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I, PATRICIA (“Paddy”) NGATAKUTAI JACOBS, of Ngati Wehi Wehi, say:
Background

1. My name is Patricia Ngatakutai Jacobs and | am a named claimant for the
Ngaati Wehi Wehi WAI 1482 claim. | have been told that | descend from the
ancestor Kauwhata through each of his children, Hinepare, Tahuri, and Wehi
Wehi. | understand that our tupuna had historical interest in and about the Rohe

Potae District.

2. My husband Jeremiah (“Jerry”) Jacobs has contributed significantly to this
korero. A lot of the tribal knowledge was passed down to him from former
generations and includes my mum and dad, uncles and aunties and other
whanaunga living within Te Rohe Potae, Waikato, Tauranga Moana, Kapiti, and

other areas.

3. Our claim is a tribal claim against Crown action and/or lack of Crown action to
protect our ancestral interests under te Tiriti o Waitangi i te tau, kotahi mano

waru rau e wha tekau (1840).

4. I claim through our founding ancestor, Wehi Wehi, for and on behalf of his
descendants and in particular those descendants who have lived since our
ancestor Ihakara Taharangi Tukumaru placed his tohu on the Treaty document

after hearing of its contents on Kapiti Island in 1840.

5. I claim those portions of ancestral interest relevant to this Inquiry so identified in
a report commissioned by the Crown Forestry Rental Trust and completed by

researcher Peter McBurney of Auckland, 4 March 2013.%

6. Unlike the ancestors | have named in my brief, | was born at Otaki and within a
month of my birth, 29 March 1948, |, my parents and two older sisters moved
onto a dairy farm at Te Poi in South Waikato. For my mother it was a return, as
she had already lived at Waikato and Tauranga Moana formerly. | spent the first
eight years of my life at Te Poi and attended Selwyn School. Four of my

younger siblings were born at Matamata.

1 Wai 898, A120



Renga-renga

7.

10.

11.

12.

13.

Our farm at Te Poi was next to a marae we knew as Renga-renga. | remember

people living there at the time.

It was through my mother and her step-father by adoption, Manahi te Hiakai,
that we were on that land in the first place. Our koro had no children of his own,
and in 1926 he legally adopted my mother who was about six years old at the
time. At the time of adoption my mother's name of Hinera was extended to
include the name of her stepfather, Manahi te Hiakai. Manahi was also a

brother to my mother’s paternal grandmother, Apikaira Korouaputa.

It was our koro Manahi who gave over four acres of land for Renga-renga
marae. | have since been told that the marae carried the name Ahi o te Ao and

Renga-renga was actually the ancestor house that stood there.

The four acres was given over to some landless Ngaati Motai who were
affiliated to the Kingitanga. The name of the whanau that lived there in my time

was Rewiti.

| have been told that the land in question was never gazetted as a marae
reservation and when the neighbouring farm land was sold, so too was the
marae and ancestor house part of that sale. It was only in recent times that |
learnt that the Rewiti whanau had been evicted from that marae and their
ancestor house was eventually used for storing hay. This happened after 1956
when my parents failed to raise the money to keep the business of dairy farming

viable and we had to move back to Manakau, Otaki.

The marae and ancestor house have disappeared and all that is left to show
that those people were ever there is a large pole to the east of the marae and
west of the Kaimai standing upright out of the ground. | was told that this is the
Pou o Motai and that anyone who have desired to move the artefact have

befallen misfortune.

Land records for Waikato of late 1800s-early 1900s will show our koro’'s name
as Manahi Korouaputa whereas for the same time land records for the
Rangitikei/Manawatu will show his name as being Manahi Paora. They are one
and the same person and each name is relevant to whanau names of either his

father or mother.



Paora Pohotiraha

14.

15.

16.

17.

18.

19.

Paora te Umu-kaukau was our koro Manahi's father. Te Umu-kaukau was
Paora’s name at birth and later in manhood he acquired the name Poho-tiraha.
My husband says this name was indicative of Paora’s physical stature in that he

was quite ‘barrel-chested’.

Paora was born at Maungatautari and as a young man he and his brother
Horopapera (te Umu-kaukau) were part of a taua that travelled the direct route
south to Kapiti, around 1830.

On arrival the migrant taua acquired guns ‘on tick’ from Ngaati Toa kin and cut
flax among other things to honour the debt. They were participants at the 1834
Pakanga o Haowhenua between Ngaati Raukawa and Ngaati Awa. Ngaati
Raukawa were successful in driving that branch of Ngaati Awa further south to

take up lands around Hutt Valley, Wellington.

At the time of Haowhenua, Paora Pohotiraha was considered to be one of the
leading men of Ngaati Kauwhata and chief of a people known as Ngaati Ihi Ihi,
a sub-hapuu of Ngaati Wehi Wehi. The Ngaati Ihi Ihi were occupying land in the
Manawatu at that time having established a relationship with the tangata
whenua through a woman, named Hine-titi and a man named Te Rangiotu. The
marriage arrangements of these two tangata whenua to the Tainui migrants
thus established both take tupuna and take raupatu rights for their descendants

to occupy land.

In 1839 during a further outbreak of hostilities between Ngaati Raukawa and
Ngaati Awa, Paora and his men including tangata whenua allies were
noticeably absent at the Pakanga o Kuititanga. This time Ngaati Raukawa

suffered a defeat with the loss of some 150 to 200 young men.

According to my husband, Paora and Horopapera and others had returned to
Waikato (Maungatautari, Patatere and Tapapa) to escort whanau members and
other kin south to the resource abundant lands of Kapiti. Whanau members
were needed to work the flax for trade with Pakeha. Ihakara Taharangi, their
baby brother was by then old enough to participate and return with them. Later,
on attaining chieftainship, Ihakara acquired the name extensions of Ngatahuna

and Tukumaru respectively.



20.

21.

22.

23.

24,

25.

26.

With the acquisition of the musket gun, Paora and others of the time increased
their military prowess so that by 1840 Ngaati Wehi Wehi and descent hapuu

were considered to be the military power in the Manawatu.

To explain that statement further, it was a common feature of the Tainui
migrants to identify themselves as being Ngaati Kauwhata through Wehi Wehi
although they were similarly connected through Hinepare and/or Tahuri as well.
It would appear that whakapapa through Wehi Wehi held currency at the time,

especially where Ngaati Toa and Ngaati Raukawa kin were concerned anyway.

With the advent of Christianity, relationships with local tangata whenua
improved dramatically while the giving over of Ereneta (a daughter of Reupena
Te One) to Te Rangiotu no doubt influenced the chiefs of the time to restore Te
Rangiotu to his ancestral lands, having been previously dispossessed by Ngaati
Toa and others which included the aforementioned Te Whetu of
Kauwhata/Wehi Wehi/Koata descent.

It might be noted that Ereneta’s brother was Kooro te One whom married his
cousin Erina. The parents of Erina and Kooro te One were full-blooded brother
and sister. Erina was also Paora Pohotiraha’s daughter and therefore she was a

half sister to our koro, Manahi te Hiakai.

Around 1848 Te Rauparaha of Ngaati Toa challenged Paora to erect a building
at Otaki in the fashion of a European church. He thrust an American military

sword into the ground at the feet of Paora, saying:

Haere mai, tangohia ake te taonga nei! Kua mutu taku ki te whenua,

kua ruuri ahau ki te rangi, hanga he whare tuahu mo tatou.

Te Rauparaha had selected his whanaunga and challenged him because he
knew that Hoturoa’s soil from the Raiiatea homeland had been conveyed
aboard Tainui waaka to this southern land and was now in the possession of his
Ngaati Wehi Wehi kin. Understandably, Paora also had the man-power and

building expertise of Ngaati Kauwhata/Wehi Wehi and others at his disposal.

In accordance with Tainui tradition and wananga, Te Rauparaha had desired
Hoturoa’s soil to act as a mauri for the proposed place of worship with respect

to the erection of a tuaahu or alter.



27.

28.

29.

By the time of the raising up of the first Maori King, Paora’s mana as principal
chief was beginning to wane in that the young men of Ngaati Kauwhata/Wehi
Wehi and others were desiring to support the new movement and were agitating
the European settlers by implementing a road toll and other taxation system,
which included the dispersement and in some instances the confiscation of

stock should the relevant tax not be paid.

It was well known that Paora was a loyalist and he remained loyal to the Crown
up until the invasion and eventual confiscation of those portions of
Maungatautari. He lived out his life at Rotorua among his wife’s kin and
maintained ahi-kaa at Maungatautari by working the garden plantation they had
there. He did this up until the time when age became a factor in his inability to
maintain his inherent responsibilities. Paora, a chief of Ngaati Wehi Wehi died

about 1875. Paora’s wife was Rota te Hiakai of Ngaati Tuaara.

The sword that Te Rauparaha had thrust into the ground at Paora's feet was left
with Paora and Rota's daughter Wiinia, Manahi’'s older sister. Wiinia was
married to Petera Pukeatua. My husband says it is not for him to talk about
Pukeatua, that is for Te Arawa, so | assume he was of those people. Today, Te

Rauparaha’s sword is on display at Te Papa museum, Wellington.

Kingitanga & Aftermath of Invasion

30.

31.

Leading into the 1860s, the young men of Ngaati Kauwhata/Wehi Wehi and
others left the KapitiiManawatu lands to support the new King. Other aging
chiefs like Paora remained loyal to the Crown, but depleted of their workforce
the large plantations they had at Waikawa and the Manawatu soon deteriorated
into smaller manageable plots. However, news of the Waikato and King Country
invasion by Imperial forces inevitably invoked these people to return to their

ancestral lands of Waikato and other parts of Maungatautari also.

My husband says the activities of those loyalists who returned to Maungatautari
and protested the activities of the Imperial and settlement forces amounted to
little more than old people, widowed women and children. Their protest activities
have been well documented and even as those children grew into adulthood
they and their descendants continued to agitate and protest the Crown’s

activities for many years thereafter.



32.

33.

34.

35.

36.

Concerning the Imperial invasion, confiscation and aftermath there is no need to
delve into what is already well documented. However, it might be noted that of
those young tupuna who left the southern lands to actively participate in the
defence of their ancestral land, not one of them returned. Several of their
descendants either migrated or sent their children to whanaunga occupying

lands in the south.?

My tupuna, Henare Taratoa died in the fighting. He was the young brother of
Mere Maihi. Mere Maihi was my mother’s great-great-grandmother. Mere Maihi
and Captain Roderick Gray had a son named Whare. My grandmother, Aumihi
Gray was Whare’s daughter. Aumihi is my mum’s birthmother. My mum’s

birthfather was Te Taru Kaiapa Gardiner.

Taru and Rawiri Gardiner were sons of Apikaira Korouaputa and Singleton
Gardiner. Apikaira sent her sons in early 1900s to our Koro Manahi living in the
south. They became land owners under the new system of land tenure. My
whanau inherited land interests through the above-named with respect to the

southern lands.

Our koro’s name in the Kingitanga was Pokaitara te Hiakai and he aligned
himself with Kingi Mahuta and te Paremata Maori (Maori Parliament) joining Te
Roopu Motuhake o te Kingi. By 1917 our koro had been elevated to Nga
Matariki o te Whare Ariki (top house) and status of Te Pika o te Whare Ariki
(speaker of the top house). He aligned himself with the Kingitanga because of
the sacrifice of his Kingitanga forbears and the losses suffered by his
generation of Waikato kin, who were feeling the aftermath of European military

invasion and mass land confiscations.®

Early in 1919, Manahi te Hiakai and Rewiti Te Whena (who was also of Ngaati
Wehi Wehi and a also spokesman of the lower house - Kingitanga) sought an
audience with the English Crown through an impending state visit by Prince
Edward, who was next in line to the throne. However, invitations for the Crown
Prince to visit Otaki were turned down and the engagement to take place at
Palmerston North was cancelled. The assumption that Kingitanga affiliations

was a factor in the settler government decisions still holds strong and is worthy

2 |ssue 2.6 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refers. See also Vincent O'Malley, “Te Rohe Potae War and Raupatu” (Wai 898,

#A22).

3 Issue 2.6 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refers. See also Vincent O'Malley, “Te Rohe Potae War and Raupatu” (Wai 898,

#A22).
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37.

38.

39.

40.

41.

of further consideration given that the surviving Ngaati Kauwhata/Wehi Wehi

were all Kingite supporters by this time.*

Manahi and Reweti's response was to seek the services of a politically-neutral
whanaunga to engage the Crown Prince at a state-managed Rotorua venue
and present him with two mere pounamu. The reciprocal gift was a rather large

Royal Navy Ensign flag.

Manahi Te Hiakai and Rereti Te Whena ended up becoming hoha with the
Kingitanga because in their view one of its main purposes was to care for the
dispossed/landless people and Kingitanga resources were being depleted in
their attempts to engage the Crown through the new legal system. Followers of
the Kingitanga were starving, living in bivouacs, dying off in great numbers,
disease ridden, and devoid of life-sustaining resources. While this was going
on, a privileged few chiefs who had been awarded lands were still living well. So
Manahi and Reweti removed themselves from the Kingitanga movement.
Reweti joined the Ratana movement, while Manahi returned to Manakau, Otaki

living out the rest of his life there.

Our koro died in 1936 before we were born. He was aged about 80 and his
headstone depicts his Kingitanga name. He is buried at Manakau at what is

now known as Ngaati Wehi Wehi Marae.

In times past this marae carried the name of Kurukohatu Pa and the meeting
house that once stood there was Namutahi o te Kingi - Number One of the King,
thereby acknowledging past Kingitanga affiliations and the sacrifice of the
young men of Kauwhata/Wehi Wehi that left that place in the south and
returned north in support of their King and kin. These particular ancestors were

deemed to be rebels and for whatever reason, none of them returned.®

That is reason enough for my standing here now, because | feel compelled to
speak for them, those tupuna who did not return. The other reason | am
standing here now and perhaps the only reason | am able to stand here is
because | also descend from an ancestor who was a loyalist at that time

(Paora).

4 |ssue 4.4 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refers.
5 Issue 2.6 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refers. See also Vincent O'Malley, “Te Rohe Potae War and Raupatu” (Wai 898,

#A22).
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Ngaati Kauwhata Claims Commission

42.

43.

44,

45,

46.

In 1881, our koro, using the name Manahi Paora, was part of a delegation of
seven people seeking to prosecute a personal claim for Maungatautari at
Cambridge before the Ngaati Kauwhata Claims Commission of that year.
Included in this delegation was Manahi's sister Amiria te Hiakai and their uncle
Ihakara Tukumaru. Manahi also lay a tribal claim on behalf of Ngaati Wehi
Wehi.

The tupuna who travelled down south left the lands in the hands of people they
trusted — this was the tikanga. If | was going away, | would do the same — leave
my lands with whanau that | trusted. Those people had every reason to go
back. The first wave that came down were all fighting men, who came down to
see how there kin were going with the heke, leaving their women and children
behind. They had every intention of going back, but they were invited down here

and saw everything the land had to offer.

However, despite the evidence of our tupuna, the Commission basically found
that our people had abandoned their lands in the Waikato. The Native Land
Court judges and the commissioners in the Ngaati Kauwhata Claims
Commission decided to box everyone into separate units: Kauwhata, Wehi
Wehi, Haua, Koroki and Raukawa. Through the writings of the Native Land
Courts and the Commission the closely-related whanaunga became the ‘others’
and it was determined that the rights of our tupuna had been lost in favour of

those 'others'.®

Different whakapapa can be given on different occasions. When people gave
different whakapapa before different Land Court hearings or before the
Commission, this was just because it was advantageous on the day. This
explains the perceived ‘discrepancies’ that the Court and the Commission

focussed on.

Taking what | have said in entirety | now state that neither | nor my ancestors
have ever abandoned any land, confiscated or otherwise. It might be said that

for as long as our dead lay on that land we are still connected to that land and

6 Issue 4.4 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refers, as the Commission’s treatment of Ngaati Wehi Wehi leaders illustrates
the treatment of Kingitanga leaders. Issue 10.3 also refers, as the Commission was established in response to petitions by Ngaati Kauwhata and
Ngaati Wehi Wehi concerning the impact of Native Land Court on their lands in South-East Waikato. The 1881 Ngati Kauwhata Claims
Commission is considered in detail in section 10 of Peter McBurney, “Ngati Kauwhata and Ngati Wehi Wehi Interests in and about Te Rohe Potae
District”, Wai 898, #A120.
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47.

48.

49.

50.

therefore have an inherent obligation to maintain a presence over that land. If
you abandon your lands, you take up your dead. That is the tikanga. For
instance, when the Rangitikei-Manawatu block was sold, some members of
Ngaati Wehi Wehi took their dead with them (and even some of Ngaati Apa’s
dead).

In this regard | am not talking about mere land ownership rights but more about

honouring our dead by making their stories known.

My korero about growing up at Te Poi shows how even then we always had
people on the land, and always maintained our connections to the land. In
modern times, it was also common place for people to send their mokopuna up

to the Waikato to stay for a while. This was arranged by the aunties.

For the Crown to essentially state that we abandoned those lands is just simply

not true.

We consider that the Crown was covering its tracks, their illegal activities during
and following the invasions in the Waikato. It was the same motivation the
Crown had for preventing our koro Manahi and Reweti Te Whena from seeking
an audience with the Crown Prince of Wales. It did not want to allow the

Kingitanga a voice.’

Impact®

51.

52.

The failure by the Courts and the Commission to recognise our tupunas' interest
has had a major impact. The land is our whakapapa. For any Maori to be
shoved off their land, which is what they've known, that is a very hurtful thing.
There is a difference between abandoning one’s ancestral land and being
driven off it. The ancestral connection to land goes beyond title — as long as the

bones of your ancestors are on that land, you will be connected to that land.

What has happened in the Waikato has impacted upon the tribal knowledge. A
major impact for this generation has been the loss of whakapapa and loss of
knowledge. Growing up at Te Poi, we just thought of the families around us as

different whanau, but now looking back you can see that we were all one

7 Issue 4.4 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refers, as the Commission’s treatment of Ngaati Wehi Wehi leaders illustrates
the treatment of Kingitanga leaders. Issue 10.3 also refers, as the Commission was established in response to petitions by Ngaati Kauwhata and
Ngaati Wehi Wehi concerning the impact of Native Land Court on their lands in South-East Waikato. The 1881 Ngati Kauwhata Claims
Commission is considered in detail in section 10 of Peter McBurney, “Ngati Kauwhata and Ngati Wehi Wehi Interests in and about Te Rohe Potae
District”, Wai 898, #A120.
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53.

54.

55.

56.

57.

people. Land is whakapapa really. You realise that it is what binds us as a

people — but if you don’t know the whakapapa the knowledge is just wasted.’

In a sense we are the lucky ones, because we still hold some land interests.
Most of our whanau's remaining land interests in are in Tauranga Moana and
Rotorua. Our Tauranga Moana interests are through Tohipare Tonihi Te Waru.
She was connected to Manahi te Hiakai, although we are not sure how. My
mum cared for her for many years, and she inherited her land interests. Our

interests at Rotorua are through Rota Te Hiakai — Manahi’s mother.

Our claim is really for those who don’t know who they are — those who are lost
out here. So many people don’t have interests in land, do have land but either

they don’t know it, or they don’t know how to utilise it.*°

The old people used to say “this was our land” — but they were talking about
their ancestors. They knew where they came from, but were not very good at

explaining it!

The most important thing is to honour our ancestors and have their stories told.
That is a catalyst for people who don’t know — once you get the information out
there, people start to recognise the names. When people don’t understand the
histories surrounding the land that does remain, and it limits progress. People

don’t know how to consolidate and utilise their lands.

However, we the current generation of Ngaati Wehi Wehi only have limited
resources to do that. Our tribal land resources equates to a one acre plot — and
that is our marae at Manakau held in trust for all Ngaati Wehi Wehi.** | hope
that through the Tribunal and the Treaty settlement process we can build on
what we have to reach those people without the knowledge, in honour of our

ancestors.

8 |ssues 2.7 and 10.20-10.21 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refer.
9 Issues 23.18-23.20 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refer.
10|ssues 19.3, 19.6 and 19.7 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refer.
11 ]ssues 19.6 and 19.7 of the Tribunal Statement of Issues (Wai 898, 1.4.003) refer.
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