Wai 898, # K37

Presentation to the Waitangi Tribunal Commission

“Nga mamae o Apakura”

My brief and challenge today is to condense and present within my allocated time the unfair and

unjust power of the pen and the sword/gun in the alienation of our tupuna from their lands over the

past 149 — 150 years plus.

Ka ngapu te whenua;
Ka haere nga tangata ki whea?
E Ruaimoko
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Tawhia!

Kia ita! Ministry of Justice
A—a—aita! WELLINGTON

Kia mau, kia mau!

The earthquake shakes the land;

Where shall man find an abiding-place?

O Ruaimoko

(God of the lower depths),

Hold fast our land!

Bind, tightly bind!

Be firm, be firm!

Nor let it from our grasp be torn!

Na Hoani Papita (Ngati Hinetu chief — Rangiaowhia)

This old haka led by Hoani Papita, Chief of the Rangiaowhia people, Ngati-Hinetu, embodies the
passionate heart-cry and eloquent plea of “..retaining our lands and being independent of the
pakeha.” Hoani Papita was a contemporary of Potatau Te Wherowhero. His tupuna was Pahi who is
the eldest son of Rangimahora and Te Wawahanga. He fought alongside of the warriors at Rangiriri.
His fight was to retain the land, and all its prosperities, not for his personal gain but for the
interest of those still to come. He was shot in the back and killed by the soldiers in the Rangiriri war
(pers communication 1973). He is buried in the mass grave at Rangiriri cemetery. Rangiriri,

Rangiaowhia, Orakau and other whenua was stained with the blood of innocent men woman and

children.

Birthing Traditions Rangiaowhia

In the early 1800’s, a Ngaati Aapakura pepi was born into Te Ao Marama, a life that had already
been predestined to health, wealth, abundance, a rangatira who will birth the future uri o Ngaati
Aapakura [pers communication Marama 1960]. Her whenua - placenta buried into Papatuuanuku in
a grove of peach trees, at Rangiaowhia was a cultural norm for the wellbeing of all Aapakura

mokopuna from birth and until death (pers communication Marama 1973). Her pito, the source of
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life, sustenance, nurturing, replenishing, connecting to the realm of our tuupuna in the womb, then
born into te Ao Marama had completed its life cycle once returned to Papatuuanuku (pers. Comm.

Marama 2000).

Her birth a celebration of new life gifted from lo descending in a sacred whakapapa strand (Jones,
1995) that connected her to Ranginui and Papatuuanuku on down to the waka Tainui and her
tupuna. Her connectedness from lo to her whanau, the land, and cosmology had all the cultural
blueprints for success. Born of noble heritage under customary practices our pepi is blessed through

karakia and given Wikitoria as her chosen name.

In this world view karakia and the choosing of the name Wikitoria, was important for the wellbeing
of Ngaati Aapakura in the life cycle, and role as a puhi and birthing attendant for the whaanau and
hapuu. Her childhood was an idyllic life brought up around grandparents, uncles, aunties and cousins
to grow and learn from. She never wanted for food with the huge vegetable gardens, acres of
orchards, and huge bread ovens [pers. comm. Tawhiri Tanirau 2010] they were able to provide
enough food for themselves and extras to supply local and international markets. Her world
controlled under the rule of tribal law and the Rangatira was a time of prosperity and change to new

ideas with the introduction of new technologies and goods for trade from the early missionaries.

Te ara Patu —the trail of tears

Tragically Wikitoria and Ngaati Aapakura’s promising future was rudely disrupted on Sunday
morning 21* February 1864 when the Crowns imperial troopers in a surprise attack killed unarmed
elderly, women and their babies who sought refuge in the Ngahuruhuru Catholic Church, also those
who were caught in raupo whare, that were scattered throughout the area. When the attack on
Rangiaowhia commenced Wikitoria was down at the swamp, the elderly and mothers with their
babies ran into the Catholic Church and others into the CMS Church for refuge. Others huddled in
whare that were situated in various places throughout the area. The Crown’s Troopers set the
church and other whare on fire. The troopers then looted the village, and burnt all the homes to the

ground.

Korero tuku iho:
“...while the soldiers were attacking the village Wikitoria and other teenagers were hidden

undercover of the swamp weed” (pers comm. Marama 1960).
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Concealed in the swamp the teenagers were powerless to help their kaumaatua, aunties and the
babies, instead they found themselves trapped and forced to watch the horror scene play out its
gory scene. Frozen on the spot with shock they heard the gunfire ring out, they heard the crackling
sound of fire and the anguished cries of their aunties, and their babies being burnt alive. Wikitoria
who was a Catholic saw her church being burnt to the ground. Not one of her whaanau who lived at

Rangiaowhia survived the massacre.

“it is this life-changing event that leads Wikitoria’s new life [as an orphan]. Born out of this crime
Wikitoria, fled and sought refuge with Apakura relatives from Ngaati Rangimahora, Marotaua,
Raparapa and Hikairo who lived at Totorewa in the Otorohanga area. It was those Apakura
kaumaatua and kuia that changed her name to Te Mamae in memory of what she had witnessed at

Rangiaowhia”(pers comm. Marama 1960).

E tu maira,

Ko te Pae Maunga o Pirongia,

Heke atu taku rere ki ngaa Patupaiarehe,

Kia tau aku rau ki te taumata o Kakepuku e.

Marama te titiro ki nga ngaa paa tuna,

o te Waipaa,

Kia puta atu i te whakaruruhau o Marotaua Hikairo e.

The Pirongia range protects the Patupaiarehe peoples and i rest at Kakepuku. In the distance | see

Totorewa and | continue downstream to the sanctuary of my Apakura people.

The footprints of Apakura remain in the landscape at Rangiaowhia, and over the last 149 — 150 years
Apakura have continued our ahikaroa on two levels. Firstly, there is a personal level through our

collective genetic wairua.

Mead (2003: 60) explains that

“whakapapa help[s] define a person in time,

space and position in a kinship system”.
In traditional times whakapapa validated your spiritual origins (Best, Henare, Marsden, Ngata,
Rangihau) your creation of the world origin stories (Jones), including the land of which you were
from (Marsden) tribal affiliations, the list of ancestors and their deeds and the resources they
harnessed, and the leadership as it changed hands and how that affected the future generations was
handed down as a legacy in whakapapa.

“Myths maybe described as multilayered narratives embedding universal and oft times unique
focal points, intents and prerogatives...they exist within all cultures and societies as
distinguishable accounts that can reveal cognitive, psychological, spiritual and socio-political
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aspects of peoples’ customs, laws, beliefs and traditions. Mythologies also render multifarious
expressions of a people’s social, political, economic and religious framework and has been
shown over historical time, myths have the authoritative means to establish an ideology upon
which to found an entire culture” (Buchanan, 2008).

E kore au e ngaro, he kakano i ruia ma ii rangiatea

I shall not die, only death will die

I will not be lost as i descend from the seed cast from Rangiatea
(Horwood & Wilson 2008 te ara tapu sacred journeys, Random house, nz)

There are many things that Apakura and Hinetu ki Kahotea have done at Whatihua pa to continue
ahikaa at Rangiaowhia and to protect our identity while living south of the Punui.

> Oral history as traditional repositories of identity, whakapapa and traditions have
continuously been passed down in the Pahi, Whakamau, Kurukuru, Tanirau, Karipa
whakapapa lines (to name a few).

> Rakau pito over a hundred years old continue to grow and mark the birthing of Apakura
babies for at least four generations.

> Seeds from Rangiaowhia were used to grow orchards and maara kai at Kahotea and also
around whanau kainga (ref Whatinua Rautau book).

> Politically and socially, Apakura reorganised themselves under the name of the Rangiaowhia
Tribal Division. They had a bank account at the Australia and New Zealand Bank Ltd (ref:
Rangiaowhia Tribal Division Committee Journal 1947-1961).

» In 1907 Apakura kaumaatua living on[ Puketarata 10] decided to erect a whare runanga and
name it after their tupuna Whatihua Pa. The Pa had its own Bank account (BNZ,
Otorohanga).

» We at Kahotea Pa also know where our mauri stones are.

» Apakura ki Kahotea attended the first Puna-Kai/Poukai 1885.

> Kuia betrothed their Apakura daughters and sons to Apakura whanaunga to keep the
bloodlines alive between (Hinetu, Marotaua, Rangimahora, Hikairo etc).

» Kaumaatua from Kahotea who attended the birth of the late Te Ataairangikaahu are referred
to as Apakura kaumaatua.

Even though they, like many other Apakura people lived south of the Puniu they continued to
maintain their Apakuratanga under the whakaruruhau of the potae of Kiingi Tawhiao.

Identity and Mana Motuhake

Many, many times Apakura have mourned their losses privately and even today the burning and the
deaths of our people, the women and children has never been acknowledged by the Crown. There is
still no monument there acknowledging that it happened. We are not able to erect a monument
ourselves, because there is no land to put it on. Even today our people lie in unmarked, unidentified
waahi tapu around Rangiaowhia. We have no place to go to mourn our dead.
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Evidence of Apakura status has been recorded in the census until the tribal and hapu
categories were changed.

Attempts at a land claim by Waihoto (wife of Te Moerua 3™) who owned the land near
Totorewa (now known as Kahotea) is an attempt to show Apakura had interests south of the
Puniu. The judge disallowed her claim because she was identified as a Hau Hau and a
Kingitanga supporter. Waihoto is from from Ngaati-Marotaua, she is buried in Puketarata
urupaa which is situated on the hill above Kahotea pa.

There was also a land claim lodged by Tuarea Pahi who is a brother to Te Mamae Pabhi.

List of landless people 1900 (AJHR_1900 1 G-01, pg 9,10,11, 12, 13 Landless Maori) notes
hundreds of Maori who continued to see themselves as Apakura-Hinetu, Rangimahora,
Hikairo.

Letter from Tata Hongihongi 15/11/1919 to Dr Pomare protesting about the granting of a
road that will both divide the Puketarata 10B & 10C blocks where Apakura ki Kahotea live.
When Uenuku was uncovered from out of Ngaa Roto Henare Tuwhangai referred to Apakura
as the kaitiaki of the special taonga.

With the establishment of Te Wananga o Aotearoa and the naming of their Campus as
Apakura and the marae at Raroera as Rangiaowhia this act has acknowledged and re-livened
the history of Apakura within the Te Awamutu area.

Te riri o te pakeha — How do we remove the wrath and the burden of the pakeha that lies before us?

The severing of our roots from Rangiaowhia has attempted to make us invisible, to subjugate and

subordinate us. The burden that the mokopuna carry, is the painful, hurtful dispossession wrought

by the culture of colonisation. Apakura cannot remove the impact nor can they erase the grievance,

as it is the system of the pen and sword/gun that did away with our rights to stay on the land. The

struggle for autonomy over our own cultural well-being, and over our own lives is vital to Apakura

survival and revival. In these modern times Apakura ki Kahotea continues to carry the flag of

Apakura as they continue to show concern for the welfare of Apakura people. Even today, more than

149 years after the death and loss of our Rangatira Hoani Papita our rangatahi continue to shout out

the haka “Ka Ngapu te Whenua” as they lead out onto the sportsfield at the koroneihana.

Presentation: Read pgs 1, 2 and 1% two paragraphs pg 3

Points to speak to:

The name Wikitoria
Unarmed elderly
The name Whatihua

Closing summary; read last paragraph pg 5
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