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MAY IT PLEASE THE TRIBUNAL:

1.

My name is Claire Morgan. | am of Ngapuhi descent and affiliate to a
number of hapl in the Hokianga including Te Mahurehure. | presented
as a claimant at the Wai 3300 Constitutional Kaupapa Inquiry held at
Waitangi 1-4 December 2025 and then also had the privilege of
supporting the whanau of the late Oneroa Mahima Pihema (Oneroa)

1949-2019, a Rangatira of Hokianga to share this korero.

The whanau of Oneroa had bought with them his rakau which is quite
distinctive and well known among the people and this was placed at the
front of the marae with other taonga. The Judge asked if we could share
a korero about the rakau and its significance. The korero below will

hopefully do that.

The whakapapa behind Oneroa Pihema’s rakau is that it was
initially created by him and carried by him during the Wai 1040
Inquiry hearings. Oneroa was a Rangatira. He stated in his Brief
of Evidence ‘that “when the Crown speaks at a hui, they speak
to me today in the same way that Hobson spoke to my tupuna in
1840 and that “carrying that responsibility means that | am a
kaitiaki for the hapd and the whanau. It is a big responsibility
and one that | don’t take lightly. It means that | have a duty to
make sure that our people don’t go astray and don’t get
swallowed up by the Crown’s continued attempt to remove our
power. | have a duty to make sure that our people understand
the wairuatanga of the whenua. By speaking at hui, participating
during the discussions, | am protecting our hapt and whanau. |
am doing as my tupuna did in 1840. In my capacity as sovereign,

| am dealing with the Crown in its kawanatanga capacity.”

TWai 1040 #V13, Wai 1732, paragraph 62.



Needless to say, Oneroa participated and attended, many hui.

The rakau began its life during the Wai 1040 period and the
simplest way to describe it is “as a Rakau korero” ... It is meant
to be touched, to be handled and even played with ... It is not

tapu as such.

The rakau represents the journey and our sovereign korero.

It started with the fence batten and the wire ...The Crown came
and it created fences. And our world changed ... It was the
beginning of the land theft. Inconsistent with Te Tiriti.
Inconsistent with the instructions from England...That's where

the Treason begins to emerge.

There are the names of the prophets, the names of places of

wars, more land issues.

Each item on the rakau has a purpose and is a starting point for
on-going korero. For example, the Bible and the bullet. They
bought the Bible [referring to the missionaries] with their own
wairuatanga but tainted ours and they stole our land with the

other hand.

The rakau is, in a general sense a taonga that is recognised as
being held by the mana of Oneroa. Ngapuhi place a lot of
importance on words and symbols, on tohu (signs), and

prophecy.

Oneroa was always showing the people with theatrical
demonstrations. He talked about the kumara...the carrot and

then the lollies... usually produced from a pocket and tossed to



10.

11.

12.

13.

14.

the floor to demonstrate his message.

He showed through these demonstrations how the Crown
worked - offering their trick or treat style of partnership. He was
very clear and developed these ideas from Treason to High

Treason.

The basis of a lot of these ideas would be supported with
reference to prophecies and teachings, particularly by T W
Ratana. The three key messages were:

a. TeTiriti to be honoured;

b. Maori authority to be restored; and

c. The Crown to be held to account.

As more discussions about settlement were happening and iwi
around the country were beginning to settle, Oneroa always
posed the question...

"Ngapuhi are you ready, are you ready to govern?"

That is for Maori to govern ourselves under mana motuhake.

Oneroa talked about the Crown having committed a criminal
offence and that they should be treated accordingly...That could

not be settled but rather restitution should be applied.

In the constitutional discussion the question is what does
Treason mean? At the core, it is a betrayal of lawful authority or
constitutional trust. It is acting beyond its mandate. Oneroa
would state that this is what the Crown have done.
In constitutional history (English, British, and international):
a. Treason occurs when power is exercised contrary to
the source from which it was granted such as Te Tiriti.

b. It represents an act against the constitutional order



itself, not just against individuals.

15. In his journey Oneroa developed his discussions from Treason to
High Treason. These were ongoing discussions and as yet
unanswered in a constitutional context. High treason historically
refers to:

a. Betrayal committed by those in power;
b. Abuse of authority by the Crown or state; and
c. Acts that undermine the foundational constitutional

compact.

16. High treason is not about rebellion from below —
It is about betrayal from above. From a constitutional
standpoint, treason-like breaches occur when the Crown:
a. Assumes sovereignty never granted;
b. Overrides tino rangatiratanga;
c. Criminalises Maori resistance to unlawful authority;
d. Confiscates land and resources without lawful mandate;
and
e. Rewrites constitutional reality through its own

institutions.

These acts are not merely policy failures — Oneroa would say

that they are constitutional violations.

17. Another well-remembered expression Oneroa was known for
was “Riro whenua atu, hoki whenua mai” ... That was the redress
he sought from the Crown. Redress must restore authority, not
merely compensate loss so he would say do not accept the

carrot and the lollies.

18. As whanau and supporters of Oneroa we question and add to



the korero to be considered and include as part of our speaking
notes regarding the much loved and regarded kaumatua Oneroa

Pihema and his Rakau Korero.
19. Was our sovereignty recognised when we received our flag?

20. Was sovereignty acknowledged when Te Tiriti was discussed and

later signed?

21. Given the Stage 1 finding about sovereignty does that further

support Oneroa’s Treason claim?

22. In our explanations and korero that day at the inquiry, the
korero on Treason and High Treason was referred to and the
comment was made that more discussion and information is
required, the whanau and supporters have pulled together these
basic thoughts initiated by Oneroa for his whakaaro on this
Kaupapa, so that they can be considered from a constitutional

standpoint.

DATED at Kaikohe this 28th day of January 2026
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Claire Morgan





