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Tena Koutou,

The Webber whanau/hapu would like to submit this added information in assistance with our
amended statement of claim Wai 2361 1% August 2012 to support our claim to be heard in the
Porirua ki Manawatu Inquiry and in an application for Legal Aid assistance Wai 2361 claim. Its
necessity because our whanau believe that our interests will not be sufficiently protected by another
claim.

Our whakapapa determines our identity and our relationship to several landscapes and waterways
since the time of settlement by Ngati Toarangatira, Te Ati Awa and Ngati Raukawa in the Porirua ki
Manawatu region.

This whakapapa bestowed on us by our tupuna Utauta Parata and Hona Webber and inheritance to
land also resulted in the Crown’s mistreatment and colonial paternalistic intervention of family
economy and our physical and spiritual well-being that continues to this day.

Because of the union of our tupuna Utauta Parata and Hona Webber it solidified our ties as their
descendents to the three tribes and created a specific identity held by our whakapapa and the
stories of our kaumatua passed down through the generations. To quote from the summary of the
Wai 262 report

the Wai 262 claim is really a claim about matauranga Maori — that is, the unique Maori way
of viewing the world, encompassing both traditional knowledge and culture.*
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Haka (ritual dance), ta moko (tattoo), moteatea (song-poetry), korowai (feather cloaks), whakairo
(carving), stories, or any other artistic or cultural work may be taonga if they are significant to the
culture or identity of an iwi or hapa.?

Our whakapapa, stories and occupation of specific land since the time of our tupuna Te Rangihiroa
and Pohe, to their daughter Metapere Waipunahau , her son Wi Te Kakakura Parata and to his
daughter Utauta Parata and her husband Hona Webber has created knowledge that is special to us.
It is of flora and fauna, the sea and intellectual property held by ahi kaa and passed down through
generations along with that of our grandfather Hona’s whakairo and the purakau it expresses and
reinforces for our identity and culture.

These taonga have created for us a unique world view that is in contrast (and by no means with
disrespect) to other claimants of Te Ati Awa and Ngati Raukawa because all of our links to each iwi
that were and still are equally important to who we are today.

There is evidence that we would like investigated that links not only Utauta and Hona'’s relationship
to the Crown in regards to resource alienation on the Kapiti Coast that affected only our
whanau/hapu but also Utauta’s father Wi Te Kakakura Parata’s involvement in national cases such
as the Wi Parata V Bishop of Wellington 1877.

There are Crown documents, legislation, our own oral histories and whanau repositories along with
public archives that show our tupuna alone acted on the behalf of their family to secure land,
economy, a healthy well-being and identity against Crown aggression and legal tenure. There are
also publications that clearly record members of the public, academics and scholars of ethnology
and conservation who had relationships with government organisations or were employed by the
government who were meeting with our tupuna and seeking knowledge in regards to wildlife, sea
highways and national flora and fauna in relation to exact landscapes such as Kapiti Island and
other geographies. These relationships and gifting of knowledge by our tupuna has not been
recognised by the Crown, at worst the Crown continued to pressure and acquire land from a Maori
owner of particular land that being our direct ancestor Utauta Parata.

We believe this in itself supports separate funding for our claim and to group us with other claimants
with contrasting kaupapa would be detrimental and reminiscent of past grievances’. It also would not
support the Wai 262 stance on the significance of the relationship between Maturanga Maori and
the identity and the culture it perpetuates in regards to whakapapa.

To consider wider hapu and iwi negotiations and to state our whanau/hapu intentions there have
been several calls to other members of hapu and iwi to discuss matters that were not responded to.
Nor have we been approached for discussions.

We appreciate that certain areas of our claim may be able to be supported or covered by other
claimants and we welcome working with whanaunga and strengthening relationships, however, this

2 Waitangi Tribunal , Ko Aotearoa Ténei — Factsheet 2, Intellectual Property in Taonga Works
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is once our claim has been comprehensively researched, particularly by persons with whakapapa
and knowledge of our interests and the kaupapa. These may include Parata whanau experiences
following the Parata V Bishop ‘Treaty Nullity’ case, propriety claims to water, and traditional
relationships to water, waterways, mahinga kai and rongoa specific to our whanau.

Therefore, we wish to proceed as the main group involved and affected for this claim and welcome
the opportunity to work with the tribunal in our own right.

Nga mihi
Christian Webber — Claims Co-ordinator for Wai 2361
Rewa Morgan — Claim researcher

on behalf of the descendants of Utauta Parata and Hona Webber.





