki a Heemi Epiha i tuku i ētahi kōrero.  Ko 

Rukuwai Allen kei roto i te whare i tuku i ētahi kōrero.  Ko Tokoiti me 

Aufata Mua’ulu i tuku i ētahi kōrero, kei roto tonu i te whare.  Ko Te Pou Mitchell 

i tuku i ētahi kōrero, ka mutu, ko Kerri Anne Hancock i tuku i ētahi kōrero.  

Kipa Munro and Nora Rameka are sitting beside me.  Leading this party.  
My elder Heemi Epiha has provided evidence as well.  Rukuwai Allen who 



is in the room will also provide evidence.  Tokoiti and Aufata Muau’ulu 
have provided evidence, and they are present.  Pou Mitchell and 
Kerri Anne Hancock also provided evidence.  
 

E mihi whānui ana tēnei ki a rātou e te Kaiwhakawā, mō rātou i whakapau i tō 

rātou kaha ki tēnei kaupapa.  Engari, kia whakakapi ake au i aku tāpaetanga i 

konei.  I want to thank all of them your Honour, for they made a great effort 
for this kaupapa.  And so to conclude my opening submissions here. 
 

Ko Ngāti Rēhia tētahi hapū i kaha whāngai i ō rātou uri ki te reo Māori me ōna 

tikanga i roto tonu i tō rātou kāinga, i ngā tikanga o te kāinga i takea mai i ō 

rātou mātua tūpuna.  Kua kite a Ngāti Rēhia i ngā taumahatanga i te wā i 

whakakore i te reo Māori i ēnei o ngā kaumātua e tupu ana.  Kua kite hoki i te 

nui o ngā kaupapa whakarauora reo me ngā hua nui kua puta i ērā 

whakapaunga kaha.  Ngāti Rēhia is a hapū that nourish their descendants 
to the Māori language and its tikanga, and in their homes, the tikanga at 
home it derived from their ancestors.  Ngāti Rēhia has experienced the 
burden when the language was extinguished when the others were 
growing up.  It was seen, the revitalisation initiatives, and see the fruits of 
that work, tireless work. 
 

I tēnei wā, kua rite tonu rātou mō te pakanga nui i te mea kua kite rātou i ēnei 

āhuatanga.  Kua tae mai rātou i tēnei wā.  E te Kaiwhakawā, ka mutu i konei 

āku tāpaetanga.  Mehemea kāhore he pātai a koutou, ka wāhi whakamārama i 

te āhua o te tuku i te mea he rerekētanga i runga i te tono i tukuna ki a koutou 

otirā tō whakaaetanga ki tērā tono.  At this time, they are ready for a battle 
because they have seen these things happening.  That is why they are 
present here now.  Judge, if I conclude my opening submissions there.  If 
there are no questions, then we will provide information in terms of – 
because there were different things that were provided, seeking leave to 
that. 



(12:55) DR PAUL HAMER TO MS HEREWINI: 
Q. Tēnā koe Ms Herewini.  Thank you¸ Ms Herewini.  You will have heard 

my question to Mr Bisley before about what Cabinet directive there had 

been to implement the Coalition Agreements or aspects of them, and he 

said I think with regard to agency names that there was no directive.  He’s 

referred there to the letter from Minister Willis to that effect.  But the 

Cabinet Office Circular that you’ve just made reference to, that does 

sound to me like it is an overarching Cabinet directive to give effect to the 

Coalition Agreements, is that your submission? 
A. Yes, that’s the submission, Sir.  I think in the – aroha mai.  I roto i te 

Circular e mea ana, the two agreements in the Cabinet Manual were 

endorsed by Cabinet on 28 November as the basis on which the 

Coalition Agreement will operate.  And so, āe, e mea ana kua herea ngā 

āpiha, ngā minita, te Karauna ki te whakatutuki, ki te whakatinana i ngā 

whakaaetanga me ngā wāhanga katoa o aua whakaaetanga.  And so, 
stating that the officials are obligated, and the ministers, the Crown 
to meet, and implement the Coalition Agreement in all parts of that 
agreement. 

Q. Thanks.  That was my understanding as well and it’ll be something I 

suppose for you and Mr Bisley to touch on in closing submissions.  Thank 

you. 

MS HEREWINI: 
Tēnā koe otirā tēnā koutou.  Ko te wāhanga ki te tuku o Ngāti Rēhia.  E titiro 

ana au ki te wā e te Kaiwhakawā, he rua meneti noa, ka pau i a au te katoa o 

aua meneti.  Hoinā anō, ko te tuku, e īnoi kia tuku tahi rātou katoa i roto i te wā 

kua tohua ake i te wātaka.  Thank you and thank you all.  We can release 
Ngāti Rēhia.  I can see the time, that there’s only two minutes, and I will 
spend all of that two minutes, nonetheless.  I seek leave for all of them to 
collectively give evidence as indicated. 
 

Nō reira, ka tae mai hoki a Rukuwai Allen, a Tokoiti Muaulu me Te Pou Mitchell, 

ki te tuku i ētahi wāhi kōrero hei whakaatu i ngā kōrero, āe, mō Ngāti Rēhia.  

Ka mutu ana tērā, ka tū ngā kaikōrero i tohua e te Karauna, ā, e te Taraipiunara 



kia whakautu i ngā pātai.  Mehemea e pai ana tērā ki a koe.  So, 
Rukuwai Allen, Tokoiti, Muaulu and Te Pou Mitchell, will provide part of 
their evidence as a part of their case of Ngāti Rēhia.  Then afterwards, 
those witnesses will be available to the Tribunal, Crown to answer 
questions if that is fine with you. 

JUDGE WILLIAMS TO MS HEREWINI – TIMETABLE (12:58:24) 

HEARING ADJOURNS: 12.58 PM 

HEARING RESUMES: 2.00 PM 

(14:00) MS HEREWINI: (CALLS) 
Kia ora.  Ka tīmata te tuku a Ngāti Rēhia i a rātou kōrero.  Ka tīmata i a 

Hemi Epiha, ka whai mai ko ngā tokotoru a Te Pou Mitchell, a Rukuwai Allen 

me Tokoiti.  Kei muri rā rātou i te korenga e whai wāhi ki konei.  Ka oti i a 

matua Kipa Munro i roto i te wā kua tohua.  Kātahi, ka noho rātou ki te whakautu 

i ngā pātai.  Now we commence the evidence of Ngāti Rēhia.  We will begin 
with Hemi Epiha and then Te Pou Mitchell, Rukuwai Allen and Tokoiti.  
They are not present.  And then be conclude with elder Kipa Munro during 
this time.  And then they will sit to answer any questions. 

(14:01) HEMI EPIHA: (#A020-(a)) 
Hei tīmatanga kōrero māku ki a tātou, haere mai te Tiriti o Waitangi, haere mai 

ki tēnei ao, tū mai ki taku taha, noho mai ki taku taha.  Tākiri nuku, tākiri rangi, 

te manawa tī, te manawa tū, tēnei ia te kare kau, te kare o roto e.  Kia ora tātou.  

To commence my presentation, I welcome te Tiriti o Waitangi, come forth 
to this world, stand alongside me and sit alongside.  The earth and the 
heavens the (inaudible 14:02:32) upright heart, this is the emotions within.  
Greetings. 
 

Heoi anō rā, e tautoko ake ana rā i ngā āhuatanga o te ata nei tae noa ki te 

poupoutanga o te rā i ngā kaikōrero i tū ake i mua i te ata nei.  Nā reira tēnā rā 

koutou e ngā tini kārangaranga i haere mai nei ia ki te whakaputa o koutou 



kōrero, otirā wā tātou kōrero.  Ki a koutou te kahui whakamana i te Tiriti tēnā 

koutou.  Ki a koutou hoki ōku hoariri, e mihi ana.  Hei taku matua, rīria te riri, 

pūkanatia, haka, engari kaua e hara ki te tangata.  Heoi anō rā, tēnā rā tātou 

katoa.  Nonetheless, I support what happened this morning until the lunch 
break and I support the witnesses that appeared before me.  I want to 
acknowledge all of the various peoples from around the country present 
who have come to share what they have to say and what we have to say.  
To the Waitangi Tribunal panel greetings.  To the opposition greetings.  
As my elder said express your anger and perform the haka but do not sin 
against people.  Greetings one and all. 
 

Ko wai rā ia e tū ake nei e whakakanohi mai nei i tēnei ahiahi, i haere mai ia a 

te tira nei ko Ngāti Rēhia ki mua i o koutou aroaro hei taki, hei whakapuaki i ngā 

kōrero i puritia e ia mai anō ia e tamariki tonu ana tae noa ki tana pakeketanga.  

He tira ka tū ake i muri i ahau.  Nā, ko wai rā ia?  Ko Hemi Wi tēnei.  I takea, i 

taka iho mai, heke iho mai i ērā rārangi o Tareha, i tū ake he rangatira a tō 

mātou kaumātua mō te He Whakaputanga.  Rawa ia i haina i te Tiriti.  Hei tāna, 

e kore rawa ia e waitohu.  Kia ahatia, kua puta mai ia i te rā nei ki te whakapā 

atu ki ngā kōrero whakapā mai, whakapā atu.  Who is this standing before 
you as a representative this afternoon, this party of Ngāti Rēhia came 
before you to lead, to express the history and the kōrero from when he 
was young until his elderly age.  There’s a party behind me.  This is 
Hemi Wi speaking.  I descend from the lineage of Tareha, who was one of 
the rangatira who signed He Whakaputanga.  He did not sign te Tiriti.  
According to him, he will never sign it.  We have emerged on this day to 
have an exchange and share in the kōrero. 
 

Koinei tētahi hītori pea.  Āe, e kuraina au ki tēnei i wērā āhuatanga kura i tērā 

rautau i raro i tērā mana whakahaere o te, aha nei, native schools.  E tū nei ia 

i mua i a koutou.  Nā, e mōhio pai ana kei pāhi ana koutou tērā āhuatanga o te 

ako.  Ana, ko ahau tērā, ko ahau te tauira o tērā rautau.  E kore au e whāki ki a 

koutou, e mōhio e pāhi ana koutou.  Ehara tēnei te haere te hamahama engari 

ki te wero.  Here’s some of the history.  I attended school last century 
under the – I attended a native school.  And (inaudible 14:05:50) of lesson.  



And I was a student last century.  I won’t reveal whether I passed or not.  
But I do not come here to hammer people but to challenge. 
 

Mai reira ka here ki te kāreti o Te Kaikohe, Te Kaikohekohe.  E meingatia ana 

tērā te taone, te kāinga i tau ai te manu tukutuku o Rāhiri.  I runga te āhuaranga 

o wana tama ana ko tēnei a Uenuku, Kuare atu nei, e mihi kau atu nei ki a 

koutou, ana anei rā tēnā rā koutou.  Ka kuraina ki reira.  Nā wai, ka mutu te 

kura i te kāreti kāre e tino hari taku noho i roto i te kāreti.  Engari ka uru ahau i 

roto i te tari Māori.  I tērā wā o te tari Māori ka whiwhi au wērā mahi o te tari 

Māori mō ngā tama Māori i taua wā.  Nā, ko ngā apprentices rā wērā.  I akoako 

ki ngā pūkenga o te ringa me pēhea te hanga, me pēhea te rāwekeweke, me 

pēhea te whakahaere i ngā mahi o taua wā.  From there, I attended Kaikohe 
College the township, the home where the manu tukutuku of Rahiri 
landed.  In relation to his sons, Uenuku and Kūare are standing before 
you and speaking before you and so greetings.  I attended school there.  
After a time, I completed my education at college.  I was not very happy 
being schooled at the college, so I went to the Māori Affairs Department.  
I attained work with the Māori Affairs Department working with young 
boys at that time.  Those were the apprentices.  Teach them skills and 
mainly how to create things, build things, how to manage that type of work 
at that time. 
 

Ana, nā wai, ka pakeke ake ka kuhu atu i roto i ngā pākihi hei oranga tinana 

mōku ake me tōku whānau.  Ana, nā wai, nā wai ka tae mai te karanga: “Haere 

mai.”  “He aha tō hiahia?”  “Haere mai, e rapu ana mātou te hunga i tipu ake i 

roto i te reo.  He aha, koia te take, he mea e rapurapu ana he kaiako mō ngā 

kura Māori nei.”  “E mahara ake ana au i tipu mai koe i roto i te reo.”  Taku kī: 

“Āe, i tipu ake engari kua āhua roa ake i roto i tēnei ao hurihuri kua whakamoea 

kētia e au.  Ehara pea au te tangata tika mō tēnā mahi.”  Ko au tērā, e aha, e 

karo ana, tino kaha karo ana au me taku mataku kei hapa i te mea roa rawa ia 

i roto i te ao hurihuri e hāpai ake ana i ngā tikanga, i ngā āhuatanga i roto te ao 

hurihuri.  After that I grew older and became involved in the businesses for 
my physical wellbeing and for the physical wellbeing of my family.  And 
then after that, I received a call: “Come.”  “What do you want?”  “We are 



trying to search for those who grew up in the Māori language.  That’s the 
reason why I’m trying to find teachers for Māori schools.  “We recall that 
you grew up in the language.”  “Yes, I grew up in the language but I’ve 
been in this everchanging world for so long and I’ve laid my language to 
rest.  I’m perhaps not the right person for that job.”  That was me, but it 
was time to carry away my fear in case I made a mistake because for a 
long time I was in the modern everchanging world doing other things, 
supporting the traditions and customs in the modern world. 
 

I whakaae atu au.  Te mutunga iho i whakaae atu au ki tana tono.  I runga i 

wana tikanga rukahu ka mau ahau i roto i tana hīnaki.  Kia ahatia.  He mihi 

mutunga kore ana au ki te tangata rā ki taku pou, nāna te tono kia kuhu atu hei 

kaiāwhina i te tuatahi.  I agreed.  Ultimately, I agreed to their request.  In 
terms of his falsehoods, I was captured in eel trap.  I couldn’t do anything.  
I want to thank my pillar and I always will, I’ll thank that person who 
involved me in working as a teacher aide. 
 

E te Kaiwhakawā e Kani ko tō matua taku kaiako ko Tāwhiri.  Engari ko taku 

tino kaiako ko whaea Kaa, he ngāwari, haunga anō a Tāwhiri.  Ko te raiona me 

te reme e noho tahi ana rāua.  Judge Kani Williams your father was my 
teacher, Tawhiri.  But my favourite teacher was whaea Kaa, she was easy 
but Tāwhiri was different.  It was like the lion and the lamb and they 
worked together. 
 

Ka mea ake ka pēhea raini ka riro mai i āu tērā tohu te tohu pouako engari i ara 

ake ngā tikanga mahi tēnā mō te kaiako.  Nā reira i reira ka akoako au tēnei 

mea te whakaako tamariki, me whakaako i āu i te tuatahi.  How can I attain 
that qualification a teacher’s diploma, but there were things about 
becoming a teacher.  So, I learnt about teaching children and I must teach 
myself that first. 
 

Heoi anō rā, e aku rahi (Māori 14:11:18) kua pānui pea koutou i ngā tuhinga i 

konei, e hahani he taunu te nuinga.  Ehara te mea tērā tōku ngākau engari he 

kōrero tika au ērā i te wā tupu ake au te mahi o te tāhū o tērā wā.  Kāre au e 



titiro ki wēnei te tāhū i tōna wā.  Nā wai, ka homai ki āu anō ka tūpono mai anō 

a ka toro mai anō te ringa mōku ake kia haere anō ki te ako.  Rawa atu te tino 

kerewa i āu i te kura kāre au te tauira mātau.  Kawa rawa au i taua wā ki te 

āhuatanga ako i āu e tamariki ana.  Kūare katoa au me pēhea au e piki ake ki 

tētahi taumata i āu e kura ana i te mea ko taku reo rua e putu ana ki raro.  Nō 

reira te taenga atu ki te kāreti, heoi anō he whakapau haora, whakapau haora 

ko waku hoa waku tino take me kai hoki i wāku nei kai, engari ko te hākinakina 

pea te marau tino rata atu au i āu i te kura.  Te whutupaoro te nuinga o te wā.  

Nonetheless, to the many assembled perhaps you have read my brief, it’s 
(inaudible 14:11:29).  That’s not within my heart but I’m talking truly about 
how my upbringing (inaudible 14:11:40) the Ministry of Education at that 
time.  After a time, I was provided and given (inaudible 14:11:57) invitation 
to go and teach.  I wasn’t really a clever child at school.  I wasn’t a 
proficient student.  I wasn’t keen on teaching when I was a child growing 
up.  I was totally ignorant as to how I was able to elevate to a certain level 
in teaching in schools because in terms of being bilingual my skills were 
down in the dump.  When I reached college, I would spend hours and my 
friends were the real reasons I went to school and to eat my lunch, but 
sports was also a subject that I really liked when I was at school.  Rugby 
most of the time. 
 

Heoi, kātahi ka homai anō e tuwhera mai anō he tatau mōku kia uru anō au i 

roto tērā ao o te mātauranga kaiako.  Nā, kua tino rata au ki aku akoranga, mahi 

akoako, kia kite mai ai ngā tamariki: “Ā, anei te tauira pakeke rawa atu, kua ako 

tahi tāua.”  Ako au kua ako koe, kua ako koe kua ako au, ko koe ko au, ko au 

ko koe, i runga i tērā āhua ako kia rangona ai te reo i tupu ake au.  

Nonetheless, then I was given and doorways were open to me to enter 
into that sector, education sector as a teacher.  I am totally disposed 
towards my job as a teacher so that the children can see: “Here’s an 
example an elderly role model and we are learning together.”  You will 
teach me, I am you and you and I, and with that in mind that sort of 
teaching approach and so that the language that I grew up with could be 
heard. 
 



Ana, mīharo ana au ki ngā reo o te wā nei, anei kua tū ake aini rātou, mīharo 

rawa atu i te reanga o te wā nei.  Ana, he whakatipuranga kua rewa ake, kua 

whakapiki ake tōna puna reo me te āhuatanga o te reo, te tangi o te reo, te 

wetewete i te reo.  Nā Tāwhirimatea wēnei akoranga e Kani.  Aini, kua tū ake 

rātou, mā rātou te whānuitanga o wā mātou kōrero, tēnei tira e noho ake nei.  I 
am amazed at the language being spoken now and when they speak I’m 
very impressed at the generation now.  They’re a generation that have 
elevated, that have raised the standard such as the language rules, the 
nature of the language, how it sounds, how it’s broken down.  
Tāwhirimatea taught me these things, Kani.  And then they stand and they 
will share and expand on what we have to say, this party/group sitting 
here. 
 

Heoi anō, ka nui wēnei.  E kore kua rongo i te ia ko tērā te tūmanako e manako 

nei kua rongo atu i te ia o tēnei oruoru – e mea ana mātou i Ngāpuhi he oru 

kaumātua i āianei.  Āe, ka noho i āianei i runga ngā taumata o ngā kaumātua i 

roto o mātou marae kāinga hei pīkau i wērā tū whai āhuatanga i runga i te 

marae.  Ka tautoko ake i ngā tikanga, ngā kaupapa i roto tā mātou hāpori tū atu 

i te kaiako.  Kua tae atu hoki ki tērā taumata, e māia nei ki te pīkau i wērā 

tikanga kaupapa.  And so that’s all, that’s enough.  I doubt you have heard 
the essence and the hopes and aspirations and hopefully the essence of 
this has oru – we say in Ngāpuhi oru…we live.  I am a part of the 
distinguished orators of the homelands who take on those 
responsibilities on the marae and supporting the matters pertaining to our 
community aside from my work as a teacher.  So, I’ve reached that level 
where I’m brave enough to take on those responsibilities. 
 

Ana, ka nui wēnei e Kani, e Ruakere, e Pou Temara ka nui wēnei māku ki a 

koutou, ki a tātou, ki a koutou hoki e te ope tuarangi.  Huri kau ana kia ora mai 

huihui mai anō tātou katoa.  Horekau he pātai?  Taihoa, taihoa, taihoa ake.  So, 
that’s enough, Kani, Ruakere, Pou Temara that’s enough from me to you, 
to we, and to the panel and those joining from afar, greetings and thanks 
to everyone gathered.  Are there no questions?  Wait a minute, wait a 
minute. 



(14:16) MS HEREWINI: (CALLS) 
Ka karangahia ngā kaikōrero tokotoru ki te tū tahi.  I call on the three to stand 
together. 

(14:16) TE POU MITCHELL: (MIHI, #A019) 
Kāti ake rā, tēnā tātou.  Kei te Kaiwhakawā e mihi nui ake ana.  Ki a koutou kei 

te pānara e mihi atu ana.  Ki a koe kei te Pāpā e Tā Pou, kei te matua e Ruakere 

ka nui rā te mihi.  Greetings.  Greetings to your Honour.  Greetings to the 
panel.  Greetings also to the elder Sir Pou Temara and to the elder 
Ruakere acknowledgements to you all. 
 

Ko Te Pou Mitchell taku ingoa.  He herenga ōku nō roto mai o Taranaki, engari 

ko te tū ahau i roto i te rahitanga o taku hapū o Ngāti Rēhia i roto i 

Te Tai Tokerau.  Tēnā tātou.  Te Pou Mitchell is my name.  I have 
connections to Taranaki, however, I stand on behalf of my hapū of 
Ngāti Rēhia from the north.  Greetings. 
 

Tēnā koutou i tēnei hōnore kia whai wāhi, kia whai reo ahau i roto i te kaupapa 

nei.  He raukura ahau i tupu mai i roto i te kaupapa o te kōhanga reo.  I whānau 

nei ahau i roto i te kaupapa o te kōhanga reo, nā kua hoki ahau hei kaimahi mō 

te kōhanga reo.  Kō atu i te rua tekau tau ahau e whakapau kaha ana kia 

whāngai ai te reo ki ngā rangatira o te āpōpō, kia ora mai te reo i roto i wā rātou 

hīkoitanga i roto i te ao o te āpōpō.  I want to thank you for providing me 
with this honour for me to have a voice in this matter.  I am a graduate 
that grew up in the kōhanga reo movement.  I was born in the kōhanga 
reo movement and I returned to work for the kōhanga reo.  For over 
20 years I have expended many efforts to share the language, teach the 
language to tomorrow’s leaders so that the language can thrive in their 
journey and into the future. 
 

I roto i te whakatautanga mai o tēnei Kāwanatanga i toko ake te pātai, ngā pātai 

i roto i āu engari ko te tino pātai kua toko ake i roto i āu ko tēnei nā: “I ahatia 

tōku reo kia pēnei ai tēnei Kāwanatanga ki āia?”  Aini pea he mataku, aini pea 

he kore mōhio.  Engari i āu e whakaaro ki taua pātai rā ka aroha ki ngā mātua 



tupuna, ka tiki atu ngā kōrero, ngā kupu o tō tātou Pāpā rā a Tīmoti me tana kī: 

“Kei taka te para o ō mātua tūpuna.”  Ki āu nei ko te tikanga o taua whakatauāki 

rā e kōrero ana kia kaua tātou e maumau i te whakapau kahatanga i te mahi 

nui o ngā mātua tupuna kia pēnei ai, kia takahi ai i runga i te mana o tō tātou 

reo.  When this Government was formed, a question arose within me, the 
main question was this: “What happened to my language that the 
Government would treat it this way?”  Perhaps there is fear through lack 
of knowledge.  But as I was thinking about that question, I sympathised 
with the ancestors and I referred to the words of our Uncle Tīmoti who 
said: “We must not…”  What that means, what that proverb means is 
referring to that we must not waste the efforts and the great (inaudible 
14:19:35) of our ancestors so that it would be disregarded the status of 
our language. 
 

He mahi nui tā mātou i roto i te kaupapa o te kōhanga reo.  Ehara i te mahi 

māmā.  Ko te mea māmā ko te whāngai i te reo.  Ko te mea uaua kia ora tonu 

mai te reo ki te whakakaha i ngā tamariki kia ora tonu mai te reo i roto i wā rātou 

hīkoitanga i a rātou e puta ana ki te ao.  We have a significant job in the 
kōhanga reo movement.  It’s not easy.  But what is easy is to teach the 
language and pass it on.  But what’s difficult for the language to prosper 
is to strengthen the children so that the language would prosper in their 
journey through life. 
 

Ko te reanga o te kōhanga reo tēnei kua ara mai.  Ko mātou kē ngā kaimahi i 

roto i wēnei tari kāwanatanga.  Ko mātou kē ngā kaimahi i roto i wēnei tari 

kāwanatanga e huri mai ana te kāwanatanga ki te awhi, ki te pātai mai, ki te 

ārahi i a rātou i roto i ngā kaupapa reo, i roto i ngā kaupapa tikanga.  Engari rā 

kua pā mamae te ngākau i runga anō i te whakaaro aini pea ka hanga rerekē 

tērā āhuatanga i āianei.  This is the kōhanga reo generation that has arisen.  
We are working in these government departments.  We work within these 
government departments where the government is turning to assist, to 
ask and to guide them with reo initiatives and tikanga initiatives.  
However, the heart is saddened and hurt at the views and perhaps that 
will be quite different now. 



 

Nā reira ka kore pea e roa ake wēnei kōrero.  Engari ko tāku he whakakōrero 

kia whai wāhi ai te reo o tēnei reanga o te kōhanga reo ki mua i tō koutou 

aroaro, kia rongo ai koutou, kia mōhio ai koutou ko mātou kē ngā mea kei roto 

i wēnei tūranga i āianei.  Ka ahatia?  Ka pēhea rā te kāwanatanga e manaaki 

nei i a mātou i roto i wēnei tari kāwanatanga me tō mātou reo?  Ka whakakore 

rātou i a mātou kia kī ai ngā kupu i roto wā mātou mahi?  Engari rā, aini pea ka 

whakairi waku kōrero ki konei mō te wā nei kia whai wāhi ai waku hoa.  Nō reira 

huri noa tēnā koutou, tēnā koutou, kia ora mai tātou katoa.  I won’t take too 
long.  However, I want to take the opportunity for the kōhanga reo 
generation to share its voice before you, so that you will know and 
understand from those who are in these positions.  Now, what will 
happen?  How will the Government take care of those of us in these 
government departments and our Māori language?  Will they get rid of us 
from our jobs?  Perhaps, I will leave what I have to say at this time, so that 
my friends are able to speak.  Thank you, thank you all. 

(14:21) TOKOITI MUAULU: (MIHI, #A019) 
Tēnā anō tātou.  Kei te tautoko hoki ngā mihi kua mihia ki a koutou ki a tātou 

katoa.  Greetings once again.  I also endorse the acknowledgements 
previously expressed to everyone. 
 

Hei tīmatanga kōrero pea, anō te pai te noho tahi, te āhua reka o te noho tahi 

o te teina me te tuakana i roto i te whakaaro kotahi, i roto i te ngākau kotahi.  

Ko tātou katoa tēnei Mātaatua waka te rangitāmiro ki runga ki tō tātou nei 

kaupapa.  Ko wai tēnei?  Ko Tokoiti Muaulu tōku ingoa.  Ko tēnei waewae he 

Ngāpuhi, he Ngāti Rēhia.  Ko tēnei waewae he Hāmoa.  Heoi anō, he mihi 

whānui ana ki a tātou.  To commence, it is wonderful and great for the 
senior and the junior to sit together in one mind and of one heart.  And so 
that is us Mātaatua waka confederation te rangitāmiro on this matter.  Who 
is this?  My name is Tokoiti Muaulu.  This leg of mine is Ngāpuhi and 
Ngāti Rēhia.  The other leg of mine is Samoan.  However, I want to 
acknowledge everyone. 
 



I roto i ngā kōrero kua tuhia e au kua tonongia e au hei hāpai ake i taku hapū a 

Ngāti Rēhia ko te tirohanga o te tangata e mahi ana i raro i ngā taumahatanga 

o te rāngai tūmatanui, ko te tirohanga o tangata kua kitea i te kaikiritanga, kua 

rongo i te kaikiritanga i roto i ērā mahi.  Ko tāku e wero ana ki te Kāwanatanga 

kaua hanga rautaki mō te hanga rautaki anahe anō te take.  Ka hanga rautaki 

ka riro mā te torutoru noa iho ngā tangata te pīkau, te kawe ake i ērā kaupapa.  

Ko tā te Kāwanatanga ki ngā kaimahi e mahingia ana i roto i ngā rāngai 

tūmatanui he hāpai ake i a rātou, he hāpai ake i tō rātou ahurea Māori, he hāpai 

ake i tō rātou reo Māori.  Koirā.  In my brief of evidence that I have written 
in support of my hapū Ngāti Rēhia, the view of a person working under 
the severe challenges in the public sector, the view of a person who has 
witnessed racism, who has felt racism in their work, in their job.  My 
challenge to the Government do not develop strategies just for the sake 
of it.  Develop strategies for only a few people that are able to carry out 
those initiatives.  The Government’s role to public service workers is to 
support them and support their Māori culture and their Māori language.  
That’s it. 
 

Te whakamutu a ngā kōrero a taku Pāpā a Hemi, ko tāna i roto i wana kōrero 

e mea ana rīria te riri.  Ko tāku kei konei a mātou a Ngāti Rēhia te rīria te riri 

engari kia hohou ai te rongo.  Koirā ko te huarahi e kimi nei e tātou.  Nō reira 

huri noa tēnā rā tātou katoa.  To wrap up what my Uncle Hemi said, he said 
get angry.  I say, we of Ngāti Rēhia are here to express our anger but to 
also establish peace.  To everyone assembled thank you. 

(14:24) RUKUWAI TIPENE-ALLEN: (MIHI, #A019) 
Tēnā koutou.  E te Kaiwhakawā tēnā koe, e te Pāpā Tā Pou tēnā koe, Ruakere.  

Tēnā tātou e huihui mai nei mō tēnei kaupapa nui mō tō tātou reo me te pōhēhē 

nui pea o tōku reanga i tētahi wā ka kore te reo e hoki mai ki mua i te aroaro o 

te Taraipiunara.  He kōrero hanga mā tātou hei mea tohe mā tātou, heoi, kei 

konei anō tātou.  Me taku whakaaro nui atu ki a rātou mā kua para kē i tēnei 

huarahi, kia wānanga i tēnei wānanga, ahakoa tō tātou hokitanga mai, e mōhio 

kei reira kē te taunaki o ngā mahi tāmi i tō tātou reo.  Nā reira te manako ia ka 

aro te Karauna ki ērā taunaki kua roa nei e kohia ana kia kite pū rātou, kia 



mārama pū rātou i tēnei tirohanga Māori ka kōrerohia i te rā nei.  Greetings.  
Your Honour, thank you.  To the elder Sir Pou greetings, Ruakere.  
Greetings to everyone assembled for this significant matter pertaining to 
the Māori language and the great assumption of my generation that the 
language would not appear before the Waitangi Tribunal.  That’s what we 
would say and that’s what we would debate but here we are once again.  I 
to want to pay respect to those who paved the way already and have had 
these discussions and that’s where the evidence lies about the 
suppression of our language.  The hope is that the Crown focuses on 
those strategies that have long been collected so they can see and 
understand the issues around the Māori language that have been spoken 
of today. 
 

Heoi, ko ahau ko Rukuwai Allen.  I roto i taku kōrero taunaki e mea ana ko ahau 

ko te reo, ko te reo ko ahau.  Nā, ko tērā tētahi ahuaranga o taku tuakiri i taku 

tupu hei Ngāpuhi, hei Ngāti Rēhia, a, ka mutu i taku tupuranga hei tamaiti 

kōrero Māori.  He whakapono nui tēnā ki a mātou te reanga o te kōhanga reo.  

E kore tā te whakawehe i te tangata Māori me tana reo Māori.  He mea haere 

tahi, he mea mahi tahi.  Ki te kōrero mō te reo e kōrero ana tātou mō te iwi 

Māori.  Nonetheless, I am Rukuwai Allen.  My brief of evidence states that 
I am the language and the language is me.  That is one of the aspects of 
my identity as Ngāpuhi and Ngāti Rēhia and during my upbringing as a 
child who could speak Māori.  It’s a great belief amongst us kōhanga reo 
generation.  You cannot divide a Māori person from their language.  It 
goes together.  If we’re talking about the language, we’re talking about the 
Māori people. 
 

E mārama ana i taku whakarongo atu i ngā pātai a te Karauna ki tōku 

whanaunga o Ngāi Te Rangi i te ata nei, kāore pea te Kāwanatanga, te Karauna 

e mārama ana ki tērā haere ngātahi o te tangata Māori me te reo Māori.  He 

pōhēhē nui tērā.  Ahakoa i whakaturengia i roto i te ture mō te reo Māori me te 

kī atu i roto i te ture mō te Māori i te hirahira o te reo Māori ki te iwi Māori, tana 

noho hei taonga me ngā mātāpono haere tahi, noho tahi o te reo Māori me ngā 

tangata Māori, te hanga nei kāore tonu te Karauna e mārama ana ki āna ake 



kupu me āna ake ture.  Ana, ka hanga pōuri ahau i tērā tū ahuaranga i te rā 

nei, i te mea pēnā kua mārama te Karauna me te Kāwanatanga kua kore pea 

tātou e tū atu ki mua i te aroaro o koutou te Taraipiunara i te rā nei.  I 
understood when I was listening to the questions of the Crown to my 
relation from Ngāi Te Rangi this morning that perhaps the Government, 
the Crown does not quite understand that parallel journey of a Māori 
person and the Māori language.  That’s a great assumption.  Because 
even it was enacted the Māori Language Act and it states in that Act the 
significance of the language as a taonga and the principles that work and 
move together with the language and people, it appears that the Crown 
does not understand its own words Act of law.  I’m quite saddened at that 
today because if the Crown understood and the Government understood, 
then we would not appear before the Waitangi Tribunal today. 
 

Heoi, ēnei mahi whakatuma katoa ki tō tātou reo kia mātamuri ki te reo Pākehā, 

pēnei e whakapono ana koutou ki te whakapono o mātou te reanga o te 

kōhanga reo, e mea ana ko mātou ko tō mātou reo ka mea tātou ka 

whakamātāmuri i te tangata Māori ki te Pākehā.  Ko tērā te mea e 

whakamātāmuri ana, e whakamātāmuri ana i ngā whakaaro Māori, i te 

tirohanga Māori, i ngā pūkenga Māori, ngā pūkenga e hiahia nui nei te 

Kāwanatanga ki ērā pūkenga, erangi ērā mea katoa, ka mātāmuri ki te reo 

Pākehā.  Nonetheless, all of these attacks on our language to be 
deprioritised below English, if we the kōhanga reo generation, us and our 
language are saying that non-Māori are being elevated above Māori.  The 
Māori (inaudible 14:27:17), the Māori views, the Māori skills that are much 
needed by the Government, but all of those things are relegated to 
English. 
 

Nā, kua wāhi kōrero au i ērā i roto i aku taunaki me taku kite atu i tērā tūāhua e 

kitea ana i roto i te tūmata whānui i āianei me te mataku e tipu ana ki waenganui 

i ngā kaimahi o te tūmata whānui.  Nā, ko tāku e mea ana, pēnā ka ngākau, 

pēnā ka pērā tonu ka tupu, ka whakapakepake i ngā waiaro o te tangata ki te 

reo Māori, ka mutu ki te tangata Māori.  Pēnā ka pērā, ka ngākau kawa ki tō 

tātou reo, ka ngākau kawa ki wā tātou tangata Māori, ana ka pēhea te hanga 



mai o ngā kaupapa here, o ngā ture ā-haere ake nei.  Ka mutu, e mārama ana 

te kite ka kino kē atu te noho o ngā Māori ki roto i te tūmata whānui pēnā ka 

tupu tērā kawa ki waenganui i a rātou.  Nā, ko te pōhēhē nui tērā ka taea te 

wehewehe i ērā mea e rua, e kore e taea.  So, I address those things in my 
evidence and to see that within the public you can see the growing fear 
amongst the public sector workers.  I’m saying if that still remains the 
case, then it affects the attitudes towards the Māori language and towards 
Māori people.  If that happens, then they will become sour to our language 
and to Māori people and so what happens to the policies, the laws moving 
forward.  It is clear to see that Māori living in the wider public will be 
severely affect if that happens.  That’s a great assumption that you’re not 
able to break, divide those two things a person and their language. 
 

Nā, heoiti, horekau ēnei kōrero i te kohuki, i te whakapai noa iho nei, kua kite 

kē tātou i tēnei āhua, kua kōrerohia kētia i mua i te Taraipiunara i roto i ngā tau.  

Ka mutu, kua oti kē i a Papa Haami i te ata nei te kōrero mō ētahi o ngā 

tūāhuaranga, nā reira ehara i te mea he kimikimi noa iho ēnei kōrero.  Erangi 

ko tāku he mihi ki a tātou kua tae mai nei, ka mutu, he hiahia kia toro atu ki a 

tātou te āta titiro atu te Karauna ki tēnei tirohanga Māori i roto i tonu i te ture mō 

te reo Māori e kōrero ana mō te tirohanga Māori ki tōna reo.  Me mātau te 

Karauna ki āna ake kōrero, me mātau te Karauna ki āna ake ture, nā reira koia 

te hiahia.  Ka mutu, kāore au i te hiahia kia hokihoki mai anō tātou ki tēnei 

tūāhua.  It’s not admonishing or just allegations, we’ve seen this before 
the Tribunal over the years.  Uncle Haami has already spoken about some 
of these effects and so it’s not just grabbing things out of the air.  So, I 
want to acknowledge us who have come here with the desire for the 
Crown to consider this Māori view within the Māori Language Act it refers 
to the Māori view towards their language.  The Crown must understand 
its own statement, its own Act of law and so that is the desire.  I do not 
want us to keep returning to this. 
 

Nā, ka aroha ki o tātou kaumātua kua hoki anō mai i te rā nei, ahakoa e hia tau 

ki muri kua para kē i tēnei huarahi, kua hoki anō mai tātou ki mua i te aroaro.  

Aini ka whānau mai taku ake uri, horekau ahau e hia ana kia tau mai taku tamaiti 



ki mua i te aroaro o tēnei Taraipiunara kōrero anō mō te reo Māori.  Ka kore 

rawa ahau e whakaae ki tērā.  Heoi, e mihi ana ki a koutou i te whai wāhitanga 

mai o tēnei reo ki waenganui i a koutou i te rā nei.  I feel sorry for our elders 
who have come back today, even though for many years they have paved 
the way and so we are appearing again.  When my offspring grow up, I do 
not want my children to appear before this Tribunal to speak on the Māori 
again.  I will never agree with that.  So, I want to acknowledge you and 
thank you for allowing this voice to be heard today. 

(14:32) KIPA MUNRO: (#A019) 
E te Kaiwhakawā e mōhio ana au kua torutoru ngā miniti ki a mātou.  Me tika, 

ka pēnā hoki.  Kua ea kē tōku haerenga mai i te tū o wā mātou nei taitamariki 

nei, tēnei reanga, me te tika o ngā kōrero o rātou horekau kē tō rātou hiahia kia 

hoki mai tonu mō tēnei take.  Nō reira he inoi ki te hoa riri nei, whakaarongia 

ngā kōrero kei te kōrero mātou.  Kaua kē e hiahia ana ki te haere ki te pakanga 

kahore, kahore.  Nō reira kei a koutou pea tēnā whakamāramatanga ki a rātou 

e Ruakere.  Yes, it must be like that.  I’ve already completed my journey; 
it's been expressed by this generation, these young people, and what they 
said is correct, they do not want to come back and address this issue 
gain.  And so, we ask the opposition think about what’s been said.  We do 
not want to wage battle, no, no.  So, perhaps you can explain to them 
Ruakere. 
 

Engari kotahi tāku kōrero hei whakakapi i tēnei wāhanga o tātou.  E kī ana te 

kōrero, kotahi anō te reanga ka ngaro te reo, he toru ngā reanga ka whakahoki 

mai anō tēnā reo.  Nō reira tēnei ki te Karauna he rite tonu wā rātou nei kōrero 

ki tērā āhuatanga, kotahi noa iho te reanga ka ngaro te reo, e toru ngā reanga 

ka whakahokia.  I have one thing to say to conclude this part.  It is said it 
only takes one generation to lose the language and it takes three 
generations to bring the language back.  So, I say to the Crown what they 
are saying is in line with that, that it takes only one generation to lose the 
language and three generations to bring the language back. 
 



E kōrero tahi tātou mō ngā kaumātua kuia i ngaro i te whawhai i tēnei pakanga 

kei mua i a tātou i te rā nei.  Tētahi wāhanga o tāku e hari ana kaua kē rātou i 

kite i tēnei, nā te mea i tō rātou nei ngaronga e pai te piki haere o tō tātou reo 

ki kō, ki kō, ki kō.  We are talking about the elders who were lost during this 
struggle that is before us today.  One part of me is that I’m happy that they 
didn’t see this because after they passed the language was moving 
forward. 
 

E aroha ana au ki o mātua e Te Kani, ko rāua tahi e whawhai kaha ana mō tō 

tāua nei reo, ka kite rāua tēnei āhuatanga.  E aroha ana au ki a koe e Tā Pou 

e kite ana koe i tēnei āhuatanga, i te kaha tō whawhai.  E aroha ana anō hoki 

ki tōku tuakana e Ruakere ki tēnei āhuatanga.  I roto i tōku mihi i te ata nei, i 

meatu ki a kourua tahi kei a kourua te tohunga reo i roto i te reo Pākehā me te 

reo Māori, nei ko tēnā tō mahi hei whakamārama atu ki ngā hunga nei anei te 

hōhonutanga o tō tātou reo, anei te tino mana o tō tātou nei reo.  Ehara i puta 

ake i te waha ana, engari e puta ake i te tinana, i te hinengaro kia rangona te 

tinana tēnā kākano o tō tātou nei reo.  And I sympathise with your parents 
Te Kani, the two of them have fought strongly for our language and they 
see this happening.  I feel sorry for you Sir Pou that you have to witness 
these circumstances, due to your struggle.  I also sympathise with my 
senior Ruakere.  In my acknowledgements this morning, I told you both 
that you are experts in the Māori language and the English language and 
that’s what you can you do to explain to these people, here is the depth 
of our language, here is the true status of our language.  It doesn’t just 
come from the mouth but it comes from the body, the mind so that it can 
be felt physically the seed of our language. 
 

Nō reira i runga i tēnā me waiho ana atu i konei ngā kōrero.  Koina anō ko tēnei 

tū ake kia oti tēnei wāhanga mō wā tātou nei taitamariki kua tū ki mua i āu, kia 

puare atu tēnā wāhanga muri ake ki te tuku noa atu ngā kōrero ki a mātou ngā 

tokotoru nei.  Nō reira me mihi atu ki a koutou i tukuna mai tēnei wāhanga.  E 

whakapai ana au i ea, i ea tō mātou tuku, i ea tā koutou nei whakaae kia 

rangona atu ēnei tokotoru i tū atu ki mua i a koutou, i mua i a tātou hoki.  Nō 

reira huri ana tēnā koutou, tēnā koutou, tēnā rā tātou katoa.  With that in mind, 



I will leave things there what we have to say.  We want to stand to 
conclude this part alongside our young people who stood before me to 
open afterwards the section to ask questions of us three.  I want to 
acknowledge and thank you for providing this opportunity.  I expect that 
our belief was accomplished, that for these three young people to stand 
before you and everyone.  To everyone assembled thank you, thank you, 
thank you all. 

MS HEREWINI ADDRESSES NGĀTI RĒHIA WITNESSES – MIHI, 
WĀHANGA PATAPATAI (14:33:36) 

(14:34) MR BISLEY TO HEMI EPIHA: 
Q. Tēnā koe Mr Epiha, greetings Mr Epiha. 

A. Tēnā koe, greetings. 

Q. Thank you for coming all this way to the Waitangi Tribunal and for your 

evidence that you’ve given today.  I just have a few questions and 

perhaps the easiest way to start them is right at- 

JUDGE WILLIAMS ADDRESSES MR BISLEY – SPEAKING VOLUME 
Q. I was saying Mr Epiha that I just have a few questions for you.  As I 

understand it, your profession and you’ve just spoken about this, has 

been spent in teaching, is that correct? 

A. Āe, tika.  Yes, that’s right. 
Q. Yes.  And you’ve done that for quite a long period of time I understand. 

A. Āe, rua tekau mā toru tau.  I mua tērā he mahi anō āku.  E kite koe kua 

hinga kē ia.  Yes, 23 years.  Before that I did other work.  You can see 
that I’ve gone grey. 

Q. Yes.  So, you started teaching in 2003 and you’re currently the lead 

teacher I believe at the Kura Kaupapa at which you teach. 

A. Kahore.  Ko ahau te kaumātua i te kura i tēneki.  Kua hingahinga katoa o 

mātou kaumātua.  No.  I’m the elder of the school.  All of our elders 
have passed on. 

Q. Thank you. 

A. Ka mutu, āe, ka kuhu atu au ki roto i ngā akomanga i mua i ngā akonga 

kia rangona ai te reo i tupu ake au.  Yes, I teach in the classes in front 



of the students so that they can hear the language that I grew up 
with. 

Q. One of things that you talk about, and this is really the only subject I was 

going to ask you about, is the change in the teaching of te reo Māori in 

the time that you have been both, you know, initially a student and then 

later a teacher and I think you say that over that time actually the support 

for te reo Māori and the ability of people to speak it has steadily grown, is 

that correct? 

A. Tika.  E whā pea ngā whakatupuranga kua puta mai i taua kura, i tā mātou 

kura o Whangaroa, Te Kura Kaupapa Māori o Whangaroa.  That’s right.  
Perhaps four generations have come out of our school, 
Te Kura Kaupapa Māori o Whangaroa. 

Q. Thank you.  I don’t know whether this is something you’ve had exposure 

to and this is why I thought I’d ask about it, but presumably that’s in part 

been the efforts of yourself and of the teachers and your iwi and hapū, 

but presumably it’s also been reflected in the way in which the Crown has 

assisted with kura kaupapa over that time. 

A. Āe, he whakaaro anō ōku o tērā.  Ko te iwi Māori tonu te kai e whakaora 

ana ia i te reo.  Kei roto i ōna ringaringa anahe.  Hore tua atu, hore tua 

mai ka noho tērā tino kaupapa i roto te ringaringa o te ao Māori.  Ko tā te 

Kāwanatanga hei whakapau i ana rauemi, whakapau kaha kia noho nei 

koe mā te huruhuru ia e rere ai te manu.  Nō reira ka noho tonu ki roto i 

ngā ringaringa i waenganui i ngā hapū, ngā whānau, te iwi tērā tōna reo.  

Ko tā te tono ki ōku whakaaro ki te tono ki te Karauna, tēnā tō rourou kia 

whakatū ai ngā kaupapa, kaha tū rangatira ai ngā kaupapa Māori o ōku 

mātua, me kōrero mō ōku mātua.  Koirā taku tirohanga e…  Yes, I have 
thoughts on that.  Māori people are able to revive the language.  It’s 
within their hands.  It’s clear that it’s within the hands of the Māori 
world.  The Government’s role is to provide the resources and 
efforts so that you would know that through the feathers the bird will 
fly, so to speak.  And so, the cause lies within the hands of the 
whānau, hapū, and the iwi in terms of the language.  In my view it is 
to request that the Crown to establish the initiatives and first of all 
to be Māori; I’m talking about my parents.  That’s my view. 



Q. Thank you. 

A. Kua wareware au tō ingoa.  Kua wareware au tō ingoa.  I forgot your 
name. 

Q. Look, fair enough.  My name is Sebastian Bisley. 

A. Tēnā koe Sebastian.  Hello Sebastian. 
Q. Tēnā koe, tēnā koe.  Hello. 
A. He tapu tērā ki a mātou te ingoa o te tangata, kia mōhio pāhi ia e kōrero 

ana ia ki a wai.  E Sebastian tēnā koe.  That’s sacred to us the name 
of a person, so we know who we’re talking about to.  Greetings 
Sebastian. 

Q. Tēnā koe greetings.  I’m sorry I didn’t introduce myself better at the 

outset.  I suppose one of the things it seems to me you’re describing is a 

model in which the teaching of the reo is led by Māori and supported by 

the Crown, is that right?  Is that fair? 

A. Ehara pea au te tangata hei whakamārama atu ki a koe.  Ko 

Te Rūnanga-nui o Ngā Kura Kaupapa tā mātou waka hei ārahirahi i ngā 

wāhanga e pā ana ki te Kāwanatanga, ki te tari o Te Tāhuhu a ngā 

ratonga katoa huri noa.  Ko ia tā mātou māngai kia tae ki wēnā momo 

pātai ōu.  I whakapono ana āe e tupu ake ana tērā, nā te aha, nā te 

ngākaunui o tō mātou moana ki tō mātou reo me taku whakapono huri 

kau i te motu nei te iwi Māori.  Perhaps I’m not the right person to 
explain to you.  The Rūnanga-nui o Ngā Kura Kaupapa is the vehicle 
that guides us in terms of engaging with the Government and the 
Ministry of Education and all of the services throughout the country.  
That body is our representative and I’m talking about addressing 
your question.  I believe, yes, it grew from what, from the passion 
for our sea and our language and my belief that throughout the 
country and amongst the Māori people. 

Q. Yes, thank you.  I mean I suppose I’m not asking specifically about how 

that particular area is administered.  I’m just identifying what seems to me 

the principle that we can draw from it which is, as I described, a sort of 

teaching in partnership with Māori leadership and Crown support.  I mean 

the reason I’m asking about this I suppose is that that’s one of the policies 

that the Crown witnesses will come on to describe, so that’s how the mahi 



Karauna and the mahi Māori works.  And I just wanted to understand that 

that principle is what we’re talking about, but if you’re not the right person 

to ask about it, then that’s fine and perhaps it’s best if I leave it there.  

Thank you very much.  I don’t think that I have any further questions that 

I need to ask you. 

A. Tēnā koe Sebastian.  Thank you Sebastian. 
Q. Tēnā koe.  Thank you. 

(14:42) DR RUAKERE HOND TO HEMI EPIHA, KIPA MUNRO: 
Q. Tēnā koe e koro me ngā kōrero i takoto ki roto i te whare nei.  Reo o Te Tii 

tēnā anō koe, reo o Rēhia, wawata o Rēhia, werawera o Rēhia ki roto i te 

whare tēnā koutou.  Tērā anō he nui te ia o ōku pātai.  Ko wētahi ka 

hāngai ki te tokotoru kua haere ki muri i te whare.  Me te mōhio tonu a 

Tokoiti e kōrero mō te hohou i te rongo, āna Rukuwai e kōrero atu ana 

mō tēnei kua hōhā ki te hoki mai ki te pakanga anō i tēnei pakanga, me 

tōku nei me rite kia hoki mai, kia hoki mai, kia hoki mai mehemea e 

tūkinohia ana.  Me te mihi nei ki taku karanga whanaunga nei a Te Pou 

kei muri rā.  Me te mōhio tonu ko ngā hua o te kōhanga reo tēnei i roto i 

te whare i tīmata i reira.  Me ngā kōrero e Kipa mō ngā toru 

whakatupuranga te oranga o te reo ki roto o Ngāti Rēhia te whāinga.  Ko 

te ia, kāre au i te mōhio me tuku atu ki a wai, engari tērā anō pea tētahi 

whakaaro ka ora te reo i roto o Ngāti Rēhia, kāre he take he aha te kōrero 

o te Kāwanatanga.  Kāre he take mehemea ka kōrero Pākehā te 

Kāwanatanga.  Mehemea ka ora te reo i roto o Rēhia i roto i te kāinga, i 

runga marae, i roto i ngā takiwā i roto i tō koutou rohe.  He aha o koutou 

whakaaro mō tērā whakaaro?  He wāhanga tō te Kāwanatanga ki roto o 

Ngāti Rēhia e ora mai ai tērā, e tautoko rānei te reo o tērā tokotoru kei 

muri i te rūma nei kia ū ai te reo ki roto i tērā whakatupuranga?  Thank 
you elder and the evidence that you presented in this house.  The 
voice of Te Tii, the voice of Ngāti Rēhia, the aspirations of 
Ngāti Rēhia, the heat that Ngāti Rēhia brought into the house.  I have 
many questions.  Some pertain to the young people who have gone 
to the back of the room.  Few have spoken about making peace but 
Rukuwai talked about that they’re fed up with coming back to fight 



this battle and that’s when we must be ready to keep coming if this 
continues.  I want to acknowledge those at the back.  The fruits of 
kōhanga reo are within this building and commenced from there.  
Kipa about the stories about the three generations in terms of the 
wellbeing of the language in Ngāti Rēhia is the aim.  The question, 
I’m not sure who to ask, but there’s a thought that the language 
prospers in Ngāti Rēhia, then there’s no reason for the Government.  
It doesn’t matter if the Government speaks English.  If Ngāti Rēhia’s 
language is thriving in the community, in the district in your area.  
So, what are your thoughts about that?  Does the Government have 
a role within Ngāti Rēhia to provide or to support the language of 
the three at the back so that it’s imbued in the generation? 

A. [Hemi Epiha]  E toru ngā whakautu ki tō pātai.   

Q. Kia kotahi anō ka nui ana tērā.  Only one, that’s enough. 
A. [Kipa Munro]  Kāti rā, e kōrero ana tātou mō te ngātahi he mahi ngātahi 

tātou ki te Karauna mehemea ko tēnā tō tātou reo, mehemea ko tēnā he 

aha atu, he aha atu e tika ana me hīkoi ngātahi tātou.  Tō tātou nei mahi 

hei whakaora i tō tātou nei reo, kō tō rātou me homai te tautoko i tuhingia 

i roto i ngā ture, me homai tō rātou nei mana, he mana tō rātou, ki roto i 

tō tātou hīkoi.  Engari kō tō tātou e mea ana me mahi ngātahi kia tupu wā 

tātou mokopuna katoa e mōhio ana ki tō tātou reo ā-Pākehā, ā-Māori mā.  

So, we’re discussing working with the Crown and whether that’s our 
language or other things, we should move together.  Our role is to 
revive our language and their role is to provide support that was 
written in law and they must provide the power within our journey.  
We’re stating that we must work cooperatively so that all of our 
grandchildren can grow up proficient and fluent in the language 
whether they’re Māori or Pākehā. 
Ko tēnā te hanga o tō mātou nei taone i roto i Te Kerikeri, ahakoa ko 

tēhea te tamaiti, e ako ana i te reo, nō reira horekau he rerekē tētahi ki 

tētahi.  Engari he wāhanga tō te Karauna ki roto i a mātou kia akona tō 

tātou nei reo.  He maha anō ngā kōrero mō tēnā pātai.  Tēnā te whakautu 

poto.  That’s like our town Kerikeri, no matter which child, they’re 
learning the language and there is no difference between each.  But 



the Crown has a role amongst us in the teaching of our language.  
There are many other things to share in answering that question.  
That’s just a brief answer. 
He wāhanga mō te Karauna ki roto i tō tātou nei reo, kia kitea ai te katoa 

o Aotearoa e tautoko ana rātou i tō tātou reo.  Ngā mahimahi nei ināianei, 

mēnā ka tīmata rātou te whakapēhi i tō tātou nei reo i roto i te Kāwana, 

ka mutu ka heke.  Ka pēhingia rātou i tō tātou nei reo i roto i ngā tari o te 

Karauna, ka mutu ka heke ki ngā hāpori.  Tēnā pēhitanga o wā rātou nei 

kōrero ka taunga te katoa i tērā pēhitanga ki runga i tō tātou nei reo ka 

hoki whakamuri tātou.  Ka hoki whakamuri tātou i te wā i tīmata tēnei 

pakanga kia tae atu tātou ki tēnei wāhanga.  Kaua kē au e mōhio ana i 

whakautu tēnā pātai.  He tāpiritanga pea ki konei.  There’s a role for the 
Crown in terms of our language so that the whole of the country can 
see that they support our language.  All of the actions now if they 
begin to oppress our language in the government, then that will flow 
down.  Our language will be suppressed in the government 
departments and then that will flow down to the community that 
suppression.  If that’s their path, then that oppression will happen 
to the language and we will regress to the beginning of this battle, 
of this struggle.  I’m not sure if I answered that question.  But that’s 
supplementary to this. 
[Hemi Epiha]  Horekau waku raru te reo rua.  Ko te āhuatanga kē o te 

wepu kē.  Mei i tupu pērā i whakahaere pērātia ngā kura i tērā rautau i āu 

i te kura, e hoa, he tākuta au i tēnei rā.  Pono.  Engari ko tōku reo tonu te 

reo tuatahi e mau i āu.  Tika tāu, hore take o te rangi ko te Tiriti tēnei, 

te Tiriti Māori.  Engari kauaka koe e te Karauna e pōhēhē e rawa au rata 

atu ana, i rata au i āianei i te mea te āhuatanga o te whakaako.  Kia tukua 

mā mātou anō mātou wā mātou kaupapa e whakahaere kia pono mai koe 

kāre mātou e kawa atu ana ki te āhuaranga o tēnei ao i te wā nei.  Ko ngā 

kaupapa here e here nei i a mātou ringaringa pea te raru e Ruakere.  Heoi 

anō, me (Māori 14:48:26) whakautu i tō pātai.  I have no problems with 
bilingualism.  It’s just being whipped and punished.  If the schools 
last century when I was at school that didn’t occur, then I would be 
a doctor now.  That’s true.  My language is my first language that I 



attained.  You’re right, this is te Tiriti Māori and the Crown must not 
assume that we are satisfied, that I am satisfied right now with the 
teaching approach now.  For us to manage, address our initiatives, 
we are not sour at the nature of this world at the moment.  The 
policies are tying our hands, Ruakere.  I hope I’ve answered your 
question. 

Q. Kei te pai, he āpitihanga anō nei tēnei.  Tērā anō pea he poto te whakautu 

kāre au e mōhio, engari kōrua tahi i kōrero rā mō te ingoa nē a koe e wero 

mai ana a Sebastian i roto i te whare, otirā i o kōrero hoki e Kipa e kōrero 

he mana tō ngā ingoa o ngā rōpū i rārangi mai i a koe i roto i o tuhinga.  

He aha o kōrero, o whakautu i te kī atu he ingoa kau atu ēnei Tāhuhu o 

te Mātauranga?  Kāre pea he mana o tērā ingoa, engari he aha ki a koe 

te mana o tētahi ingoa pērā i runga i tētahi tari kāwanatanga?  Ana, kia 

kōrero mai tērā he mana tonu, ahakoa ka kī Waka Kotahi, ahakoa ka kī 

Tāhu o te Ture?  That’s fine that’s supplementary.  I’m not sure 
whether the answer will be brief, but both of you talked about the 
name and you were challenging Sebastian in the room and what you 
said Kipa that names have status and you listed them in the brief.  
What do you have to say or what’s your response that these are just 
names Tāhuhu o te Mātauranga (Ministry of Education)?  There’s no 
status to that name.  But what is it to you the status of names of 
government department names?  Can you speak on that.  Does it 
have a status, even though it’s Waka Kotahi, Tāhu o te Ture? 

A. [Kipa Munro]  Tēnā koe e te tuakana.  Heoi anō, e mōhio ana kei a koe 

te whakautu mō tōu anō pātai nē – Thank you senior.  You answered 
your own question –  

Q. Kei te pai. 

A. -- me tō whakautu kei ngā rangi tūhāhā kē o whakautu engari me pērā tō 

tātou whakaaro.  He tauira, i meatu koe ki au mō te Tāhuhu o te 

Mātauranga he rerekē te titiro o tātou nei whakahuangia ingoa mō tēnei 

mō tērā.  Nā whakaingoangia tātou ki ērā kaupapa he tino wairua ki roto 

i te whakahua o tēnā ingoa.  He tauira pea ki roto i tēnā.  – and your 
answer is from the highest heavens and that’s also our view.  You 
gave an example the Ministry of Education, our view on certain 



names are distinct.  We named those departments and when that 
happened there’s a spiritual dimension within those names.  There’s 
an example like that. 
I kite au ngā ingoa Māori i whakamāorihia mai ngā tari Pākehā he 

whakamārama atu anō.  Mēnā ka whakapākehātia koe ngā ingoa Māori 

ka rerekē ki ngā ingoa o te Pākehā i tīmatangia tātou, nā te mea he wairua 

ki roto i te whakamāoritanga o wā tātou ingoa.  E kōrero ana au mō te 

Waka Kotahi.  He aha tētahi atu, Whānau Ora.  He aha kē te Pākehā mō 

te Whānau Ora?  When you see Māori names for government 
departments it has a different meaning.  If you translate Māori names 
they’re distinct from the English original names because the true 
version there’s a spiritual dimension in the Māori names.  Like 
Waka Kotahi.  What’s another one, Whānau Ora.  What’s the English 
name for Whānau Ora? 

DISCUSSION AMONGST WITNESSES 
A. Ministry of Children i roto i te reo Māori, Oranga Tamariki, kite koe te 

rerekētanga.  E hāngai pū ana ki te take mō te whānau te take o roto i 

tēnā wāhanga.  Nō reira kei reira kē te hōhonutanga o wā tātou nei kupu 

Māori.  E kau kē e whakamāoritia ana ngā kupu Pākehā, e whakamāoritia 

ana ngā hua me ngā whakaaro ki roto i tēnā.  Ko tēnā te hōhonutanga o 

tō tātou reo.  Ministry of Children. in the Māori language 
Oranga Tamariki, you can see the difference, wellbeing of children.  
It is relevant to the whānau in that part.  Therein lies the depth of our 
Māori names.  It’s not translate English names but translate the 
fruits of it.  That’s the depth of our language. 
Tētahi anō tauira e Ruakere.  He hoa Pākehā tōku, ko tōna ingoa ko 

Andrew.  Tōna hiahia: “He aha kē tōku ingoa Māori?”  I rongo nei ia ko 

tōku ingoa Māori ko Anaru.  Ka mea au: “Āe, e tika.”  Engari ko tēnā te 

rongo o tōku taringa ka puta ko Anaru mō tō ingoa Andrew.  Ka mea au 

ki āia: “He aha kē te hua, te tikanga o tō ingoa Andrew?”  Ka rangahau ia 

ki runga i tōna waea, rangahau ia, ka puta mai tōna: “A strong powerful 

man.”  Ka mea au ki āia: “Ko tōna ingoa, ko tō ingoa Māori he Tānekaha 

ehara ko te Anaru.”  Nō reira kei reira te tauira, te hōhonutanga o tō tātou 

reo Māori.  There’s another example Ruakere.  I have a Pākehā friend 



and his name is Andrew.  He asked: “What’s my Māori name?”  He 
heard that his Māori name is Anaru.  I said: “Yes, that’s right.”  But 
that’s what I heard Anaru means Andrew.  I told him: “What does 
your name Andrew mean?”  He researched it on his phone, he 
researched, and he said: “A strong powerful man.”  I told him: “Your 
Māori name is Tānekaha not Anaru.”  So, there is an example of the 
depth of our Māori language. 

Q. Nō reira, ko te ia o te whakautu he wero kei roto i te ingoa, nē.  And so, 
the essence of that answer is that there is a challenge within the 
name. 

A. Āna. 

Q. Kāre e kite atu i tētahi atu ingoa.  You don’t see it in other names. 
A. Āe. 

Q. Ka pai.  Tēnā rawa atu koe, kōrua tahi.  Thank you very much. 
A. Heoi anō, aroha mai e Andrew i hau mai koe ki taku Taraipiunara, te hui 

Taraipiunara.  …I welcome you to my Tribunal. 

(14:53) TĀ POU TEMARA TO HEMI EPIHA: 
Q. E koutou mā e whaiwhai ana i te ia o ngā kōrero kua kōrerohia nei, mēnā 

kai te whai te reo Māori i te tūturutanga o te whakaaro, ka mutu, ka pēnei 

ai te whakaititia o te reo, he aha ngā whakaaro he pai kē pea mēnā i mau 

tonu te ingoa o Andrew ki a Anaru, mēnā kāore i hoatu te ingoa hōhonu 

o Oranga Tamariki ki te Ministry of Child Affairs, nā te mea anei tātou e 

pakanga nei mō te rangatiratanga i tō tātou reo.  He pēhea o koutou 

whakaaro kia mutu te whakawhiwhi i ngā ingoa rangatira ki ngā tari 

kāwanatanga nei?  You all, as I’m following the essence of what has 
been said and whether the Māori language is adhering to the 
genuine nature of thought and for it to be disregarded like this, that 
perhaps it’s better that Andrew kept the name Anaru and does not 
give into that deep name, Oranga Tamariki to the Ministry of 
Child Affairs because here we are fighting for the authority of our 
language.  And so, what do you think about government 
departments using those noble names? 



A. [Hemi Epiha]  He pātai pai.  He pātai pai.  E whāngai atu ana tātou i tō 

tātou reo, ka mutu, e wānanga nei tātou te hōhonu, tōna hōhonu, tōna 

teiteitanga o tēnei mea te tapahi i tētahi kaupapa.  That’s a good 
question.  That’s a good question.  We are sharing our language and 
we’re discussing the depth of the language in terms of these 
matters.  Ana, e whāki atu au tēnei ka haere ngā kura kaupapa katoa ki 

tēnei huihuinga i roto o Matamata, ngā rōpū katoa o ngā Kura Kaupapa 

Māori ki roto o Matamata, kātahi ka homai i ngā mapi.  Ko te tikanga o 

tērā huihuinga he hākinakina engari me noho tonu i roto i te reo.  Ka 

homai ki a mātou ngā kaiako ngā mapi kia kite ai i ngā huarahi ki ngā 

wāhi ka whakahaerengia ngā hākinakina.  Ko te ingoa o tēnei whīra ko 

Petikoha Parker.  Heoi, ka whai atu i te ata, ao ake i te ata ka whai atu 

mātou te huarahi tae atu ki te wāhi nei ka tirotiro mātou ki te mapi ka titiro 

mātou ki te wāhi: “E mea ake mai ana Bedford Park.”  Kāore tātou i te 

wāhi tika.  Ka taka te kapa: “A, ko Petiwhoata Paaka tēnei.”  Nā, i 

whakamahi i te hinengaro kē te tikanga o tērā mahi.  I whakamāori tana 

reo mō te hunga ako tonu ana i te reo, haunga anō te hunga pakari tupu 

mai i te reo, he whakaaro anō ōna.  Engari mō te hunga tamariki he 

whakaoho ake kia mataara ake ko ia e te Pāpā e Pou, koirā.  Ka nui 

wēnei?  And so, I say all Kura Kaupapa Māori attended a gathering 
at Matamata.  All of the Kura Kaupapa Māori met at Matamata and 
maps were given.  The meaning behind that gathering was for sports 
but it was all in the Māori language.  The teachers were given maps 
so that we could see the pathway where each sports were taking 
place.  The name of this field was called Petikoata Park.  Early in the 
morning we followed this path and reached this place and we looked 
at the map and looked at the place and we thought: “It says 
Bedford Park.”  We weren’t at the right place.  And then the penny 
dropped: “I bet this is Petikoata Park.”  A transliteration.  So, we 
used our mind to figure out the meaning to translate.  The language 
of those who are learning, those who are strong in the language who 
grew up in the language.  But for those children who are awaken so 
that they are aware to the elder, Sir Pou, and so that’s that.  Is that 
enough? 



Q. Ka nui ēnā.  He pai te whakautu.  That’s enough.  Wonderful answer. 

JUDGE WILLIAMS ADDRESSES MR BISLEY – CROSS-EXAMINATION 
(14:57:04) 

MS HEREWINI ADDRESSES JUDGE WILLIAMS – CROSS-EXAMINATION 
(14:57:54) 

(14:58) MR BISLEY TO HEMI EPIHA, KIPA MUNRO: 
Q. E ngā rangatira tēnā kōrua.  To the two leaders, greetings.  As with 

every witness, I’d like to start by saying thank you for attending here and 

for telling what you’ve told us and providing your brief of evidence and for 

answering the Crown’s questions, the Tribunal’s questions.  We’re sort of 

going in a strange order.  I had just a couple of questions for you which I 

think I can get through pretty quickly before the break.  One of the things 

that you talk about in your joint brief is around here we go at paragraph 43 

is the work that you do in carrying your language into meetings with 

Crown departments.  That you got to Crown departments you take your 

language with you.  Again, and there’s perhaps a theme to these 

questions.  I suppose one of the things which I wonder if you’ve observed 

is the change in the way in which the Crown departments have been able 

to respond to te reo and being able to use te reo in that context over the 

last decade.  My suggestion is that especially since 2016 when te ture 

Māori, te ture mō te reo Māori was introduced there has been a significant 

change.  Is that a proposition you’d agree with or that you’d like to 

comment on? 

A. [Kipa Munro]  Kahore.  E kore au e whakapono ki tērā.  Ehara nā te ture 

anahe ka kaha tēnei, nā tō mātou nei kaha o Ngāti Rēhia ki te kawe tō 

mātou nei tikanga, tō mātou nei reo ki roto i a mātou i pērā ai.  Kaua koe 

e rapu nā te Karauna tēnei e piki ake tō tātou reo ki roto i āu.  Nāku anō 

taku reo i piki ake.  Nāku ngā akoranga ki te Karauna, nāku ngā akoranga 

ki ōna kaimahi katoa.  Nō reira e kore au e whakapono ki tāu nei kōrero i 

pērā te Karauna.  Nā te Karauna i pēnei ai, no, kahore, kahore.  No.  I do 
not believe that.  It’s not just the law, it’s the strength of Ngāti Rēhia 



in terms of being responsible for our tikanga, our language amongst 
us.  Do not try and say that it was the Crown who elevated our 
language amongst us.  It was myself that elevated our language.  I 
taught the Crown and I also taught all of its officials.  So, I do not 
believe in what you said in that the Crown did that.  It was through 
the Crown’s actions that this happened, no, no. 

Q. No.  Sorry, and I think your answer means that I put my question really 

badly.  I wasn’t trying- 

A. Nāu te pātai.  Nāu te pātai.  It’s you who asked the question. 
Q. Yes.  So, I wasn’t trying to suggest that the Crown is responsible.  I was 

asking whether the response you have received from the Crown when 

you go to those meetings has demonstrated a developing ability on the 

part of the Crown to address- 

A. Mēnā ka haere mai koe ki roto i tōku whare e Sebastian me ū koe ki āu, 

koina anō tō rātou.  Tēnā pea, i runga i tō rātou nei rongo ki ōku nei 

tohutohu ki a rātou, ka pērā.  Engari, ehara nō runga i tō rātou anō ka 

pērā tō rātou uru mai ki roto i āhau, nā mātou ngā akoranga.  Nō reira i 

kite koe ki roto i wā māua nei tuhituhinga katoa āe kua mahi ki kō, ki kō, 

ki kō i roto i a koutou, engari ēnā mahinga i runga i wā mātou nei 

akoranga, me pērā te kōrero.  E ako kē ana mātou i a koutou me pēhea 

koutou i tū ki mua i āu, me pēnā kē.  If you come to my house Sebastian 
you must be committed to me and that’s what they…  So, perhaps 
once they hear what your instructions are to them, then…  not just 
that – how they are received amongst us and we teach you.  You ou 
have seen within all of our written documents that we have worked 
in various areas amongst government departments, but that work 
was done through teaching.  We are teaching you as to how you can 
stand before us like that. 

Q. I suppose the reason I’m asking, the point I’m trying to get to is that if 

you’ve read the Crown briefs what they describe is a pretty 

comprehensive suite of policies, of engagements in relation to te reo 

Māori that follow on from the work in Wai 11 and Wai 262 in Te Ture mō 

te reo Māori.  What I’m wondering is whether that policy work is something 



that you have observed?  You know that you’ve seen the consequences 

of that. 

A. E Sebastian, nā te horo o ēnei Taraipiunara ki te whakatū kahore anō ka 

tirohia ngā pānui o ōku whanaunga, ka mutu, e mea ana koe kia tirohia 

wā koutou, kahore.  Ēnā tuhinga, ehara kē mōku ki te tirohia, engari mō 

ērā atu ki te pānui atu ki āu me pēhea tērā.  Nō reira kahore anō au ka 

ruku ki roto ēnā o ngā ture e kōrerohia nei e koe.  Sebastian, due to the 
urgent inquiry of this Tribunal, we have not read the briefs of my 
relations and you’re saying to read your briefs, no.  Those 
documents are not for me to look at, but for others to read to me and 
ask what I think about that.  I have not yet dived into the law that 
you’re referring to. 
Ko tāku e mōhio ana ki ngā ture e pētihanga i wā mātou nei tūpuna kia tū 

ki kō, ki kō, ki kō.  Ngā kōrero e kōrerohia ana koe, ehara kē ngā kōrero 

e kōrerohia ana au me te Karauna ka haere mai ki roto i āu.  E kau kē 

mātou e kōrero ana mai roto i tēnei policy me tērā me pērā tō tātou nei ū.  

Wā mātou nei e hui tahi ki te Karauna he hui kanohi ki te kanohi he aha 

kē ngā taketake kei te mahi i a tātou, ki te mahi ngātahi tātou.  What I 
know about the law is that the petition that our ancestors it took 
place in various areas.  What you’re saying is not what I’m talking 
about in terms of the Crown when they come to me.  We’re not 
talking about within this policy or that and what’s our commitment 
to that.  Our meeting with the Crown is in person face to face to 
address the issues that we are working on, we work on together. 
Ēnā ngā kōrero e kōrerohia nei e koe mā taku kotiro e rapu atu me pēhea.  

Ēnei noho nei mā rātou kē ēnā kōrero.  Aku kōrero he rangatira ki te 

rangatira.  E kore ēnā kōrero e puta ake i te wā e kōrero rangatira ana ki 

te rangatira.  Pērā atu i tō rangatira kau kē ia ki konei ki te kōrero ki āu, 

kua tono kē ia i a koe ki te kōrero ki ahau.  Nō reira ēnā kōrero mō ēnei 

hei whakautu ehara mōku, ehara mōku.  What you are saying my 
nieces, these two sitting here can address what you say.  What I say 
is chief to chief.  It’s not shared when it’s not chief to chief.  Such as 
your chief did not come here to speak to me, he asked you to come 



and speak with me.  What you said there, it’s for them to answer not 
for me or for you. 

Q. All right.  Well, thank you then.  In that case, that’s the end of my 

questions. 

A. [Nora Rameka]  Tēnā koe. 

Q. Tēnā koe. 

A. [Kipa Munro]  He wāhi kōrero tāu?  Do you have something to say? 

[Nora Rameka]  Āe, āe. 

[Kipa Munro]  Kia ea tō tū mai ki tōku taha.  You can stand before him. 
[Nora Rameka]  Tēnā anō koutou katoa, e ngā whanaunga, ngā 

whanaunga hoki me te Taraipiunara tēnā koutou.  E tū atu ana ki te 

tautoko i a Kipa taku rangatira e mahi nei i tēnei mahi i waenganui i tō 

mātou hapū, tō mātou hapū.  Nō reira e tū ana ki te tautoko i wētahi ngā 

kōrero e kōrero nei taku rangatira, nā te mea he māngai ia mō tōku hapū.  

Ehara ia i te māngai noho, e tino aru ana mātou i te hīkoitanga e mahi 

tahi mātou i tāna taha, ko tērā te kōrero mō mātou.  I want to 
acknowledge and thank you everyone, my relations, and the 
Waitangi Tribunal.  I stand to support Kipa my rangatira who is 
undergoing this work amongst our hapū.  So, I stand to support 
some of the things that were said by my rangatira because he is the 
representative of my hapū.  He is not (inaudible 15:05:27) where 
we’re working together with him, so that’s what I’d like say about 
him. 
E mahara ana ahau ki roto i wō kōrero e pātai nei koe e Sebastian ka 

whakaaro ahau ki waku tūpuna kua ngaro ki te pō.  E ngaro ana rātou i 

roto i ngā whawhaitanga kia mahi tahi te Karauna me rātou.  Ko tērā te 

āhuatanga o ngā kāwanatanga o wērā wā.  Ka aroha au ki a rātou, ka 

aroha au ki a rātou, nā te mea hoki nā rātou i tīmata te hīkoi nei.  I can 
remember Sebastian when you asked the question and I thought 
about my ancestors who had been lost in the world of death.  They 
were lost over this, during the struggles for them to work with the 
Crown.  That’s the nature of Governments of that time.  I sympathise 
with them; I sympathise with them because it was they who 
commenced this journey. 



Ko te hīkoi nei ehara anō te hīkoi nō nanahi nei e tātou mā.  E mōhio ana 

tātou he hīkoi tātou tēnei hīkoi kua hia tau, kua hia tau tātou e hīkoi i tēnei 

hīkoi.  Ehara kē te mea hou.  Ka mahara au ki a rātou.  This journey did 
not start yesterday.  We know that we have been on this journey for 
many, many years.  It’s not new.  I remember them. 
Ka mahara au ki tēnā tangata ki a Dunn Mihaka he Ngāti Rēhia e ia.  Ko 

ia te parau te rori i te hīkoi i te rori whakahereherehia e ia mō te reo.  I 

mau ia ki te whare herehere i roto i te reo.  Tana māmā nō roto i a mātou 

o Ngāti Rēhia, tana māmā o Dunn Mihaka ko tērā te tīmatanga nōki.  But 

kōrero Māori tonu mātou i ngā wā katoa i roto tō mātou hapū.  Ina tūtaki 

mātou ki ngā rangatira o tērā wāhanga o te kāwanatanga ka tū tonu 

mātou ki roto i tā mātou reo engari i awhi tonu mātou i ngā kāwanatanga 

e tae mai nei ki te tūtaki i a mātou.  Ko wērā noa iho ngā kōrero e hīkoi 

tahi ana mātou me koutou.  Ko tērā kē te kōrero, tēnā koutou.  I 
remember Dunn Mihaka, he was Ngāti Rēhia.  He would hit the roads 
to stand for the language and he was imprisoned for the language.  
His mother is one of us from Ngāti Rēhia, the mother of Dunn Mihaka 
and that was the start.  But we spoke Māori all the time in our hapū.  
When we would meet the leaders from government, we would stand 
and we would speak our language, but we would still help the 
government when they would come to meet with us.  So, that’s all I 
have to say, we want to walk together with you.  That’s what I want 
to say, thank you. 

JUDGE WILLIAMS: 
Ka pai.  Tēnā koe.  Thank you. 

QUESTIONS FROM TRIBUNAL PANEL – NIL 

RE-EXAMINATION FROM MS HEREWINI – NIL 

JUDGE WILLIAMS: 
Kei te mihi atu tēnei tamaiti o Mātaatua waka ki a koe, ki a koutou o Ngāti Rēhia, 

ngā iti, ngā rahi o Ngāti Rēhia, tēnā koutou mō tō tautoko mai i tēnei kaupapa i 



tēnei rangi.  Nō reira tēnā koutou.  Before that, this child of Mātaatua waka 
wants to thank you Ngāti Rēhia and all of the members of Ngāti Rēhia I 
want to thank you for supporting this matter today.  Thank you. 

MŌTEATEA (TE POU) 

KIPA MURO: 
Te pou e kōrerohia nei ki roto i tēnā takutaku tēnā karakia e kōrero ana mō te 

whakapono.  Ehara i te whakapono hāhi Karaitiana engari whakapono ki tō 

tātou nei reo me ōna nei tikanga.  Mēnā ka pēnā tō tātou nei huarahi ka ora 

tātou katoa, ehara ko ngāi Māori anahe.  Nō reira i runga i tēnā whakapono, he 

mihi kau ana, tēnā koutou, tēnā koutou, tēnā rā tātou katoa.  The pillar that 
we’re talking about in that chant, incantation, refers to faith.  Not religious 
faith or Christian faith but a faith in our language and its traditions and 
customs.  If we journey on that pathway, then we will all benefit not just 
Māori people.  With that faith in mind, I want to thank you everyone. 

VARIOUS SPEAKERS: 
Kia ora. 

HEARING ADJOURNS: 3.09 PM 

HEARING RESUMES: 3.32 PM 

HOUSEKEEPING (15:32:36) 

LEGAL DISCUSSION – JUDICIAL CONFERENCE NOT REQUIRED – 
MR BISLEY TO PROVIDE CONFIDENTIAL DOCUMENT BY 5PM (15:33:10) 

(15:36) MR NEUTON LAMBERT: (APPEARANCE) 
Tēnā koe e te Kaiwhakawā.  Ko Lambert tēnei.  Ki ōku nei whakaaro, kei te 

ipurangi a Professor Mutu.  Āe, kua tae mai, tēnā koe e te whaea.  Ā, tēnā koe 

e te Kaiwhakawā, ka tuku atu ngā tāpaetanga whakatūwherangia ki a koutou 

katoa.  Ko te nama mō tēnā, #3.3.10.  Ki a au nei kua pānuitia tēnā, nō reira ka 

huri atu tātou ki te kōrero a Professor Mutu.  Ko Professor Margaret Mutu he 



tino tohunga e pā ana ki te reo Māori me ōna tikanga, nō reira nau mai, hoki 

mai ki tēnei huihuinga e te whaea.  Kei a koe te wā ki te whakatakoto i tō kōrero 

nei, nō reira tēnā koe.  Thank you Your Honour.  Lambert speaking.  I think 
that Professor Mutu is joining shortly.  Yes, she’s arrived, greetings.  
Judge, greetings to you.  The opening submission to you all is #3.3.10.  
We take that as read, and so we turn our attention to speak with 
Professor Margaret Mutu who is a recognised expert on Māori language 
and its customs and traditions.  And so welcome back to this gathering 
whaea, you now have the time to present your evidence. 

 

MR LAMBERT CALLS 
(15:36) PROFESSOR MARGARET MUTU: (#A21) 
Āe, tēnā rā koe.  Ngā mihi atu ki a koutou e noho mai nā i Te Upoko-o-te-ika.  

Mai i Tāmaki Makaurau nei ka tukuna ngā mihi atu mai i te pito o te ika, a ka 

nui ngā mihi.  Ki a koe e te Tiati, pai te kite i a koe, me ō koutou hoa i runga i te 

Taraipiunara.  Thank you.  Acknowledgements to you all sitting there in 
Wellington.  From Auckland, acknowledgements from the north.  To you 
Judge, it’s good to see you, and your friends on the Waitangi Tribunal. 
 

Te mea tuatahi, mōhio ana au he tino poto ana aku kōrero mō tēnei wā.  Te 

mea nui, ki ahau nei, kia mōhio ai te Karauna, āianei ka huri au ki te reo pihikete 

nē.  Engari i tēnei wā ko te mea nui kia mōhio ai te Karauna, ehara ngāi tātou 

katoa o tēnei motu e noho ana i Ingarangi, e noho ana mātou i konei, i Aotearoa, 

New Zealand.  Āhua rerekē te āhuatanga o ngā mana whenua o konei ki ngā 

mana whenua o Ingarangi, engari ko ngā kōrero, nō te mea kua kōrerotia te reo 

Ingarihi i roto i te Public Service, kāhore e tino mōhiotia, kāhore e whai 

mātauranga ngā kaimahi i roto i te Public Service i ngā tūāhuatanga e pā ana 

ki tēnei motu ake.  Firstly, I know that my contribution will only be brief, but 
what’s most important to me is that the Crown understands, soon I will 
speak in English.  However at this time what’s most important is that the 
Crown knows that we the people of this country are not living in England, 
we are living here, in New Zealand.  Quite distinct, the local people here 
are very distinct from the people in England, but because English is 



spoken in the Public Service, not sure whether the Public Service workers 
are gaining knowledge and the aspects in terms of this. 
 

Ā, koia nei taku tino āwangawanga mō tēnei, nō te mea e mōhio ana au kua 

tīmata te Public Service ki te whakaako, kia tukuna ngā kaimahi o reira kia 

mōhio ki wēnā kaupapa, kia mōhio ai pēhea te whakatakoto i te reo kia mōhio 

ai ki ngā āhuatanga rerekē o tēnei motu ki ngā āhuatanga o Ingarangi, engari, 

he tīmatanga noa iho tēnei.  A, ko taku āwangawanga te hiahia o te 

Kāwanatanga kia mutu tēnā tūmomo rapunga i te huarahi tika, a koia nei tāku 

tino āwangawanga ki tēnā.  I runga i tēnei, ka huri au ki te reo pihikete ki te 

whakamārama i wēnei kōrero.  That’s my major concern, about this because 
we know that the Public Service has begun to teach and to release the 
workers who learn about those matters, how to lay out the language, and 
distinct aspect that are distinct to this country from England, but it’s just 
a start.  My concern is that the (inaudible 15:38:51) of this Government is 
to stop, and finding the correct pathway forward, and so that’s my major 
concern of that.  With that in mind, I will turn to speak that biscuit 
language, so to speak English to explain. 

SPEAKS TO BRIEF OF EVIDENCE #A21 
My main concern is set out at paragraphs 10 to 17 of my brief of evidence, is 

the fact that we do live in Aotearoa, New Zealand, we do not live in England.  In 

order to understand this country, you have to be able to understand it from 

within the understandings, the learnings that have come from, you know, 1500 

to 2000 years of living here and that is captured i te reo Māori, in the Māori 
language. 
 
When our people first arrived here, mai Hawaiki, for Ngāti Kahu we came from 

Raiatea.  When we came here we brought with us ngā whakaaro o 

Te Moana nui a Kiwa, the ideas from the Pacific, but when we arrived here 

kua kite āhua rerekē tēnei motu, we saw that it’s quite distinct, we saw that 

there were differences here.  And then over the period of 1500 to 200 years, 

not only did we grow to know about this country, our language adjusted 



accordingly, and that’s why for example our language is now different from 

Rarotonga, it’s different from Tahitian, it’s different from all those others, it had 

to adjust for the practical realities of this place. 

 

The practical realities of this place means that there is a body of knowledge in 

the explanation, and in the ways of explaining that body of knowledge are 

contained in te reo Māori.  Therefore, in order to understand the knowledge 

needed in order to run this country properly, you must be able to access that 

knowledge, you cannot access most of that knowledge in the English language.  

Maybe if we’d worked a bit harder over the past 200 years you would have had 

a better chance of accessing it, but there has been, when the English came 

over here it was like they wanted to pick up English, and everything English, 

and everything about England, and bring it and put it over here and forget that 

this was actually a different country. 

 

The result of that is, that we have a Public Service at the moment where they 

are starting to understand that there are things about this country they just don’t 

know about.  The reason they don’t know about us, they haven’t been here long 

enough.  Those who do know about it are the mana whenua, and it’s not just 

mana whenua as a blanket group either, it’s ia whānau, ia hapū puta noa i te 

motu, each whānau, hapū, throughout, who have this knowledge and 

understanding of the country we live in. 

 

So, therefore if you are working in the Public Service, first of all you’re here in 

this country because of Te Tiriti.  We invited the Crown.  We invited them to 

come and stay here.  We devolved to them.  The mechanism that allowed the 

Queen of England to control her Pākehā subjects.  But Te Tiriti is very, very 

clear that this is (1) a Māori country, and (2) that tikanga, the reo, will continue 

to be the norm in this country. 

 

Now of course, those who came in couldn’t quite see that and we’re trying really 

hard to perhaps make them understand that what they brought here in the 

English language, coming out of the English culture, often is not applicable 

here.  So, when you need to be managing, be governing in this country, you 



must understand the country.  To understand the country, you must understand 

the language that can explain the country.  The language that can explain the 

country are the dialects from around the country.  There will be range of 

understandings.  What I’m saying here, is in order to qualify to be a 

public servant you must understand this country.  You must understand 

te mātauranga, the knowledge.  Now I do not have time to explain that, and I 

couldn’t anyway, because it would take too long, it takes too much to do that. 

For public servants that, you know, I have dealt with over many, many years 

now, who simply do not understand our country, that is what we desperately 

need to fix up in order to make the Public Service Treaty compliant.  To be 

treaty compliant, all public servants need to be properly trained, not just as the 

bulk of them are now, they’re only trained in English culture, English history, 

English language.  They are not properly qualified.  They need to be qualified 

in te reo Māori, Māori language, tikanga Māori and in order to understand the 

country that they’re operating in.  So, that’s the first thing, and for my dealings 

with public servants over the years, they are simply not qualified. 

 

The second thing is, they have started to run these programmes.  Please, do 

not stop those programmes.  Finally we’re getting to a point where they can 

start understanding what it is Ngāti Kahu is saying to them about our rohe, 

about the way our people are, about the way our people think, about the way 

our people see the world.  We can’t do that all in English, it’s just not possible, 

we have to do it i te reo Māori even though a lot of us have te reo Māori beaten 

out of us.  The thinking is still there i te reo, so please, my plea is do not take 

away the bulk of the knowledge base required in order to manage this country.  

You’ve got to have te reo Māori there to manage this country properly, and the 

public servants who do so must be able to do it, and please, I just don’t 

understand why not normalising te reo Māori is what this government is 

pursuing, it is a serious breach of Te Tiriti to say that it cannot even exist, or 

only Māori can speak it or something like that. 

 

So, I am arguing here, please do not abolish those language programmes that 

have been put in place for the public servants.  Do not try to pretend that the 

Public Service has nothing to do with Māori, you’re in a Māori country, and 



please support public servants in the whole of the country to be able to see that 

being bilingual in both English and Māori is the norm that should exist if Te Tiriti 

was being adhered to.  Heoi anō, that’s my main concern. 

JUDGE WILLIAMS: 
Yes, thank you Professor Mutu.  I think Mr Bisley, from the Crown, has 

questions for you. 

PROFESSOR MARGARET MUTU: 
Ka pai. 

(15:47) MR BISLEY TO PROFESSOR MARGARET MUTU: 
Q. Tēnā koe Ahorangi.  Apologies for the microphone difficulties.  Thank you 

for the evidence that you have given, that’s very clear.  There were just 

two points that I wanted to touch on with you, if I could Professor, and the 

first one relates to the Policy work that has been going on so far on the 

Crown side, and I don’t know if you’ve had the opportunity to look at the 

briefs that have been filed by the Crown, I know that you’ve engaged with 

the Crown’s discovery documents. 

A. No, I haven’t. 

Q. One of the things which I think the Crown witnesses will say, and I thought 

I would mention it to you to see what your response is, is that there has 

been a really significant volume of work put into exactly the concerns you 

described, so identifying that in order to be a public servant in 

New Zealand you need to understand tikanga, you need to understand 

and be able to be familiar with, able to use te reo Māori.  That is, I think, 

the work which you are referring to.  I know you haven’t read the briefs, 

and I’m not asking you to sort of give it all a stamp of endorsement, but 

it’s that sort of work that you’re talking about when you say: “Please, 

please don’t stop this, please continue with this work,” is that correct? 

A. Yes.  Except that what I am saying is that in order to qualify to be a public 

servant in the first place, the public servants need to be qualified both in 

Pākehā culture and in Māori culture to be qualified in both those cultures, 

you have to know the language of both those cultures.  I mean, try 



explaining anything in the English culture without the English language 

and you’ll be in big trouble. 

Q. That is helpful because it brings me on, actually, to my next point.  I think 

you will be aware that one of the issues in this inquiry is the question of 

allowances that are paid in the civil service for te reo Māori capability, so 

there’s a set of allowances which are available to people who pass 

particular levels of a level-finder examination administered by 

Te Taura Whiri. 

A. Yes, I’m aware of that. 

Q. Yes.  One of the comments that emerges, I think in the briefs, and in 

particular in the brief of Ms Baggot, is that she says:  “Look, allowances 

are well and good but part of the problem with them is that they suggest 

that learning te reo Māori is something extra,” it’s something above your 

job and actually she says, you know, “We should be moving to a model 

in which this part of people’s base remuneration,” it’s something which is 

expected and therefore compensated in their remuneration rather than as 

an extra.  Am I right in thinking that part of what you’re saying is, perhaps 

not to agree with exactly that, but at least heading in the same direction 

is what Ms Baggot is saying there? 

A. So, what you have at the moment is that – well the Public Service as I 

know, just does not have that knowledge or either of te reo, or of tikanga, 

or of culture, or the fundamental realities of this country hapū by hapū.  

Now, that, as I said, should be part of their basic training to even qualify 

to be a public servant.  When they get in there and they do not have that, 

you therefore have to get in the expertise of those who do have that 

knowledge, who have the training, and it’s certainly not just about being 

Māori, you have to be quite specifically trained just as you do in English 

culture, in English language, you have to be quite specifically trained.  So, 

when you’re having to bring in people with these extra qualifications in 

order to do the job properly, they have to be remunerated, you can’t 

expect them to bring that knowledge in and just not be paid for it.  I 

certainly hope that’s not what you’re implying? 



Q. No, not at all.  What I’m saying is that perhaps Ms Baggot’s suggestion is 

that we should be moving towards a model in which expertise in tikanga, 

expertise in te reo is a base setting for the Public Service –  

A. Yes, (inaudible 15:51:48) 

Q. – and that that may not –  

A. It’s a requirement, I would say. 

Q. Yes.  So, I’m just trying to identify that common ground I suppose, and to 

identify that in the context of allowances I’d suggest it raises a question 

about whether they will always be the correct way in order remunerate 

that sort of expertise. 

A. Well, by the time you no longer need that expertise and knowledge 

because the rest of your staff don’t have it, well you’re going to have to 

keep making those contributions towards it.  When you reach the ideal 

situation where everybody in the Public Service is qualified in both English 

and Māori culture, English and Māori language, then of course you will no 

longer need that because it will be a fundamental requirement or 

qualification to even be a Public Service so, at that point, absolutely.  

We’re a long way away from that. 

Q. Mhm.  I suppose the other point which plays into this, isn’t it, is identifying 

what is an effective way of making that shift.  I mean that’s really the goal 

here isn’t it, is to think about the ways in which you can best make a shift 

to what you would describe as a properly qualified Public Service? 

A. Well, I would have thought it was fairly straight forward, you require them 

to have the necessary training in their degrees, you know, that you have 

to have Māori language, Māori studies, as much as you have the other 

qualifications in Pākehā studies, they get heaps of qualifications in 

Pākehā studies so they should have the equivalent.  You would set that 

as a fundamental requirement for being a public servant.  Now that 

addresses those yet to come into the Public Service.  For those who are 

currently in the Public Service is a lot of on-the-spot training that needs to 

be done.  It’s a huge job.  It needs a lot of thought, and it needs a lot of 

work, and it certainly needs more than lessons in te reo, that’s for sure, 

that’s not enough. 



JUDGE WILLIAMS: 
Thank you Mr Bisley.  Professor, I think there are some questions from the 

Tribunal panel members. 

PROFESSOR MARGARET MUTU: 
Ka pai. 

(15:54) DR PAUL HAMER IN LOGNOTES TO PROFESSOR MARGARET 
MUTU: 
Q. Tēnā koe, e te māreikura.  Ko Paul Hamer tōku ingoa.  My name is 

Paul Hamer. 
A. Āe, tēnā koe Paul.  Greetings Paul. 
Q. Ka nui te mihi.  Thank you.  I read in your evidence that you described 

the agency name changes as subordinating te reo Māori and reasserting 

the old power imbalance. 

A. Yes. 

Q. I’m just curious for your take on, I’m not yet sure if you’re familiar with the 

Tribunal’s report on Homelessness that was released in 2022, I think? 

A. Oh yes, I know the general findings of it but yes… 

Q. Well, there was an issue there about agency names where the claimants 

were generally quite badly disposed towards the use of names like 

Te Tūāpapa, Kura Kāinga et cetera.  They, claimant counsel, said that 

these were empty grandiose sentiments giving a name to an organisation 

that doesn’t deserve them, a form of rebranding that provides a new 

facade to an organisation that has not yet changed internally.  One 

witness described it as, “cheapening tikanga such as manaakitanga.”   

So, I mean I was a member of that panel involved in writing that report, 

and I remember feeling quite conflicted on this particular issue and I just 

wondered what your take was on it, given that on the one hand it’s very 

important to give a Māori face to government departments, and the use 

of names are highly symbolic and very powerful, yet at the same time 

there are claimants who feel that these agencies don’t actually deserve 

those names.  How do you feel about that? 



A. Quite clear about this one.  There are certainly agencies who are using 

names that it is quite a disingenuous use of the name, and those ones I 

don’t think they should be using the names, the Māori names they are 

using at all.  And the one that, only because it has drawn so much 

attention is Oranga Tamariki, that that just is not the right name for that 

ministry because it is not what that ministry does. 

However, the reality that they are in this country, and that it is a Māori 

country, and therefore government should be conducting itself in a way 

that acknowledges the country that they’re does mean that the Māori 

name, provided it’s an accurate name by the way, and does not misuse 

the language, that’s the other problem I have with the misuse of the 

language, and you know, misinterpretation of the language has been 

used.   So long as it is properly used then by all means the Māori name 

should come out the front. 

So, you know, even though I don’t actually know the background to the 

name Waka Kotahi, for example, but I don’t have a problem with that, I 

don’t think it misrepresents what the New Zealand Transport Authority 

does, in terms of looking after our transport corridors and what have you, 

and therefore actually making Waka Kotahi be known throughout the 

country as that is that block that looks after our roadways and what have 

you.  Absolutely, that’s how it should be, just to indicate that we are in 

Aotearoa, New Zealand.  I hope that makes sense. 

(15:58) PROFESSOR SUSY FRANKEL TO PROFESSOR MARGARET 
MUTU: 
Q. Tēnā koe Professor Mutu  Thank you Professor, Susy Frankel here.  My 

question just draws on what I describe in your evidence is the upmost 

respect to you, shown for Education.  As a professor I am hardly likely to 

disagree with this, but it occurs to me that, you know, when you were 

talking about your ideal scenario of adequate training before entering the 

Public Service, that in a way you’re using that to illustrate to us many 

things, but I am just interested in exploring that with you a little further in 

order to help with some of the directions of the rather specific issues that 

we have before us.   



Because, once people are in the Public Service they can have learnt 

anything in their education prior to the Public Service which they promptly 

forget or they never agreed with in the first place, or they sat through 

without the expertise that you might offer in a classroom, and you know it 

was tedious.  There are many failures between education and how that 

plays out in life, and there were many successors between them as well, 

so really my question goes to over and above that or more precisely within 

the Public Service. 

We’re talking about some very specific policies here, and you know we’re 

yet to hear some of the details of those policies but how would you 

encapsulate the ideal way to bring te reo Māori and te ao Māori world 

view within the Public Service given the current settings?  ‘Cos you’ve put 

to us a ideal of training before, which is as you indicated is a long way off, 

but where we are now, what would be the ideal levers to pull to improve 

this situation? 

A. One of the, I guess, ideals that I’ve always have is that because under 

Te Tiriti, te reo and English should be normalised, right the way across 

the country.  I am assuming, I think I might, that every public servant must 

be able to write in English, and to be able to write cogently in English, and 

sensibly in English, they also be able to write in Māori. 

But the thing that I think perhaps worries me the most is that we often 

focus on just those matters that, like then when public servants deal with 

Māori, and that sort of thing.  I have to go beyond that because what I 

have seen and what my hapū and iwi have seen is the lack of knowledge 

of public servants about the practical realities, particularly around the 

environment, has led to – their lack of understanding has lead to huge 

damage being done but because they don’t understand where our 

thinking is coming from they completely ignore it. 

I am of the very clear view that if they had been offered that information 

and training somewhere along the way, and I do take your point about 

those that get C grades and what have you and haven’t followed 

everything, but if they had had that fundamental knowledge, ideally it 

should first of all come out of the schools and then at the tertiary level 

where we get more specific and more detailed about what we do. 



The fundamental factual basis, I think if at least they knew how to access 

it, even if they didn’t necessarily agree with it, when they come across it 

in the field, when they get Māori coming to them saying: “Look you can’t 

do that because of x, y, z” and I know most of them have no idea why we 

say: “Because of x, y, z,” because they haven’t had the training to be able 

to understand why it is that we’re saying that.  It’s been – just to bring up 

an example of how I’ve seen this being sort of fixed up, is with the 

introduction of Māori Wards, where you now have Māori councillors up 

with us in the Far North. 

Instead of me having to explain ad infinitum why you have to protect the 

wāhi tapu, all I have to do now is say to the Māori Councils, “Can you 

please sort this,” and they then make sure that the staff in the district 

council, in the regional council, know that what to me is fundamental 

education that they should have received primary, secondary school and 

definitely at University so that’s the sort of level I’m looking at. 

Q. Thank you for that answer.  Would it be fair to say that therefore your view 

that you explained in response my colleague, Paul Hamer’s question, 

was that the naming is very important as a reinforcement to what you’ve 

just described but you’re not actually suggesting that it’s a stand-alone 

feature? 

A. Oh no. 

Q. Okay. 

A. No, so I mean people should know, and it should not be something that 

people are frightened of, that they should be aware that there is a 

knowledge system that’s been here for nearly two thousand years that 

will be applied, and that we will draw on that knowledge system when 

we’re managing the country. 

Q. Okay. 

A. And that you have the Māori name there then that does signal it. 

(16:05) DR RUAKERE HOND TO PROFESSOR MARGARET MUTU: 
Q. A tēnā koe e te pou kōrero o Ngāti Kahu.  Ko Ruakere tēnei e mihi ana ki 

a koe, me te pai o te kite i tō kanohi ki runga i te mata o te rorohiko, pai 

kē mehemea e haere tinana mai engari ko tō kanohi tonu.  Thank you, 



historian of Ngāti Kahu.  This is Ruakere speaking to you and it’s 
great to see you on screen, computer screen, but it’s better if you’re 
here in person but it’s good to see your face.   
E kui, many of the briefs of evidence we’ve received, and actually pretty 

well all of them, have spoken about the huge amount of progress that’s 

been made from the past to where we are now, and you’re evidence also 

points to the fact, and I think you’ve spoken very clearly about it, is that 

there is still a long way to go, there are many aspirations that have yet to 

be achieved in relation to reo Māori, not only just in our communities but 

definitely within the workings, the mechanisms of the Crown. 

One thing that comes up is the concerns that are being expressed by our 

communities around what may happen to the progress that is being made 

to date, and I suppose I’d like to hear from you as to what for you are the 

clearest indications that there are causes for concern because many of 

the concerns that maybe have been voiced, there isn’t clear evidence that 

things have actually happened, but they may have been spoken about.   

So, I wonder if you could speak about if there are one or two things that 

you’ve noticed in particular that you’d like to highlight that indicate that 

there is a strong basis for concern to be voiced by Māori communities 

around the position of reo Māori and relation to the role of the Crown with 

that.  Kei te pai, kei te mārama ki tērā kōrero?  Is that fine, can you 
understand that? 

A. Kei te pai, I think so.  The first one that gave me huge concern was 

members of national iwi chairs, not just the chairs themselves but also 

the technicians we have working in there for us, who are government 

servants, so we do have, some of our chairs are government servants, 

coming and telling us that they have been ordered not to speak te reo.  

Terribly, terribly hurt by that.  So, that told me fairly early on in the piece 

that this was actually being carried out at the most fundamental level of 

trying to stop the reo being spoken. 

The other thing that I’ve seen as well is instructions, which is in my 

evidence, the instructions to remove reo from documentation.  In the 

government, it’s one of the Crown’s documents that was put in there.  So, 

people being, essentially, bullied you know, the same as my father was 



bullied into not speaking the reo, and then actually removing the reo from 

documents, you know, forms that the government uses, just removing 

them.  And that, apparently, I’m heard was starting before the government 

was actually sworn in, so it is very, very disturbing. 

I’ve worked in national iwi chairs with Ngāti Kahu for long enough to know 

that there is, with the Public Service, there are those who are very, very 

clear that they want the doctrine of discovery embedded, entrenched, and 

that that means that there shall be no speaking of the reo and as soon as 

they’ve given the opportunity they are going to pick it up and take it, and 

that’s what I saw. 

Q. Do you – you may not have specific evidence about these things, about 

directions being given to staff within government agencies, but do you 

feel – well what’s your opinion in terms of how the political environment 

has influenced maybe those decisions or is it directions that have come 

from higher levels within government agencies, or is this just a ground 

swell that is taking place within Aotearoa in relation to the current - 

following recent election? 

A. Okay.  There was just one person I have sat down and talked to it at 

length about what was happening to them in the ministry that they’re 

working in.  What was happening was that it wasn’t the senior manager 

that was instructing him, it was a middle management person, essentially 

bullying him to stop talking, and him being able to stand up and say:  “Well 

my more senior person has said no, I can speak it,” but the middle 

management person is saying:  “Well I don’t want you and I’m not going 

to let you,” so, that’s that particular one.  That type of behaviour is what I 

am seeing is emboldening those who are racist against Māori to speak 

out and start attacking us. 

So, very soon after the government was announced and their 

Coalition Agreements were published, I did see a report on 

Māori Television about children at school being told by their Pākehā 

teachers not to use the reo in the classroom.  Now, I would have liked to 

have followed that one up to see exactly what school and where.  I felt 

quite sorry for the presenter at the time, you could see – I suspect it was 

her whānau, she was just so angry, but this was on national television, 



that she was talking about the children at the school being told not to 

speak the reo.  This sort of behaviour would never have happened if the 

racism that is so deeply embedded in this country through the 

doctrine of discovery hadn’t been pursued in the run up to the election. 

Last year and the year before, so 2022, 2023, we saw the – it was the 

influence, from what I can see, the reporting that was coming in from 

researchers working on this information and this information coming, what 

that it was coming from the United States and Canada, this very 

anti-indigenous peoples and it started manifesting itself quite harshly in 

2022.  We saw that, National Iwi Chairs Forum was working with the 

government on drawing up a national plan of action on the 

implementation of the United Nations Declaration on the 

Rights of Indigenous People.  The government got scared in 2022 and 

withdrew from doing the work in there because of the rising racism against 

Māori ministers and against anything Māori.  During 2023 it became 

horrific and some of our Māori MPs were really, the vitriol and the 

viciousness of the attacks, particularly on Nanaia Mahuta were stunning 

as to how hate-filled they were. 

Now, for those who for a long time had known that they were not allowed 

to say anything that was racist, that was discriminatory against us have 

held back, but what you began to see was those anti-Māori sentiments, 

anti-indigenous people sentiments, being much more widely articulated 

in the media, on the streets, so I am being reported to by people of women 

who wear the moko kauae, being verbally attacked in a supermarket for 

(1) wearing it and (2) because they pronounced the word Taupō as Taupō 

instead of whatever the English say.  So, you would never have seen that 

prior to 2022 or maybe prior to 2020, I’m not quite sure.   

So, yes the answer to question about whether that it has been the political 

situation we are in the moment has heightened this, is absolutely yes, and 

there is plenty of evidence to show that. 

Q. Kia ora. 

A. And I do, do reports on this every year and I send them up to Hawaii to 

be published so… 



Q. Kia ora mai.  Thank you.  I think – so what you’re describing is regardless 

of what policy may say, the political environment and the narratives that 

are spoken about in wider society then influenced decisions that are 

made in the workplace? 

A. Yes they are. 

Q. And I think you sort of said that I haven’t seen such a clear sort of 

metaphor there where you’re talking about the current attempt of the 

coalition government to rate te Māori on it’s procrustean bed of anti-Māori 

fear and vain attempt to slash and hack it into fitting into a white 

supremacist ideology.  I think those are quite – that’s quite a powerful 

statement and I think what you’re probably describing is what you’ve just 

– you’re aligning that to that statement nē? 

A. Yes I am, that’s the old story, this what my professor of te reo used to talk 

to us about, was Procrustes was the owner of a tavern in some European 

country who when travellers came along, and they didn’t quite fit into the 

bed he would either stretch them out on a rack to make them fit into the 

bed or he would chop their feet and hands off if they were too big.  So, 

when you’re trying to force something into what it is not, it is often referred 

to as racking it on the procrustean bed, and that’s exactly what is going 

on now. 

Q. Thank you for explaining that I didn’t quite get that metaphor but ngā mihi 

ki a koe e kui.  Thank you. 
A. Āe, tēnā rā koe.  Thank you. 

(16:16) JUDGE WILLIAMS TO PROFESSOR MARGARET MUTU: 
Q. Kia ora Professor Mutu, harikoa ana taku ngākau te kite i a koe i runga i 

te ipurangi i tēnei rangi.  I’m happy to see you joining online today. 
A. Tēnā koe. 

Q. I have just one question, I think, for you.  At page 9 and 10 if your brief of 

evidence, if you have that with you? 

A. Paragraph? 

Q. 29. 

A. 29, yes. 



Q. You talk here, at the end of this paragraph, you’re talking here about, 

“…campaigns of The Act, and National Party, and New Zealand First 

being rooted in racist rhetoric,” it’s towards the end of the bottom of that 

page and talk about how Ministry of Foreign Affairs had already started 

scrapping te reo from submission documents.  You refer to a letter there 

from the Ethnic Leaders Group, I just wondered, because I don’t know 

who the Ethnic Leaders Group is, I just wondered who comprises that 

group? 

A. Good question. 

Q. Oh. 

A. That’s actually an (inaudible 16:17:39) document.  Ministry of 

Foreign Affairs and Trade. 

Q. So this document which is – you’ve referenced at MM-7 to your brief of 

evidence is a letter –  

A. It’s actually a Crown document. 

Q. Sorry? 

A. It’s a Crown document. 

Q. Yes, so you don’t know who is involved with the Ethnic Network Leaders 

Group? 

A. National Iwi Chairs Forum does deal with some of the these.  I can’t just 

recall their names off the top of my head, but they have been around for 

a very, very long time, but no that is a Crown document that’s been 

referred to there. 

Q. All right.  So, you say they have been around for a long time, what was 

their role?  Is their role to provide advice to the Crown or what was it? 

A. Well they would come to us.  I don’t know what their role is –  

Q. Okay. 

A. – in respect of the Crown.  I know that they come and talk to us, 

particularly after the Christchurch terror, the massacre down there, had 

quite a bit to do with them in National Iwi Chairs Forum after that. 

QUESTIONS ARISING MR LAMBERT – NIL 



JUDGE WILLIAMS: 
Kia ora Professor Mutu, thank you for attending today and being of assistance 

to the Tribunal on tēnei kaupapa nē, kia ora. 

PROFESSOR MARGARET MUTU: 
Kia ora, kia ora tātou. 

JUDGE WILLIAMS: 
Kia ora Mr Lambert.  Ms Sykes, are we now with you this time. 

LEGAL DISCUSSION – NGĀTI PIKIAO WITNESSES PRESENT (16:19:25) 

(16:21) MS TE HIRA : (#3.3.003) 
E te taumata tēnā koutou, kei ngā karangatanga maha nō tua, nō tata, nō ngā 

hau maiangi maha, a māku ēnei tāpaetanga whakatūwhera e wāhi, ā, mā 

Ms Sykes ēnei e whakawhānui ake whai muri.  To the Panel, greetings, to all 
of the people, I will make these opening submissions and then Ms Sykes 
will expand on it. 

READS OPENING SUBMISSION #3.3.3 
Tā te wānanga, he maioha. 

Tā te tapere, he tūmanako. 

Tā te maire, he tāpiri. 

Tā te tū-taua, he tiaki. 

Tā te pūkenga, he māramatanga. 

Tā te tāngata, hei whai! 

Knowledge brings intellect 
Song and dance bring aspiration 

Humility brings unity  
Weaponry brings courage 

Wisdom brings greater understanding 
Our purpose is to succeed 

 



Nei ko ngā kupu rautaki a Ngāti Pikiao i puta i te Hui-ā-Iwi o Ngāti Pikiao ki te 

marae o Punawhakareia i te marama o Hanuere i tēnei tau.  Ko ēnei ngā kupu 

kua whārikitia ki mua i te aroaro o te motu ki te hui taumata i tū ki 

Ngāti Kahungunu i tērā wiki, ā, ki te Poukai o Ngāti Pikiao ki te Hui-ā-Motu i tū 

ki te marae o Tūrangawaewae.  These are the strategies of Ngāti Pikiao at 
the hui at Punawhakareia in January this year.  These are the words that 
were presented before at the hui that took place, national hui that took 
place at Poukai of Pikiao, at the national hui in Kahungunu and then 
Tūrangawaewae. 

 

Ko ēnei hoki ngā kupu e ārahi ana i te kerēme Wai 1194 me te Wai 1212, a te 

kerēme e kōkirihia ana e ngā kaitono, ngā kaikerēme o Ngāti Te Rangiunuora 

me Ngāti Pikiao.  These are the words that lead the Wai 1212 and the claims 
that has been made by the claimants of Ngāti Te Rangiunuora and 
Ngāti Pikiao. 

 

Ko Ngāti Te Rangiunuora he hapū ō Ngāti Pikiao.  Ka heke ō rātou kāwai 

whakapapa i ngā tātai o Kawatapuarangi, te tama a te tupuna Rangitihi me tōna 

makau a Manawakotokoto.  Ko Rangitihi te mokopuna tuarua a Tamatekapua, 

kaiārahi o te waka o Te Arawa.  Ngāti Te Rangiunuora is a hapū of Pikiao.  
Their lines of descent come from Kawatapuarangi, son of the ancestor 
Rangitihi and his wife Manawakotokoto.  Rangitihi is the great-great-
grandson of Tamatekapua, captain of the Te Arawa canoe. 

 

Ko ngā Kaikerēme mō kerēme Wai 1194 me te Wai 1212.  Ko 

Colleen Skerrett-White, ko Te Ariki Derek Morehu me Timi Te Po Hohepa nō 

ngā wā o te Ruku Tātari Wai 1200, arā te Central North Island Inquiry.  A kua 

mahitahi ai ngā kerēme nei kia ora ai ngā whāinga e hiahia nei rātou ki te 

whakaū.  Koinei te pūtake o tō rātou kotahitanga i roto i tēnei ruku tātari.  

Wai claimants for Wai 1212 and Wai 1194, Colleen Skerrett-White, 
Te Ariki Morehu, Timi Te Po Hohepa, and during the Central North Island 
Inquiry.  These claims have worked together to reach the common 



involved and this is the foundation of the (inaudible 16:23:38) during this 
urgent inquiry. 

 

Ko ngā kōrero taunaki kua tukuna hei whakakōrero i ngā take a Ngāti Pikiao, 

ko ērā nā Colleen Skerrett-White rātou ko Timi Te Po Hohepa, Hurae White, 

Mere Skerrett me Rangiamohia Dansey-White.  E mihi kau atu ana ki a rātou, 

tō rātou maia ki te tohea te tohe, tohea to tohe, werohia te wero, e ai rā nei ki 

ngā kupu o Ngāti Rēhia, kia riria te riri, houhia te rongo.  These statements 
are by Colleen Skerrett-White and Timi Te Po Hohepa, both by 
Mere Skerrett.  I want to acknowledge those that encourage to argue, 
challenge, according to – make peace. 
 

Ka huri ēnei tāpaetanga ki ngā Kirimana a te Kāwanatanga Whakatōpū, arā 

ngā Coalition Agreements.  I roto i ēnei kirimana e toru ngā kaupapa here e 

hāngai ana ki te aronga o tēnei ruku tātari.  Tuatahi, ko te whakaturetanga o te 

reo Pākehā hei reo tūturu o Aotearoa, tuarua ko te whakamātāmua i te ingoa 

Pākehā o ngā tari kāwanatanga, atu i ērā tari e hāngai pū ana ki te iwi Māori.  

Tuatoru, ko te tohutohu ki ngā tari kāwanatanga me ngā hinonga Karauna, kia 

noho ko te reo Pākehā hei reo matua i a rātou tukunga kōrero katoa, atu i ērā 

e hāngai pū ana ki te iwi Māori.  Returning submissions to the contracts of 
Coalition Agreements.  Within these agreements there are three policies 
pertaining to this urgent inquiry.  Firstly, is the – making the English 
status and setting priority to English names in government agencies.  
Thirdly, is the instructing government agencies and government entities 
to give priority English and aside from it pertaining to Māori people. 
 

E tautoko pou te kaha ana mātou i ngā kōrero whakatūwhera a Kaupare me 

Kāhui, otirā ngā kōrero taunaki a te hunga taunaki i ngā kaikerēme katoa o tēnei 

ruku tātari.  He mana nui tō ēnei kirimana, mei kore ake ēnei kirimana e kore 

pea tātou e kite i ngā panonitanga kua kitea o roto i te rāngai tūmatanui.  Ko 

ēnei kirimana te tūāpapa e Whakatū ai tētahi whare whakatāmi i tō tātou reo.  

We support the opening submissions of Kaupare Law and Kāhui Legal 
and the evidence of the witnesses and all of the claimants of this regional 



inquiry.  These agreements have much status (inaudible 16:25:10).  We 
will not see the changes that any (inaudible 16:25:11) in the public sector.  
And these agreements allow us to establish the house that supresses our 
land. 

 

Ka huri ināianei ki te aronga o tēnei ruku tātari, hei tā te kupu whai pānga a 

Te Taraipiunara, ko te aronga o tēnei ruku tātari ko te whakamātau mehemea 

ka tahaki ngā kaupapa here a te Kāwanatanga Whakatōpū i te mana me te 

whakamahinga o te reo i te rāngai tūmatanui.  Which I now turn my attention 
to the focus of this urgent inquiry, according to the focus of this urgent 
inquiry is to test whether if the coalition government agreement – it is the 
effects of the Māori language and Ngāti Pikiao say yes, and all of the acts 
that the Crown has to accomplish and the policies that have emerged from 
the Coalition Agreements breaks apart the mana and tino rangatiratanga 
how it was affirmed by the Tiriti. 

 

Ko tā Ngāti Pikiao he kī āe, ko ngā mahi e hiahia nei te Karauna te whakatutuki 

me ngā kaupapa here kua puta ake i ngā kirimana a te 

Kāwanatanga Whakatōpū he mea wete i ngā here whakamana i te tino 

rangatiratanga kua whakapūmautia e Te Tiriti.  According to Ngāti Pikiao the 
government has (inaudible 16:25:59) upon – the coalition government has 
breached the Treaty and it’s principles.  

 

Hei tā Ngāti Pikiao kua takahi te Kāwanatanga Whakatōpū i Te Tiriti me ōna 

mātāpono.  Nā o rātou kaupapa here kua kōkiritia kētia, ngā kaupapa here kua 

whakaritea hei whai, me ngā mahi kua oti i a rātou te whakatutuki.  Anei ētahi 

tauira o aua takahitanga:  And through their policies that have already been 
advanced and the policies that proposed and the acts that they have 
already accomplished.  Here are some examples of those breaches:   

 



a) Tuatahi, ko te takahi i te Atikara II o Te Tiriti i te korenga o te tiaki i te taonga 

o te reo Māori;   First is the breach of Article II of Te Tiriti and not 
protecting our taonga of Māori language; 

 
b) Tuarua, ko te Atikara III o Te Tiriti i te raweke i te noho mana rite tahi o te 

reo Māori ki te reo Pākeha.  Secondly, is the breach of Article III of Te 
Tiriti and (inaudible 16:26:30) on the equal status of the Māori language 
and the English language. 

 

c) Tuatoru, ko te takahi i ētahi o ngā wehenga matua o te ture mō te reo Māori.  

Third, is to reach the parts of the Māori language act. 
 

Ka mutu, kei te kite tātou i te takahitanga o te tikanga Māori, ara te ture tuatahi 

o Aotearoa me te tūāpapa o te ao Māori.  He hoa haere te tikanga Māori me te 

reo Māori.  We can see the breach of the Māori tikanga, the first law of 
Aotearoa and the foundation of the Māori world.  Tikanga Māori and the 
Māori language go hand in hand. 

 

Hei whakakōpani ake, i tēnei wāhanga o ngā tāpaetanga whakatūwhera a 

Ngāti Pikiao, anei tētahi whakaaro hei ngaungau ma te whatumanawa, i puta I 

a Tākuta Tā Timoti Karetu te whakatauākī, “Te iti kei a koe, puāwaitia, te nui 

kei a koe whāngaia, engari ka ahatia mehemea e haukoti ana te Kawanatanga 

i tō maia ki te whakapuāwai, ki te whakawhāngai rānei i te reo.  Kei te kopī tonu 

te ora o te reo, ahakoa ngā ekenga nui whakaharahara, kua riro i a tātou te iwi 

Māori kia purea ai tōna hauora, kia pūmau ai tōna mana, engari ko te tokoiti 

waimarie tonu e taea ana te kī kua tangata whenua te reo ki ō mātou nei arero.  

These are part of the opening submissions of Ngāti Pikiao.  Here is a 
thought to think about, which emerged from Dr Timoti Karetu, “If you 
have a little then share it all back,” and if the government is putting a 
barrier in terms of under flourishing of the land.  In spite of these many 
successors that the Māori people have in terms of upholding its wellbeing 
and mana, status, which is why we are able to say that our language has 
become indigenous to our tongues.   



 

Nō reira, he mahi nui kei mua tonu i te aroaro, kia kite ai tātou te horapatanga 

o te reo.  Kua rongo mātou te kōrero a Matua Haami Piripi e wawata ana kia 

kore a muri e hokia, engari kei konei tātou i tēnei rā tonu.  Ākene pea, nā runga 

i ēnei kaupapa here kua hokia kētia te muri.  It’s a great task ahead, for us to 
find the (inaudible 16:27:46) of the language and we have heard what 
Matua Haami Piripi was saying, that his aspiration is that we do not go 
back, however we are here on this day.  Perhaps, because of these 
policies we have redressed.   

 

I te tau 1985 i kōkiritia te kerēme Wai 11, hui tahi ai te iwi Māori ki runga o 

Waiwhetū Marae, i reira a Ms Sykes e pakanga ana mō te ora o te reo, koirā 

hoki tāna kerēme tuatahi.  Kei konei tonu a Ms Sykes e pakanga tonu ana mō 

te ora ō te reo, tata whā tekau tau whai muri.  E kore e tawhiti ngā whakaaro ki 

ngā toa tauā kua riro ki te mūrau o te tini, te wenerau o te mano, nā rātou o 

mātou toki i whakakoi, kia whawhaia tonu tēnei whawhai mō te hemo tonu atu.  

In 1985, Wai 11 Claim, Reo Māori Claim, and Māori people met at 
Waiwhetū Marae and Ms Sykes was there fighting for the wellbeing of the 
language, and that was her first claim that she worked on.  Ms Sykes is 
still here working for the survival of the language for more than 40 years 
later and has been left to the (inaudible 16:28:33) and they sharpened our 
adze for us to continue this fight. 

 

Nā runga i tērā, anei te taniwha hikuroa o Ngāti Pikiao a Ms Sykes e mahi tonu 

ana i āna mahi mā Ngāti Pikiao.  Kei a koe.  So, here is the great chief of 
Ngāti Pikiao, Ms Sykes still working for Ngāti Pikiao. 

(16:28) MS ANNETTE SYKES: (#3.3.003) 
Ka huri au ki te reo Pākehā kia whakatinana ngā pātai o ngā rōia ki wētahi o 

ngā pātai i puta mai a te tēpu me te Karauna.  I will turn to English, we’ll ask 
together the questions and some of the questions that came from the 
Panel and from… 



 

During the adjournment I sent through the Court of Appeal judgement which 

Ngāti Pikiao took with respect to this issuing of a summons by the Tribunal, and 

I want to actually take you over the statements of that to actually enforce two 

legal submissions that were made by my friends earlier.  And I deliberately want 

to use English because the decision of the Court of Appeal’s in English, but it’s 

really so that my friend from the Crown can understand the logic of the 

propositions that are being put by this side of the table to try and persuade the 

Tribunal that there is jurisdiction, that there is constitutional framework from 

which the Waitangi Tribunal sits at the centre of, that constitutional 

understanding should guide us both in understanding why the issue of the 

various directives, but also proposals in the two Coalition Agreements, one by 

the National Party with ACT and one by the National Party with 

New Zealand First, together with the Circular provides sufficiency of a proposal 

of a policy that gives jurisdiction to the Tribunal. 

MS SYKES ADDRESSES REGISTRAR – PARAGRAPH 36 OF JUDGEMENT 
ON SCREEN (16:28:59) 

MS SYKES:  (CONTINUES) 
For the benefit of those listening, Ngāti Pikiao joined Tainui to take this claim to 

the Court of Appeal, and there was a unanimous decision of that Panel of the 

Court Appeal 3-0 [three-nil] that said that the Tribunal had the ability to make a 

summons but in finding those matters I think they made some important 

observations generally about the Coalition Arrangements but more particularly 

about the jurisdiction of the Tribunal. 

 

Paragraph 36, it says that there is no doubt about the importance of the Tribunal 

in our constitutional arrangements.  It was a significance well captured by the 

solicitor general’s submission to the Court that it is a critical part of our 

constitutional architecture.  The paragraph then goes on, and I don’t wish to 

read it out, to show that the long title to the Treaty of Waitangi Act is particularly 

important to highlight the constitutional significance of the issues before us.   



 

It then goes on, at paragraph 38, and this is the point that I think is being missed 

deliberately by the Crown and it’s questions to various of the witnesses so far, 

but also in some of the evidence that will be explored tomorrow, is that 

Section 6 1(d) is fundamental to the statutory mandate that the 

Waitangi Tribunal has been given to enable not only policies, practices, actions 

of the Crown but proposed policies, actions and omissions of the Crown to be 

explored.  Section 6 1(d).   

 

In legal response to the Crown of the constitutional virtue of us exploring these 

matters, I would say there is sufficient evidence before us to show that there is 

a intention by the Crown, through its Coalition Agreements with those two 

political parties that now have formed an arrangement that is cemented both in 

those agreements.  I think the Circular is very important that my friend 

Ms Herewini took you to which crystalised an intention to effect a proposal 

which undermines Te Tiriti o Waitangi and undermines and derogatory the 

status of te reo Māori, which is guaranteed as an equal status with the Crown – 

with English sorry, by virtue of the Te Reo Māori Act 2016. 

 

We need no more than to show that at this stage, and I believe we have more 

than illustrated that.  The evidence that will come out over the next few days, I 

think, will go much further to show as the questions have highlighted so far that 

there is at play here a deliberate diminishment of te reo Māori as an official 

language of this country.  There is also at play here a deliberate effort on behalf 

of the Crown through its failure to give full, and free, and frank advice from its 

officials that what is now being proposed is in breach of Te Tiriti o Waitangi is 

actually something that good officials should be giving full and frank advice to 

their various ministers upon. 

 

In this regard, I want to also draw attention to the constitutional documents 

which my friends haven’t actually took to Mr Haami, which I think are really 

important if we’re going to contextualise the question of what is the power of 



the executive at this time and what is the power of the decision-making 

processes that are being probed at that time.  There are three important 

documents, the Cabinet Manual 2023, which is the (inaudible 16:34:26) 

authoritative guide to central government decision-making for Ministers.  It sets 

out some really important matters but recognises that New Zealand’s 

constitution increasingly reflects the fact that Te Tiriti o Waitangi is regarded as 

a founding document of government in New Zealand. 

 

These will be in our final submissions, but I just want to highlight that for 

fairness, if you’re going to put questions to the various witnesses please put the 

executive obligations in total. 

 

The second is the Cabinet office Circular CO-19(5), Te Tiriti o Waitangi and the 

Treaty of Waitangi Guidance.  This was issued in 2019, October, by the 

Cabinet Office and is still active.  This circular is a supplement to the 

Cabinet Manual and sets out guidance for policy makers, including ministers to 

consider the Treaty and policy development and implementation.  Again, I will 

expand on that. 

 

The third document is also the legislation design and advisory committees 2021 

legislation guidelines which identifies the Treaty is part of the 

New Zealand Constitution and provides guidelines on how to ensure the Tiriti 

is taken into account in the legislative process.   

 

So, I’m with you Mr Harmer, Dr Harmer, I think that there is sufficient, in those 

three documents, in the context of analysis of this to show that we have met the 

threshold, that there is in place a proposed policy that is being implement as 

the evidence will show and that that proposed policy and now what is being 

implemented is in breach of Te Tiriti. 

 



Our final point which wasn’t emphasised by my friend in our opening is we 

actually see that it might be an opportunity in this inquiry to also have some 

discussion about the exception clause in 2016 Māori Language Act which forms 

a significant part of our submission.  I will take you to the English version of our 

submission.  In this respect it’s at paragraph 28 and following.  We say that the 

fact that when there is a deliberate policy or action by the Crown that is 

undermining te mana a ture, which is what the Māori Language Act is.  It seems 

to be an underhand blow that a Māori official cannot even seek guidance from 

either the Courts, or I would say an alternative dispute resolution process to 

question that deliberate policy, it’s a matter that’s not enforceable in the Act. 

 

In our submissions we highlight that these matters were brought to the attention 

of the Crown, but it’s almost an escape clause, not an exception clause, and 

it’s an escape clause from the Crown to overcome any of their bad constitutional 

behaviour that undermines te reo.   

 

On that basis, unless there’s any questions of us, I’d like to call both Mr Hohepa 

to introduce Ms Skerrett-White, Professor Skerrett-White to actually just have a 

– tantalise you with some of the thoughts that Ngāti Pikiao have on these 

issues, kia ora. 

JUDGE WILLIAMS ADDRESSES MS SYKES – TRANSLATOR (PAIHEKE 
MCGARVEY) HAS DEPARTED (16:38:07) 

MS SYKES ADDRESSES JUDGE WILLIAMS – MERE SKERRETT TO 
INTERPRET (16:38:13) 
 

MS SYKES CALLS 
(16:38) TIMI TE PO HOHEPA: (#A033, #A033(a)) 
E mihi ana, e mihi ana ki a tātou.  Anei māua ko taku tuahine e whai wāhi atu 

nei ki te kōrero i tētahi wāhanga o te kaupapa nei e pā ana ki a mātou.  Ko 

Timi Te Po Hohepa tōku ingoa.  Ka heke iho au i ngā kāwai o runga i Mataatua, 



i a Te Arawa, i a Tākitimu, me ngā kāwai nunui o runga i a Te Arawa waka.  E 

taea ai te kī, tūturu he uri tēnei nā Kawatapuarangi, nā Pikiaorangi.  Nā reira… 

[Mere Skerrett (Whakapākehā)]  [Ka pai.  Māku e whakapākehā tana 
kōrero.]  Timi Te Po is my name and I come from Te Arawa, Tainui, 
Mataatua, Tākitimu anō hoki.  Born in Rotorua, I grew up out there at the 
lakes, Rotoiti.  From Ngāti Te Rangiunuora, Ngāti Rongomai, Ngāti 
Tamateatūtahi/Kawiti, Ngāti Tarāwhai, Ngāti Mākino, Waitaha, me 
Ngāti Rangiwewehi, but Pikiao whānui.   
 

Heoi anō.  Ko te kaupapa e kōrero nei au mō te porotēhi, tā mātou porotēhi o 

te hāpori o te Kura o Te Rotoiti i te wā i whakarite e mātou te kupu nei “Kura” ki 

runga i ngā pahi o te kura.  Be that as it may, I am here to talk today about 
the trials and tribulations that we went through when we were trying to 
establish the name “Kura” for our school.   
 

Ka nui – me te mōhio iho ka nui te whakahē a te Rōpū Kāwana nei mō ngā 

waka i tā mātou i hiahia ai.  E mārama ana au i te wā i tae mai ai mātou ki te 

Whare Pāremata ki te kōkiri i te take nei ki mua i te Kāwanatanga, ko 

Hawea Vercoe tā mātou tangata o te kura i taua wā.  So, we went through a 
lot of protestation really to ascertain to be able to have that name put on 
our vehicles, kura.  We came down here and appeared before Parliament 
and Hawea Vercoe was the principal at that time. 
 

Te mutunga iho, i tautokona tā mātou i whai ai me te koa.  Engari ko te ia o tāku 

e kōrero nei ko te whawhai i te whawhai kia Māori ai tētahi āhuatanga.  He uaua 

māku te kite ake, me te pātai anō kei roto i āu, he aha taku hara kia ngāi Pākehā 

mō te taha ki te reo.  Ko te reo nō koneki, nō tēnei whenua, no te rangi e tū iho 

nei poua ki te whenua ka whāngaihia, ka whakatōkia ki roto i a mātou.  Engari 

ka kite ake koe he uaua, he uaua mā te Māori te whai ake i tētahi āhuatanga, i 

tētahi take, kaupapa rānei mō tōna reo.  E riro ai mā tauiwi te whakaae.  Kei 

konei e kūrakuraku ana.  Okay, I’m talking here about the struggle that we 
had to go through in order to have this come about.  The problem that I 
had, the difficulty that I had in trying to understand what was going on 
was why we had to go and front up to the Pākehā.  Why it was so hard for 



them to see – why that had so many problems really with our reo and why 
we had to go and seek permission to be able to use reo in this way.  When 
it’s the language of this land.  It’s born out of the skies and deeply into 
the whenua.  So, I was deeply traumatised by that really because we had 
to go cap in hand for permission to speak our reo. 
 

Nā reira koinei wētahi tauira o wā mātou tohe, tohe atu ki te Kāwanatanga, e 

hāngai ana ki tō tātou reo, ki tō tātou reo.  This is just one of the examples 
used here in the struggle that we’ve had to go through to be able to utilise 
our reo. 

MS SYKES ADDRESSES TIMI TE PO HOHEPA – HANDOVER (16:44:25) 

MS SYKES ADDRESSES TE MINENGA – WITNESS EVIDENCE #A033-(a), 
#A039 (16:44:47) 

TIMI TE PO HOHEPA:  
Heoi anō, hei whakakapi ake, ko tāku e titiro nei kei wā tātou tamariki, wā tātou 

mokopuna, otirā ngā rangatahi katoa te kaha ki te kawe i ngā kaupapa hei 

whakakotahi i a rātou anō, puta atu ki waho i te rohe, otirā ki te motu katoa, kia 

eke panuku tō rātou e whāia nei mō te wāhi ki te reo.  Heoi anō, tēnā koutou, 

tēnā koutou.  However, we’re very privileged these days that our rangatahi, 
our young children and our rangatahi are able to carry our language into 
the future.  Mehemea he pātai, pātai mai. 

(16:45) MERE SKERRETT: (MIHI, #A039) 
Well, kei a koutou taku tuhituhinga, i roto i te reo Pākehā, nō reira ka taea e 

koutou katoa te kōrero Pākehā.  Kāre he take te whakamārama i roto i te reo 

Māori.  I’m going to take my submission here as read. 
 

Heoi anō, ka tautoko ngā kōrero a Margaret mō ngā pēhitanga o te reo.  

Tokorima aku tamariki.  Rātou katoa kōrero Māori ana.  Ia rā, ia rā ka kōrero 

mō ngā pēhitanga o te reo.  Wētahi e mahi ana mō te kāwanatanga nō reira he 



maha ngā tauira ka taea te whakamārama atu mēnā he pātai tā koutou pātai 

mai. 

 

I just wanted to add further to the huarahi that I’ve been on, in terms of 

kōhanga reo, kura kaupapa Māori, opening kōhanga reo.  I have five children 

that I’ve worked tirelessly to hand on te reo one sentence ahead of them really.  

When they were in kōhanga reo, we were just researching the language so that 

we could speak Māori to our tamariki. 

 

I’m one of those ones that came born in the 50s-60s. you know. after the 

Second World War where the policies of the day were about the assimilation of 

Māori children, urbanisation, assimilation into the city life.  I’m one of the one per 

cent of young Māori at that time that grew up without our reo so I knew what it 

was like.  To hear all my nannies, my mother was a native speaker, my 

grandmother championed the birth of the kōhanga reo movement through the 

Ngā Wāhine Māori Toko i te Ora, and I knew what it was like not to be a speaker 

of te reo Māori, so I didn’t want that for my children because it’s traumatising. 

 

And now we’ve got reversal thing going on where some of our own people who 

still haven’t been able to learn the reo.  There’s not that many channels really 

still in this day in age.  I talk to the lack of resourcing around our reo. 

 

One the questions that came out of Tūrangawaewae in the reo tent was, how 

can our babies access kōhanga reo and kura kaupapa Māori still.  Probably 

less than five per cent vote education goes to Māori language education.  I’m 

not talking about language as a subject.  I’m talking about through the Māori 

medium sector is still very much under resourced, underfunded, so the system 

really is still Draconian, very colonial, and harming our children.  And so, to have 

what’s been going on with these three little pieces of eradication, erasure of our 

language in the public spaces is just heartbreaking. 

 

A great theorist around languages, Paulo Freire, he talks about being able to 

read the word is being able to read the world.  Our tamariki mokopuna need to 

be able to read te reo Māori wherever they are in this land and so its erasure in 



public spaces and what’s going on currently is shocking.  It’s linguicist and 

racist.  That’s really the substance of my submission.  Engari he pātai a tētahi? 

JUDGE WILLIAMS: 
Kia ora.  Mr Bisley, I know you hadn’t anticipated these witnesses presenting 

evidence today or may not have even prepared cross-examination, but I will 

leave it to you to see if you have any questions.   

MR BISLEY: 
Thank you, Sir, and thank you both for coming.  I do think actually that the best 

use of our time here today is to allow the Tribunal to ask questions, so I listened 

carefully to your evidence, thank you for giving it, I will pass you over to the 

Tribunal.   

(THE FOLLOWING TRANSLATIONS LATER PROVIDED BY 
PAIHEKE MCGARVEY) 

(16:50) DR RUAKERE HOND TO TIMI TE PO HOHEPA, MERE SKERRETT: 
Q. He paku pātai pea, he momo mihi anō ki Ngāti Pikiao me te mōhio tonu 

ko Pikiao tētahi o ngā iwi kaha ki te kōkiri i te reo Māori.  Kua kitea ngā 

hōnore, kua utaina ki runga ngā mahi Kura Kaupapa, ngā kapahaka, ērā 

mahi katoa o te ao Māori nei.  Nō reira e mihi nei ki a Pikiao i roto i te 

whare i te rangi nei.  I have a brief question perhaps to ask, and I want 
to also acknowledge Ngāti Pikiao because they are known as one of 
the iwi who have made the made the strongest efforts in moving the 
Māori language forward.  They have been honoured for their 
accomplishments in Kura Kaupapa Māori, kapahaka, in all spheres 
of Māori society.  And so I commend Ngāti Pikiao in the room today.  

A. [Timi Te Po Hohepa]  Tēnā koe.  Thank you.  
Q. Ko te ia pea – me te mihi nei ki a koe e te karanga whanaunga, tō tāua 

matua nei a Uncle Ray nei.  Ko te mea nei, i te wā e kawe haere ana 

pēnei i Te Pae Motuhake nē, a Tamati Reedy mā, i te huri haere i te motu 

me te kimi kōrero he aha te oranga o te reo.  I whai wāhi koutou i roto i 

tērā kaupapa?  I tuku ō koutou whakaaro kia rangona e te – Te Puni Kōkiri 



i te arataki i tērā kaupapa i taua wā?  So the essence perhaps – and I 
want to acknowledge you my relative, and our Uncle Ray.  The thing 
is, when the Māori Language Review Panel comprising of Tamati 
Reedy and others travelled around the country to seek information 
regarding the wellbeing of the Māori language.  Did you participate 
in that review?  Did you share your thoughts with Te Puni Kōkiri who 
lead the review at that time? 

[Mere Skerrett]  Āe, i kōrero ki a koe i a koe i Ōtautahi, āe.  Yes, we spoke 
to you when you were in Christchurch, yes. 
[Timi Te Po Hohepa]  Engari, i tū ai wētahi o ō mātou kuia.  Ko te kuia 

tonu o te wahine nei, a Raiha, me ētahi atu te whakapuaki ō rātou 

whakaaro mō tērā kaupapa i kawea ki te motu.  Me te mīharo.  Engari, 

tāku i rongo, i kite i muri mai, i āhua whakarāpopotohia te nuinga o ngā 

kōrero kia whai wāhi atu ai ngā kōrero katoa, nē.  Engari, i whai wāhi atu 

ai ētahi o ō mātou kōeke.  Ko Te Ariki tētahi, Te Ariki Morehu, ko ia hoki 

tētahi.  But our elderly women participated, this woman’s 
grandmother Raiha and others shared their thoughts with the review 
which was taken around the country.  It was amazing.  However, 
from what I heard and saw afterwards, most of the submissions were 
summarized so that everyone was able to speak.  But some of our 
elders like Te Ariki Morehu participated. 
[Mere Skerrett]  Ko te kōrero o taku Nan i taua wā, i tautoko te whakaako 

te reo Māori ki ngā tamariki Māori, kia mōhio ai rātou nō rātou te whenua, 

kia tū kaha rātou, ā, kia tū tōtika te Tiriti o Waitangi.  Koirā wāna kōrero i 

taua wā.  My Nan told me then that she supported the teaching of the 
Māori language to Māori children so they would know that the land 
belongs to them, that they would stand confidently, and, for te Tiriti 
o Waitangi to stand upright.  That’s what she said at that time. 

Q. Nō reira i whai wāhi koutou ki te tuku whakaaro i tērā wā.  He pēhea nei 

ō koutou whakaaro ki te kore koutou e whai wāhi ki roto i ngā 

nekenekehanga o nāianei?  Pēhea te ngākau, pēhea te wairua nei o 

Pikiao i roto i te whare ki te kore whai wāhi i roto i ēnei nekenekehanga?  

So you participated in sharing your thoughts at that time.  How 
would you feel if you couldn’t participate in these proceedings?  



How would Ngāti Pikiao here in this house feel in your hearts and 
spirits if you were unable to participate in these proceedings?   

A. Tino mamae.  Kore – Extremely hurt. No – 

Q. Kōrero mai.  Ehara i te mea he wā roa ki te kōrero, engari, tēnā…  

Talk about it.  Don’t take long to respond, however, go ahead... 
A. [Timi Te Po Hohepa]  E mārama ana tātou.  Ko ahau ka kōrero mō Pikiao 

me te mea nei he mamae kei roto i tērā whakahaere a rātou, nē, te 

whakakore i te reo, ērā āhuatanga katoa.  Kia hoki ake anō ai au ki taku 

pātai:  He aha taku hara ki a tauiwi, te take e pēnei rawatia ai tātou?  Me 

taku mōhio anō hoki, kāore anō kia whakautua tēnā pātai.  Ko tāna, māku 

e kī, ko te mate ko te moni tōna Atua, ko te moni tōna Kīngi, ērā mea 

katoa.  Ka mahue ko tāua te Māori hei maramara noa iho ki runga i te 

whenua.  Nā reira, āe, e mamae ana.  Koinei i tū ai māua te kōkiri i ngā 

kōrero a Pikiao.  We understand.  I speak for Ngāti Pikiao when I say 
that we are hurt internally by the actions to abolish the Māori 
language, all those sorts of things.  I refer to my question again: 
What is the offence have I committed to non-Māori that has caused 
us to be treated in this manner?  I say that the problem is that the 
money is their God and King, all those sorts of things.  Then we the 
Māori people are left shattered on the land.  And so, yes, we are hurt.  
That’s why the both of us are standing to put forward the account of 
Ngāti Pikiao. 
[Mere Skerrett]  Me te mea anō hoki ka tino pātukituki te manawa, ā, koirā 

te take i haere atu au ki Tūrangawaewae ki te whakarongo ki ngā kōrero, 

ki te karanga o Tūheitia tō tātou Kīngi.  Kātahi ka peka atu ki – mātou 

katoa i peka atu ki Rātana, ā, ki Waitangi, i Ōmāhu i tērā atu wiki, me te 

mea anō hoki, ka haere atu ki Te Waipounamu ā te Whiringa-a-Nuku, kia 

whakarongo ki ngā kōrero mō te kotahitanga, ā, kia whawhai āke tonu 

atu mō wēnei momo kaupapa, mō ngā pēhitanga ki te iwi Māori i tēnei 

wā.  In addition, my heart was really pounding and that’s the reason 
I went to Tūrangawaewae to answer the call of Tūheitia, our King.  
Then we all went to Rātana and then to Waitangi, and then to Ōmāhu 
last week.  We will travel to the South Island in October to listen 



about unity and to continue the fight for these matters pertaining to 
the suppression of the Māori people at this time. 

Q. Nō reira ko te mea nui nei e kimi tonu ana a Pikiao tētahi wāhi e taea ai 

te whakauru atu ō koutou reo ki roto i ēnei nekeneke.  Ka nui anō tērā, 

kua pau te wā ki a au.  Tēnā koutou.  So what’s important is that 
Ngāti Pikiao continues to seek opportunities where they can 
participate in these proceedings.  That’s enough time for me.  Thank 
you. 
[Timi Te Po Hohepa]  Tēnā koe.  Thank you. 
[Mere Skerrett]  Ngā mihi nui rawa ki a koe anō hoki.  Thank you very 
much. 

QUESTIONS FROM PROFESSOR SUSY FRANKEL – NIL 

PROFESSOR SUSY FRANKEL: 
Tēnā kōrua.  My thanks to you both.  I actually don’t have any questions but 

I did want to verbalise and just say thank you for your evidence. 

MS SYKES: 
He waiata, kei te pai?  Ka nui tēnā?  Do you have a song, is that alright?  Is 
that all? 

JUDGE WILLIAMS: 
I mua i tēnā, Ms Sykes, e mihi atu ki a kōrua e tū mai ana, e kōrero mai ana mō 

ngā kaikerēme o Ngāti Pikiao.  Tēnā kōrua.  Before that, Ms Sykes, I want to 
thank you both for taking the stand and for speaking on behalf of the 
claimants of Ngāti Pikiao.  Thank you.   

MR MAHUIKA: 
Sir, that was quite an important exchange, that last exchange, and I’m just 

aware that our friends from the Crown perhaps weren’t able to follow them.   



JUDGE WILLIAMS: 
Yes, I suppose all I can do at this stage Mr Mahuika is indicate that I was about 

to say to the Crown that we will have to have that component of the exchange 

between Dr Hond and the witnesses translated and we will talk to our people 

about doing that. 

MR MAHUIKA: 
Yes, kei te pai that’s fine, and because it was important I just didn’t want there 

to be an issue with my friends not having been able to follow. 

JUDGE WILLIAMS: 
No, I anticipated that might be the case and so I wanted to reassure the Crown 

that we will have that translated for you so that you have that exchange and are 

able to respond to it if necessary.  Kia aroha mai.  I’m sympathetic to that.   

MERE SKERRETT: 
Tēnā anō hoki tātou mō ngā taringa whakarongo.  E te pāpā, nei rā te mihi atu.  

I want to thank you for listening.  And I acknowledge my uncle. 

TIMI TE PO HOHEPA: 
Ko te waiata, ka tuku atu e Annette ngā kupu ki a koutou.  He waiata i titoa mō 

te reo.  Nā Piwai Tuhua nō roto mai i a Tūhoe, engari tētahi wāhanga ōna nōku, 

nō Pikiao, te taha ki a Tarāwhai.  Ehara au i te tangata waiata.  For our song, 
Annette will provide the lyrics to you.  This song about the Māori language 
was composed by Piwai Tuhua from Tūhoe, but he also belonged to 
Ngāti Pikiao, and to Ngāti Tarāwhai.  I’m not a singer.   

WAIATA TAUTOKO 

JUDGE WILLIAMS: 
Perhaps just before we wind up for the evening, I wondered if there were any 

matters that counsel wanted to raise before we do so?  (no audible response)  

Kāo?  No?  Ka pai.  Alright.  Well I am pleased to see that we managed to 



catch up time wise, despite the best efforts of Ngāti Rēhia and Te Rarawa to 

hold us up, but we will convene at 9 am tomorrow morning, nē.  Kia ora.   

(16:59) DR RUAKERE HOND: (MIHI) 
Tēnā tātou i tēnei te whakakōpani i ā tātou mahi i te rangi nei.  I rewa mai ai 

ngā kōrero mō Puanga, mō Matariki i te tīmatanga o te rā, ā, i rewa mai anō 

ngā kōrero mō ngā hautuku, mō ngā hautapu, mō ngā aituā o te wā i puta ngā 

ingoa o ngā mate i a Hinerangi Puru, i te whānau Mare e poroaki atu ana, kua 

oti kē, kua tuku atu ki te kōpū o Papatūānuku.  Ehara i te mea ko rāua anahe, 

engari he mate anō te mate, pīkauria ana e ngā ope, e ngā tāngata, e ngā 

kaikōrero i tae mai ki mua i te aroaro o te pae kōrero nei.  Engari anō, ka 

whakakōpani atu te āhuatanga o ā tātou kōrero.  He rā anō āpōpō, engari kua 

waiho atu i konei.  I want to acknowledge everyone at the conclusion of our 
proceedings today.  Information about Rigel and Pleiades was raised at 
the start of the day, and then we heard about the Matariki rituals of 
hautuku and hautapu, then about those who have died recently like 
Hinerangi Puru and the member of the Mare family who have been 
farewelled and returned to the belly of Papatūānuku the Earth Mother. 
They are not the only people who have died; everyone here shoulders that 
burden, including those speakers who appeared before this panel.  But 
nonetheless, I conclude our proceedings.  There’s another day tomorrow, 
and so I will leave it at that. 

KARAKIA WHAKAMUTUNGA (DR RUAKERE HOND) 

HEARING ADJOURNS: 5.00 PM 
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