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TĒNĀ, I TE TARAIPIUNARA: 
 
 
Introduction  

[Joseph Kahika] 

1. My name is Joseph Hohepa Kahika and I live in Ōpape, Ōpōtiki.  I was 

born 19 September 1949 and I am 75 years old.  I am a fourth-

generation direct descendant of our tohunga rangatira Tio Wahu Te 

Kahika of Ngāti Ngahere hapū and the Kahika whānau. 

2. I reside in what is known as the Ōpape Native Reserve block situated 

13km east of the small township, Ōpōtiki, that was allocated by the 

Crown to the rebels and hapū of Whakatōhea.  

3. I am a co-claimant of Wai 2510, a claim seeking recognition for the 

unlawful killing of our ancestor Tio Te Kahika and the systematic 

breakdown of our whakapapa, tikanga and reo for not only myself but 

my siblings, their children and my wider extended whānau who are 

descendants of Tio Te Kahika.  

4. As well as the breakdown of our hapū Ngāti Ngahere, I hope to 

demonstrate the disconnection and loss of taonga for our whānau as 

the Crown attempted to assimilate us and remove who we are as 

Māori. 

5. My knowledge of my whakapapa has never been strong due to the 

hardships our whānau have faced.  From what I can remember, my 

whānau whakapapa to the Whakatōhea hapū of Ngāti Ngahere, Ngāti 

Ira, Ngāti Patu, Ngāti Rua and Ngāi Tamahaua through my 

Grandmother Mereana Raki Poha and my mother Elisabeth Hudson.   

6. My kui Mereana Raki Poha is a descendant of Hinetauira and 

Patumoana who link me to Ngāti Ngahere.  Hinetauira and Patumoana 

had three children: Himiona, Eru and Hiria.  Harata Manahi descends 

from the joining of Himiona and Ani Korukoru.  Harata and Poha Te 

Marae had four children: Rangiwhatautau, my kuia Mereana Raki 

Poha, Rauhaora Sam Poha, and Nga Onehunga Paki. Through the 



2 
 

marriage of my grandmother Mereana and Tio Wahu Te Kahika, they 

had my father Wairangi Hohepa Kahika . 

7. My mother Elisabeth Hudson is also a descendant of Patumoana (Ngāi 

Tama, Ngāti Patu) through Rahapa who had Rangi Te Haeata.  Rangi 

Te Haeata was my grandmother.   

[Jason Kahika] 

8. My name is Jason Lionel Kahika and I reside in Tauranga.  I was born 

26 of April 1971 and I am 52 years old.   

9. I provide this evidence to share my experience as the next generation. 

I am a fifth-generation direct descendant of our tohunga rangatira, Tio 

Wahu Te Kahika.   

10. I support my tipuna and father’s claim that the Crown acted in a way 

that caused destruction to our hapū, iwi and Kahika whānau.  I talk 

about these impacts in the kōrero below.  

Ōpape: Our home 

[Joseph] 

11. Our kāinga is on Ōpape Reserve.  I was brought up here at the time of 

the development schemes and when the Otanemutu Trust took over 

running the land.  We are still on the reserve today. 

12. It is not very good land where we are.  It is a swamp really.  Back in 

the day it was rough and full of ragwort and scrub.  Nothing was really 

developed.  There was a metal road but that was about it.  It was 

swamp land; a filter for the water that rolled from the bush and hills to 

go out to the sea. 

13. We used to live in a raupō/mud house that was made of corrugated 

iron with a dirt floor.  In the 1950s, Maori Affairs built us a four-bedroom 

house with a little bedroom out front.  My mum, dad and 16 siblings 

lived there.   
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14. It was a good but hard life.  We did not have much money so we did 

our best to live off the land and sea.  All the different whānau that lived 

here planted fruit trees, and we all shared.  When we walked to and 

from school, that was our lunch and afternoon tea.  We had good 

relationships with everyone out these ways (the Hudson’s, 

Mokomoko’s, Lingman’s, Ngatai’s, Biddle’s, Edwardson’s, Apanui’s, 

Collier’s, Amoamo’s, Reweta’s, Pene’s, Boyd’s, Ranapia’s, Lanigan’s, 

Boynton’s, Andrew’s and August’s; as well as the whānau at the Base 

Farm) and helped each other wherever we could.  

15. I remember we used to have tangihanga at our home instead of the 

marae because it was cheap and we could not afford to travel to 

Terere.  To me, that shows how hard times were and how far away we 

were from our hapū lands and places of significance to us. 

Growing up at Ōpape 

[Joseph] 

16. Having no money or resources to run our own farm meant my dad and 

his generation worked on the land run by the Otanemutu Trust, which 

came under section 438 [of the Maori Affairs Act 1953].  Their job was 

to break the place in, raking and clearing the land.   

17. When I was a young kid, my siblings, cousins and I had to work our 

farm because our parents were working the Trust land.  Before and 

after school we would pull ragwort, cut back gorse, chase and sheer 

the sheep.  It was hard labour for anyone, let alone a kid.  

18. When I got a bit older, I worked on the Trust’s farm down the bottom 

while my sisters worked up the top where the orchards were.  Theirs 

was mostly good farmland, with good dirt. 

19. We usually had between five and ten cows at any one time.  My sisters, 

who would have been about eight and ten years old, would carry the 

milk cans.  I remember them always arguing over who spilled the milk 

because they had been dragging the cans and knew they were going 

to get in trouble when they got home.    
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20. We used other people’s gear to break in the land and grew kūmara 

and potatoes.  It was a lot of work.  We had a rua kūmara in the bank; 

it is still there today. 

21. There was also a bounty on rabbits and hare.  We would pull over on 

the fenceline of our farm and kill the rabbits.  The Possum Board had 

the bounties and would come and pick them up; and we got paid in 

return.  The more rabbits you got, the more you got paid.  Plus the 

land got cleared.  It was quite good. 

22. My dad passed away when I was eight years old in a farming accident.  

A tractor rolled and he was killed. 

23. I went to Ōmaramutu School.  I liked school and was fortunate to have 

a good English teacher who prepared me for college.  When I went to 

secondary school I was quite advanced and did well.  However, I did 

not complete my schooling.  I left when I was about 15 years old to 

work full-time. 

Leaving Ōpape 

[Joseph] 

24. Like my older siblings, I left Ōpape in search of work and money, and 

to support the whānau who stayed at home.  My younger siblings 

remained in Ōpape until they were old enough to work. 

25. My older sisters were scattered all over the place.  They went wherever 

they could get work and sent money home to pay for the house. 

26. I actually left when I was still at school.  I was about 13 at the time.  I 

went to Looney’s at Waiotahe with two of my sisters, Matawiki and 

Kohe Kahika, because my brother-in-law was a share milker out there.  

My sister Margy and her partner Doug Te Ani were also at Waiotahe.  

We stayed there for a couple of years. 

27. When I was 15, I returned back to the homestead with my sister and 

brother-in-law, Margy and Doug, then went to work in Whakatāne 
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where my older sister got me a job at the council mowing lawns.  I 

stayed there for about 18 months. 

28. When I was 18, I did compulsory army training and went on to Nelson 

to pick Tobacco.  Margy and Doug Te Ani stayed at home to look after 

the younger siblings.   

29. I guess you could say our whānau was split in two : the older family 

who went away and worked, and the younger ones who did not know 

our dad or their older siblings because they were away.  It was really 

only through whānau events and tangihanga that we briefly came 

together.   

Uncle’s returning from war 

[Joseph] 

30. I remember when my Uncles returned from war.  All they did was drink 

and fight.  Their wives (my Aunties) did not understand it.  They did not 

know what to do.  They said my Uncles could not sleep; they would 

stay up all night and drink, and then be grumpy all day.   

31. None of them were given land when they came back but I recall 

Pākehā soldiers getting sections. 

[Jason] 

32. That reminds me of my mum’s great great grandfather, Isaac Walker, 

who joined the Colonial Defence Force.  He served three years and as 

a result was given land.  When he passed away his daughter, Susan 

Dodds, inherited some of his land at Waioeka Straight (now known as 

Waikeke) which was confiscated from our Ngāti Ira cousins.  However, 

because women could not own whenua, it was signed over to her 

husband, John Dodds.  

33. Today, I am Chairman of the Otanemutu Lands Trust, and we have 

bought into a partnership with Nukutere Lands Trust and Whakatōhea 

to jointly own the block that John Dodds was given.  So, we have done 
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a full circle in the sense that the land was taken from Māori – it was 

given to a Pākehā soldier – and now is back in our possession.  

34. The irony is that my whānau on one side with very fertile land has done 

well but for our Kahika whānau on less fertile land it has been a 

struggle. 

Disconnection from both relocation and dislocation 

[Joseph] 

35. Ōpape is quite far away from town and Terere Marae, maybe three or 

four hours by horseback (which is how we travelled back in the day), 

so we did not go there very often when I was growing up, probably 

once a month; and then I moved away for work.  The effect of this was 

that we were disconnected from our Ngāti Ngahere whānau and the 

wider iwi; our culture.  Many of my siblings could not speak the reo and 

did not know much about our Māori identity.   

[Jason] 

36. When I was young, I was told by others that we were Ngāi Tai and 

Ngāi Tamahaua because we were always at their marae and close to 

the whānau from there. 

37. One of the things I am really grateful for was my parents, Aunties and 

Uncles always sending us back to Ōpape for the holidays.  That helped 

my cousins and I stay connected and learn about our rohe, our people, 

and who we were.  So even though our parents did not have the reo, 

us kids knew where we belonged and who was who. 

38. You can see the disconnection for my parents, Aunties and Uncles in 

terms of their Māoritanga.  Not only in terms of the reo, but also their 

knowledge of our hapū, iwi and tikanga.   

39. Even for my generation down, it is still a little bit disjointed; some have 

gone further than others in terms of learning about our culture and 

identity.  A lot of our whānau have gone to learn from other tribes.   



7 
 

40. I was lucky because I was brought up and learned from my Uncle Willy 

[Kahika] who was a tohunga.  Uncle was the Ringatū tohunga after 

Uncle Himiona.  When I was on leave in the Navy, I would spend time 

with Uncle Willy to learn our whakapapa and maintain our hapū 

connections.  

41. In more recent years, we have been bringing our whānau back for 

wānanga to share our knowledge and tikanga with the aim of restoring 

what we have lost.   

42. From my perspective, the primary consequence for our whānau was 

disconnection.  That disconnection manifested in lots of different ways 

for our whānau, including joining gangs and living in urban centres for 

work opportunities, like Auckland. 

Land use issues 

[Joseph] 

43. As I said previously, we have a large swamp on our whenua.  I was 

draining it so that the land would dry out as I tried to work our land.  

Then there would be slips down the coast and we would backfill some 

of the swamp with landfill from the slips.  I used to tell the truck drivers, 

“rather than take it all the way to town, you may as well just drop it 

here”, and they did.  I backfilled some of the swampland to develop it 

for the whānau. 

44. Then one day, I received a letter from Birds and Fauna saying I was 

not allowed to continue to develop the land in the swamp area because 

there was a covenant over where the main swamp is.  I did not even 

know.  No one said anything to us.   

45. It is interesting because back in the day, no one was interested in this 

whenua.  It was land given to us as a result of our ancestral land being 

confiscated.  Now they are telling me I cannot develop parts of it.   

46. Water for the Pākehā orchards was another one.  They were struggling 

because they had no water.  An agreement was made between 

Whakatōhea and the orchard owners to run a water line that serviced 
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the orchards and went all the way down to the marae.  Well, it did not 

happen.  They ran the line to their orchards and then it stopped.  They 

did not care about upholding their side of agreement. They got what 

they wanted and that was that.  

[Jason] 

47. As I mentioned, I am the Chairman of the Otanemutu Lands Trust, 

which was established after the consolidation of a number of smaller 

farming blocks.  Before, you could not access the beach.  Over time, 

access has been constructed so we can get down there by four-wheel 

drive.  We are leaving it as four-wheel drive access only because if we 

did it properly, we would have to jump through a lot of hoops for it to 

be legal.  For example, it would breach workplace safety in relation to 

the farm.  Technically everyone who enters onto the farm is required 

to be advised of all risks and the management systems in place to 

avoid issues.  Nothing is straight-forward when working and 

developing the land.  

48. Another example is a dam that is on the whenua.  It was there before 

the formation of the council and before the enactment of the Resource 

Management Act.  In the last four years, the council came out to 

inspect our kiwifruit orchard; they observed the dam.  Shortly after, we 

were told that we had to apply for a water uptake permit.  Just like that.  

One time in history, there was no interest in it.  All of a sudden, we 

have to undertake a costly exercise to use our land. 

Hope for the future 

49. We are giving evidence because of how much our whānau lost, and 

the disconnection we have experienced as a result of government 

decisions.  It has been frustrating because the government has moved 

the pegs for our whānau, hapū and iwi when it comes to our land and 

how we use it. 

50. Who is going to be brave enough to make it right?  To have the 

conversation of how to make it right?  We hope for a future where our 
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mokopuna can be who they are without the loss and disconnection our 

generations have endured. 
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