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Introduction 

1. My name is Merv Ranga. I represent the Toihau family. 

2. I am Ngaati Hui a Rangi, which is a branch of Ngaati Kiriwai, which in turn is a 

branch of Ngaati Mahuta.   

3. This is a summary of my full Statement of Evidence filed on Monday 18 February 

2013.  My Statement covers a number of matters relating to Ngaati Hui a Rangi, in 

order to give the Tribunal an understanding of who Ngaati Mahuta are and how 

we all relate to one another. 

Ngaati Hui a Rangi Location / Rohe 

4. Our main rohe is Maketuu.  We are also connected to blocks of land in Mokoroa, 

Tokopiko, Raakaunui, Kinohaku, Te Maika, Tahaaroa, Marakopa, Kiri te Here, 

Paakarikari and Aotea South.  Our interests in some of these lands are in 

conjunction with other regional hapuu with who we have connections through 

our Mahuta whakapapa. 

5. Originally many of the hapuu making up Ngaati Mahuta came from different 

areas; some from Waikato and some from Taamaki Makarau and other places.   

6. Our main ariki line from the Tainui waka came from Hoturoa, the Captain and 

Chief of “Tainui”, including Ngaati Raukawa, Ngaati Rereahu, Ngaati Maniapoto 

and Ngaati Mahuta. 

7. One of our ancestors Whitiora, who was one of King Tawhiao’s senior advisers, 

was married off to a girl from Ngaati Toa called Kahuwhakawai.  The purpose of 

that marriage was to create a bond between Ngaati Mahuta and Ngaati Toa, 

which would help keep the peace with Ngaati Toa. 

8. Whitiora’s son, Toihau, was gifted some lands from the tribe because of his 

father’s relationship to King Tawhiao. That land was Maketuu A.  Ngaati Hui a 

Rangi have remained on that land until today.  
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Relationship with other tribes 

9. Ngaati Hui a Rangi has many connections to many different hapuu within and 

outside of Ngaati Mahuta.  Our connection to other hapuu and whaanau is the 

reason we were placed on the lands by our ancestors.  Our land is very significant 

because of it being right next to the Tainui waka.  We are part of the group of 

hapuu who were appointed as guardians of the waka.  Ngaati Mahuta in general 

are the guardians of the waka for all descendants of Tainui. The reason we were 

appointed guardians of that land was because of all the intermarriages between 

our hapuu and other tribes. 

10. Ngaati Mahuta were made guardians of the lands and the uruupa when Whitiora 

died in 1897, at which point King Mahuta was King.  King Mahuta went to pick up 

Whitiora to take him back to Taupiri. However, Maniapoto stood up and said “if 

you take him, you have to take the waka as well”.  What he was referring to was 

the stone formation made to look like the waka.  King Mahuta decided that he 

could not do that so they resolved to take Whitiora back to Maketuu instead.  

Connection to the Kingitanga  

11. Ngaati Mahuta descend from the same ancestor as the King and have always 

supported the Kiingitanga. 

12. My Statement of Evidence (Wai 898, #J011) contains some koorero about King 

Tawhiao which my uncle, Jim Turner of Purekireki Marae, told me.  It has to do 

with Whatiwhatihoe and what arose as a result of the wananga that took place 

there in the 1880’s. 

Ngaati Hui a Rangi Sites of Significance 

13. Our main paa site is Maketuu marae. 

14. Maketuu Marae was made into a reservation in the 1960s through the Māori 

Reserved Lands Act 1955.  The reason was to ensure that the people did not have 

to pay rates for this land.  As a result of this, our hapuu began to experience 

problems because the other Maketuu lands were “left out” and forgotten about.  

In simple terms, by making the marae lands into Maaori reserved land, too much 

emphasis was placed on this land alone.   
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15. The location of the waka and our responsibility as guardians of that as well as the 

surrounding whenua cannot be overstated.
1
  

16. Kaawhia was chosen by Atua as the place where Tainui would eventually end up.  

Atua left two landmarks (stones) at Kaawhia for this very purpose; these are 

called Mutu Rangi and Whenua Po.  There were also two stars pointing to the 

entrance of the Kaawhia Harbour which guided Tainui on the way.   Mutu Rangi 

represents Ranginui and Whenua Po represents Papatuanuku.  On top of 

Papatuanuku is a spring which represents the overwhelming spring of life. 

17. When Kupe went back Tahiti, he left korero both at Rarotonga and Tahiti about 

his adventures and about the two stars.  The koorero was that the two stars 

represented one front paddle of the Tainui waka.  As such, one of the stars points 

in perpendicular to the entrance of Kaawhia Harbour at night.  At Tirohanga you 

can see that there is a paddle pointing to the entrance of Kaawhia Harbour.  

When you go down to the harbour entrance itself and look up towards the 

highest ridgeline, you can see Mutu Rangi and Whenua Po.  That is the 

place/landmark which Kupe left word for Tainui to follow to get to Kaawhia. 

Sacred Places / Taonga and Environmental Threats  

18. Due to its location and being surrounded by the sea, the source of fresh water at 

Maketuu has always been considered a taonga.   

19. All the fresh water derives from Rona, referred to as Puna by Ngaati Ngahia.  All 

these water sources combined form a reservoir which goes all the way to Aotea. 

20. Our people are currently faced with major environmental concerns in relation to 

our Te Wai o Rona/Puna o Rona. 

21. When I was growing up, Puna o Rona was a clear, clean spring.  Other than 

collecting water from our roofs, Puna o Rona was and still is our only water supply 

at Maketuu.  All other water supplies in the region belong to and derive from 

Puna o Rona.   

22. Puna o Rona used to be littered with whitebait and eels and formed the perfect 

habitat for these species.  Both eels and whitebait used to come up through 

                                            
1 My Statement of Evidence wrongly records that our responsibility as guardians over the waka and 

the surrounding whenua cannot be “understated”.  
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Paringatai to Puna o Rona where we would be able to catch them.   

However, in the last 40 years, the water quality has rapidly deteriorated.  These 

days there is no activity around Paringatai because the natural habitats of the 

wildlife have no place to take hold. The reason for the deterioration is partly 

because of the amount of vehicles on the beaches, which has increased since the 

culvert was built at Paringatai about 1972, and partly because of the noxious 

weeds that grow in the springs (such as Asian lily and green ginger). These days, 

neither the whitebait nor the eels are capable of getting up to Puna o Rona. 

23. Because of the significance of Puna o Rona and the importance of this spring (and 

the water sources connected to it through the reservoir) as a source of fresh 

water for our people, the pollution of the water has meant that our people now 

have to buy water from the Council supply.  However, because the Council 

extracts water from the same water source, but with the ability of cleaning it, we 

are now faced with the situation where we have to buy our own water.   

24. The biggest threat to our land taonga is the tension between holidaymakers 

coming into and using our lands, versus the importance of maintaining the 

spirituality and holiness of our land.  Even some of own people are unaware of 

our tikanga and traditions.  The knowledge among the people is almost lost. 

The future 

25. Looking at the future and the wellbeing of our people, because so much of our 

tikanga, our whakapapa and our kawa have been lost, the school at Ahurei needs 

to be revived (at Maketuu and also at Kaawhia).  

26. The school should teach values about whaanau achieving self-governance at 

whaanau level, as well as inspire accountability to the growth of the whaanau, the 

hapuu, the iwi and everywhere tikanga is important.  We need to revive the old 

ways, the way we used to have it.  

27. By reviving the old ways, adapting some of the new ways and utilising the 

papakainga, whenua, moana, ngaahere and awa for kai, we can facilitate 

economic growth, maintain ahi ka as a whole, which is pertinent for the survival 

of our whaanau. The whaanau now living at Maketuu can and should share our 

experiences from our upbringing at Maketuu. 
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28. According to tikanga, the base of any iwi comes from the leadership within the 

whaanau. It is this base that needs to be strengthened, so that we do not go 

unrecognised.  As such, the school should focus on and teach our children about 

all facets of the marae, meaning everything to do with the marae, about how it 

operates, important waiata, karakia and ancient practices.  

29. Another purpose for the school would be to teach how to adopt permaculture.  

Permaculture encourages the restoration of balance to our environment through 

the practical application of ecological principles. In the broader sense, 

permaculture refers to the land use system that utilises the resources in a 

sustainable way.  

30. In order to achieve all this, we need help and assistance from the Crown.  For one, 

we desperately need funding in order to revive the school. We also need to help 

create job opportunities for our younger generation, to encourage them to 

remain at Maketuu (and other Ngaati Mahuta areas). As it stands, most of our 

children are enticed by offers of jobs in other towns or even overseas and we lose 

many of those belonging to the educated and knowledgeable young generation 

who could really help create a future for our people.  At the moment, there 

simply are not enough jobs around to encourage people to stay. 

31. The purpose of the school, or any other assistance the Crown may be able to 

offer, is to ensure that we, as a people, are once again self-sufficient.  There was a 

time when we were independent and self-reliant and we want nothing more than 

to be able to take care of ourselves without the involvement of outsiders once 

more. 

Naa 

Merv Ranga 




