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TĒNĀ, E TE RŌPŪ WHAKAMANA I TE TIRITI O WAITANGI: 

 
Hei timatanga kōrero 

1. We are a whānau of educators.  At one point, we did a whānau scan 

and found that 80% of our whānau kōrero Māori, and the same 

percentage are involved in education.  Over time, our whānau have 

been involved in all levels of schooling as teachers, principals, and 

advisors to the Ministry of Education.  

2. I started my teacher training in 1984, when I was 33 (before that I was 

a nurse).  I had six children, and my youngest baby was six months 

old when I decided to retrain as a teacher.  I was part of the Kōhanga 

Reo movement to ‘whakamana i te reo’.  My children were some of the 

first children to go to kōhanga - the first wave of tamariki. 

3. I want to speak first about Matawaia so that the Tribunal appreciates 

this is not the first time the Government has done this to our people.  

Kōrero mō Matawaia 

The establishment of Matawaia and the struggle for recognition 

4. Our whānau established a school for our own to fill what we saw as a 

gap in education for our tamariki.  When we chose to establish 

Matawaia School as a kura Māori, we gained a reputation for being 

‘the mouse that roared’. 

5. The first thing we knew was that the education system was a 

‘qualifications based’ system and so we all had to get our ‘tickets’.  In 

my immediate family, the trained teachers are:  

(a) Tihi Puanaki (secondary school); 

(b) Pepi Walker (primary school, reo rua specialist, Masters in 

Linguistics, university lecturer for education in te reo, advocate 

and kaiako for te reo o Ngāti Hine); 

(c) Mr sister, Darlia Walker (primary school, RTLB, currently 

project manager for Ministry of Education encouraging children 
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and whānau to aspire to National Certificate of Educational 

Achievement qualifications).  Darlia is now also working in Kura 

Kaupapa Māori wharekura;  

(d) Darlia’s daughter, Manu Walker, is principal of Te Kura 

Kaupapa Māori o Taumārere;  

(e) Darlia’s other daughter, Te Rerenga Walker, is principal at Te 

Kura o Waikare (I note that she is also providing evidence for 

this inquiry); 

(f) Wiki Walker, began secondary teaching but completed a 

degree in psychology; 

(g) Pepi’s daughter, Ngaio Walker, is a kaiako at the kura;  

(h) My daughter, Tanya Milne, is also a kaiako at the kura; and 

(i) Myself (primary school and resource teacher of Māori). 

6. Our whānau commitment to education is evident in that all the above 

have attained degrees from Pākehā institutions. 

7. We set about a process to become a bilingual school; however, what 

we did really went beyond that.  Even though what we wanted to 

achieve for our children’s education at Matawaia was very simple, we 

were effectively up against the world.   

8. We wrote to the Minister of Education and said that we needed to have 

te reo Māori in our school because we were speaking te reo Māori to 

our children and they were responding in English.  That is how we 

started the process and after that came the big fight, they just said no.  

We pushed back and said – “well you can’t say no”.  We believed that 

we had the right to be educated and nurtured through te reo Māori. 

9. In 1973, we were part of the National Council of Research which 

produced a report that stated the two places where te reo Māori was 

still being spoken were Matawaia and Ruatoki.  We asked Tā Himi to 

come in and help us.  We had to get him involved and said that when 
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we say what we need, the Ministry of Education do not hear us, and 

do not understand what we are saying.  Tā Himi came to a hui at 

Matawaia and we strategised.  We had a couple of previous teachers, 

and we schooled our own kaumātua in supporting the kaupapa.  We 

went around to every house in Matawaia, and all the people wanted it.   

10. We put all the evidence together; there were over 300 kāinga around 

Matawaia at the time, and every house had one Māori speaker.  We 

needed to have that speaker in each house, and we needed education 

to be transferred whilst that speaker was in the house so that we were 

not further disadvantaged. 

11. There were other factors which came into play, which made us act with 

a sense of urgency in terms of changing the education system for our 

children.  We had to establish te reo Māori and mātauranga within the 

school quickly.  We planned for a 10-year timeframe from the late 

1970s.   

12. I want to emphasise that we chose to function in accordance with the 

legislation governing education at that time, as we were able to 

understand te Tiriti and believed that being educated in Māori was, in 

itself, being properly educated.  We wanted to do it this way because 

we believed that we had a right under the law and because if we did it 

in accordance with the legislation, they would have no choice.  We did 

not want to be a Kura Kaupapa or have a special school. 

13. After a long battle, Matawaia received full bilingual status in 1985.  

Everything after that became the work of the community.     

The success of Matawaia and its closure 

14. The education we developed for our children was based on knowledge 

and information from Matawaia ake.  My role at the kura was to get the 

information and the history.  Wiki did all the environmental teachings.  

Pepi did the waiata and linguistics. 

15. The wider world teachings were from te rohe o Ngati Hine.  Within their 

education was the teaching of all the names of the whānau kāinga, 



4 
 

roads, maunga and important lands.  The whenua is so much about 

reo and tikanga.  In addition to land, whakapapa was an integral part 

of their education.  When a new child came to the school, we would 

teach them their whakapapa and talk about their whānau and lands.  It 

would ground them and give them confidence in who they were.  If they 

were lost, they needed to know where they came from; tūpuna who 

came from great things. 

16. We had the common view that the education we were providing our 

children was the basis of who they ended up being and it was entirely 

positive.  If you look at people and their life experiences, a lot of their 

judgements are based on their upbringing; those with the essential 

mātauranga and instilled values had greater confidence to walk in the 

world and make wise decisions than those that did not.  This was 

evident in our children who came through our school.   

17. Our children were amazing - confident, humble and knowledgeable.  

Our children would go to Bay College, and the kaiako would belittle 

them for being confident because we had grown and nurtured proud 

and confident children.  Our children would go there and challenge the 

teachers on the teachings about te Tiriti, and the teachers would 

punish them.  One of our children was challenged by the teacher for 

saying what her grandfather had told her about what happened at 

Waitangi.  We produced children who knew who they were, they could 

talk about te Tiriti o Waitangi because they had learnt about it, they 

could talk about what happened in history because of what happened 

to their tūpuna and their lands and they knew it was true.   

18. People from Hawai’i and all over the world came to see what the magic 

was with our education at Matawaia.  The success was that we 

produced professionals and academics with good lives and good jobs.  

The first generation of kōhanga and kura kids were successful.  This 

tells me that if you have a good sense of who you are and where you 

belong, you are strong in yourself.  The success is ‘Te Tū o Ngāti Hine’. 

19. As part of this journey, we teachers fought for te Tiriti o Waitangi to be 

included in educational law and policy.  In 1995, the Government took 
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it out of the curriculum.  However, because of backlash, they put it back 

in as an optional teaching point. 

20. The pain for me is the closure of Matawaia and the schools in Ngāti 

Hine.  In the early 2000s, the Government dropped a bombshell on us 

and said that they were closing a number of primary schools in Ngāti 

Hine.  In my view, the closures disproportionately affected successful 

Māori-medium schools in our area.  It was noticeable that the closures 

were of te reo o Ngāti Hine schools.  The children could travel to 

Moerewa; however, in closing the schools it was like they had just said 

‘kill yourselves and work it out’, and we fought.  Within Ngāti Hine we 

ended up fighting each other to keep our own schools open, and in the 

end, none of us got to stay.  We all lost. 

21. Despite clear evidence of success, Matawaia was closed in 2005 at 

the same time as Orauta.  My mokopuna’s name is Tiakina Te Reo.  

He was named this when the school closed.  Te reo Māori will never 

be lost. 

22. What this Government has done by closing our schools is remove all 

the gains that we have made in recovering from the first wave of 

colonisation, which decimated our language and culture.   

23. We had clawed our way back to success and gained real traction and, 

before we were given the time to evaluate the gains that we had made, 

our school was taken away.  In my view, this reflected a lack of 

recognition of the success and value of kaupapa Māori education.   

24. We had only been operating for 15 years.  The first five years was 

about building and then we saw the benefits.  In closing the school, the 

Crown effectively absolved itself of its Tiriti obligations. 

Impact of curriculum changes 

25. We have had this battle before.  There is a lot of history about where 

te Tiriti sits in the broader curriculum requirements.  It is shocking that 

we are having the same conversation again. 
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26. A Western curriculum only cares that a child can read, write, and do 

maths.  The testing that is being introduced by this Government is so 

culturally inappropriate that it will mean Māori fail and fall to the bottom 

of the heap. 

27. Having treaty protections in education law and policy provides 

leverage to address culturally inappropriate standards.  That is what 

the Government is trying to stamp out.  The Government is trying to 

bring in blanket educational achievements for all children, but those do 

not fit our tamariki Māori. 

28. Law and policy that includes and commits to te Tiriti are the only tools 

that we have to make people look at Māori achievement and tamariki 

Māori achievement in a productive way. 

29. Provision for and inclusion of te Tiriti is what enables kura to include 

communities in planning, and for schools to be active and engaged in 

their communities. 

30. A really concerning aspect about this latest development is the large 

number of teachers who voluntarily include te Tiriti teachings in their 

practice.  Now that the obligation to take account of te Tiriti has been 

removed, does it diminish the voluntary aspects for kaiako?  Those 

who have been doing it and continue to include it in their curriculum 

will not continue to teach it if it is considered irrelevant. 

Te Pae Roa 

31. I was involved in Te Pae Roa, which was an independent advisory 

group appointed by the then Minister of Education, Kelvin Davis.  I 

developed a guiding phrase for Te Pae Roa: “Te Pae Roa mō te Pae 

Ora”.   

32. Our purpose was to provide independent advice on how to restructure 

the education system to enable the growth, sustainability, and integrity 

of kaupapa Māori and Māori-medium education pathways.  Te Pae 



7 
 

Roa also emphasised the importance of Māori exercising 

rangatiratanga over the design and delivery of Māori education.1   

33. The issue was that there was no structural continuity in kura auraki for 

Māori children.  This reflects what Te Pae Roa identified more broadly 

– that the current education system is not designed to support kaupapa 

Māori education and does not provide coherent or supported pathways 

for Māori learners.   

34. Te Pae Roa emphasised the absence of clear transition points to 

enable tamariki Māori to move from mainstream education into 

kaupapa Māori pathways, and the resulting fragmentation across the 

education system.  It was also recognised that kaupapa Māori 

education has been required to operate within a system that is not 

designed for it.2   

35. This is consistent with what we experienced at Matawaia.  We were 

required to create our own solutions to support our tamariki, in the 

absence of a system that recognised and enabled our aspirations.  Te 

Pae Roa confirmed that this is not an isolated experience, but a 

systemic issue affecting Māori communities across the motu.3 

36. I personally did a lot of Te Tai Tokerau-based consultation on the work 

of Te Pae Roa and people were very passionate about being able to 

run education systems that were relevant to and effective for us.  That 

will no longer be the case.   

37. On 4 February 2024, immediately after the Government announced 

their changes, Minister Stanford met our Te Pae Roa group.  Te Pae 

Roa was subsequently disestablished following those reforms, despite 

all our hard work.   

 
1 Te Pae Roa, Supporting Māori Medium Education and Growing Kaupapa Māori 
Education [July/August 2022], at [11], [14]-[16]; Te Pae Roa, The Future of Kaupapa 
Māori and Māori-medium Education [April 2022], at [50]-[51]. 
2 Te Pae Roa, The Future of Kaupapa Māori and Māori-medium Education: Final Report 
to the Minister of Education [July/August 2022], at [25], [30]-[32], [55]-[56]. 
3 Te Pae Roa, Supporting Māori Medium Education and Growing Kaupapa Māori 
Education [July/August 2022], at [55].   
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Hei whakakapi kōrero 

38. I remember when Lockwood Smith became the Minister of Education 

in around 1990 and I was crying because I did not know what we could 

do about all the reform at that time.  It felt like a huge boulder was on 

us.  My children told me we must find the wedge that stops the boulder 

from rolling on to us.  We must take affirmative action. 

39. The Government cannot take over all educational aims.  Education is 

about teaching children how to think.  It is not only about reading and 

writing.  Until we value Western knowledge systems and mātauranga 

Māori as equally valid, we will not have a true partnership. 

40. Te Tiriti o Waitangi is the identity of Aotearoa.   Te Tiriti o Waitangi 

provides a bottom line for negotiations and a basis for advocacy.  We 

can negotiate for what is ours by whakapapa.  A lot of important 

conversations are only possible because of te Tiriti o Waitangi 

obligations and the Crown’s recognition of those obligations. 

41. Te Tiriti o Waitangi is also the best model of partnership because it is 

grounded in mana and empowers both parties to that partnership.   

 

I TĒNEI RĀ, te rā 24 o Poutūterangi 2026 

 

__________________________________ 
 
Moe Milne 
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