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Introduction 

 

1. My name is Verna Tuteao.  I am a 7th generation Ngaati Mahuta, of those 

who settled in the Kaawhia rohe.  My tuupuna Kiwi and Maikuku were active 

in the battles against Ngaati Toa, Ngaati Koata and Ngaati Te Ariari. They also 

signed the Treaty of Waitangi. 

2. I have set out my background and qualifications in my full statement of 

evidence. 

3. My evidence covers the following matters: 

(a) How our origins as a hapuu on the west coast shaped our 

engagement with the Crown; 

(b) The Treaty and early engagements; 

(c) Our relationship with the Kiingitanga and how this impacted on our 

relationship with the Crown; 

(d) The Native Land Court experience; 

(e) The “Raupatu” of the Kaawhia Harbour; 

(f) The impact of the Bible, Schools and colonisation on our identity; and 

(g) Our contemporary challenges. 

4. We stand before you today having made it to this point with nothing but 

determination.  We recognise the funding that pays our legal team, without 

which and without whom we would not be here. 

5. We are also pleased to host the hearings on this auspicious occasion. 

How our origins as a hapuu on the west coast shaped our engagement with the 

Crown 

Ko Tainui te waka tuupuna, Waikato te iwi, ko Ngaati Mahuta te hapuu 
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6. Ngaati Mahuta is not an iwi, yet Ngaati Mahuta is comprised of many hapuu.  

You will hear of Ngaati Te Kiriwai, Ngaati Huiaarangi, Ngaati Rangitaka, 

Ngaati Ngaahia, Te Patupoo, Ngaati Pou.  Ngaati Mahuta, of whom we speak 

this week, is in turn a section of Ngaati Mahuta based in the Waikato.  

7. If there is a need to differentiate, we are variously called Ngaati Mahuta ki te 

tonga (Tainui Maaori Trust Board); Ngaati Mahuta ki te hauaauru; Ngaati 

Mahuta ki te taihauaauru, and Ngaati Mahuta ki tai.   

8. We have three marae, namely Maketuu in Kaawhia, and Aaruka and Te 

Kooraha at Tahaaroa. These are Ngaati Mahuta marae affiliated to Te 

Kauhanganui o Waikato. 

9. When we speak of Maketuu, we mean Tahaaroa, and vice versa. We do not 

need to elaborate. I use Kaawhia rohe to describe the entire area over which 

our tuupuna had influence, namely, Aotea, Kaawhia, Te Maika and Tahaaroa. 

Kaawhia used on its own refers to the lands that surround the harbour. 

10. We arrived here as Waikato hapuu and from the time of the departure of Te 

Rauparaha maa, a new identity evolved.  Our identity was, and remains, 

Ngaati Mahuta as a hapuu.  

11. The people travelled at will between the interior and the coast, and always 

returned.  There was more to be gained by remaining in situ.  For their inland 

relatives, Kaawhia and Tahaaroa became an [alternative] place of refuge 

from the Waikato War.   

12. The origins of our existence on the west coast, in my view shaped the way 

that our tuupuna engaged with the early settlers and the Crown.  Because we 

were put here by Te Wherowhero and the fact that we came from the 

Waikato we were very much here [initially] in a kaitiaki role for Waikato.   

13. Our engagement with outsiders, including the Crown, was therefore a careful 

one, for example our tuupuna would never have agreed to absolute 

permanent alienation of any lands, such as the pre-Treaty transactions that 

occurred around the Kaawhia Harbour. Yet, despite our very cautious 

approach, and the clear direction of Taawhiao not to engage in the Court 

process, our lands were placed before the Court. 
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14. In their engagement with Ngaati Mahuta, neither the Crown, nor the Court 

took into account the unique origins of our occupation and the significantly 

important cultural imperatives that underpinned our continued occupation. 

15. The commitment to land retention is ingrained in the Ngaati Mahuta 

conscience, ever mindful of our role as kaipuupuruwhenua and kaitiaki.  The 

landless state after the Waikato Raupatu, and the words of Kiingi Taawhiao 

also inform this state of mind.  Even so, we have not been 100% successful in 

retaining all of the land over which we had mana following the conquest of 

Te Rauparaha maa.
1
 

The Treaty and early engagements 

16. Like most chiefs across the country, Te Wherowhero did not participate in 

the Waitangi debates in the North.  Thus, the missionaries became valuable 

aides in the promotion of the Treaty throughout the land, and those based 

around the west coast harbours were indeed useful in the Crown’s cause. 

Undoubtedly, encouragement from missionaries with whom they had good 

relations would have been a deciding factor in signing the Treaty of Waitangi.   

17. While in the company of several chiefs at Manukau, Te Wherowhero 

participated in Treaty discussions led by the highly respected Reverend 

Maunsell. Just six months earlier, Te Wherowhero had signed Declaration of 

Independence, some four years after its inception and thereby signalled his 

willingness to work in the interests of iwi Maaori, even with former foes. To 

consider a further alliance so soon, and with a minority group, may not have 

held much merit. Thus the Reverend was unable to persuade Te 

Wherowhero to sign the Treaty, whereas, just a few days  earlier, he had 

obtained support from 39 chiefs, among them Kiwi (Te Roto) of Ngaati 

Mahuta, Kaawhia. Maikuku and Te Katipa of Ngaati Te Ata also signed, and 

Te Kanawa of Ngaati Ngaahia and Ngaati Mahuta signed at Kaawhia under 

the watchful eye of Reverend John Whitely.   

18. The Waikato victors would have recognised themselves as having the right to 

enter into a partnership with the Crown on their own mana.  My personal 

                                            
1
 The conquest involved Waikawau Paa, Te Kakara and Whenuapoo. We recognise that Te 

Arawii was not taken by conquest.   
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view is that Kiwi signed the Treaty for his own reasons and not based on 

whether his ariki agreed or not, though he would have considered Te 

Wherowhero’s reasoning. 

19. They knew the conventions that followed battle.  They had negotiated tribal 

areas, and some areas in common. The signatories expected the Treaty to 

honour the powers and rights they already held.   

20. Ngaati Mahuta was not a party to Te Ohaaki Tapu, but would soon feel the 

effects of the Crown seeking to open up the district, in particular the Kaawhia 

Harbour, that I address later in my evidence. 

Early Land transactions 

21. Ngaati Mahuta rangatira entered into what I say were tuku whenua 

arrangements with missionaries, and others, particularly around the shores 

of Kaawhia Harbour.  I appreciate that the detail around these transactions 

has been covered by technical evidence.  

22. I note here, that the old land transactions by Ngaati Mahuta are yet to be 

resolved.  

Our relationship with the Kiingitanga and how this impacted on our relationship 

with the Crown 

23. When Pootatau ascended to the kingship, a new level of seniority was added 

to the Ngaati Mahuta hierarchy, and Ngaati Mahuta became a Kiingitanga 

tribe. Responsibility for the Kiingitanga lay with Waikato and Tainui as a 

whole.  

24. Kaawhia moana, kaawhia kai, kaawhia tangata. Kaawhia was a strategic 

port, even in Paakehaa terms.  Te Wherowhero, and Taawhiao after him, 

considered Kaawhia theirs, and Ngaati Mahuta and other Waikato who 

remained in the rohe effectively did so on their principal leader’s behalf. The 

rohe had much to offer the iwi at large.  

25. Although they had not personally signed the Treaty, the Kings were bound all 

the same. Besides, their Kaawhia chiefs Kiwi and Te Kanawa had signed. 

Later, Taawhiao would refer to 'his Treaty' when Bryce 're-opened' Kaawhia.  
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26. Ngaati Mahuta has served the Kiingitanga since its inception, and heeded the 

counsel, “hei aha te whakapapa … waiho ko te kiingitanga anake.”  One 

might expect that becoming one under the Kiingitanga, the people might 

become ignorant of their lineage.  While there was pride in declaring 

allegiance to the King and thereafter to Ngaati Mahuta as Taawhiao and 

Mahuta later encouraged, Maringi Pumipi told Tuteao Kiwi that Ngaati 

Rangitaka would never be subsumed under Ngaati Mahuta, but rather, they 

would be equal.  

27. Some tribal members believe that a downside of such strong allegiance to 

the Kiingitanga is the unfair treatment that the people received at the hands 

of the judiciary and the machinery of the state.  Ngaati Mahuta men returned 

inland to support their whanaunga during the Waikato War.  The tribe later 

took in victims of war and were equally condemned as rebels. Enforced 

“opening up” of the Kaawhia Harbour would show the King and his 

supporters the mana of the Queen’s sovereignty.  The people viewed this 

show of force as another RAUPATU!  

28. It is these experiences that made it easy for Ngaati Mahuta to follow the 

example of Kiingi Taawhiao and similarly disengage from free association 

with Paakehaa and their systems, moreover, to live ‘apart from the world.’ 

They have been maligned variously as kingites, hauhaus, and extremists.  

29. I take the view, that our adherence to the tenets of the Kiingitanga and the 

solid relationship with it throughout the 19
th

 century was stigmatised by the 

Crown and dictated the way that the Native Land Court dealt with us.   

30. This is manifested in the way people view us today.  When known that I am 

of Tahaaroa and Kaawhia, people assume I am Ngaati Maniapoto, and they 

always try to correct me when I say I am Ngaati Mahuta. 

31. Ngaati Mahuta still live in the Kaawhia rohe, yet, with the exception of two or 

three maps we have been rendered invisible.  My moko are the ninth 

generation of Ngaati Mahuta presence in the rohe but they will not easily 

find themselves on a google map or any other.   
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32. Through maps and surveys, Ngaati Mahuta has been locked into the 

knowledge grid, yet at the same time locked out of consultation networks. 

The Native Land Court experience  

'Taawhiao was right about the Serpent who swallowed the Land, that Serpent is the 

Land Court.
2
 

33. The Native Land Court was imposed on Ngaati Mahuta.  Many of our leading 

rangatira of the time, were forced to participate. We all of a sudden moved 

from being tangata whenua and became “counter-claimants” to a process 

that was foreign to us and was neither wanted nor necessary.  

34. We did not need the Court to confirm our lands. As was custom in pre-Treaty 

times, the Waikato chiefs had formalised their areas following the decisive 

battles of Tahaaroa, for example.  

35. Boundaries were widely known. They were challenged. They were confirmed. 

The following was noted at the annual meeting of chiefs at Hikurangi in 1881 

and concerns a challenge to Ngaati Mahuta land. 

Hone te One: My [land] commences at Harihari and extends to the 

Kawhia entrance… 

Tumanaho: You had better sit down, Hone; you have made a mistake. 

Every one knows [who the owners of the land between Harihari and 

the south head of Kawhia are]. 

Hone te One: Yes, yes
3
. 

36. Those chiefly agreements had been sealed by many, many years of 

acknowledgment. Before the Rohe Pootae Court, they were fluid, 

[re]negotiated and [re]confirmed as necessary. Yet, there was always a risk 

that the Court may not uphold them.  Going to Court made no sense to Kiingi 

                                            
2
 Adams et al note that “the editor of Te Paki o Matariki, would later say that 'Taawhiao was 

right about the Serpent who swallowed the Land, that Serpent is the Land Court. (Te Paki o 

Matariki, 25 Hurae (July) 1893). See Tui Adams, Ngaahinatuurae Te Uira & Ann Parsonson, 

The Opening of Kaawhia, NZJH 31, 1, 09, p106. 
3 AJHR 1881 I G-08 p6 Discussion, Annual meeting of chiefs, Hikurangi, Aotea 
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Taawhiao.  Surely, without the people’s consent, the Native Land Court 

would be impotent.  

37. On the one hand its power to adjudicate was enticing, yet devastating on the 

other.  One might think it best to get in first, to be the claimant.  Whether 

claimant or counter-claimant, participant or non-participant, the people were 

equally disadvantaged. Were it not so, there would be fewer claims to the 

Waitangi Tribunal. In the end, the Crown and the Native Land Court was the 

only winner. 

38. As Taawhiao had predicted, it was the ‘snake that swallowed the land’.  

The Rohe Pootae Investigation of Title 1886, Otorohanga 

39. A former Crown ally, Major Te Wheoro was highly motivated to regain the 

trust of his Waikato kin who he represented when Ngaati Mahuta unwillingly 

appeared in the Court in 1886.  Surely, our people were in turmoil. Their 

participation was subdued, ever mindful that the defence of their lands, their 

liberties and their lives was brought by the act of betrayal to their chief and 

king.  

40. The Court found that Waikato did not have continual occupation following 

the conquest in the 1820s [if indeed there was one] but entered Kaawhia to 

barter with European traders for guns.  

41. But it is the prejudicial summation that when Te Wherowhero returned to 

Waikato, that “Kiwi chose to remain and occupy a position subservient to 

Ngaatimaniapoto,” that cut to the core of Ngaati Mahuta mana.
4
 

42. I question the findings of the Court. On one hand the Judge found that 

neither Ngaatimaniapoto nor Ngaatihikairo took part in the final conquests. 

Yet, he effectively empowered these bystanders to define the outcomes of 

those battles. Clearly, neither the Judge, nor the Court, nor the Crown were 

capable of fair and just adjudication. 

                                            
4
 Judge Mair, Te Rohe Potae. Te Rohe Potae (Investigation of Title). Otorohanga Minute Book 

2 (OTO 2/68).  
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43. The exclusion of significant land tracts is viewed by some as retaliation by the 

Court for the seeming contempt of our principal witnesses who gave 

evidence and then left the Court to be with the King. It took subsequent 

hearings before Te Maika, Harihari and Takatahi were returned to the 

people. 

44. We say, that not only did Waikato conquer this area, but our people 

remained in place, by none other than the mantle and mana of Te 

Wherowhero for the purpose of holding the land.  We are still here today. 

The Kaawhia Subdivision 1889, Kaawhia 

45. The Kaawhia township and the Crown’s sovereignty - in this area - was 

established upon the Pouewe block, without which, the story of Kaawhia 

might be very different today. It is my view that the Court failed to 

investigate this aspect fully, as to do so would have compromised the 

Crown’s footing in Kaawhia. Hence the on-going intrigue about the 

foundation of [Paakehaa] Kaawhia township. 

46. Pouewe is central to Ngaati Mahuta interests in the township. Ngaati Mahuta 

is central to the original transaction, yet the tribe was completely excluded 

from the Kaawhia Block through the Court process, despite the evidence. 

47. The sore point for Ngaati Mahuta is that the effects of this imposed [Court] 

process are not just about losing land.  It redefined our history, our identity 

and the relationships with our kin.  

48. While to this day, the pae tapu remains a venue for free interpretation, the 

Native Land Court enabled the creation of ‘truths’, and through those 

‘truths’, winners and losers.  Awards to the bearers of acceptable or 

believable accounts came at the cost of irretrievable loss to the less 

appealing and less eloquent.   

49. The decisions of the Native Land Court had a lasting and ongoing effect on 

our identity, our sense of belonging …. our mana. 

50. It was not just the land that was consumed. The Land Court became a site of 

cannibalism.  
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51. I refer to the exchange between Kiingi Pootatau and Sir George Grey - long 

before the native land laws - and apply it here to describe the consequence 

of enforced participation in the Native Land Court. 

 “Inaa pou aku kai, ko koe hei kai maaku.” 

When I can no longer sustain myself, it will be to you that I shall look [for 

sustenance].
5
 When you have taken my means of self-reliance, you shall be 

weighed down by the burden to meet my needs from your own bounty.  

The “Raupatu” of the Kawhia Harbour 

52. Tom Moke will cover the re-opening of Kaawhia, in other words, the Kaawhia 

“Raupatu”.  

53. In summary I would emphasise the exchange between Bryce and Taawhiao 

regarding the King’s ownership of Kaawhia under the Treaty of Waitangi.  

Bryce reminded him that “no land had been taken without payment, except 

where tribes had first violated their part of the treaty.”  

54. The King would undoubtedly have discerned the veiled reference to the 

Waikato raupatu. Whether in the Nehenehenui or Kaawhia, the war on 

Waikato was in living memory.  No one around the harbour and the wider 

Kaawhia rohe would have risked the same loss of land and lives.  

55. The raupatu of Kaawhia is even more devastating for the psychological and 

spiritual loss that surrender to a pen effects.   

The Bible, Schools and Colonisation 

56. This section analyses two highly successful interventions, that while they may 

have arisen from different foundations, the cumulative effect is a hybrid, 

even quasi-schizo-being.  The missionaries sought to convert, and the schools 

sought to civilise.   

57. The establishment of the Native Land Court in 1865, formalised the 

reorganisation of the physical world, or their traditional lands.  But it was 

                                            
5
 Jones, P. 1959. King Pootatau: An account of the Life of Potatau Te Wherowhero the first 

Maori King. Polynesian Society: Welington, p 201.  
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through religion and education that the people’s spiritual, psychological and 

social landscapes were irrevocably altered.   

58. The Education Ordinance (1847) brought these projects together under the 

government. Following the land wars, the Native School increased the 

Crowns reach beyond the children, and into the hearts and hearths of Maaori 

life.  

Native Schools: A tool for shaping people 

59. An example of being ‘shaped’ by school is the renaming of Uncle Sid Mama. 

During an interview about his Native School experience he told us how he 

was asked his name.  When he said it was Te Noho, the teacher responded 

that Sid would be his name – Sid Down. 

60. Like a trojan horse, the school introduced the tribe to the legislative system 

and the laws of the land, especially those concerning Maaori land.  It was no 

coincidence that the Native Land Act 1865 pre-empted the Native Schools 

Act 1867. The notion of individual ownership permeated practice, in and out 

of the school, a clear indication, that school programmes were being planned 

to support Paakehaa economic interests.
6
  

61. Confident in the power of schools to reshape society, the Crown sought to 

establish them amongst Kiingitanga sympathisers, particularly at Waahi and 

Tahaaroa, which remained hotbeds of resistance. 

62. A “new religion’ threatened the approval for a school at Tahaaroa. Kiingi 

Mahuta advised the Department of Education of his support and after much 

discussion between the department and the people, Tahaaroa Native School 

opened its door in 1911. 

63. When the school finally opened, the committee began to realise the 

limitations of their authority.  The teacher, Miss Bertha F. Baigent, recorded 

(October 10 1911). 

                                            
6
 Simon, J. State schooling for Maori: The control of access to knowledge. In G.H. Smith and 

M. Hohepa, (eds.), 1993. Creating space in institutional settings for Maori. RUME. Monograph 

15, University of Auckland. 
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“The people celebrated the opening of the school with a football match and 

sports.  The people most anxious to have a dance, but advised the school not 

to be used for dancing.  The committee wanted to wire the Department for 

permission to have a dance in the school.” 

64. In response to her letter about closure for widespread illness in 1913, the 

teacher was reminded that constant attendance was necessary, to “prevent 

the ministrations of the tohunga.” 

65. Only six years after it opened, by 1917, support for school was clearly 

waning.  There was no interest in being on the school committee and thus no 

firewood for most of the winter, and no attention to absenteeism, the key 

roles of the committee.  

66. In his letter on 7 November 1916,  the Secretary of Education had 

complained of the influence of Kiingi Te Rata’s delegates who challenged the 

limited curriculum of only army drills for the boys and nursing for the girls.  

67. The expectation of access to higher knowledge was not realised. But the far-

reaching influence of the school and teachers was easily discerned.  

 “… the children themselves were worse than the teacher because 

 they potted you every time you muttered a Maaori word. … it just 

 comes out naturally and bang – 100 lines! …we weren’t to utter a 

 word of Maaori.  That was in the school grounds alone, but when we 

 go to tangis or something like that and the teacher comes along, 

 well, we’d obey the rules as if it were at school.  If the teacher was 

 with us, we observed the school rules.  When the teacher went away, 

 we’d babble in Maaori.” 

68. Years after teaching in the native school system, a former teacher of 

Tahaaroa Native School found that she had unwittingly indoctrinated the 

minds of the children and laid seeds of doubt about their parents, 

grandparents and their tikanga.  

69. She shared the example of a girl who came to school with a poultice on her 

arm.  She took it off and put on gentian violet.  The next day, the child 

returned to school with a poultice on her arm.  The teacher again threw it in 
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the rubbish and dabbed on some more gentian violet.  On the third day, the 

child informed the teacher that Nanny said to leave her rongoaa on.  The 

teacher told the child that her medicine was better and again threw the 

poultice out and applied more gentian violet.  The child did not return to 

school until her hakihaki (sores) were healed. 

Contemporary Issues for Ngaati Mahuta 

Takutai Moana 

70. With a coastline as extensive as that of Ngaati Mahuta, legislation that 

threatened the tribal estate required attention. Ngaati Mahuta opposed the 

2003 Foreshore and Seabed Bill on the grounds that it would extinguish 

mana, and thereby detrimental to our spiritual, emotional, mental, physical 

and economic well being; that Crown ownership of the foreshore and seabed 

would extinguish Ngaati Mahuta property rights, diminish the capacity to fill 

the measure of our kaitiaki responsibilities, moreover, create grounds for 

grievance between the government and tribal heirs.  

71. Our position has not changed as a result of the new Marine and Coastal 

(Takutai Moana) Act 2011.  We have had continuous and contiguous 

occupation of the land abutting the sea since the 1820’s and will now 

consider what our options are to confirm what we already know to be the 

case today. 

Environmental Issues  

“Nanny transplanted pipi to the foreshore in front of our camp. I must have 

got so sick of eating them because for many years I did not bother with them. 

Now I’m a Nanny, and there are no longer pipi in front of our bach - none in 

our little bay - for me to share this experience with my moko. Just recently an 

Aunty explained that we were supposed to replenish the pipi stocks every few 

years. Thus I have learned that it can take at least three generations to 

establish a tradition, and only one to lose it.” 

72. The example above encapsulates the environmental issues we face as Ngaati 

Mahuta today.  Another example is the impact that the Wainui Stream dam 

has on our freshwater fisheries.  During the summer of 2005-6, we surveyed 
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the recruitment of juvenile fish into the Wainui Stream and ultimately into 

the Tahaaroa Lakes system.  It had been known for some years that the fish 

ladder in the Wainui Stream was ineffective.  

73. A few weeks into the survey we were advised not to tamper with the natural 

process, that is, we could not assist the fish up the river even though we 

knew they were not getting there due to the unnatural ladder they were 

required to navigate.  

74. Using hand nets, we took samples from the fish ladder.  We would tally the 

number of each species and record them, noting where in the ladder they 

had been taken.  Having counted them, we would then take them across the 

road, to the other side of the dam and release them.  

75. We did this without resource consent.  

76. Some years earlier, in 1998, NIWA had transferred 8000 thousand glass eels 

from Lake Waahi into Lakes Tahaaroa and Harihari. When the follow-up 

monitoring was conducted none of the tagged eels had survived.  

77. The point I hope to make here is that resource and other consents do not 

guarantee the success of any intervention. Transfers within the same water 

bodies makes sense to us bush scientists, one of whom transferred 2,600 

baby mullet from the stream to the mouth of the lake using a scoop net and 

two buckets.  

78. Our Nanny did not ask permission from anyone to transfer pipi, kina and 

paaua. She did what met the need. The harvest and eating proved the 

success of her efforts. I expect that my whanaunga can tell similar stories. 

New Zealand Steel and the Tahaaroa Ironsands 

The “black gold myth”  

79. Tahaaroa C Incorporation administers the ironsands block and has had mixed 

success over the years. Examples abound of support given to shareholders 

and to community initiatives, local and national. 
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80. An early article in Te Ao Hou, labelled the people of Tahaaroa as millionaires. 

That is not the case. It is also sad to note, that shareholdings were not spread 

universally across all of Ngaati Mahuta.  There are some active members with 

no shares, and others who have never been to Tahaaroa with significant 

holdings.   

81. Changes at Tahaaroa were rapid and reverberated throughout the hapuu, 

those on site, and those living in the towns and cities.  The road was 

completed in 1968, and opened the gate to new people and a ready-made 

village with a ‘club’ that in no time at all eclipsed the marae as the 

community hub.  

82. Since the cash economy became prominent in Tahaaroa, employment even 

in 2013, has revolved around mining and associated temporary projects.  The 

mining company has featured highly in community decisions.  Forty years 

since mining commenced, the Ngaati Mahuta land owners are still the ones 

wearing the hard hats.  

83. The effect of the mining is significant, and while there have been a few 

isolated impact reports, to date there has been no coordinated, integrated 

impact study to consider the health and well-being, the social and the 

environmental fall out. 

84. While the people have been slow to appreciate the extent of the social 

impact, the environment has been emitting strong signals for a long time, for 

example, when the sewage plant was established, the stream near Aaruka 

Marae very quickly became an unsafe site to fill a jersey with freshwater 

crayfish.  

85. I turn now to the impact of mining, particularly through the erection of the 

dam during the Crown’s direct involvement. Trouble was inevitable but risk 

remained unmitigated.  

86. A favourite and bountiful fishing site known as Turanga’s Crossing 

disappeared under water almost immediately after the dam was built.  

87. It was then that Penapena Urupaa became waterlogged.  
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88. The expectations and wisdom of the original Ngaati Mahuta negotiators and 

their advisors is reflected in the mining lease.  It can be seen that they did the 

best with the knowledge they had, and the resources at their disposal.  The 

lease agreement confirmed that the old people had sought to ensure that 

progress would not compromise their descendants or the whenua. 

89. Slowly, but not insignificantly, awareness of the impact of mining amongst 

the people of Tahaaroa continues to grow.  A list of grievances has finally 

been acknowledged. We have learnt too, that we must do the best that we 

can with the expertise and resources available in our time.  

90. In the first instance, the Crown sought to establish a steel industry upon the 

lands of Ngaati Te Ata to the north, and ourselves with regards to Tahaaroa. 

Our people saw the benefit of mining to halt the encroachment of sand upon 

the lands.  We welcome the opportunity, not fully aware of the possible 

consequences. 

91. We claim that the Crown failed in its responsibility to mitigate risk, 

particularly evident in the flooding of the lands, and the now-submerged 

urupaa.  We suspect, one problem is only the tip of the iceberg of a possible 

myriad.  

92. We also claim that through their ‘brush off treatment’ of concerned Ngaati 

Mahuta individuals, whaanau and trusts, the regional council, previously 

known as Waikato Valley Authority and Environment Waikato [among other 

possible names], has been complicit with the successive mining companies in 

the destruction of natural habitats and loss of freshwater fisheries.  

Summary 

93. My evidence shows that at least four Ngaati Mahuta (or affiliated) rangatira 

signed the Treaty of Waitangi.   

94. I have outlined how the Crown was incapable of comprehending our unique 

and intricate relationships. The greatest prejudice we believe is linked to our 

solid alignment with the Kiingitanga. The Crown judged us on this 

relationship.  
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95. Notwithstanding Kiwi’s central role in the Pouewe transaction, Ngaati 

Mahuta has no footing whatsoever in the Kaawhia (town) block.  The Native 

Land Court was  likewise influenced by our relationship with the Kiingitanga, 

and has treated us unfairly. 

96. We say that through the machinations of the Crown, namely the Native Land 

Court, and the Native Schools system (and the underpinning religious threads 

of the Church) the identity and the life chances of Ngaati Mahuta were 

substantially altered, and left us ill-prepared for  contemporary challenges. 

Aspirations 

97. There is a saying – Ngaati Mahuta takaroa – that can be both demeaning and 

empowering.  It speaks to the time it takes to get ourselves going – slow to 

rouse.  We are not the ‘nek minnit’ kind.  More the ‘last minute’.  

98. On the flip side however, just like this last minute, hurried journey to the 

Waitangi Tribunal – once we get up and go, we are firm.  Resolute.  There is 

no stopping us.  

99. Increased awareness of our issues is finally accompanied with the growing 

determination, and the swelling of the ranks to address them. Finally, we are 

looking at the ‘issues’ and the power of loss to motivate and drive us 

forward.  

100. Like the power of the All Blacks and the Silver Ferns or the Breakers, “Coast 

da Most,” is a rallying cry amongst young and old alike in support of the 

Coast Steelers Rugby League team, who in the first year of competition rose 

to be the region’s 2012 CHAMPIONS.  

101. With quiet pride and unwavering hope I leave you with another saying from 

our ruuruhi: 

Kaaore he hau kino e rite ki te hauaauru.  

Ka pupuhi ana, ngaro katoa ngaa hau. 

There is no wind like the west wind. When it blows, all others submit. 

Naa, Verna Tuteao 




