Wai 1750, #F12

BEFORE THE WAITANGI TRIBUNAL WAI 1750
WAI 1782

IN THE MATTER OF the Treaty of Waitangi Act 1975

AND

IN THE MATTER OF claims relating to the North-Eastern
Bay of Plenty Inquiry District
(WAI 1750)

AND

IN THE MATTER OF a claim by Te Riaki Amoamo and

Mereaira Hata for and on behalf
of Ngati Ruatakenga (Wai 1782)

BRIEF OF EVIDENCE OF MEREAIRA HATA
Dated this 17" day of February 2026

Waitangi Tribunal
17 Feb 26
Ministry of Justice
WELLINGTON
P
9 ANNETTE KAREN
SYKES & Co. FEINT
barristers & solicitors
Solicitor: Annette Sykes Counsel: Karen Feint KC
Annette Sykes & Co Thorndon Chambers
Address: PO Box 734 Address: PO Box 1530
Rotorua Wellington
Telephone 07 460 0433 Telephone 04 460 0748

Email: asykes(@annettesykes.com Email: Karen Feint@chambers.co.nz



mailto:asykes@annettesykes.com
Emma Downey
Official

Emma Downey
Received

Emma Downey
Text Box
17 Feb 26 


MAY IT PLEASE THE TRIBUNAL

Ko Nukutere me Mataatua nga waka
Ko Makeo te maunga e tii mai ra
Ko Waiaua te awa e rere atu nei
Ko Ngati Ruatakenga te hapii
Ko Omarumutu te marae
Ko Te Whakatohea te iwi

Ko Mereaira Hata toku ingoa
Introduction

1. My name is Mandy Mereaira Hata, but [ am known as Mereaira. [ live in
Opotiki, and I am currently working as a National Programme Co-ordinator for
the Bachelor of Matauranga Maori and the Wai Ora certificate at Whare Wananga

0 Awanuiarangi.

2. lam adaughter of James Te Waiwhakaruku Hata and Hope Te Aroha Hata. I am
a granddaughter of Porena Hata of Ngati Ruatakenga and a great-granddaughter
of Hata Te Riaki of Ngati Ruatakenga.

3.  Hata Te Riaki is a brother to Amoamo Te Riaki, who are both direct descendants
of Aporotanga who signed the Treaty on behalf of Ngati Ruatakenga hapi in
Opotiki on 27 and 28 Opotiki 1840.

4. 1 was born at the Opotiki hospital on 18 April 1965. My primary and secondary
schools were in Whakamaru and Mangakino and our family travelled home as
often as we could, especially during school and Christmas holidays. Although
we lived away from Opotiki, we kept in touch with whanau and kept coming

home for tangihanga and whanau events at the marae.

5. In 1989, I graduated with my first degree from the University of Waikato with a
Bachelor of Social Science, double major degree in Maori and Sociology. I
returned later to the University of Waikato and graduated in 1995 with a Master’s

degree, a double major in Political Science and Public Policy and Sociology.



I have a background in researching tribal history and raupatu history for
Whakatohea iwi. I held the position as Research Manager for two years on the
Whakatohea Maori Trust Board in 1990. At that time, the Wai 87 raupatu claim
had been lodged by Claude Edwards, who was then the Chairman of the Trust
Board. My role was to set up the research team and train them in all aspects of
research, from gathering oral and archival history to interviewing kaumatua and
recording the korero. We established an archive of tribal history known as the
Whakatohea Research and Archives Trust for future use in the Tribunal inquiry.
My thinking was that we needed to involve our people in the research, so we
appointed 2 people from each hapii onto the research team. A lot of the korero

recorded in those times has been put forward to the Tribunal in this inquiry.

In 2006, I began a research project to write a book which I felt was needed for
our Ngati Rua whanau to learn about our own tribal history. I interviewed Uncle
Te Riaki Amoamo and later printed and distributed the booklet “Ngati Rua,
Whakatohea” (2007; a copy is annexed as Appendix A). Copies were distributed
to the local kohanga reo, Omarumutu school, Opotiki College, Opotiki Public

library and local whanau living in Opatiki.

In 2015, as my fiftieth birthday present to myself, I came home to live
permanently and to be closer to my whanau, marae and hapt. My 3 children were
mostly grown by then, but our youngest Te Riaki came with us and completed his
seventh form year at Opotiki College, where he came to appreciate that his
classmates were all his cousins. I was employed as Kaihapai for Nga Kura-a-Iwi
o Aotearoa, where my role was to work alongside the Board of Trustees on their
policies and procedures. 1 worked closely with Te Kura Kaupapa Maori o
Waioweka and Te Kura o Torere and learned more about our mana whenua, our

mana moana and my own whakapapa connections.

In 2016, 1 became the Project Manager for the Omarumutu Marae Papakainga
and Waiaua Estuarine Restoration project for Omarumutu marae. It was a three
year contract that was extended into a five year contract with the Department of
Conservation. My experiences around the restoration of our customary lands,
urupa and marae papakainga have brought about great satisfaction and rewards in

my both my personal life and professional career.



10. Currently, I am the Secretary and Treasurer at Omarumutu marae, and I take an
active role on the marae ‘to keep the home fires burning.” I am one of the
kaikaranga on the marae and one of the tohunga Ringatti for Ngati Rua hapi and
Whakatohea iwi.

Raupatu

Hiona Church

11.

12.

I remember having an interview with Nanny Ruahema Tairua in the 1980s. She
was Anglican and she attended the Hiona church growing up as a child in Opotiki.
She shared with me when she was young, her job after church service was to clean
up and sweep the floors. She recalls being asked to clean the stains that were on
the timber floor. She knew those stains were blood stains from when the
Reverend Carl Volkner was murdered, and she refused to touch them. Not even
the Pakeha priests wanted to touch them. Instead, a carpet was laid over the

bloodstain and has remained so to this day.

Given the violent history that took place in the church, the priests acknowledged
the sensitivities between Maori and Pakeha parishioners. They recognised there
was a need for peace and reconciliation of the people for the good of the whole
community. In other words, ‘kia hohou i te rongo ki te rongopai’, which means
to make peace for the good of the whole community. For the iwi of Te
Whakatohea, we were labelled rebels by the Crown and we came under ‘te rau o

te patu’ and we suffered as a result.

Loss of customary land and maunga

13.

The impact of the raupatu upon Ngati Ruatakenga hapii was sudden and brutal.
We were unjustly punished for a crime that we did not commit. The raupatu
resulted in the loss of most of our tribal customary land, native forests, maunga,
rivers and estuaries. It also resulted in the transformation of our hapi from an
entrepreneurial people who were flourishing in the new economy, who owned
ships and traded around the motu, to being impoverished overnight and thrust into
survival mode. This has resulted in intergenerational trauma upon our whanau

and hapt regarding our mana over our own tribal estate, and our mana as people,



with many of our own languishing near the bottom of the socio-economic

statistics.

14. And yet when I think of a word that best sums up the impact of the raupatu on
Ngati Rua, it is ‘resilience’. Resilience because we have not only survived, but
generation by generation, bit by bit, we are clawing our way back and resurrecting
our mana. Without the help of the Crown. The resilience that impresses me most
is that of the whanau who stayed on their ancestral whenua when most of our
people left. They stayed and cleared the land, they renovated the marae off the
sweat of their own brow. They survived from sheer hard work, they grew
extensive mara kai, and went fishing and hunting, with the children doing the
chores before they went to school and then again when they came home. They
kept the home fires burning so that Ngati Rua would not be displaced from the
whenua we have occupied for a millennium. We owe them a debt of gratitude for

their resilience.

15. Icanremember my father saying that when the Depression hit in the 1930s, Maori
weren’t depressed, and certainly not starving, because they were used to living
off the land, the bush and the sea. He told me of finding a Pakeha swagger or
‘taraawaara’ sleeping in their cowshed one morning by the boiler to keep himself
warm. Dad collected duck eggs and put them in the billy to boil and gave him
boiled eggs and hot tea for breakfast. Maori weren’t suffering during the Great

Depression — Pakeha suffered.

16. The whanau who stayed home retained our tribal knowledge and practised our
tikanga on the marae. Uncle Te Riaki was not the only one back then, there were
other whanau living around the marae and supporting the marae. Not now. Many
of them are gone, passed away or moved away in search of work. Some of them
have aspirations of returning home or being buried at home, whereas others will

never return home by choice.
Ngati Rua Manaakitanga

17. The Opape Native Reserve of 20,789 acres was created in the aftermath of the
raupatu or confiscation of Whakatohea lands in the 1860°s. The dispossessed

hapil from the confiscation of the Opotiki heartland - Ngati Ira, Ngati Patu, Ngati

4



18.

19.

Ngahere and Ngai Tama were moved off their traditional hapii lands at Waitahé,
Paerata, Hikiitaia, Pakowhai and Waioweka and relocated to the Opape Reserve

along with its original owners, Ngati Rua.

In pre-colonial times, Ngati Rua was known as the hapt that maintained the
eastern boundary of Whakatohea. The Crown’s decision to relocate all 6 hapii on
the Opape Native Reserve effectively amounted to social engineering, although
the Crown officials probably did not understand that at the time. However, from
a tikanga perspective, relocating the other hapii onto Ngati Rua’s customary land
has been enormously challenging, not only for Ngati Rua, but the other hapii as
well. Ngati Rua had to extend our manaakitanga to the other hapti, and we did
that willingly because they are our whanaunga. As Uncle Te Riaki always says,
it was not their fault. However, even though the Crown created the problem, it
has left a lasting legacy, and we are the ones who have to navigate the tensions it
caused in our hapi relationships and which still exist to this day. Our customary

landscape has been changed permanently by the Crown.
The other hapii took different approaches:

(a) Ngati Ira did not want to live on someone else’s customary whenua, so
they went back to live at Waioweka, but they still retained their bush and
development blocks at Opape.

(b) Likewise, Te Upokorehe stayed in Ohiwa, but they still retained their bush
and development blocks at Opape.

(¢) Ngati Patumoana and Ngai Tamahaua built marae and urupa on their
Opape reservations and they have been there for over 100 years now. The
reality is that they have made their homes on their reserve blocks and they

are there for good. As I say, our customary landscape has changed forever.

(d) Ngati Ngahere did not live on their Opape land. Instead they made a
decision to develop their land collectively for commercial purposes, and
they have generated wealth for the benefit of the hapt. I have been a
trustee on the Ngati Ngahere block trust, Otanemutu Lands Trust, so I

know that they have a dairy farm, kiwifruit orchards, and a pine forest



20.

21.

22.

block, and they are prosperous enough to give regular grants to their marae
and kohanga reo. I am happy that they have been successful, but saddened
on my Ngati Rua side that they are generating wealth off our customary
land when Ngati Rua get nothing. By contrast, Ngati Rua’s Opape 3
coastal block was subdivided for whanau papakainga, because that was
where our people lived. Still, I should acknowledge the wisdom and
foresight of the Ngati Ngahere pakeke who made that decision to use the

land collectively to grow an economic base for their hapi.

(e) Another strange outcome is that our ancient urupa Te Rangimatanui,
Opape 3Z, which existed long before the reservation was created, was
registered as a Maori Reservation for both Ngati Ngahere and Ngati Rua.
It is most likely because the Opape 2 block was next to our Opape 3 block
and we were not only neighbours but we formed allegiances by marriage.
I annex as Appendix B a copy of the Maori Land Court order dated 8
September 1998 for Opape 3Z.

Our maunga Te Kapuaarangi has now been sold into private hands. Fortunately,
we have a good relationship with the Pakeha owners who allow us to go and visit
Kapuaarangi and we must cross their land to get there. As Ngati Rua, we practise

kaitiakitanga by gorse spraying at our own expense every year.

Our maunga tapu Makeo falls within the Upokorehe and Ngati Patumoana blocks.
Now I have heard the korero at Waiaua Marae that when the hapt were moved
onto the Opape Native Reserve, Makeo became everyone’s maunga. Uncle Te

Riaki said that was not right.

In the Whakatohea Deed of Settlement for the historical Treaty of Waitangi
claims, this korero is repeated with the Deed named ‘Te Makeotanga’ as a
metaphor for the manaaki that Ngati Rua extended to the other hapti. The Deed
states that the people of Whakatohea were ‘forcibly removed from their ancestral
lands and herded like cattle out east and on to the Opape Reservation’, where over
time ‘Makeo became recognised as the maunga or sacred mountain for the iwi of
Te Whakatohea’. I do not agree. How can the Crown’s actions in forcibly

relocating our people rewrite our traditions? Makeo is the maunga tapu of Ngati



Ruatakenga full stop.

23. The Deed then goes on to say that it was decided that ‘our maunga tapu’ ‘Te
Makeotanga’ is the appropriate name for the Deed of Settlement for several

reasons including:

to acknowledge Ngati Rua for their love, graciousness and humility in agreeing

that all hapii of Te Whakatohea be settled on the Ngati Rua ancestral lands.!
(The relevant extracts from the Deed are annexed as Appendix C.)

24. This korero makes me deeply uncomfortable. We did not agree that the other
hapii should be settled on our lands - we had no choice in the matter and we all
had to make the best of the situation. And while it is nice that our manaakitanga
is acknowledged, I do think that they should have come to Omarumutu to ask us
— Ngati Rua - before using the name of our maunga tapu as the ingoa for the Deed
of Settlement. At the time they finalised the settlement, we had pulled our
representatives from the Pre-Settlement Trust, so we were not consulted about

this name.

25. 1 note that the Crown acknowledgements state the truth that ‘the Crown
compounded the impact of the raupatu by requiring Whakatohea hapti to move to
the Opape Native Reserve, established on traditional lands of Ngati Rua which

had been included in the confiscation’.”

26. Mihi Marino is the name given to the marae atea directly in front of Ttitamure at
Omarumutu marae. The Deed of Settlement uses the name ‘Mihi Marino’ to
represent the reconciliation process undertaken between Whakatohea and the
Crown.® This process is part of the settlement of historical Treaty of Waitangi
claims, designed to provide a space for whanau, hapii, and iwi to formally present

their grievances.

27. The settlement is supposedly complete. Where is the reconciliation between Ngati

Rua and everyone else? It needs to be addressed. People have taken it for granted,

! Deed of Settlement of Historical Claims, 27 May 2023, pS.
2 Deed of Settlement of Historical Claims, at [3.17.2].
3 Deed of Settlement of Historical Claims, p18.



28.

assumed that it is no longer our land. There are some who don’t know the history,
but others who do. Beyond that, then what? Will you give us some of the fruits

of the land? Would you consider a koha to Omarumutu?

If I could wave a magic wand, I would like Ngati Rua to be in a position to buy

the Opape land back off the other hapii.

Ngati Rua ki uta, Ngati Rua ki tai

29.

30.

31.

Whakatohea have always been hapii-centric, and the raupatu did not change that
tikanga. I do not agree with those who argue that the impact of the raupatu was
to merge the hapt into one iwi Whakatohea. The haptu have continued to
represent their interests, such as selecting their representatives for the
Whakatohea Maori Trust Board (now Te Tawharau), and they continue to

actively demonstrate their mana at their marae.

When deemed necessary, the hapii will form a strategic collective to support each
other. Traditionally, this is how battles were won. A contemporary example is
the Marine and Coastal Area (Takutai Moana) Act 2011 (MACA) applications to
the High Court. The Whakatohea applications were the first major ones to be
heard, after Claude Edwards filed one of the very first applications on behalf of
Whakatohea back in 1999. After the MACA Act came into being, each of the
hapii decided to file their own applications before the deadline in 2017. Ngati
Rua decided at a hui a hapii held on 19 February 2017 to file our own application.
We decided to do that because customary rights are hapi rights and are therefore
properly advanced by the hapii, and not by the iwi. The other set of applications
under Claude Edwards’ original application was advanced by Adriana Edwards
as the group ‘Whakatohea Kotahitanga Waka; and they argued that an iwi title

should be issued.

However, although each hapt application was brought separately, the hapt also
worked together in advancing our interests collectively as ‘Te Kahui Takutai
Moana o Nga Whanau me Nga Hapti o Te Whakatohea’, a group which comprised
the hapt Ngati Ira o Waioweka, Ngati Patumoana, Ngai Tamahaua and Ngati
Ruatakenga, as well as Te Whanau a Mokomoko and Te Whanau a Titoko (Te

Upokorehe represented themselves, and Ngati Ngahere did not actively
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participate, although we included them in the final orders to acknowledge their
customary rights). This arrangement recognised that although each hapii had their
own customary rights, we are closely related by whakapapa and our rohe moana
overlap very significantly. We respected one another’s mana, even when we did
not agree, and we explained to the Court how the hapt work together as a matter
of tikanga. As Uncle Te Riaki explained in his evidence to the High Court, the
hapti can all fish in one another’s sea territory because of our shared
whanaungatanga, and our manaakitanga responsibilities to each other, but if an
issue of kaitiakitanga arises (say because somebody drowns), then those duties
are conducted according to whoever holds the mana in that place.* Tikanga has
governed the way our interrelated customary rights have been exercised mai ra

and within our rohe moana.

32. United with the same goal, collectively the hapii won. The High Court found in
our favour, and determined that ‘Customary Marine Title’ (CMT) was held by
the six hapt on a shared exclusivity basis in two areas. CMT Order 1 was for the
coastal area from Maraetotara to Tarakeha, stretching out to the 12 nautical mile
limit, and Order 2 was for Ohiwa Harbour (originally the western half of the
harbour, in which certain Ngati Awa hapi also have interests, but now amended
by the Supreme Court to include the whole harbour for convenience sake). After
appeals all the way to the Supreme Court, the position is that CMT Order 2 for
Ohiwa Harbour has been upheld. CMT Order 1 is to be reheard, as the Supreme
Court has upheld our appeal concerning Whakaari and Te Paepae o Aotea not
being included, and it has also permitted the area between Maraetotara and Ohiwa

Harbour to be reheard.

33. The MACA hearings were important for Ngati Rua. It was the first time since
our rangatira signed te Tiriti o Waitangi that Ngati Rua had had our mana and
customary rights recognised by the Crown. It also represented the first time since
the raupatu that we had had an opportunity to tell our story, and that was truly
meaningful for our hapii. Finally, it was also painfully clear that the moana and
its bounty of kaimoana have been of enormous significance in our survival, since

we had lost nearly all our land. We have not yet reached the end of the journey,

4 Affidavit of Te Riaki Amoamo, 3 August 2020, at [6.6]-[6.6].



but we remain deeply committed to securing our Customary Marine Title over
our takutai moana, which extends out as far as Whakaari. Succeeding in MACA
was a positive outcome for all the hapii, and showed us what kotahitanga was
about (I attach as Appendix D my affidavit filed in the High Court, which

describes our relationship with the takutai moana.)

Omarumutu Marae

34.

35.

36.

37.

Maru ana te marae i te tangata, kahore he mutunga

[The marae is overflowing with people and never ending]

This whakatauki was left by our tipuna as a reminder as to how Omarumutu marae
was named. Over the years, there have been many different occasions held at
Omarumutu marae where people gather, discuss, celebrate or even mourn the
passing of whanau. The people and the occasions may change but the proverbial
saying is timeless. Hence, the saying the marae is overflowing with people and

never ending.

I refer the Tribunal to my MACA affidavit which contains a narrative about the
history and artwork of Omarumutu (refer to paragraphs [17]-[42] of Appendix
D).

In recent years, we obtained an $890,000 Provincial Growth Fund grant to build

a new ablution block. Now that we have that, our marae is always booked out.

Our Chair, Tina Peters, has shared in her evidence the hunger of our whanau who
live away from home to learn more about Ngati Rua. Since 2015, I have run 9
wananga to teach wahine how to be a kaikaranga, and in 2026 Te Wananga o
Awanuiarangi is sponsoring us to hold 5 wananga on tikanga. We have also had
wananga on whakapapa and history. I have had our kuia and kaumatua attend
every hui to tautoko. This is about capacity building, not just of our infrastructure,
but of our own whanau and hapii. We need to strengthen them for future
generations and show them how to run the marae, starting with the basics like
learning how to lay out the beds and so on, and building up to whaikorero and
karanga. Last year, with only 2 weeks’ notice of the hui, we had 70 people turn

up on the Friday and 150 on the Saturday, so that shows the interest is certainly
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there.

Economic position of Ngati Rua

38.

39.

40.

As a hapii, we are virtually landless. The only land Ngati Rua can truly call its
own is Omarumutu marae, for the living, and Te Rangimatanui urupa, for the

dead.

As the Opape 3 coastal block was subdivided into whanau papakainga blocks, our
economic base is primarily confined to our ’bush block’, which is ultimately
owned and now part of the Nukutere Trust. We have no regular sources of

income. We are dependent upon fundraising, grants and koha.

I opposed the Treaty settlement because it has centralised the redress in the iwi,
and done nothing for the hapii. In my view, there will need to be consideration
given to how the hapii can benefit from the full entitlements of the settlement. 1|
think that resources need to be devolved to the hapii, because at the moment
everything we do is based on voluntary labour and it is not sustainable. If we
could employ people, we could get so much more done. The first step that has
been taken in this regard is Te Tawharau offering a one-off grant of $500,000 to
each hapii and $500,000 to each marae, so Ngati Rua will receive $1 million. I

look forward to that when it happens.

Nukutere Lands Trust

41.

42.

When the Opape Reservation was created, six bush blocks numbered Opape 8 to
12 were allocated to each of the hapti. The Ngati Rua bush block was the largest
block because land was allocated based on population size and we were and still
are the largest hapii. A decision was made to amalgamate the six hapt bush
blocks into one trust back when my father’s brother, Tairongo Amoamo, was the
chair. The aspiration was to find a pathway forward for the whole iwi by
amalgamating the blocks so that they would be more economically viable. I can
understand why the decision was made, but the disadvantage is that we have

become ‘lost in a sea of owners’ as a hapi.

Nukutere Lands Trust is an Ahu Whenua trust with 5255.6109 hectares. Opape

11



43.

44,

45.

46.

28 was first registered with the Maori Land Court on 5 June 1984 and held in trust
by the Whakatohea Maori Trust Board until December 1996. The Trust Board
then decided the hapt should run the Trust so the standalone Nukutere Lands
Trust was established. There are over 5000 owners. An annual general meeting
is held every year. I have been a trustee for the last 5 years and we have developed
a strategic plan ( this is annexed as Appendix E). Historically, most of the

trustees have been Ngati Rua, Ngati Patu, Ngai Tama and Ngati Ngahere.

The Tribunal will recall from the takahi whenua how steep and rugged this
territory is. The land is basically uninhabitable. It is also absolutely beautiful,
with virgin native bush and clear running streams. It is a remote tranquil and
isolated setting full of native wildlife, flora and fauna and endangered species. It

is a taonga that we must keep protected for the benefit of our future generations.

Although the land represents half of what the Crown allocated to us after the
raupatu for our sustenance, as an economic proposition the land is extremely poor.
This is not only due to the topography, but the fact that the bush blocks were
landlocked when the the Crown allocated them to us. The Maori Land Court
granted access at the back through private farmland on what was the Whitikau
block to the south, but we have never used it for economic purposes because there
is no forestry block there, it is still in native bush. It takes half a day to get in
there and you need a four-wheel-drive and a key to the gate. We cannot use the
whenua because it is so difficult to physically get there unless you go by four-
wheel drive or a helicopter. Without proper access, there is little prospect of this

land ever being economically viable.

Most of the land is kept in native bush, but a small proportion of the land is
suitable for forestry so two blocks are leased out. On 27 May 1993 an agreement
to lease was signed with Nukutere Forest Ltd (Caxton Forest Ltd as Guarantor)
and the Whakatohea Maori Trust Board for a term of 75 years from 1 March 1983
to 28 Feb 2058. Forestry rights were transferred for a period of 24 years from 1
March 1983.

In 1994, the Nukutere Lands Trust signed the Nga Whenua Rahui Kawenata with

the Department of Conservation, this provided an upfront payment based on a

12



47.

48.

49.

50.

95.4% valuation of the land at the time which equated to $359,467. We used the
money to purchase a dairy farm, Te Waiti Lands Trust. The owners of the farm
are Nukutere Lands Trust, Te Tawharau and Rawea Trust (who were originally

owners of the Opape 3A block).

The Nukutere Lands Trust has a modest income. We receive around $14,000 per
annum for the two forestry blocks, and we receive annual dividends on some
invested funds of around $8000 or $9000. If funds permit, we provide marae
grants each year. They are pro-rata according to the amount of land put in by

each hapii. The Upokorehe grant goes to Roimata Marae as the original marae.

Under the Kawenata, the Department of Conservation is responsible for pest
control, and they also look after the neighbouring Whitikau block. They put in
three small baches at the top, the middle and at the bottom of the forestry block.
I annex as Appendix F an ‘Ecology Assessment Report’ prepared in 2020 that
sets out some background on the Nukutere Kawenata and describes the current
ecological state of the area. I annex as Appendix G a ‘Biodiversity Baseline
Monitoring Survey Report” from 2013 that has a map at page 15 of the Kawenata
boundary. The Kawenata is up for review currently and we are still working

through that process with DOC.

We have had interest to put public access through the Nukutere whenua, similar
to the Motu Trails, but we have not agreed because we do not want to lose the
land to what will be described as for the ‘public good’ as walking tracks or cycle

trails.

My dream for Nukutere is to open the land up for our people to come and use it.
People could hunt pigs and deer in the roar season to feed their whanau, which
they can’t currently because they are not allowed to use the forestry access roads.
I would also like to see our tamariki being brought in to camp there and learn

about our taiao, our matauranga, and feel the wairua of our native forest.

Relationship with local authorities

51.

We have to pay rates on our land at Omarumutu, apart from the marae itself.

However, although we are ratepayers, we are not provided with any services. The
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52.

53.

54.

55.

Opotiki District Council does not provide water reticulation, it does not provide
sewerage, it does not pick up rubbish, it has not installed lights and it does not fix
the roads. We do have electricity as the only ongoing amenity. Apart from that,
we have to be pretty much self-sufficient. All our water is spring or ground water.
The marae pumps water up from a spring down below. The roads are metal
beyond the school, and it was only recently that the council provided a footpath
for tamariki to walk to school. It also put in traffic calming judder bars and

signage outside the marae.

A lot of our people question why we have to pay rates when the Council does not
provide services out at Omarumutu? It is a good question. I think that the
relationship with the Council has improved a lot, they now consult with Uncle Te
Riaki if any issues arise. However, my observation would be that the relationship
is a personal one with a respected kaumatua, rather than a formal relationship

with Ngati Rua.

Waiaua Valley is prone to flooding and it affects Waiaua, Tirohanga and
Omarumutu. When a flood occurs we open up the marae for our people to come
and stay out of the danger zone. However, the council prioritise the township for
flood protection, because that is where the population is. There are stopbanks in

the township and mitigation flood plans.

Coastal erosion is another issue down at Opape. Eventually some of the
beachfront homes on Maori land will end up in the water. Despite local residents
at Opape asking for council help, this has not happened. It seems environmental

issues on Maori land are not a high priority with the local council.

As I shared in my introduction, I did a restoration project within the Omarumutu
papakainga, Te Rangimatanui urupa and the surrounding estuary bringing in the
tamariki at the kohanga reo, Te Kura 0 Omarumutu and local residents (refer to
paragraphs [45] — [46] of Appendix D). It was a positive drive to remind
ourselves that kaitiakitanga must be practised and not just talked about with our

whanau, hapt and iwi.
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Ngati Muriwai

56.

57.

58.

Ngati Rua do not recognise ‘Ngati Muriwai’ as a hapii. This is a difficult and
sensitive issue, but because they challenge the mana of Ngati Rua in court we
have to speak up. Not all the descendants of Eru Ponaho identify as Ngati

Muriwai, it is only some members of the Edwards whanau.

We also strongly refute the Edwards whanau claims that Omarumutu is a shared
hapti of Ngati Rua and Ngati Muriwai, or that there was ever a hapt known as
‘Ngati Muriwai a Rua’. Omarumutu is the marae of Ngati Rua. It is an ancient
pa. The Maori Land Court has made an order reserving Opape 3 for Ngati Rua.
When the Edwards whanau come to the marae, they come as our Ngati Rua

whanau and they are welcomed.

I am not saying that a new hapli cannot be recognised according to tikanga.
However, what we object to is that instead of debating the issue properly on the
marae, the ‘Ngati Muriwai’ claimants use legal processes to try and obtain
recognition that they haven’t yet been able to obtain within Whakatohea. They
pursued a MACA claim, and although they were not successful in being granted
CMT, they have obtained a Protected Customary Rights order as a whanau and
an ambiguous Supreme Court ruling that they are able to participate in the CMT
order ‘according to tikanga’, whatever that means. Now they are presenting the
same inaccurate evidence before the Waitangi Tribunal that was rejected by the
High Court. I say the courts and Tribunal should not be getting involved in our
tikanga by giving rights to people who are not recognised by Ngati Rua or the
other hapii of Whakatohea.
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Conclusion

59. To conclude, I return to my belief that Ngati Rua are a resilient people. We have
had to be. And yet we have prevailed, despite the injustices that we have endured.
But we won’t be able to finally rest until we have secured the return of our
whenua. A lot of our Ngati Rua whanau are landless, and have nowhere to stay
at Omarumutu. And yet, many of our people tell us that they want nothing more
than to come back home. My dream is for the hapt to be in a position to make

that a reality.

Dated this 17% day of February 2026

Mereaira Hata
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