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Tēnā koutou e ngā mana, tēnā koe e Te Kaiwhakawā. 

Nei te mihi kia koutou, kia tātau e tau nei i raro i te maru o te Tiriti o Waitangi. Mauri 

ora. 

Tahuri Whakarongo ki ngā reo wairua  
O ngā Tumuaki Rangatira  
Kua ngaro ki te pō  
Ko Apirana Ngata tēnā, ko Māui Pōmare, Ko Turi Kara, Te Rangihīroa  
E karanga mai ana 
Kia Kaha, Kia Toa, Kia Kaha Kia Toa  
Rapua Te Ara o Te Mātauranga 
Pikihia te Arawhata o te ora 
Ki ngā tūranga teitei kauā e Tūkino  
Kimi te huarahi kotahitanga o ngā iwi katoa  
E kokōia e ara ē! 
 
My name is Tāne Cook. I stand before you as the claimant for Wai 2441 and 2500, and 

as a representative of the New Zealand Māori Council. 

We submit to this Tribunal that this inquiry must be approached not just as a legal 

process — but as a moral and cultural reckoning. It must confront, with honesty and 

courage, the systematic dismantling of Māori identity and culture and more importantly, 

chart what must be done to restore them. 

This inquiry must do more than trace Crown failures and prescribe remedies. It must 

ignite a generational shift a new orientation in how Māori identity and culture are 

understood. 

We must move beyond the framework of protection and deficit. Māori identity and 

culture are not weaknesses to be safeguarded they are transformational technologies of 

survival, resilience, and regeneration. 

We face a future shaped by compounding crises: 

- Environmental collapse 

- Mental health pandemics 

- Cultural dislocation 

- Digital and spiritual alienation 
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In this context, Indigenous knowledge systems are not peripheral they are essential. 

Whakapapa is not just about ancestry. It is a constitutional system, a map of relational 

governance that spans generations. It holds time, responsibility, and accountability 

within an intergenerational logic. It aligns with ecological balance, long-term 

stewardship, and moral authority all the things our current systems lack. 

Māori identity does not stand in contradiction to modernity or the quality or condition 

of being modern. It offers a superior logic — one that is urgently needed in the 21st 

century. 

As technological acceleration outruns ethical reflection the world is searching for value-

based systems. Mātauranga Māori as first prescribed by Tā Hirini Moko Mead and 

anchored in tikanga, offers precisely that. 

Tikanga is not merely custom it is an ethical operating system, encoded through 

manaakitanga, tapu, noa, pepeha, and whanaungatanga. Whether in artificial 

intelligence, genetic research, or digital sovereignty Māori frameworks offer guidance 

for ethical innovation. 

This is not about just preserving Taonga and Taonga Tukuiho. This is about recognising 

tikanga as an ethical export a Taonga Nui that Hapū can offer Aotearoa then in turn the 

world. 

This inquiry is not just about the past. It could be about the strategic future of Aotearoa. 

It is a moment to define the central place of Indigenous identity and culture in our 

national constitution and our collective direction of Kotahitanga as prescribed by Kiingi 

Tuheitia Potatau Te Wherowhero Te Tuawhitu in his desire to unite Te Ao Māori. 

The Crown’s Disregard for Hapū OR The Erosion of Hapū Identity Through Crown-

Imposed Structuring 

A significant denigration of Māori culture and identity has arisen from the Crown’s 

sustained failure to recognise the centrality of hapū in te ao Māori, particularly in 

relation to land, authority (mana), and collective identity. This dislocation has been most 

acutely experienced through the Crown’s imposition of "large natural groupings" as the 

primary mechanism for Treaty settlements and resource allocation a framework that 

continues to marginalise hapū autonomy. 

By denying the legal and political standing of hapū in the Treaty settlement process and 

replacing it with pan-iwi bodies that often lack mandated authority across all 

constituent hapū, the Crown has effectively restructured Māori society to suit 



administrative convenience. This restructuring has had the effect of eroding hapū mana 

and diminishing their unique identities, creating internal tensions and confusion over 

representation, rights, and authority. 

The Crown Settlement Process 

The Crown, through the Office of Treaty Settlements (OTS), has imposed structural 

definitions of tribal identity that deviate significantly from traditional Māori societal 

organisation. In doing so, it has not only disrupted tikanga Māori but also redefined 

cultural authority, often in ways that serve Crown expediency rather than justice, 

integrity, or self-determination for hapū. 

The Crown’s insistence on negotiating exclusively with "large natural groupings" has 

dictated the form and function of tribal bodies in the post-settlement era. This 

approach, enforced by the OTS, has imposed an artificial hierarchy that often ignores 

the whakapapa-based autonomy of hapū. It privileges pan-iwi corporatised entities over 

the traditional authority of smaller, kin-based hapū who have long held mana whenua 

over specific territories. 

The Erosion of Māori Identity through Name-taking Practices 

A profound and often unspoken loss is occurring within our communities, the loss of 

identity through displacement and careless treatment of names. We have fallen into a 

pattern where the way we take or omit names contributes to the gradual erosion of our 

collective and individual identity. This loss is most acutely felt in the disappearance of 

ancestral names and place names. 

Identity of whenua referred to is no longer there. Examples beyond Te Ao Māori that 

recognise identity are Malcolm X taking the name ‘X’ rather than his slave owner’s. 

We urge this Tribunal to engage deeply, not just procedurally but philosophically, 

ethically, and spiritually. Māori identity and culture are not just what was lost — they 

are what is most needed. 

Tēnei te karanga kia koutou to help re-anchor Aotearoa in a future led by Indigenous 

wisdom, integrity, and balance. 

I would like to propose the name Te Taioro  

"Te": A definite article in te reo Māori, meaning "the". 

"Taioro": A compound kupu (word) that combines two rich elements: 



"Tai": In the context of the inquiry “Tai” embodies movement, flow, 

rhythms of nature, and the connection between land and water. Culture 

"Oro": in the context of the inquiry “Oro” translates as sound, resonance, 

or vibration. Identity 

Together, Te Taioro can be poetically translated as "The Resonant Tide" or "The Tidal 

Voice". 

• The Pulse of Nature and Voice of the Moana: A soundscape where the natural 

world communicates its stories. It reminds us that Papatuānuku and Tangaroa 

have their own oratory and rhythmic structures. 

• Flow of Wairua and Mauri: Just as tides rise and fall, so too does our emotional 

and spiritual energy. The "oro" within the tide could be the inner wānanga of our 

being, our intuition, our heartbeat, our karanga or karakia rising with the swell. 

• Ancestral Echo: Te Taioro may also evoke the resonance of our tīpuna, how their 

voices travel across time and water. The ocean carries sound far, as do stories 

and whakapapa. 

Nō reira, tēnei te mihi aroha, tēnei te mihi pono, tēnei te mihi tūmanako ki a koutou 

katoa. Tēnā koutou, tēnā koutou, tēnā tātau katoa. 

Mauri ora! 




