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I, Dr Mary-Anne Baker, of Paihia and Pharmacist, swear / affirm:

1.

My name is Dr Mary-Anne Cheryl Tapu Baker. | am a fifth-generation
direct descendant of Tareha Kaiteke Te Kémara | (Te Kémara |I).
Through my descent from Te Kémara |, | am Ngati Kawa and Ngati
Rahiri. | am the named claimant for Wai 1536, which | bring on behalf

of my tlpuna and hap.

Te Kémara | is included within the claimant definition for Ngati Kuta in
the Te Whakaaetanga Deed of Mandate. As a direct descendant of
Te Kémara |, and as the named claimant for Wai 1536, this inclusion

directly affects me and the hapt | represent.

| was not consulted about Te Kémara I's inclusion in the Deed of
Mandate. No one sought my views, nor the views of the Wai 1536
claim, as to how Te Kémara’s interests, or the interests of Ngati Kawa
and Ngati Rahiri, should be represented. No uri of Te KEmara were
present to speak for him which means there is no consensus or

representative authority for his inclusion.

| only became aware of Te Kémara'’s inclusion after the mandate was
publicly notified and submissions were called for. In October 2025, |
made written submissions raising concerns about these issues.
Those submissions were included in the exhibits to Huia Storm

Azimi's affidavit. | didn’t receive any response to those submissions.

| do not oppose the pursuit of a mandate in principle. | oppose the
mandate process as it has been applied to Te Kémara I, as his name
and mana have been included without engagement with, or consent

from, his recognised descendants and the claimants.

Te Kémara | was not an ordinary rangatira. He was a paramount chief,
a tohunga, and a tapu person of the highest standing. His authority to
transact, to enter into kawenata (covenants), and to bind hapi was
derived from his tapu status. Te Kémara | signed both He
Whakaputanga and Te Tiriti o Waitangi as a paramount chief for Ngati
Kawa, Ngati Rahiri, and Ngare Hauata. His mana and tino

rangatiratanga in doing so were unigue. He was the only rangatira of

1 Wai 1307, A7, at 213-218.
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10.

11.

12.

that standing among the signatories. That tapu status has continued
through his successors. The authority to speak for Te KEmara, and to

carry the obligations arising from his actions, lies with his uri.

From the commencement of the relevant Treaty claims, it was
understood within our hapl that representation for Te Kémara | would

be exercised jointly:

a. by Matu Te Nana Clendon for the Rawhiti side, including

Motu Kokako and Hauangaroa, and

b. by myself for the  Pouérua—Kororipo—Waitangi—

Rakaumangamanga area, including the surrounding islands.

This arrangement reflected tikanga, seniority, and geographic

responsibility, and had the support of our kaumatua and hapa.

The tapu karaka and ceremonial authority associated with Te Kémara
are said to originate from Motu Kokako and Te Kémara'’s island of
Hauangaroa. These are not symbolic matters; they carry ceremonial
and customary obligations that continue to be exercised by those who

hold the whakapapa and succession authority.

The inclusion of Te Kémara | has been described as “problematic” in
evidence before the Tribunal. In my view, this reflects the exclusion
of those who held the original claimant mandate and hapt authority
at the commencement of the claims. Excluding Te Kémara | would
also create a gap in how ceremonial and tikanga responsibilities are
carried out. Those responsibilities cannot simply be taken up by
others, they belong to those who hold the whakapapa and the

authority to carry them.

| have established succession plans for our uri to ensure the
continuation of the customary roles and responsibilities associated
with Te KEémara. These arrangements are not recognised in the Deed
of Mandate.

| oppose the process by which Ng&ti Kuta spokespersons, supported
indirectiy by other hap(, have included Te Kémara's name in the

mandate without engaging with his uri. The result is that it gives them
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authority over lands and tikanga that they cannot properly uphold.

13. In my view, including Te Kémara | in the Te Whakaaetanga Deed of
Mandate without consulting or involving me, Wai 1536, and to the
hapt of Ngati Kawa and Ngati Rahiri breaches our rights, including
our right to exercise tino rangatiratanga in accordance with tikanga
and whakapapa. The Deed of Mandate also departs from established
Crown guidelines, including those set out in the “Red Book”, in that it
fails to uphold tikanga-based representation and claimant standing

grounded in whakapapa.
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