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TĒNĀ, E TE RŌPŪ WHAKAMANA I TE TIRITI O WAITANGI: 

Introduction 

1. Ko Kawiti Waetford tōku ingoa.  He uri ahau no Ngāti Hine, Ngāti Wai,

Ngāti Rangi ki te pū o te Wheke, Te Rarawa, Ngāti Toronga, Te

Aupōuri me ērā atu iwi o Te Tai Tokerau.

2. I make this evidence in support of Ngāti Hine’s claims in this inquiry

and to share the perspectives that have been instilled in me in relation

to the environment and climate change, including those around:

(a) tōku tirohanga Māori; and

(b) efforts of sustainability.

3. I ahu mai ana ōku whakaaro I taku whakatupuranga I raro iho I ngā

kāwai, ngā whakarerenga iho o ratou mā.  Ehara I te mea e kōrero ana

ahau mo Ngāti Hine, engari ko Ngāti Hine ahau.

Tōku tirohanga Māori 

4. I think the most helpful discussion that I can bring to this inquiry is

around my tirohanga Māori, or my Māori perspective, as that is where

I consider the disconnect to be between the Crown’s current approach

to climate change and an ao Māori approach.  There is a conflict in

priorities and perspectives.

5. The context to a discussion around my tirohanga Māori, and my

interest and perspectives concerning the taiao, comes from my

background and upbringing.

6. I was born in Auckland and spent my early years there, living in my

grandparents household.  We had four generations living in the whare,

myself, my mother, my grandparents and my grandfather’s mother

who was from Ōpahi, Ngāti Hine.  It was a kind of multigeneraltional

living and upbringing that continued throughout my life, giving me the

benefit of learning at their feet and seeing the world through wiser

eyes.
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7. When I was about four years old, we moved to Matapouri on the 

Ngātiwai Coast where my mother is from, to a one room shack 

probably about three by seven metres in size.  We grew up next to the 

moana, between Te Atea Nui o Tūmatauenga and the Matapouri 

estuary, with the mountains resting behind us.  That backdrop is really 

what shaped my relationship to place and space.  

8. At that time there was maybe one light in the Matapouri village, which 

reflected the kind of lifestyle we had.  We were very in tune with the 

taiao and being outdoors, and technologies were a luxury. 

9. My first language was te reo Māori and I was schooled in Māori 

mediums, through kōhanga reo and kura kaupapa.  These spaces 

supported and elaborated on all the learnings I was getting in the 

kāinga, teaching me to act and think in an intrinsically Māori way while 

being guided safely by tikanga.  

10. Everyday our kōhanga nannies would call us over saying, “Haere mai 

ki te hongi” and the very fact that we hongi speaks to our intrinsic 

connection to the whenua and our atua.  When we hongi, we 

remember how Tane breathed life into Hineahuone and by enacting 

that ourselves, we reconnect to each other despite how long we may 

have been disconnected, reminding ourselves that we all come from 

the same source.   

11. My kura, Te Kura Kaupapa Māori o Te Rawhitiroa, opened in 1995 and 

I was one of the first generations to go through it.  Learning under the 

curriculum of Te Aho Matua meant that my tirohanga Māori and the 

way I saw the world was normal.  Our connection to the whenua was 

shared, and it showed.  For example, throwing rubbish on the ground 

or anything like that was never done because that was littering on 

Papatuanuku.  It was a time when we were lucky to have our kuia and 

kaumatua at kura, many of whom were staunch Ngāti Hine and played 

a big part in not just our kura education but our lives.   

12. One teacher in particular, Whaea Joanne Murray, championed a lot of 

kaupapa taiao within our kura.  One of the bigger kaupapa was through 
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the Toimata Foundation which is a charitable trust focused on creative 

sustainability.  It was a school-wide tamariki-led kaupapa where we 

embarked on an inquiry-based learning project to restore the Waitaua 

awa, which is an awa that runs through the takiwā of the kura.   

13. This kaupapa really turned our kura into a kura taiao, and while the 

lessons I learned through it were plenty, the overarching one that sits 

with me is our interconnectedness to the taiao: 

 

ko au ko koe, ko koe ko au 

ko au ko tōku taiao, ko tōku 

taiao ko au 

Ko au ko ōku maunga 

Ko au ko ōku awa 

Ko au ko tōku moana 

 I am you and you are me 

I am my environment and 

my environment is me 

I am my mountains. 

I am my rivers. 

I am my sea. 

 

14. It is the philosophy that if we see ourselves in our taiao and our taiao 

within ourselves – from the wai that runs through our bodies, to the air 

that our lungs are gifted from Tanemahuta, to the sunrays of 

Tamanuiterā that touch our skin, to our understandings about life and 

death – we know that nothing in this world lives in isolation, we are all 

connected.  This is a Māori world view that lives strongly in me to this 

day.   

15. In my last few years of kura, I moved to a mainstream school purely 

due to resourcing and the options the mainstream school could provide 

me at that time in my life.  That said, it was still important to my whānau 

whānui that I continued to foster my reo Māori, as I did not have reo 

Māori speakers at home at that time to support me if I went to an 

English speaking school.  

16. It was decided that if I did not have reo at home, I needed to get it from 

somewhere else.  So, I asked one of our karanga whaea, Pepi Walker, 
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who was a mātanga reo if I could live with her, and I was so fortunate 

to do so because not only did I learn te reo Māori from her, but I also 

learned from her tirohanga Māori - her tirohanga Ngāti Hine.  

17. All of the experiences in my life have shaped the way that I think and 

live now.  From living multigenerationally, to my kōhanga and kura 

experiences, to being a whangae to Whaea Pepi, my upbringing has 

been moulded by the many pou that sit between the hillsides of Ngāti 

Hine and the coastlines of Ngātiwai.  

Tirohanga taiao vs the Crown’s approach  

18. When I think about our relationship with the environment or climate 

change, the unaunahi pattern comes to my mind.  The unaunahi is a 

Te Taitokerau fish scale motif used in whakairo and it is always done 

in a cluster of four to represent the four fish scales of Te Ika a Māui.  

The first unaunahi in the cluster represents the flesh and bones of 

Papatūānuku, the second represents the flora and fauna that cloaks 

Papatūānuku, the third represents the animal kingdom, and the last 

represents te ira tāngata or human beings.  We are last because we 

are the pōtiki in that whakapapa.   

19. If you look at whakapapa Māori, it starts with Ranginui the skyfather 

and Papatuānuku the earthmother, then Tāne and Hineahuone.  Man 

do not come until much later and unaunahi are a reminder of that.  We 

are the teina and as teina, our role is to support our tuakana, to support 

what has come before us.  That means caring for and protecting 

Papatūānuku while we are here and leaving her unmarked and 

unharmed when we leave.   

20. To noho teina is to noho whakaiti, which is an important principle to 

Ngāti Hine and one that is echoed to us in the words of Tā Himi 

Henare, “whakaiti, whakaiti, whakaiti”.  If we thought about ourselves 

in the environment in this way, every action we take would be one to 

mitigate climate change not exacerbate it.  Our needs and wants would 

be secondary to those of the taiao – as they should be.  
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21. Central to this tirohanga are the principles of tapu and noa and the 

roles that tapu and noa play in protecting our taiao, whether it be 

restricting access to areas to preserve vegetation or sea life or to 

reduce pollution.   

22. An example of the use of tapu and noa in modern environmental 

management is in the care of Te wai o te Taniwha (The Mermaid 

Pools) and Rangitapu Pa (the walkway to the Pools) in Matapouri, 

Ngātiwai.   

23. The pools have been frequented by visitors and tourists for years and 

are now well known to people around the world, to the extent that 

Ngātiwai recorded 459 visitors to the pools on one particular day in 

2019. Such heavy foot traffic, with little care being taken by visitors, 

caused significant harm to Te Wai o Te Taniwha and Rangitapu Pa.  

Rubbish was being left behind, the surrounding plants and bushes 

were drying out and dying, and the pools were becoming polluted with 

algae and discolouration on the rocks.  

24. At that time, Ngātiwai placed a rāhui over Te Wai o Te Taniwha and 

Rangitapu Pa recognising its tapu and the time it needed to restore 

itself from the harm that people had caused.  The purpose was to 

protect those area, not just for ourselves but for our children who will 

come after us.  The rāhui is still in place today and will remain in place 

until the area is healthy again, until it is noa.   

25. Using rāhui is an example of prioritising the needs of the whenua.  It is 

an example of adapting to the whenua rather than expecting the 

whenua to adapt to us – which is how our tupuna lived.  For example, 

we know that out tupuna followed the signs in the environment and 

moved to and from the coast when the time was right for fishing or 

other activities.  

26. These types of actions differ completely with the Crown’s approach to 

environmental management.  Historically, the Crown has been 

influenced by patriarchal and capitalistic ideologies, and its 
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environmental policies have been driven by a belief that we as humans 

can do whatever we want. That we are tuakana rather than teina.  

27. Capitalism suggests that if you have the most money, you can extract 

what you want and that there is nothing that you cannot have or do.  

That is how I see the Crown’s attitude to the environment and the 

impact of that is that, as a society, we follow suit.  We buy houses, cars 

and phones with little regard for what materials are being extracted 

from the earth or what impact they will have once we are done.  By 

following Crown systems, we turn our backs on the concepts of tapu 

and noa, and the fact that things are restricted to us as humans.   

28. The western system that we operate in today deals with issues in silos, 

completely disregarding the interconnected way that Māori see the 

world.  There are siloes for environmental issues, transport issues, 

social issues – the list goes on – and financial gain is the driver behind 

them all.  Everything else is secondary.   

29. This approach does not work and has resulted in some of the 

environmental issues we see today.  We have had successive 

governments make decisions in respect of housing, tourism or 

infrastructure with little regard to the impacts to the whenua and no 

real plan in place to address the environmental harm that results.   

30. The example of this is draining wetlands or rerouting waterways for 

infrastructure needs.  It is no surprise to me that these areas are most 

severely impacted by floods.  These practices have a lasting impact 

on the taiao and we cannot repair the harm caused by these practises 

while we continue to do damage – the harm is disproportionate to the 

damage we are causing.  

31. We have to be conscious of the impact our decisions and practices 

have on the environment, even at a social level, and consider how we 

can realign those decisions and practices to the environment using our 

tirohanga Māori.    Tangihanga are a prime example, where we bury 

our tūpāpaku in coffins despite them terrible for the whenua.  We also 
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bury our tūpāpaku six feet underground when we know the best 

bioactivity occurs in the first two feet of soil.   

32. With the world in a climate emergency, now is the time to look at these 

practices, both as Māori and as a country.  It is not necessarily about 

returning to the old ways of doing things but applying our tirohanga 

Māori to modern day systems.  We need to restore balance where 

balance has been lost.   

Disproportionate impacts of climate change to Māori  

33. Māori are disproportionately impacted by climate change in Aotearoa 

because of our spiritual connection to the whenua.  When we 

whakapapa to the whenua, climate change does not just impact land, 

it impacts who we are – the tupuna we come from and the generations 

that are yet to come.   

34. Ngāti Hine are heavily impacted by the extreme weather that climate 

change is creating.  Regular flooding is a major threat to our often low 

lying marae and papakāinga and the heavy rain wreaks havoc 

throughout our rohe, wiping out roads, creating slips and damaging our 

awa.  It is same for our people in Ngātiwai, however being coastal we 

are also seeing our coasts erode with the rising sea levels, which is 

particularly scary for our marae and urupa there.   

35. Others may face similar impacts to their lands, but what makes it 

different for Māori are our cultural values.  If our marae or urupa are 

swept away, so too are our connections to our whenua and tupuna.  

The physical landmarks that we recognise in our whakapapa and 

kōrero tuku iho are endangered, and we risk our tamariki or their 

tamariki never knowing those areas. 

36. What makes these impacts worse is that climate change is a human 

problem, and we are both the source and the solution.  That is the 

hypocrisy of it all.  If you took humans away, the world would restore 

itself.  But because we live in a state of unbalance where our role as 

teina is flipped on its head, we are contributing to the problem of 

climate change more than we are resolving it.  
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Efforts of sustainability 

37. There is a lot people can do a lot when it comes to reducing their 

environmental footprints, and my whānau (my wife and our two girls)  

have tried to incorporate some these efforts into the way we live.   

Living Tiny 

38. One way my whānau and I keep a smaller carbon footprint is by living 

in a tiny home on my wife’s parents land in Kerikeri.  The home is 

approximately 25m2.  It is 9m long, 2.8m wide and 4.2m in height, with 

an adjoining deck of roughly the same size.    

39. The home uses solar panels for electricity, which we are fortunate to 

have as they are not accessible for many.  We have also been 

deliberate in trying to close the loop so that our waste is cycles within 

our whenua.   

40. My understanding is that we inherited our waste system in New 

Zealand from colonisation.  In the Victorian era, the Crown had to 

decide how it wanted to deal with waste and it went with a flushing 

system over a composting one.  Now, flushing systems are used as 

the standard system in New Zealand despite being more 

environmentally adverse.  

41. The composting system we use in our tiny home uses science to 

process wasted, balancing carbon materials and the nitrogen from the 

waste itself so that it can be processed.  We then use this as fertiliser 

at the base of our trees.   

42. We also use composting systems with our food waste.  Again, using 

science and the lessons from the taiao around decomposition to 

process the waste.  After about nine months, the processed waste is 

then able to be transferred back to the whenua.  
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Food forests  

43. We also have a 67m long syntropic food forests on our whenua, which 

we learned about through a company called Perma Dynamics here in 

Te Tai Tokerau.   

44. Syntropic food forests or subtropic agroforestry is the planting of trees 

kai through ngahere.  It works by observing the taiao and planting it in 

a way that supports both oranga tangata and oranga taiao, as opposed 

to standard agriculture which is more extractive.  It uses kai to recloak 

Papatūānuku and restore the connection between the rangi and 

whenua.   

45. Concepts like food forests are important because we do not have the 

luxury of continuing with the more standard practices of agriculture that 

have harmed our whenua.  It is a matter of using our traditional tikanga 

and adapting  to the modern issues that we face, with the technological 

or educational advances that we have available to us.  Ōnuku 

Aotearoa Charitable Trust (“ōNuku”) does this.   

46. Ōnuku is a collective of whānau who are committed to living and 

practising a sustainable way of life, one that restores and regenerates 

the environment around us.  I am one of four trustees on the ōNuku  

board, as well as a consultant, facilitator and resource creator for the 

ōNuku kaupapa.  

47. Through Ōnuku, we facilitate wānanga teaching people the skills to 

design and plant their own food forests and maara kai, so that they can 

establish their own food sovereignty.  In 2023, Ōnuku was lucky to 

receive funding through Toimata Foundation and were able to run 

wānanga with a number of whānau, hapū, kohanga, kura and marae.   

48. There is not a lot of education or promotion from the Government 

around these types of measures to mitigate climate change however, 

I believe having this type of education available to people, and the 

resourcing to support them to carry it out, would result in individual 

contributions toward carbon sequestration. 
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Concluding remarks 

49. While we can make individual efforts to live more sustainably, climate 

change and the broader environmental issues associated with climate 

change need to be addressed at a systemic level, and that involves 

changing the way that the Crown views at the environment.  It involves 

adjusting environmental priorities and the Crown confirming an 

unwavering commitment to improving the condition of the taiao, so that 

in turn we can mitigate or adapt better to climate change.   

50. At this stage, that is not happening.  We can see how misaligned the 

Crown is when it comes to the climate change and the environment 

through its current legislative priorities, such as the Fast Track 

Approvals Regime and the continuous overhauls of the Resource 

Management Act.   These policies do not benefit the taiao and they 

silence any ability we have as Māori and as the Crown’s te Tiriti partner 

to speak out on climate impacts and environmental issues.  It is going 

backwards when we are already in a dire position.  

51. Ultimately, we cannot expect to make environmental progress if we 

have the ability to override climate-friendly decisions when it does not 

suit our bottom line or if that progress conflicts with other government 

priorities.  

52. There is a lot to be learned from tirohanga Māori in the Government’s 

climate policy and for that learning to start, the Crown has to honour 

its te Tiriti partnership with Māori.  Māori need a valued seat at the 

table and real influence over climate change policy – both domestically 

and internationally.  Without that influence, tirohanga Māori will never 

be truly reflected in climate policy.  

I TĒNEI RĀ, I te 9 o Mei 2025 I Kerikeri 
   

  
_________________________________________ 

Kawiti Waetford 




