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HE WHAKATAKOTORANGA KORERO O PIRIPI NGAWHIRA CROWN
BRIEF OF EVIDENCE OF PIRIPI NGAWHIRA CROWN FOR
REREAHU, NGATI TE IHINGARANGI, NGATI TUTAKAMOANA

Ko Piripi Ngawhira Crown. Ki runga te tono o te Hapu Turakiwai na te
iwi o Te-ihi-nga-rangi, me te Hapu o Hinewhatihua o Ngati
Tuatakamoana. Heoi ano, oti ra no Rereahu tatou katoa. No reira
Tena Koutou, e Te Taraipiunara, e te Kai Whakawa, e te Hunga
Amorangi, e te Kahurangi, nga Mana Rangatira kei roto ia Koutou, e
kaha au te tautoko i nga mihi kua oti k& te haukainga hei tau ki a
Koutou. /I Piripi Ngawhira Crown respond upon the call of my Hapd,
Turakiwai of the Iwi, Te-ihi-nga-rangi, and the Hapu, Hinewhatihua of
Ngati Tutakamoana. And we {pronoun inclusive} are all of the Iwi
Rereahu. Therefore | greet thee {pronoun plural}, the Tribunal, the
Judge, the esteemed members of both genders, and the Mana
Rangatira you bring. | include my strong endorsement of the greetings

of the {Home-Winds sic.} Home People which have been made fto

you.]

| Kawhia te korero nei i te timatanga, te wa ia Uetapu nana ko te
whaea ra ko Kahu-peke-rere, na raua tahi ka puta ko ta raua tamaiti, e
te Rakamaomao. | tera wa tonu, e ahua kiki haere e te haukainga, e
te tini o lwi, e te tini o papakainga, whare ano hoki. f//in Kawhia does
this account begin, in the times of Uetapu and his wife the ancestress,
Kahu-peke-rere, who between them begat their child, Rakamaomao.
At that time, some ructions existed amongst the Home People, due to
the increasing numbers of our people, the many living on the

homelands and in our homes.]



Na wai ra, ka huitopu mai, tera hunga kaumatua, nga kuia, koroua,
éra hunga katoa, whakawhiri mai, whakawhiti mai, e ratou ma tétehi
ope whakaruuri whenua, hei whikoikoi, Kite tirotiro ki roto te puku o te
whenua, he wahi tika, he rohe hou, hei hangad whare mo te uri
whakaheke kei te whai tonu mai. /[Who? it was posed, would deal with
this, so those elders, those ancestors and ancestresses, all of them
assembled, discussed, debated and resolved fo dispatch explorers fo
investigate fo venture into the inland mass and discover good places,
and new estate, fo build homes for the generations to come after
them.]

Ahakoa éra korero tawhito o Rakataura o Kahukeke, a éra and o a
taua tupuna, nana (nga purapura o Hape) te whakatauki, haaungaatu
ki téna korero o Hiaroa, Opapa-o-Rotu, Whakatau—potiki, ma tenei
hunga a raro nei, ka puta ko te rohe whanui nei Rangitoto ki Tuhua.
[Although there are those even more ancient tradjtions of the ancestor
Rakataura, of ancestress Kahukeke, and those accounts of that
ancestor who handed down the proverb (nga purapura o Hape) {the
countless seed-sfock of Hape - a classical allusion to the vast
numbers of the tribal nation}; look to the stories of Hiaroa, of Opapa-o-
Rotu, of Whakatau-potiki, for the descendant groups fo come
hereafter, from which arose our large nation estate of Rangifofo to
Tuhua.]

Na ka tae ki ténei reanga, e ai ki te korero, whakatipu taturu ki
Aotearoa ki Kawhia, a Ue me Kahu, ki téra, ka ahu tonu mai ki roto te
Ika Whenua, ko Rakamaomao te tuatahitanga, te hingatanga o tona
Matua, ka whai tonu mai, ko tona Whaea, nui rawa e te tohu whenua
nana i whakaingoa. [Thus down fo this generation, it is said, we

spread fo Aofearoa, to Kawhia, and via Ue {abbreviated; Uetapu} and



Kahu {abbreviated, Kahu-peke-rere}, from whose issue progress was
made into the lka Whenua {meaning inland - sic. allusion to Te lka a
Maui, the Great Fish of Maui — modernly if boringly known as ‘The
North Island’}. It was {their son} Rakamaomao who was the first at the
behest of his parents, to pursue and together with his Mother {Kahu-
peke-rere}, most of the iconic land features {and waters, springs,

rivers} were named by her.]

Ko tOku kaupapa e kawe tonu nei e au, hei whakarongorongo ma te
Hunga Whakawa o Te Taraipiunara o Waitangi. [7his theme, borne by

me, is what | wish the Tribunal to hear.]

Ma énei korero/waiata hoki kia marama mai ki te Taraipiunara, te
whanui o Rereahu Iwi me tona Rohe, te peka peka whakapapa, te tini
rarangi o te uri whakahekeheke, a ratou kohikai, te wa ia ratou, te
ahua ki nga kai ki tenei ra! A ka mutu. /By recounting these
traditions and songs | seek fto have the Tribunal comprehend, the
extent of Rereahu Iwi and its Estate, the varied branches of
whakapapa {genealogy and associated histories}, the multiple woven
threads of the descendant lines, their food gathering practices in those

ancilent times, down to the foods of these days! | halt with that.]

| ko te tumanako tonu kei roto iho nei o te korero he hua hei
whakamama whakaahuareka hoki e te Kai Whakawa kia kitea mai ai
ia me Ona Rangatira, a taua Tupuna kua riro, noho pouri ai. [/t /s
hoped that herein is evidence which will abundantly clarify to the
Judge and his Rangatira {sic. Tribunal Panel} what our ancestors lost,

and the sadness they and we are left with.]



9. Ko tétahi o oku he waiata, he tangi i a Neri, na matou katoa o

Rereahu, Te lhingarangi, me Tutakamoana. E Neri! Ko ‘E MURI

AHIAHI’ te tangi nei: - [/ know a song, a lament for Neri {Nerihana),

for all of us of Rereahu, Te lhingarangi and Tutakamoana. Oh Neri!
This lament is IN THE EVENTIDE: - ]

WAIATA: E MURI AHIAHI He tangi mo Nerhiana Te Taroa na Tiaho Rangawhenua*

E muri ahiahi kia moe huri au

Oho ake ki te ao, e

Whamamao ana ténei paki ata whiwhi
Ka moe ngaua, te tau na, 1!

Me whakairo au i te tiki a Kahu,

hei tama maku, hei ino i te whenua,
hei ingoa mai rangi i runga Wai-a-tara,
i runga Tirohata, waia rautia na, 1!

Téra te haeata takiri ana mai

Na runga ana mai o Nga Puke-‘tua.

| haere mai koe tahi i te whare rangatira,
I te whare wahine, i Te Rerenga-o-Hape
E aha, e hoa? He wahine ahi tere,

He wahine maru kore na, 1!

E ta, e Neri’, kia tika t6 hanga.

He uri ano koe no taku tuakiri.
Ténei to patu ko Te lhinga-a-rangi
Akina ki te rae o tou nei tupuna

O Waiwaia na, i!

E tangi, e koro, i te taiao nei.

Na wai e whakaara té moe ki runga?
Na Ngati Tairi ma, Ngati Moe-ahu,
ma Ngati Pahere na, 1!

In the eventide | lay in restless sleep.
Awakened now am |.

In far off places this tale will be received.
Let us sleep, o cherished one, i!

Let me carve the likeness of Kahu'’s child,

For a son of my own, so | might have

descendents upon the land,

And renown from on high upon Wai-a-Tara,

And upon Te Tirohata, place my tears have
watered a hundredfold, i!

Now strikes the dawn light

From beyond Nga-puke-tua.

You came from a house of nobility,

And from a matriarchal house,

and from the Waterfall of Hape.

What deed is availed to thee now, my friend? \
Take a promiscuous woman,

or a spinster perhaps, i!

Nay, arise Nerihana, be upstanding in your
bearing.

For you are my own blood and bone.

Here is your weapon, ‘tis Te lhinga-a’rangi.

It did strike at the brow of your ancestor

Waiwaia, i!

Lament, o sire, for those left in this world.

Who once could rouse you from your slumber?

‘Twas the tribe of Tairi and others, the tribe of
Moe-ahu

And the tribe of Pahere, i!




* Na Tiaho Rangawhenua o Ngati Te lhinga-a-Rangi tenei waiata tangi i te matenga atu
o Nerihana Te Taroa. | moe a Te Képa Takuira i a Tiaho Rangawhenua, he mokopuna
o te tohunga, Rangawhenua. | whangai raua i a Nerihana, te iramutu o Tiaho. Ko tétahi
ingoa aroha ki a Nerihana ko Tawhi.

[This lament was composed by Tiaho Rangawhenua of Ngati Te lhinga-a-Rangi. Te
Képa Takuira married Tiaho Rangawhenua, mokopuna of the tohunga Rangawhenua.
Tiaho and Te Képa adopted Tiaho’s nephew Nerihana, who was often known as Tawhi.]

10.

11.

Ko nga kupu o te waiata nei: “Me whakairo au i te tiki a Kahd’ he
korero whakamahara ki a Rakamaomao, te tama rongonui o te raruhi
ra, ko Kahu-peke-rere, ara he tupuna o Nerihana Te Taroa, raua tahi
ko Te Képa Takuira. | te matenga o Nerihana Te Taroa, na Te Képa
Takuira, raua ko Te Taroa i whakaritea he pou whakairo hei
whakamahara i a Nerihana me 6na matua tupuna, kia tu mai ki runga
te marae o Waimiha. E ki te tokomaha ko te pou nei ko ‘Tawhi’. [ 7The
words “Me whakairo au i te tiki a Kahu' allude fo Rakamaomao, the
famous son of the famous ancestress Kahu-peke-rere and significant
ancestor of both Nerihana Te Taroa and Te Képa Takuira. At Nerihana
Te Taroa's death, Te Taroa and Te Képa Takuira commissioned a
monument dedicated to Nerihana Te Taroa and his ancestors, fo
stand at Wai-miha marae. The monument is the massive carved pou
next to the whare-tupuna which still there today. We commonly call the

pou ‘Tawhi’]

Ko nga kupu nei he kupu o matou mita o Rereahu: ‘ngaua, ko ‘taua’
(taua tahi). Ko ‘/no kei te rerenga kupu “he tama maku, he ino i te
whenua’, e Kia nei, ko tétahi o matou kupu mo ‘uri’ — ara, ‘he uri i te
whenua’. [The word ‘ngaua is the Ngati Rereahu equivalent of ‘faua,,
we two {inclusive}]. And the word ‘ino’ is another dialect version for ‘uri’
eg descendant, thus fo mean ‘so | might have descendants upon the
land’.]




12.

13.

14.

Ko taua ingoa ko “Wai-a-tara”, i te raranga kupu tuarua ra: “hei ingoa
mai rangi i runga Wai-a-tara,” he maumaharatanga ano ki te kuia
motuhake ra ko Kahu-peke-rere, me tétahi atu ingoa tona ko ‘Kahu-
taramoa’. He whakara-popototanga te ingoa nei ko “Wai-a-tara” mo
‘Te-Wai-a-Kahu-taramoa”, he wahi whenua nui kei te puke o Te Tiroa
me nga puke o taua takiwa. Kei reira e taea te tirohanga ki nga puna
wai e puta mai ana a muri i nga ua nui. [The name “Wai-a-tara” in the
second verse is an abbreviation of the original full name ‘Te-Wai-a-
Kahu-taramoa”, which is named as another commemoration of the
presence and mana of the prolific ancestress Kahu-peke-rere, who
was also known by another name, Kahu-taramoa. This place-name
alludes to an extensive area around the Te Tiroa knoll and adjoining
hills where water in the form of lots of gushing springs and cascading

surface water can be seen after heave rains.]

Ko te ingoa “Te Tirohata”, i te raranga tuarua ra, ko nga puke e rua, a
Wini me Wani, kei te Wai-a-tara. | nga wa tupuna i mahia nga puke
nei, hei tirohanga toa mata-taua. [ 7he name “Te Tirohata” in verse two
refers to two hills, Wini and Wani at Wai-a-tara. In our ancestors’ time,

they were used as our warrior scouts’ key lookout watch points.)

Kei te raranga tuatoru ko te ingoa “Nga Puke-tua”. He whakara-
popototanga te ingoa nei o “Nga Puke-ti-rua” — ko nga puke
honohono e rua kei Te Hape. He urupa and nga Puke-tu-rua nei o nga
tupuna tokomaha o Rereahu, me étahi atu tupuna o Ngati Maniapoto,
Ngati Hia-roa me Ngati Ha. [The name ‘Nga Puke-‘tua” is shortened
version of ‘Nga Puke-td-rua” which are the two joined hills at Te Hape
on the steppes of Pureora mountain in our rohe. Nga Puke-ti-rua is
also a resting place of many ancestors of Ngati Rereahu, and others

also of Ngati Maniapoto, Ngati Hia-roa and Ngati Ha.]



15.

16.

17.

18.

Kei te raranga tuatoru hoki te ingoa “te whare wahine’. He
whakamaharatanga ténei mo te whare ripeka tapawha, te whare
wananga Pao Miere kei Miringa Te Kakara, ko “Te Whetu Marama o
Nga Tau o Hinawa’, ara ki o matou tupuna i ki he whare mana wahine.
[The name ‘te whare wahine” refers fo the ‘Cross-House’, the Pao
Miere spiritual house of learning at Miringa Te Kakara, called ‘Te
Whetu Marama o Nga Tau o Hinawa’, which was traditionally referred

to as a matriarch.]

Ko “Te Rerenga-o-Hape” kei raranga tuatoru he rerenga wai i te awa o
Wai-miha. [The “Te Rerenga-o-Hape” mentioned in verse three is the

waterfall of Hape on the Wai-miha river.]

Ko “Ténei t0 patu ko Te lhinga-a-rangi’ kei te raranga tuawha he
whakamaharatanga ki a Te lhinga-a-rangi, te tuakana o Maniapoto me
te toko-whitu atu. Ko te tupuna nei tétahi o nga tino tupuna i nga
hekenga whakapapa o Te Képa raua ko Nerihana. [ 7The reference fo
‘Here is your weapon, ‘tis Te lhinga-a-rangi” mentioned in verse four
acknowledges Te lhinga-a-rangi, the elder brother of Maniapofo and
seven other siblings, as the main ancestral lineage in both Te Képa

and Nerihana Te Taroa’s lines.]

Ko “Waiwaia” he wairua kaitiaki taniwha e noho ana i nga awa o nga
rohe o Ngati Rereahu. Ko Waiwaia nei e pa kaha ana ki te awa o
Waipa, mai te punawai ko Te Pekepeke kei te wao o Maunga Pureora,
eke iho ki te awa. [ The reference fo “Waiwaia” mentioned at the end of
verse four acknowledges Waiwaia the guardian spirit who inhabits the

waterways of Ngati Rereahu. Waiwaia is closely associated with the



19.

20.

21.

Waipa River, the source of which is called Te Pekepeke in the forest of

Pureora Mountain.]

| te wahanga tuarima ka tangi atu nga kupu ki a Nerihana; “Na wai e
whakaara t6 moe ki runga”, a, ka ki atu nga ingoa hapu nei whakaoti
ko; “Ngati Tairi ma, Ngati Moe-ahu, ma Ngati Pahere n3a, i!” Ko nga
hapu nei ko Ngati Tairi, nga uri o te raruhi ko Tairi; ara ki étahi atu ko
Rangi-mahora tona ingoa. Ko Ngati Moe-ahu ko nga uri o Mania-uru-
ahu. Ko Ngati Pahere he hapu o Ngati Urunumia. [ 7The closing part of
the fifth verse asks Nerihana, “Who once could rouse you from your
slumber?” and replies with; ‘Ngati Tairi ma, Ngati Moe-ahu, ma Ngati
Pahere na, i!” The tribe Ngati Tairi, are descendants of the ancestress
Tairi; also known by her other name, Rangi-mahora. Ngati Moe-ahu
tribe are the descendants of Mania-uru-ahu. And Ngati Pahere tribe

are a branch Ngati Urunumia.)

No reira, e kitea nei he maha nga ahuatanga, nga
whakamaramatanga o nga tupuna ki te whenua ki nga hapa, i te
waiata tangi nei. He tauira o nga tupuranga o Rereahu Te lhingarangi
Tutakamoana me ona karangaranga maha ki nga tupuna i whai rawa,
whai whenua mo 0 ratou uri kei te rohe nei. [This lament contains
many allusions, many explanations of the ancestral connexions fto
lands and tribes. It is an example of the origins of Rereahu Te
lhingarangi Tutakamoana and their many connexions from those
ancestors who sought prosperity, lands for their descendants in this,

their region.]

| ko te iwi nei a Te lhingarangi, ko tétahi o nga tino ope o Te Rohe

Potae, i te mea ko Te lhingarangi te tama matamua o te tupuna ko



22.

23.

24.

25.

Rereahu, na, ko Rereahu hoki te matamua o Turongo. [The people of
Te Ihingarangi, are one of the very special groups of Te Rohe Podtae,
because Te Ihingarangi was the first-born son of the ancestor

Rereahu, and, Rereahu was the first-born of Tdrongo.]

No reira, na Rereahu i whakarite ko nga whenua me nga rawe katoa
nei - mai Rangitoto maunga ki Tihua maunga, he taonga mo nga uri o
tana tama, a Te lhingarangi, ratou ko ona uri, 6na teina tuahine. [Thus,
it was Rereahu who determined the /lands and all of the
benefits/resources — from the Rangitoto mountain fo Tdhua mountain,
as treasures for his son Te lhingarangi ftogether with his descendants

and his younger brothers and sisters.]

Ka noho mai nga uri i nga whenua nei, ka whaka-whanui, ka pirimau ki
nga whenua nei; Rangitoto-ki-Tuhua. [7The descendants occupied
these lands, and expanded/increased and held fast to these lands,

Rangitoto-ki-Tuhua.]

| toko-iwa (9) nga tamariki o Rereahu, ara, kua whaka-whanui atu nga
tamariki nei ki nga mokopuna tokomaha. [There were nine children of
Rereahu, and the issue of those children have become very numerous

grandchildren {sic. descendants}.]

Na Rereahu raua ko Rangianiwa ka puta a Te lhingarangi. /[Rereahu

and Rangianiwa begat Te lhingarangi.]

10



26. Na Rereahu raua ko Hineaupounamu ka puta a nga tamariki e toko-
waru. [Rereahu together with Hineaupounamu then begat eight
children.]

27. No reira, anei nga tamariki o Rereahu: [So here are listed the children
of Rereahu.]

Te lhingi-a-rangi [e ki nei ko Te lhingarangi]
Maniapoto

Matakore

Tuwhakahekeao

Tarongotapuarau

Kinohaku

lo-wananga

Te Rongorito

© ® N o 0 bk b=

Kahuariari

Rohe [Tribal Nation Estate]

28. | te tau 1894, na Wahanui i tiwhera tona whakaro kia whakattu he
runanga o Ngati Rereahu, o Ngati Matakore me Ngati Karewa mo nga
whenua o Rangitoto ki Tuhua. [fIn 1894, Wahanui introduced his
proposal to establish a ridnanga {assembly/tribal council} of Ngati
Rereahu, Ngati Matakore and Ngati Karewa for the lands of Rangitoto
fo Tahua.]

29. Na Wahanui hoki i ki atu te ahua o nga rohe o nga iwi, 0 nga hapu o
Te Rohe Potae, ara ko nga whanaunga tokomaha kei tena, kei tena

taha o Rereahu me o matou hapu nei o Te |Ihingarangi — ko Raukawa,

11
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31.

32.

ko Hikairo, ko Tuwharetoa, ko Whanganui, Ko Maniapoto, ko Waikato-
Tainui: - me Ki: ko nga iwi katoa o Te Kingitanga. [/t was also Wahanui
who described the nature of the tribal nation estates of the ftribal
natfions of Te Rohe Podtae, and the scores of filial relations on this side
and that side of Rereahu and this, it's hapu of Te lhingarangi — they
were Raukawa, Hikairo, Tuwharetoa, Whanganui, Maniapoto, and
Waikato-Tainui.]

E ora tonu ana nga tikanga o Te Kingitanga i te Rohe Potae, tae noa
ki naianei. E kore, e kore kia ngaro. [The Kingitanga endures in Te

Rohe Potae, right down fo toaay. It will never, never cease/disappear.]

Ko matou nei tupuna o Rereahu Te lhingarangi me nga hapu nei i oati
nga whenua, me nga rawe katoa ki Te Kingitanga i te tau 1855. /Our
ancestors of Rereahu Te lhingarangi and the hapd here made oath

committing our lands, and all our resources fo the Kingitanga in 1855.]

Ka tu tonu matou kia hapai i nga kaupapa o Te Kingitanga, mai te
timatanga i nga hui, i nga pakanga, i nga wa i puta mai te whakaro o
nga Poukai, hei whangai i nga rawa-kore puta mai i nga pakanga, me
nga raupatu whenua, tae noa ki te marama nei, i to matou Kingi
Taheitia i haere mai i téna wiki, ki Miringa Te Kakara, kia hono ano
tona aroha ki ona whanaunga o konei. [We continue to stand and
uphold the foundations of the Kingitanga, from the beginnings in the
original meetings/conferences, through the wars, from the time of the
beginnings of the concept of the Poukai, to feed and care for the
displaced/refugees/landless survivors of the wars and land

confiscations, right down to this very month when our King Tuheitia

12
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34.

35.

36.

37.

came here the other week fo Miringa Te Kakara Marae, fo show yet

again his love and affection for we, his filial relations here.]

Nga Kai o Nga Wa o Mua / Customary Food Resources

| nga wa o mua, ko nga tino kai a te ngahere, nga hua whenua, hua
awa i whangai ai nga hapu iwi. [In fimes gone by, the
predominant/prolific food sources of the forest, the fruits of the land, of

the rivers nourished our tribal nation.]

Ko nga tupuna i herehere kiore i nga wa o mua. [Our ancestors

trapped kiore in the days of old.]

Ko nga tupuna i hopu manu, i mahi taoroa, i mahi tahere i nga momo
manu katoa; kereru, kaka, kiwi, weka me etahi atu manu rere. Na te
tupuna a Te Haware i mohio ai nga ahuatanga me nga tikanga maha o
te mau manu ngahere. No téna mohiotanga i ano tatou iwi i ki ai étahi
atu iwi, ko te ‘iwi manu’. /Our ancestors caught birds, with long spears,
used ftraps for all types of birds, kereru, kaka, kiwi, weka and other
types. From the ancestor Te Haware we learnt the methods and
proper ways, customs and practices of getting birds of the forest. From
such knowledge, our tribal nation was known by some other tribes as
the ‘Bird People’]

| maha nga rongoa o te wao i mau nga tupuna. [There were many

medicines of the bush which our ancestors had/used.]

Ko nga kai rakau a te Nehenehenui he motuhake. Ko étehi atu kai

tuturu o Rereahu ko te toi, i kai te iho o nga toi, te fi komata, te

13
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39.

pikopiko, te mamaku, whaturei-a-rua (he keke Maori), tawhara, ptwha,
tiotio. | kai hoki i nga hua o te hinau, te miro, pa totara me te tokomaha
o nga momo hua. [The plant foods of the Nehenehenui {our name for
the huge forest of Te Rohe Polae} which our ancestors harvested
were prolific. Some of the ancient foods of Rereahu were toi, or which
we ale the core of, i komata, pikopiko, mamaku, whaturei-a-rua (a
type of Maori ‘cake’), tawhara, pawha, tiotio. We also ate the berry fruit

of the hinau, miro, pa fotara trees and many other types of fruit.]

Ko Paraharaha tétahi o nga tino mara kai o Rereahu Te |hingarangi
tata mai ki Miringa Te Kakara. He mara tino nui hei mahinga kai mo
nga hapu iwi, tae noa ki nga kai hei tohu aroha mo Te Kingitanga.
Tokomaha nga mara kai hei whangai te hapu iwi o matou. | pukumahi
o matou whanau katoa ki te mahi mara kai. /Paraharaha was one of
the really important cultivation gardens of Rereahu Te Ihingarangi near
to Miringa Te Kakara Marae. This was a very large garden and food
source for our tribal nation, and such was its scale its use extended
out fo our giving food as a sign of our love and affection for the
Kingitanga. Many were the garden culfivations which fed/nutured our
tribal  nation. Very industrious/hard-working were all our

families/people at gardening.]

No nga awa étahi atu mahinga kai rawe; ko nga tuna maha, kokopu,
koaru, koura, kakahi me nga hua rakau wai katoa. He tino rauemi nga
kai wai maori ki a matou tupuna. Engari pau haere nga tuna, ika,
koura i énei wa na nga mahi kiware a te Karauna. [From our
rivers/streams did we have other excellent food sources, numerous
eel, kokopu, kéaru, koura (fresh water crayfish), kakahi (fresh water
mussels) and other sources of water food plants. These were excellent

fresh water resources for our ancestors. However, the eels, fish,
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40.

41.

42.

crustaceans are all awindling these days as a result of the foolish

actions of the Crown.]

E ki atu nei i nga korero mo nga kai o nga tupuna, i te mea ko nga
taonga kai nei he hua o nga whenua me nga awa. Ma nga hua
whenua, hua wai, i ora ai te hapu iwi. [/ affest these accounts of the
foods of our ancesfors because these are the food-treasures of our
lands and wafters. By the fruits of the lands, fruits of the waters did our

tribal nation thrive.]

Ma nga hua, nga taonga kai nei i taea hoki matou iwi kia manaki
manuhiri, kia whangai pai ratou i roto i nga tikanga taturu o te
manakitanga. /By these fruits, these food-treasures were our
ancestors able to fully host our visitors, to nicely feed them within the

proper ancient traditions of hospitality/caring for guests.]

He tikanga an0 o matou kia tautokongia i Te Kingitanga — ake i nga kai
0 nga whenua nei o matou. | tupu ake te tikanga nei mai 1855 i a
matou iwi i whakapono oati ki Te Kingitanga. Mai taua wa, i tautoko
matou hei hoatu kai mo nga Poukai katoa, mo nga hakari katoa o Te
Kingitanga. Tae noa ki naianei te tikanga nei, ahakoa i whaka-iti haere
o matou whenua, ngahere, rauemi. Ko matou tikanga tonu kia tu
tautoko i te Kingitanga mai nga hua whenua. [We have a tikanga {a
solemn commitment/duty} to support the Kingitanga — by/with the
foods from our {pronoun exclusive} lands. This tikanga {solemn
commitment/duty} arose from 1855 when our tribal nation gave our
solemn oath to the Kingitanga. Since that time, we have supported this
by contributing food for all the Poukai, all of the feasts/celebrations of

the Kingitanga. Right down to now, this tikanga {solemn
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43.

44.

commitment/duty} endures, even although our land estates, forests
resources have been reduced. Such is our tikanga to stand steadfast

in support of the Kingitanga with the fruits of our land estates.]

He tino taonga nga mahinga kai tawhito nei, kia ora ai te iwi, kia hapai
i nga tikanga tawhito. /So precious to us are these old food-treasures,
so the people may thrive, that we might uphold our ancient tikanga

/solemn duties.

| énei wa kua riro nga momo kai o matou. Na étehi momo kai ngahere
hou i whangai i a matou hapu iwi. | a au e haere tere tonu ana, i haere
au ki te whakangau poaka ngahere i nga wa whakata. | whai poaka kia
kai ai o matou whanau i nga wa katoa i watea au. | whai manu matou
éngari ko te nuinga ko nga kararehe hou; nga poaka, kau, tia,
nanekoti, rapiti, me nga momo kararehe hei kai. | rereké ki nga kai
ngahere o nga tupuna, péna ai nga manu tokomaha i hopu, nga hopu
kiore me nga kai hua rakau i ngda wa o mua. Ara ko nga momo
kararehe hou, me nga ngeru, possums, ferrets, magpies, me aha atu,
e kai ana i te ngahere, me nga manu tawhito, whaka-iti haere. [These
days, those types of food have disappeared. We now have different
kinds of bush food fo feed our tribal nation. When | was still getting
about, | used fo go hunting bush pigs in my spare time. We hunted fo
feed our families all the times | was able to. We sometimes hunted
birds but most of the fime we hunted infroduced animals,; wild pigs,
cattle, deer, goat, rabbit and those sorts of creatures for food. This is
very different from the forest foods of our ancestors’ time, such as the
prolific birdlife they caught, the kiore and the plant fruit and foods of
the times gone by. It is a contrast that the new infroduced animals

described as well as cats, possums, ferrets, magpies and the like, all
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45.

46.

47,

eat the very forest and the native birds, and thus they are now

depleted and rare.]

| te tango whenua te Karauna ka whaka-iti haere nga kai nei. Katahi
ano kaore te iwi e taea te tino whangai whanau, te tino manaki
manuhiri. Me whakatika tatou i ngd hé nei - inaianei. /By /and-
grabbing did the Crown decrease these, our foods. And in due course
the people are not as able to really feed our families, nor properly
host/care for our guests. They {the Crown} should right these wrongs —

now.J

Na te tango whenua a te Karauna i puta mai étehi o nga raru nei. Ka
whaka-iti haere o matou whenua, katahi kaore matou e taea ki te
whangai o matou whanau, manuhiri, huri noa ki Te Kingitanga. Na,
ahakoa mahi tonu matou, he mahi nui ake i te whenua iti inaianei. /By
land-grabbing did the Crown create some of these problems. The
decrease in our tribal nation estates resulted in our not being able to
rightfully/properly nurture our families, guests and even our
Kingitanga. Even as we strive continually to do so, this is a very large

undertaking with the small tribal nation estate we have now.]

Pa, Marae, Kainga

Anei étahi o nga pa, nga kainga, nga marae o matou hapu iwi. E kore
e uru atu ki te katoa o nga pa, i te mea he iti noa te wa. [Hereafter are
some of the pa, homes, marae of our tribal nation. We cannot get to all

of them, because the time we have is so short.]

Td Tamatea Pa
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48.

49.

Tatd Tawa o Te lhingarangi — Pa to which Kingi Tawhiao was brought
after the War.

O-Tamakahi Pa

Makokomiko kainga

Tarake kainga

Tihikoreoreo Pa

Ngapuhi

Te Huna o Te lhingarangi

Mangapéhi Marae — Rereahu te whare. Ngati Tatakamoana
Kopaki Marae

Whenuatupu Marae

Piropiro, he wahi nohoanga, mahinga kai

Horokino, he wahi whaktd aitua. He maha nga pa i nga wa tupuna.
Te Hape Pa

Pa Harakeke

Miringa Te Kakara, Te Pao Miere

Ko Miringa Te Kakara tétahi marae motuhake o matou. He whare
wananga o matou tupuna. /Miringa Te Kakara is a unique marae of

ours. It was our ancestors’ university/house of learning/knowledge.]

Na te tupuna whaea ko Nga-harakeke moemoea e pa nei ki te
ahuatanga o te whare wananga nei. He mea wairua mai nga tupuna e
pa ki te rangi i nga po. | korerorero te kuia tohunga nei, ratou ko nga

tohunga a Te Ra Karepe, Rangawhenua me étahi atu, hei wananga ai
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50.

51.

52.

te kaupapa wairua nei. [The ancestress mother Nga-harakeke's dream
lead to the design/visage of this university/house  of
learning/knowledge. It was spiritual phenomena of the ancestors
concerning the night skies. This fohunga ancestress discussed this
with the tohunga: Te Ra Karepe, Rangawhenua and others, so that

they might really consider these particular spiritual issues.]

Na o matou tupuna tohunga i hanga te whare nei, he momo ripeka te
ahua, he ahua rereké atu ki wétehi atu o matou whare tupuna. Ko
teétahi o nga korero i puta mai mo te ripeka nei, hei whanui atu te
whare ra ki nga tai e wha, nga tai katoa, ara, ki nga iwi katoa, puta atu
ki te Ao Whanui. [Our ancestors created this building, in a type of
cross form/design, which was a different form from most of our other
ancestral houses. One of the traditions about this cross-form building,
was that it represented the four directions, all the directions, and thus
all peoples, to all of the Wider World.]

| matakite te tohunga ra a Te Ra Karepe. Na tona matakite i hanga
ripeka tapa-wha te whare wananga ra. | te wa tiwhera whare i tono
nga tohunga ki nga Atua kia ua mai, kia puhia mai e nga hau. Katahi
ano ka tae mai he tino awha i téna po. Tino kaha rawa nga hau, te ua,
éngari i t0 kaha taua whare. [The fohunga, Te Ra Karepe had a
matakite {a ‘vision’ in the spiritual sensej. From his matakite arose the
cross-form  four-winged design of this university/house of
learning/knowledge. At the opening of the building the tohunga
invoked the Gods to rain on it, to blow winds on it. That night a huge
storm hit. Powerful gales blew and heavy rain, but the building stood

strong.]

Ko Te Manawanui 6 Rangi te ingoa o te poutokomanawa o te whare

ra, kei runga te marae o Miringa Te Karaka. Kua ngaro atu te
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53.

54.

tokomaha o nga korero, me nga tikanga o Te Pao Miere i tupu ake kei
Miringa Te Kakara. [The poutokomanawa {lit. ‘The post which supports
the heart of the house’} of the whare wananga is named ‘Te
Manawanui 6 Rangi’ {The Great Heart of the Sky} which sits on the
marae of Miringa Te Karaka. So many of the traditions have been lost
and the ftikanga/solemn duties/ laws/ethics of The Pao Miere

system/way which arose at Miringa Te Karaka.]

Ko taku koroua i whanau mai i te whenua o Te Tiroa hei kaimahi mo
nga kuia tohunga ra, i te taha o Miringa Te Kakara, a, i tikina atu ia e
ona kaumatua kia ringa raupa, hei ngarengare mo nga kuia, a, i
whakarongo korero kei waho te Whare. | mau korero ia i roto i nga
ahua o te whare nei. Ko te nuinga o nga korero o Miringa Te Kakara,
kua ngaro, éngari ko matou e kawe tonu ana i nga whakapapa me nga
wairua o nga tupuna nei. /My grandfather was born on the lands at Te
Tiroa and was destined fo be a worker for the ancestress fohunga
there at Miringa Te Kakara, and was taken there by his grandparents
to be a {ringa raupa} ‘calloused hands’, a {ngarengare} servant to the
ancestresses there. He listened to their activities from outside the
Building. He gleaned overheard stories from discussions inside the
Whare. Most of the Miringa Te Kakara traditions are gone, lost, but we

still carry the whakapapa and the spirits of those ancestors.]

Ka tae atu te rongo o te whare wananga nei ki nga tohunga o nga iwi
maha, huri noa i te motu. Ehara i te whakahihi te korero nei, éngari i
haere mai nga tohunga ratou ko o ratou whanau ki Miringa Te Kakara,
hei whai matauranga o Te Pao Miere, nga rongoa, me nga
maramatanga o matou matua tupuna, nga tohunga wahine, tohunga
tane hoki. [The reputation of this university/house  of

learning/knowledge spread fo many tribal nations all over the country.
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55.

56.

57.

This is not fo be boastful, but in fact many fohunga and their families
came to Miringa Te Kakara, to pursue knowledge of Te Pao Miere, the
medicines/healing, the understandings of our ancesfors, from our
ancestress tohunga/priestesses, and the ancestor tohunga/priests as
well.]

| haere mai a Te Ua Haumene, a muri nga raruraru kei Parihaka. |
haere mai a Te Kooti Rikirangi, tono kia matou tupuna tohunga ko Te
Ra Karepe, me Rangawhenua kia noho, a, i muri te wananga korero
mo nga ra e toru, katahi ka whakaae ratou kia noho mai ia me Ona
hoa, whanau - i noho ratou mo nga tau tekau-ma-tahi. | ako a Te Kooti
i nga tohunga ra, a Rangawhenua raua ko Te Ra Karepe. Ko étehi atu
tohunga i haere mai ki Miringa Te Kakara noho ai. | whai mohiotanga,
whai nohoanga marino ratou ki taua Marae. [Te Ua Haumene came,
after the hardships at Parihaka. Te Kooti Rikirangi came and asked
our ancestor tohunga, Te Ra Karepe and Rangawhenua if he could
stay, and, after three whole days of discussions and deliberations, was
allowed to stay. He stayed with his wives and family for around eleven
years on and off. Te Koofi learnt from those tohunga, Rangawhenua
and Te Ra Karepe. Other tohunga came to Miringa Te Kakara and
stayed. They sought understanding/wisdom and some, a safe peaceful

place to dwell at that Marae.]

Ko te ingoa o te whare ko “Te Whetu Marama o Nga Tau o Hinawa’.
Koia nei te ahua o te whare ra, he whetu marama. [The name of the
Whare was ‘Te Whetu Marama o Nga Tau o Hinawa’ {'The Bright
Stars of the Years of Hinawa’}. This was the nature of that Whare, the

bright stars].

Ko ‘Nga Tau o Hinawa’ te tau e puta mai te whetu motuhake ko

Hinawa. Ehara te whetu nei i puta mai i nga rangi p6 i nga tau katoa.
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58.

59.

60.

He motuhake nga tau e puta mai ana — pea i nga tau hatepe e tekau.
[The name ‘Nga Tau o Hinawa’ refers to the year(s) during which the
unique constellation star means that Hinawa appears. This star does
not appear in the night skies every year. Those years when it does
appear are distinct/unique/unilike others, apparently appearing only in

aonce in every ten year sequence.]

Ko Te Pao Miere i whakaputa i o matou tupuna kia whakatlu hei
hononga o tatou katoa o Te Ao. [The Pao Miere
movement/philosophy/religion/way emerged by our ancestors
establishing a connection of all of us {pronoun inclusive} fto The
World.]

| whiri nga tohunga i nga tangata matara kia whiri rakau, whakareri i
nga papa, me nga mea katoa mo te whare ra. | karakia whakarite i nga
mahi katoa nei. He mahi nui ténei. E ai ki nga korero i mahi ratou tata
tonu ki te tau tekau, hei whakarite i nga papa, mahia i nga mahere,
nga rautau, kia reri mo te wa tika ki te hanga taua whare. [The
ftohunga selected the best artisans fo select wood/timber, ready the
lumber and all the materials for the whare. Preparatory/proper
karakia/prayers/incantations were made at all facets of this work. This
was a massive job. According to our traditions it took nearly ten years
to prepare the wood, make the plans/designs, details, to be ready for

the right time fto construct that whare.]

| matakitaki nga tohunga ki nga whetu mo te wa roa rawa, kia mohio ai
te wa tika kia hanga whare. [The tohunga observed the stars for an

astonishingly long time to know the right time/place to build the whare.]
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61.

62.

63.

| a ratou i reri, i hanga te whare i waenga p0, kia mohio ai te tiranga
tika o te whare, mai nga tohu o nga tiranga o nga whetu, iho mai ki te
whenua. He mahi nui. He hohonu nga whakaritenga kia hono te
whare, mai nga whetu tae noa ki te whenua. [When they were ready,
the fohunga built the whare in the middle of the nighl(s), so that they
would know precisely the perfect orientation of the whare, from the
locations and alignments of the stars, connecting fo the land. It was
arduous work. The preparations were exhaustive to ensure that they

properly connected the whare from the stars right down info the land.]

No reira, ko te whare ra, Te Whetu Marama o Nga Tau o Hinawa, he
hononga o nga whetu o te rangi ki te whenua, hei huarahi mo nga
tangata. [Therefore that whare, ‘Te Whetu Marama o Nga Tau o
Hinawa’ is fo our way of knowing, truly a binding of the stars of the

Skies fto the land as a pathway for humans.]

Ko tétahi tumanako noku, kia awhina au i oku nei iwi, kia hanga ano
he Whare Wananga kei Miringa Te Kakara. [/t /s one of my
hopes/aspirations that | might help our tribal nation to build again, the

University/House of Learning, our whare at Miringa Te Kakara.]

Tikanga: He Taonga (SOl Issue 7)

64.

The Tribunal's Issue about Tikanga is very important. The iwi of
Rereahu and Te lhingarangi have our own special tikanga and ritenga
for all aspects of life, and this was undermined by the Crown
discouraging tikanga tohunga and rongoa Maori for our people for over

a century.
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65.

66.

67.

68.

69.

70.

71.

The Crown worked to destroy our systems, including our wairuatanga

and our tikanga, which was the basis of our whole way of life.

The result is that the Crown attacked our ability to care for our

whanau, our hapu/iwi.

In my view, our tikanga rongoa, ritenga and our tapu are taonga tuku

iho which the Crown should have encouraged us to protect and keep.

Instead, the government used the Tohunga Suppression Act to
remove our taonga tikanga, our taonga rongoa and all the ways we

cared for ourselves.

The Crown officials could not understand tikanga and did not want to
understand it. So they made our tohunga and their mahi illegal. This
caused more massive changes to our people and our leadership was
challenged by this. That still impacts on us today. Our taonga are still

being attacked by government systems.

There are many social costs of the Crown outlawing our people’s

tikanga.

Ko Te Kingitanga tétahi o nga tino tikanga o matou iwi o Rereahu me
Te |Ihingarangi. He tino taonga tenei tikanga ki a matou; he hononga o
nga iwi maha o Te Kingitanga. [The Kingitanga is one of the most
cherished tikanga of Rereahu Te Ihingarangi. It is an extremely
treasured tikanga to us, our union/connection/relationship of the many

tribal nation peoples to the Kingitanga.]
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72.

73.

74.

75.

Na Rereahu Te lhingarangi i tuku atu te katoa o te whenua kei raro i te
mana o Kingi Potatau Te Wherowhero. No reira, i kore e hiahia to
matou iwi kia mahia nga ture o Te Koti Whenua Maori, na te mea kua
tukuna, hei marumaru ai e te Kingitanga. [Rereahu Te Ilhingarangi
tuku/placed all of our whenua under the mana of Kingi Potatau Te
Wherowhero. Thus, our tribal nation people did not want fo use/resort
to the rules/laws of The Native Land Court, because we had already

tuku the land to the protection/shelter/shade of the Kingitanga.]

Ko Rereahu Te |hingarangi he iwi tuturu ki te tautoko i te Kingitanga. |
mahi kai mo nga Poukai katoa, tae noa ki naianei e mahi pénei; e
whakareri kai o matou pamu mo nga hakari mo nga Poukai, he hipi, he
kau, he hua rakau, he aha, he aha ranei. [Rereahu Te lhingarangi is a
staunch tribal nation/people in supporting the Kingitanga. As | have
stated, we have made/presented food for every Poukai, right down fo
this day we carry on this work, prepare food from our farms for the
feasts/celebrations of the Poukai, sheep, cafttle, fruit and vegetables,

and so on, whatever we have.]

Na Te Kooti Whenua Maori i haere mai ki waenga a matou, a, ka ki
mai o nga Tiati ki a matou kia whakamaohio ai ko wai matou?! E tino hé
ana nga mahi a taua Koti ki a matou, | te takatakahia tikanga tupuna o
matou iwi. [The Native Land Court came in between us, and, some
Judge or other fold us to tell him who we were? So wrong were those
Courts actions fo us, they trampled upon our ancestral tikanga/laws of

our tribal nation/people.]

Ko te putanga o téna mahi, katahi te Karauna ka tahae whenua Maori.

[The outcome of that, is that the Crown stole Maori land.]
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77.

78.

79.

Na te ture hou a te Karauna i whakawehewehe a matou iwi, hapd,
whanau kia whawhai matou mo nga whenua o matou ano. Koretake.
[By its new laws, does the Crown divide and separate we tribal
nation/people — iwi hapd whanau fo squabble amongst ourselves for

our own lands. Absurd.]

Ko nga toa o Te lhingarangi i puta ki nga pakanga katoa, hei
whakaruruhau i te Kingitanga, mai nga takiwa katoa o tatou Kingi. He
ahua tikanga ano ténei o matou, te whakapono kia pakanga, mena he
takakino e haere mai ana. He iwi rongo pai matou i te nuinga o nga
wa, éngari i nhga wa pakanga, ka maranga a Te lhingarangi ki te
whawhai. [The warriors/soldiers of Te lhingarangi participated in all the
wars fo protect/defend/shield our Kingitanga, in all the
territories/estates of our King. This /s another manifestation of our
tikanga/law/duty, the commitment fo fight/battle, should any evil
approach. We are a peace-loving people the majority of the time, but

in times of war, Te lhingarangi rally to the battle.]

He tino taonga te whakapapa ki a matou. Ko te taonga nei, e kore e
taea nga kupu kia whakamohio i te tapu o o matou whakapapa. [
Whakapapa is a taonga/treasure fo us. Words are not sufficient fo

convey how tapu {sacred/sacrosanct} our whakapapa is.]

Ko nga tapu o nga tupuna e haere tonu ana ahakoa kua mate atu
ratou, ara, ko matou nei nga uri ora nei e kawe tonu ana o ratou
whakapapa. He taonga and nga tapu. [The tapu {sacred/sacrosanct}
of our ancestors continues regardless of their deaths, thus do we their
living descendants, bear/carry forth their whakapapa. Tapu {things
/thoughts/concepts  which are  sacred/sacrosanct} is/are a
taonga/treasure.]
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80.

81.

82.

83.

He taonga te matauranga me te wairuatanga o matou. Na nga ture
Karauna nga taonga nei i whakakorehia, i tahae, i takahia. Ko nga
hohonutanga a nga tohunga Maori, te matauranga tuturu. He taonga
tuku iho. | raro | te Tiriti o Waitangi ko te mahi a te Karauna kia hapai i
a matou e manaki ana i nga taonga nei. Kaore ano te kawanatanga i
mahi tika. /Knowledge and spirituality are taonga/treasure to us. The
Crown's laws/rules — did denigrate, steal, trample these taonga of
ours. The deep esoteric ways and understandings of fohunga Maori,
adn the ancient knowledge/wisdom. These are laonga {treasures}
handed down {sic. to us}). Under Te Tiriti o Waitangi the duty of the
Crown is fo uphold our upholding and nurturing of these taonga. The

government is not acting dutifully.]

He taonga ano to matou rongoa, mai i te mohiotanga o nga rongoa, te
matauranga ra, ki nga taonga wao, ngahere, wai maori, wai tai i mahia
ai 0 matou tupuna, hei ora ai te iwi. fAnother taonga {treasure} is our
medicine/remedies/healing, from the understandings of
medicines/remedies/healing, that knowledge, fo the treasures of the
forest, of the fresh waters, the ocean waters, did our ancestors

create/harness, that the tribal nation/peoples might thrive/live.]

Na nga mahi puhaehae, nga mahinga ture a te Karauna i whaka-iti i
nga taonga Maori nei; nga taonga tikanga. [Of jealousy/envy/insecurity
did the Crown's laws/rules diminish these Maori taonga {freasures},

the treasures of our tikanga.]

Kaore e kore, na te Karauna i hé. [Without doubt, the Crown is at
fault.]
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84.

Ma matou e whakapai, e whakarite i ténei tupuranga, hei ora and nga
iwi, nga hapu Maori. Kia haere pai i te huarahi tika. He taonga te
tikanga. /It is for us fo put right/to correct/fo remedy in this generation,
so that once again our Maori people might thrive. That we might

embark again on the right path. Tikanga is taonga.]

North Island Main Trunk Railway - SOl ISSUE 5

85.

86.

87.

88.

89.

There are many who are experts who will speak to this kaupapa. My

points are only few.

“Na te matakahi iti, ka hinga te totara nui”

[ The tiny wedge fells the mighty fotaral

The Railway was a wedge driven through the heart of Te Rohe Potae

by the Crown to open us up, access our resources and divide us up.

The Crown did not make enough payment to compensate our tupuna

for the huge lands taken.

Some of our tupuna were not paid anything at all for Railway lands. |
believe this is the case for Te Ihingarangi and Tutakamoana.

The Crown took far too much land for the railway, much more than the
‘one chain’ agreed to. They took more and more land for stations,
supply depots, roads and even entire quarries. This was not fair. It was

excessive.
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90.

91.

The whole deal was badly done and badly designed in terms of the
Crown’s duty to act in good faith. The Crown cheated our tupuna, our

people. It profited hugely. Our tupuna did not. They lost out.

The Crown used our Ki Tapu to open up Te Aukati, then drove its
systems through our carefully protected Rohe Potae. We have been

regretting it ever since. | hope we can restore justice now.

Aspirations for our Marae, our Whanau, Hapu, lwi

92.

93.

94.

The Crown has stolen land and tried to undermine the Tino
Rangatiratanga of our Hapu. It has forced alien systems on our
people. It wants to re-define who we are and who we belong to. It
wants to tell us where we belong to, where we whakapapa to and

redefine our tikanga.

This destruction is unacceptable and must change. We assert our Tino
Rangatiratanga here again today, in our lifetimes. We will survive and

bear the paths of our tupuna, the Kingitanga and the wairua.

If we can achieve return of whenua and wai and resources, we can do
this and rebuild, together as Hapu Iwi we can rise again. We will fight
to keep our dignity, protect our whanau with resources as we used to

have.

Waitangi Tribunal process; Our Goals

95.

96.

Whakatika i nga hé. /Right the wrongs.]

Whakahoki whenua ki a matou, whakahoki wai. [Refurn our lands to

us, return our waters.]
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97. Me whakapono te Karauna ki nga tikanga a Te Tiriti o Waitangi.

[Adhere, Crown to the the tikanga of Te Tiriti o Waitangi.]

Kei Te Kuiti, ténei te Ra 23 o Paenga Whawha, 2013.

At Te Kuiti, this 23" Day of April, 2013

No reira, e aku Rangatira, nga tuakana teina, e nga Hau e wha, huri
noa, kia tau te rangimarie o Te Atua Aroha me nga manakitanga o nga
matua tupuna ki 6 tatou whanau, hapu, iwi katoa. [Therefore, my
Lords, my elder and younger siblings, the Four Winds, and beyond, may
the peace of the God of Love and blessings of the ancestors be upon our

families, tribes and all our tribal nations.]
Me nga manakitanga ki a Kingi Tuheitia me tona hoa Te Atawhai, me te

Kahui Ariki o Te Kingitanga. [And blessings to our King Tiheitia and his

spouse Te Atawhai and the Royal Family of the Kingitanga.]

Rire, Rire, Pai Marire!

PIRIPI NGAWHIRA CROWN
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