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May it please the Tribunal

Introduction

1. My name is William Grant Douglas Hori. | am a dairy farmer and | live in

Ohaeawai. | was born 1956.

2. | am a named claimant to the Wai 1312 claim and the son of one of the

original claimants, Tarzan Brown Hori.

Treaty Claim

3. The claims for Te Paparahi O Te Raki, have been underway for quite some
time. During this time a number of our prominent Kaumatua and Kuia have
passed away, including my mother Christine Violet Hori who passed away in

January 2010.

4, We are lucky that our Ngati Kawau kaumatua, Karanga Pourewa, and my
father are still with us here today, but | am also aware that this process will
carry on for much longer. A big reason why | have become involved is to
ensure the continuity of the Ngati Kawau claims beyond the generation of our

present kaumatua.

5. | also became involved to try to carry some of the weight of this claim
process. It is really time consuming as well as costly to get along to all the
necessary hui and gather all the material that we need to present and

support our claim.

6. Through this process | have been able to engage and learn about my tupuna,
hapu and rohe. On the other hand, it angers me at how the Crown has taken
much of our tupuna whenua, taonga and other resources away from us.
Many aspects of the claim process | find incredibly frustrating. The fact that
we the claimants have to prove these breaches of He Whakaputanga and Te
Tiriti and with the limited resources that we have available. Whereas it
should be the Crown explaining why they have left Tangata Whenua bereft of
their whenua, their resources and their culture. To add insult we are required

to prove who we are.
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Another reason why | am providing this korero is to give some insight into the
issues that my generation of Ngati Kawau face. | believe these issues will
also affect subsequent generations. Like most of my whanaunga and
siblings, | am not currently able to live within my Whangaroa rohe. | am
fortunate enough though to have learned skills from my father that have
enabled me to be employed on a number of farms within Whangaroa

throughout my lifetime.

The reason for this is that there is not enough employment or economic
opportunities to sustain us. This in turn is because Ngati Kawau no longer
has the land base that we used to.

| tautoko the Ngati Kawau Wai 1312 claim. | am seeking justice and
recognition for our Ngati Kawau tupuna, return of our tupuna whenua,
compensation and an apology from the Crown for its breaches of He
Whakaputanga and Te Tiriti.

These breaches saw the alienation of Ngati Kawau from much of our tupuna

whenua, taonga and other resources.

What is most important to me from this process is that our Tamariki and
Mokopuna are given equal opportunities so that they can take their rightful

place as partners in the future aspirations of this country.

Whakapapa
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13.
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My whakapapa is outlined in Appendix A to the affidavit of my father, Tarzan
Brown Hori. This is at page 78 of his Affidavit.

We also have close links to other hapu including Ngati Rehia. My great
grandfather Te Paoro Hoori married Haereata Parangi from Ngati Rehia. Her
father was Aperahama Parangi from Waimate, his whakapapa traces back to
Rahiri of Ngapuhi.

My mother is of Te Rarawa and Ngati Kahu descent. Through intermarriage
alliances, like those of my parents, Ngati Kawau has formed strong
relationships with many iwi and hapu from all around the country. Through
this whanaungatanga we have a strong basis to be able to tautoko and awhi
each other.



Rohe
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Te Rohe Potae O Whakaki, is set out below:

Timata mai i Rewarewatahi, i Wairewarewa, fe roto heke iho ki Te
Kirikiri, tatu iho ki te Awa o Tauranga. Ka huri ki te Hauauru tonga
Waimaire, Te Tutu. Ka huri ki te tonga raina tika ki Huru Paki. Haere i
te Ara Para, Tae noa ki Te Wai Waapu, Te ana o Touhuruhuru, Rakau
Wahia, Patuangaanga, Tau Matauri, Te Taraire, Ka huri ki te koitu
Hauauru te Waiwhakapirau, Te Huia, Putataua. Ka huri ki te Hauatu,
Poronui, Mangamutu, raina tika ki Ota, Tae atu ki te Moana Ka marere
ki te Moana, Oteko, Ohauroro, Oheia, Ririwha, Te Karaka. Ka tae ano
ki Rewarewatahi. Ko te Rohe Potae tenei o Whakaki, Te Hapu ko Ngati

Kawau tae noa ki ana uri.

Prior to 1840 Ngati Kawau exercised mana and tino rangatiratanga over Te
Rohe Potae O Whakaki.

Early Years
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| was born in Kaitaia on 21 December 1956. | have seven siblings who were
either born in Kaeo, Kawakawa or Kaitaia, depending on where Mum and

Dad were living at the time. | am number six of my parents’ eight children.

When | was a young boy our whanau lived at Ahipara with Uncle Bill (my
namesake) and Aunty Tira. Uncle Bill was my Mum’s brother. Between the
two families there were a dozen of us kids plus adults living at Ahipara in just
a two bedroom whare. The reason why we stayed with Uncle and Aunty
from Dad's recollection was Mum must have been close to giving birth to my
youngest brother and he wasn’t able to look after Mum and us and run the

farm.

There was no such thing as having a room or even a bed to yourself.

Everyone top and tailed on whatever bed or mattress was available.

Vegetables were harvested from our extensive gardens and seafood was a
major component of our diet. When meat was available it was often cooked
in a stew to make it go further. | can still smell Aunty’s bread cooking in the

wood stove.
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Our whare did have running water, but a limited amount of hot water. This
meant that often us kids, especially the younger boys, had to have a cold
wash. There was no flushing toilet, just a long drop outside. We all had our
chores to do to keep the house in order, but despite the cramped conditions
we all got on well.

These were standard living conditions for Maori at the time, but | enjoyed
living with my extended whanau at Ahipara. It gave me a good insight into

and appreciation of whanaungatanga and communal living.

Te Touwai
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When | was about three or four years old we moved to Te Touwai. We
moved there so we could farm the 200 acres of land that my Dad was able to

get though the Maori Affairs Te Touwai land development scheme.

It was different at Te Touwai. It was just our immediate whanau living there
and we were isolated. Te Huia Road, as it was called then, or Martin Road as
it is now known, only went as far as Whakaari, and didn’'t go right to Matauri
Bay Road as it does today. All the roads in the area were really dusty and
full of pot holes.

Transport and access to groceries, supplies, health care and schools was a
big issue for my whanau back then. There were many times when Mum
made the seven-mile walk to town and back again for flour, sugar, salt, and
tea, carried in a sack on her back, because we either didn’t have a vehicle or

we didn’t have one that was mobile.

Vehicles and machinery were purchased as and when the income allowed.
There was no extra assistance from Maori Affairs for men like my Dad who

were trying to make something out of these isolated and inaccessible farms.

Later when we did have access to a working vehicle, we would sometimes
drive through the backblocks of several farms to visit our Aunty Kuini at
Matauri. Her mother was Te Paea, who was Dad’s Aunty. We had a small
Dodge truck.

Memories of my earlier years at Te Touwai in the 1960s are of gardening or

gathering food and wood for the copper and the fire, and assisting as soon as
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| was old enough with jobs on the farm. We had electricity at this time but it
was quite unreliable. | remember the cowshed was set up so it could be run

with a tractor and belt pulley system during power outages.

All of us children were involved in some way or another in working on the
farm. This continued right up to when we left school and eventually left the

farm, which for me was in 1977.

| remember some of the cows had cow bells tied to their necks. It was our
job to round them up morning and night. The bells made it easier to find
them in the dark and the tea tree and scrub. There were not many fences
back then.

We had no boots so on cold mornings we would warm our feet in the cow

pats. Our feet were calloused from not having shoes or boots to wear.

One job | didn't like was cleaning out the pigsty. The smell of pig excrement
and rotten milk whey seemed to etch into your skin and clothes. The size of

the rats used to scare me as well.

| was glad when the farm switched to wholemilk. Prior to the switch to
wholemilk, we supplied the cream to the Kaeo Dairy Factory and fed the by:
product (milk whey) to the pigs to be fattened and sent to slaughter for extra
income. The introduction of wholemilk collection put an end to the pigs as all

the milk was collected and processed at Moerewa.

This revolutionized dairy farming from out of the 1950’s era and heading into
the 1970’s. This meant no more health and husbandry issues associated

with housed pigs, cleaning stinking sties or handling rotten milk. It was a big
morale boost not to have to do this job anymore. | am not sure that we were
paid any extra for wholemilk though, as the Dairy Company paid on butterfat

content only.

We didn’'t have many cows to start off with because the farm couldn’t grow

enough grass to feed them.

Although the farm didn’t grow much grass in the early years, it did grow a lot
of rushes. The only way to control them was to dig them out by hand. We

didn't have sprays back then. One day | was out digging rushes with my
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older brother. | must have been about 8 or 9 and my older brother about 12.
He was carrying his spade on his shoulder when he tripped. Because he
was carrying his spade on his shoulder he let it go and it cut the back of his
calf muscle badly. That caused a lot of stress and anguish for my parents to

get him to Whangaroa Hospital.

I remember picking up sticks and logs from the flats to try and clear some of

the land for the cows to graze.

Dad used to blow the stumps with dynamite, which was great fun to watch

but cleaning up the mess wasn’t so enjoyable.

Every now and then we would find a big piece of gum. Dad still has a piece.

The smaller bits we used as fire starters.

Looking back on it we burned tons and tons of kauri timber, today it would be
worth a fortune. The kauri heaps were stacked, left to dry and burnt as it was
the only practical way of getting rid of them, because we needed the land

clear of obstacles.

Our Te Touwai lands used to be the Whakaari and Rakauwahia gum fields.
Apparently my grandparents and a lot of the whanau from Matangirau

worked these gum fields.

The land really wasn'’t very well suited to dairy farming at all. 1t was 200

acres, but it was not at all viable in the state it was in. The low fertility and
heavy clay soils resulted in poor pasture, coupled with not enough fencing,
inadequate water supply and large areas of swampland, to list but a few of

the issues.

But this was the land that we got through the Maori Affairs Maori Land

Development Scheme so we did the best we could with it.

| remember fencing in these gum fields. We had to use a crow bar because
it was so hard to dig the posts into the ground. This was because of the

silica type soils, caused by the ancient kauri forests.

In comparison to the lifestyle my school mates had, it seemed to be a hard

life. They enjoyed a better social life, played sport on the weekend and had
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spare time to do what they liked for themselves. We didn’t have the
opportunity to live that lifestyle as we had chores to do even on the
weekends.

Our beach excursions were solely to gather kaimoana. | will speak more
about these shortly.

The other families living at Te Touwai and Whakaari were us, the Rakena
whanau, the Pomana whanau, the Atwell family who farmed part of the
Waitapu block, Uncle Raki and Aunty lolet, Wharepouri Hori’'s whanau, Uncle
Nene and Aunty Wiki, Charlie and Hanna Page (nee Porter) and family,
Dorma Porter’s family, and the Martin family who farmed at Wai Whakapirau.

The road here was later named after the Martins.

Coachie and Alma Harris were the other family who came to work on the Te
Touwai block. They came from out of town and later Ben and Dawn Goulton

and their families came to farm here as well.

All the families affiliate to Ngati Kawau except the Atwell, Martin, Harris and
Goulton families.

| did wonder who and where Coachie Harris and Ben Goulton came from
because we had never seen them before. It wasn’t till much later | learned
Mr Harris came from Leigh and Mr Goulton was a whanaunga of the Maori
Affairs supervisor's wife. | suspect that it is probably through this contact with

the Maori Affairs supervisor that Mr Goulton ended up there.

It used to be just us and the Harris family on Te Touwai. | remember Dad
and Mr Harris not being very happy about having to give a third each of their
farms to make up a farm for Mr Goulton. | think they had to give him some
cows as well. Mr Goulton also got a better house, a herringbone cowshed
rather than a walkthrough, and Dad and Mr Harris had done all the

development on it.
I don’t remember them being compensated for that.

This was our community. We didn’t engage with Matangirau, with Ngati

Kawau or the wider Whangaroa community very often because we were
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isolated and Dad spent the majority of the time trying to make the farm
viable.

| recall one occasion as a boy, probably sometime in the early 1960s, where
our community put on a gala day in Whakaari where it seemed like hundreds

of people from the other marae from all around the county came to it.

That memory has remained in my mind because | don’t know where all those
people have gone. There is just a skeletal representation of those same

families who are connected to the whanau and the rohe today.

Schooling
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The first day | went to school at Kaeo Primary was my first introduction to the
Pakeha world. | was in such a strange environment | cried all day. From a
littte boy’s perspective it was very daunting and authoritative and took me a

long time to get used to such a dominating system.

Still | was a lot more accustomed to the Pakeha world than many of the other
Maori children. This is because my Dad knew we had to learn to be Pakeha
to get by in a Pakeha world, so | was more used to the system. This was
partly why | was able to get into the top stream at school and achieve School
Certificate.

But this also left me in a difficult situation. | hadn’t been brought up Maori, so
| didn’t really fit in with the other Maori children. On the other hand, | was not
Pakeha, and so | didn't fit in with the Pakeha kids either. | was stranded
between two worlds.

| began school in 1961 when | was five. | would take the bus from Te Touwai

to Kaeo. Mostly Maori kids were on the bus.
| don’t remember there being any Maori teachers at Kaeo Primary.

| saw lots of Maori children being reprimanded. | remember that they were
punished more than the European children. | recall one Maori girl having
tape put over her mouth and made to stand at the front, for the duration of

the class. | remember the tears on her face. We were only 6 or 7 years old.
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| don’t remember why she was punished or the reasons why Maori children
were reprimanded more than the Pakeha kids, but I think it was because we
were expected to behave like the other Pakeha children and live in a Pakeha

environment that we were unfamiliar with.

| recall the strap being used only once at Primary School, but you always
heard about someone getting the strap or cane almost daily at the College, |
myself have been on the receiving end of this form of discipline. Sometimes

justified and others not, depending on the mood of the teacher.

This condescending behaviour from the teachers seemed to reflect on how
the European children treated us Maori Kids as well. Although not evident at
the time, it was an insidious enough environment to make me feel like | was
not their equal. If this was racism, how were we as kids in our formative
years able to recognize this, or understand the injustice of it? We had to

cope with it the best way we could, some reacted against it.

After Kaeo Primary | attended Whangaroa College in 1968. This feeling of

inequality was reinforced there as well.

For example, in Geography we were taught a lot about European history and
other cultures of the world. The only things we learned about our own people
was a fantasy version of the great migration and Maori village life. We learnt
nothing about our culture, tikanga, or values or the intrinsic relationship that
we had with our natural environment. Instead we learned about the Kings
and Queens of England so | grew up with the distinct impression that Maori

were second-class citizens.

In the late 1960s, when the outlying Native schools were merged with
Whangaroa College, the classroom numbers doubled so that there were two
classes per year level. All the top students were put in the A classes and the

bottom students in the B classes.

I was put in the A class with only one or two other Maori students. This
separated me from my peers who | was more comfortable with, because

most of the Maori students were put in the B classes.

Maori students also often had no lunch, and some were still illiterate.
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This meant that Maori educational achievements at Whangaroa College was
not as high as our Pakeha counterparts. But we did show our prowess
through sport.

In general the Maori students were not very well dressed. They tended to

have hand me downs. This was the case with my whanau.

Throughout the 1960s when | was at school | saw the poverty and conditions
that Maori families lived in every day. Maori kids often didn’t have enough
money for adequate clothing, food or transport or have the educational

abilities to articulate confidently compared with their European counterparts.

Again this gave me the impression that we were inferior to the Pakeha
children. The disparities between European and Maori at school were very
noticeable. This was reinforced by how differently the teachers treated us

and what we were learning.

| was one of just a few other Maori students in my year who stayed at school

and managed to gain School Certificate.

| achieved School Certificate in Mathematics, English, Geography, and
Science, but felt there was not enough support within the learning

environment at that time for me to continue, so | left.

It was mainly Pakeha kids from Whangaroa College that went to further
education. Mum and Dad didn’t have the finances to pursue this option for
me at the time although they had sent my 2 older brothers to Telford
Agricultural Training College in the South Island.

| worked on the farm for a few years at Te Touwai with Mum and Dad and
then took up a clerical position in Wellington. When | applied for the job |
recall my boss saying to me “We don’t get many of you people with your
qualifications applying for these positions”, which reminded me again that
there were two classes of citizens. This was my first job away from home. It
was liberating to be self supporting and independent. Despite advancing

quickly in this profession, 1 had a yearning for the outdoors way of life.

10
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From there [ took a dairy farming job in Levin. | was married with a daughter
to my first wife by then. Dairy farming is what | grew up with so it was this

profession | returned to.

| have been farming for most of my life. When Dad bought another 600 acres
in Te Touwai in 1980, | moved back to the North to work on this land and |

have mostly been farming in the North since then.

Dad talks about the development of the 600 acres from scrub to productive
pastureland in detail in his Affidavit so | won'’t repeat that here. [ was there
from the start until he decided to sell. From there I managed a dairy unit on
what used to be part of the Otoroa Lands and Survey Department, worked on
a bull beef farm at Taraire, worked on a beef and sheep grazing farm at
Tepene (which included Whakarara), managed a sheep and beef farm for
Kauri Cliffs (which also used to be a part of Otoroa Lands and Survey

Department), and then finally went back to managing a dairy herd again.

Te Reo was never spoken or promoted at school other than when we sang
some of the familiar waiata in singing class. No one really spoke te reo
outside in the playground either.

Te Reo Maori wasn’t even on the curriculum when | left school in the early

1970s. We were made to learn French instead.

Mum and Dad only spoke te reo at home amongst themselves. They did not
speak it to us or teach us.

We didn't go to our Marae much either because they generally were not a
good place for kids in those days. There was a lot of alcohol consumed at
that time on Marae.

| remember Dad saying to me “you will have no need to learn how to speak
Maori because we live in a Pakeha world”. In this respect we were raised

like Europeans.

Mum was a native speaker and would later be involved in starting the

Kohanga Reo in Whangaroa. My mother was very passionate about this

(N
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task. |feel a real loss that she was made to believe that teaching her own
children te reo was not worthwhile. | can't remember when the kohanga reo

movement started but we had all grown up by then.

Later in life | have come to understand that te reo is more than just a
language. It has an intrinsic relationship to tikanga, whakapapa and your
wider whanau and hapu. It is also about mana, tapu, mauri, wairua, identity

and belonging.

This is what most of my generation of Ngati Kawau have missed out on,
including myself. | am not able to understand or speak in my native tongue

and neither can any of my siblings.

Although there are courses available for me to take to learn te reo now, | just
don’t have the time to be doing this with my work and whanau commitments.
To try to pick up and learn te reo now requires a dedicated investment of
time. | try to pick up the odd word here and there though when | am at hui or
around other te reo speakers, but not enough to confidently sit at the taumata
to be a kaikorero at our marae, which poses a problem for me as | take on

kaumatua responsibilities in the future.

I am able to pass on some tikanga that | have learnt from our kaumatua but
my children sadly identify more as European. | feel somewhat at a loss as to
how to break the cycle, as | have mentioned above, to learn tikanga and te
reo as an adult. It saddens me to think that the results of over a century of
racism still impact on us today, where our children insidiously choose the
dominant culture, despite having options today that were not available in my
time.

We used to have a dentist at Kaeo Primary School on certain days. | am

unsure what services are operating at present.

The Whangaroa Hospital has been there as long as | can remember. It used
to have full hospital facilities which was very convenient for Whangaroa
residents. Some of my children were born there. These facilities no longer

operate. The Whangaroa Hospital now primarily cares for the elderly and

12
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basically operates as a consultation and referral facility. All the major cases
are transferred elsewhere. | believe it is one of only two Health Service
providers in the North that is still free. For this reason it is an asset to our
Community, however there is mounting pressure from outside organisations

to close it down altogether.

There have been issues with families not being able to get to the Hospital

because they have no vehicle or money for a taxi.

The Health Board along with the Runanga have helped a bit with providing a
mobile service that goes out to Matangirau and Wainui to service the outlying

communities. I'm not sure if it still operates.

Paying for prescriptions is another issue with some families not able to afford
the cost for these. My daughter who is training to be a Registered Nurse in

the Bay of Islands has indicated that sadly, this still happens today.

The food programmes in lower decile schools is currently a huge political
campaign.. Whangaroa schools fall into this category. This indicates there is

still a lot of poverty in our community.

Traditionally the onset of winter blows an ill wind with the loss of our
treasured taonga, Kaumatua and Kuia, some whom have passed away within
recent weeks. It is a situation we have come to live with and expect and
creates grave concerns for our elderly getting ill during the cold and wet
winter months. The Insulation in Homes programme has been a wonderful

boost but sadly we still lose our Kaumatua and Kuia every year.

In general Maori do not have educational qualifications to compete for any
higher paying jobs, mechanical and labouring work are generally the jobs that
they apply for. Acquiring a bank loan is impossible for most as they generally
don’t have the equity or an adequate income stream to service the loan. The
fractionated share holdings they own in Maori owned land are worthless to
them, because they are not able to borrow against their value in order to

build a home. And so the cycle of lower socio-economic issues in

Whangaroa is perpetuated from one generation to the next.

13
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| have often wondered, how is it that many of the same people | have just
described can go to Australia and be very successful in a relatively short
time? What is the Australian Government doing right in this circumstance
that encourages and uplifts our people? (I am well aware of the gross
injustices that they impose on the aboriginal people) Why does our own
government implement acts and laws which oppress and imprison our people

into poverty?

Employment

100.

101.
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105.

There were limited employment opportunities in Whangaroa when | left

school and the situation today isn’t any better, in fact it may be worse.

There was some work available in forestry when | left school but the forestry
industry in Whangaroa today has pretty much disappeared. The industry

rapidly declined once all the local pine forests had been felled.

There was some labour work available when the Whangaroa County Council
operated a road maintenance crew. This was in the 1970s. But through

restructuring these jobs were lost some time ago.

There are some limited positions available in the commercial fisheries but
these jobs are usually family based. Because of the capital required to run a
commercial fishing business, most of these families are Pakeha. You have

to have the boats and the quota.

A lot of Maori were cut out of the fisheries industry when the quota system
came in 1984. This was because they had to prove the tonnage that they
were catching. The Maori fishing industry up until the 1980s was generally
traditional whanau-based fishing that provided kaimoana for our
communities. Some bartering and cash sales happened too. But when the
quota system came into effect, these whanau didn’t have all the receipts and
paperwork as well as the capital that they needed to be able to purchase

some of the quota.

Matauri, Te Ngaere, Wainui and Matangirau were all fishing villages up until
the 1980s. | remember in the 1970s Joe Samuels would come up our road

selling fish. He is from one of the traditional fishing families from Matauri.

14



106.

107.

108.

109.

110.

111.

Once the quota came in it was illegal for him to continue that practice and all
of a sudden this stopped. The effect on these once thriving communities was
devastating. The ability to utilize their own resources for self sustainability
and independence was taken away from them. Many of our people were oo
proud to accept the dole, and had no option but to find employment
elsewhere. Some of the local fishing families resisted and continued on with
their traditional fishing practices with needless to say some well publicized
court cases against them.

The Kaeo Dairy Factory used to operate where Sandfords Pacific Oyster
Farm is presently located. This provided some employment. All the dairy
farmers in the district used to take their cream here but this was closed down
in 1967. After this, whole milk was taken to Moerewa. Only farms with herds
of a certain size which could produce enough milk were eligible for collection
after the Kaeo Dairy Factory closed. Four smaller sheds down our road

alone closed down, putting more stress and poverty on those families.

Whangaroa Hospital has provided some employment over the years although
its future is uncertain and it has been significantly downsized. The more

serious health emergencies now go to Kawakawa or Whangarei.

Te Runanga O Whaingaroa provides some limited opportunities where and
when it can, including the administration of services to Maori in Whangaroa,
but that depends on other organisations being able to fund those services so

that people here can work to provide them.

Tourism also provides some limited opportunities but again it is those who
have the capital who are able to set up and run these businesses that own
them.

Sandfords Pacific Oyster Farm provided some jobs but they were not very
well paid. This was an Oyster processing factory but it has closed down in
the last few years after a virus came through and wiped out a lot of the

juvenile oysters.

Clayworks mine high quality white clay at Matauri Bay for ceramics.
Although it is not Maori owned and operated, the workers they hire are local

and they have supplied a lot of work to Whangaroa Maori.
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Kauri Cliffs is a golf course, resort and farm at Matauri Bay. It was developed
in the late 1990s, | managed one of the farms there between 2003 and 2008.
During the five years | worked at Kauri Cliffs | had the time to play just one
round of golf. Not many locals and certainly not many Maori get to share in

that infrastructure.

On top of this, the development and maintenance of golf courses generally
have the potential to present some serious environment issues. To keep a
golf course green requires huge amounts of fresh water, sourced locally from
Mahimahi Stream, especially over the summer months. Heaps of chemicals

are utilized as well in order to keep the course in a pristine state.

Generally the higher paid jobs in Whangaroa go to outsiders and the lower

paid maintenance and labouring jobs go to the locals and to Maori.

Skilled farm work, such as shearing, crutching, docking, spraying, fencing

and track maintenance, in Whangaroa is limited and seasonal.

Fruit picking is similar, providing seasonal work at minimum wage, mainly in
kiwifruit and oranges. The recent PSA scare has hit the kiwifruit industry
hard. Even though there hasn’t been any cases in Kerikeri yet, orchards are

downsizing and bracing themselves for it.

There are some teaching opportunities at the Whangaroa kura kaupapa at
Matauri Bay. There are also three kohanga reo schools in Whangaroa; at

Matauri, Matangirau and Tahawai. Public Schools are Whangaroa College,
Kaeo Primary and 2 small country schools at Matauri and Totara North and

there is a private school, St Joseph'’s, at Waitaruke.

In my experience, during my lifetime, the limited job opportunities within
Whangaroa mean that it is not possible for our people, including myself, to
live in and sustain ourselves within our own Rohe and on our own whenua or
with our own resources as our tupuna did and as they expected to be able to

continue to do when they signed He Whakaputanga and Te Tiriti.

| am fortunate enough to have learned the skills from my father that have
enabled me to be employed on a number of farms in Whangaroa including

Te Touwai, Whakaari, Kapiro and Whakarara for various periods of time. But
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121.
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the majority of my generation of Ngati Kawau have had to move away from
the rohe altogether, leaving a skeletal representation of the whanau who

used to be here, to hold the fort as it were.

I am now dairy farming a 200-acre block in Ohaeawai. This means | am
working in the Waimate Taiamai rohe. | am now living and working on the

lands of other hapu and not my own.

All the years that | have worked on this Whenua that once belonged to Ngati
Kawau as well as other Whangaroa hapu, | have often asked myself how did

we lose so much of our land?

The research from the Treaty Claims process has provided me with some
answers to this question and insight into the Crown’s policies and practices
that were implemented over successive years that effectively alienated us

from our tupuna whenua, taonga and other resources.

The question that now has to be asked of the Crown, is why have they
adopted policies which do not align with the guidelines as set out by our
Tupuna in He Whakaputanga and Te Tiriti?

Environment

124.

125.

126.

127.

When | was living at Te Touwai in the 1960s a large part of our food was

kaimoana.

We spent a lot of time gathering cockles, pipi, tio, and pupus from
Whangaroa with Mum, while Dad went fishing with my older brother and
sister. Pipis and cockles were collected on the mud flats. Oysters and pupus
were collected on the rocks on the shoreline right around to Kaheka point.

There were no commercial oyster beds at this stage.

Dad was able to get all the kaimoana he wanted within the harbour and just
outside of it, including kina and crayfish. He was a master fisherman and
would fill the boat.

I remember picking cockles where the oyster beds now are in Whangaroa.

We used to pick them by the super sack full, about 50kg bags. Dad must
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129.

130.

131.

132.

133.

134.

have dropped some off to people on the way home because | don’t recall any

of it being wasted.

Dad would collect the bigger cockles up in the Western Arm of the Harbour

and at Pumanawa.

You cannot collect anywhere near the amount of shellfish that we used to
gather, especially cockles and our native tio. | still take my kids and
grandchildren to the harbour to gather fresh kaimoana when we can. We can
only gather our quota whereas before we would collect enough for our
kaumatua and kuia and our neighbours and they would reciprocate when
they had kaimoana to spare. It is a great shame to have lost this aspect of
whanaungatanga of giving and receiving. [t was an important way of

fostering and maintaining relationships.

One of the reasons for this is because when the Pacific oyster was
introduced, the oyster farms were placed over the deeper parts of the
harbour. This in turn has blocked a lot of the tidal current and caused a lot of

buildup of silt over the pipi and cockle beds.

The oyster farms have also blocked outflow from the Kaeo River and added

to the on-going flooding issues in Kaeo Township and surrounds.

The inner rocks and mud flats of the harbour are now also infested with
Pacific oysters leaving very little room for the Native Tio to grow, which are

much tastier than their larger cousins.

I remember the distinct odour of fish drying on Aunty Kuini’s fence outside of
her whare. | can recall one time she was out in her dinghy, just past the reef
in Putataua (Matauri Bay) holding up a monster snapper she had just caught.
Today it is very rare to catch big snapper in close and you have to go further
out to the Cavalli Islands to catch your quota. Finding legal sized paua on
our coastline is getting harder, the quick measure for kina used to be as big

as your hand, now the size of kina fit inside your hand.

Dad and my older brothers used to net for piper at Matauri Bay as well. They
were quite big, big enough to eat and and we enjoyed eating them. These

days they are smaller and not so plentiful and mostly used for bait.
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When | was a bit older | would go fishing in the Whangaroa Harbour with my
parents too. | remember being able to see the fish when it was on the line
under the boat. The water was much clearer then than it is today. The clarity

of the water now is only about 1 or at best 2 metres.

There used to be specific places in the harbour where you could catch
certain species. You could catch Porae at Te Heiawa and Trevally at

Kaiaraara.

There was a fishing ground for Terakihi and | remember families fishing for

Snapper off the banks this side of the Clansman wharf.

I remember in the 1960s when Marlin could be caught on the inside of
Ririwha Island and at Taheke just off the Cavallis.

You could also catch 30kg and over Hapuku on the outer reefs off Ririwha at

the North Ground and at Ruahine. There used to be large schools of Trevally
and Maomao around these reefs as well. These schools combined with their
associated flock of seabirds were the indicators of the reef structure on the

seabed floor.

| don’t remember anything being wasted because we smoked it all and what

we didn’'t need we gave to other families.

You cannot catch anywhere near the amount of fish that we used to catch
now either. Our traditional fishing grounds are now just a memory of what
was once there. We have to travel further afield just to get our quota, if we
are lucky. The outer grounds no longer have large schools of fish or the
associated bird life around them. If you don’t have landmarks or GPS, they

are not so easy to locate.

The large part of this huge depletion has happened within my lifetime, mostly
during the very period when the Crown said it was putting in place policies

and enforcement methods to protect these fish resources.

One of the reasons that our fish stocks and kaimoana have been severely
depleted is that much more silt has been, and still is, entering our streams.
This ultimately ends up in the harbour. The increase in silt runoff has been

caused by deforestation and the drainage of swamplands as well as
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145.
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intensified livestock farming practices. This has all impacted negatively on

the harbour’s ecosystem.

Traditionally the native bush and swampland filtered the runoff but now so
much more runoff is entering our streams and harbours. The nature of this
runoff has also changed with the conversion of native bush to pasture for
intensified farming. It means that chemical fertilisers and insecticides are

also entering our rivers and harbour.

Not enough is known about how these changes are affecting our rohe. The
whole system has changed. | believe we have lost species that we don’t even
know about because we can’t see them which ultimately affects the whole
downstream ecosystems, right through to the larger pelagic species outside

of the harbour. The mauri of our awa and moana has changed.

The introduction of commercial fisheries and the quota system has also put

increased pressure on our fish stocks.

Still, kaimoana is a big part of life for Ngati Kawau when we are able to meet
together as whanau and hapu. When there are hui or tangi we go to the
moana first. But afterwards we often have to go to the supermarket as well

to top up supplies.

We also do not have the extensive gardens that | remember as a child or the
gardening skills anymore. You need a permanent population that is able to
work the gardens as well as land to have gardens like Ngati Kawau once
used to have. We no longer see the beautifully manicured gardens that used

to be at Matangirau, Mahinepua, Wainui and Matauri.

| remember as a child in the 1960s fishing for Kokopu and eels on the farm at
Te Touwai. We used to catch the Kokopu with a rush and a worm tied to the
end. They were at least 6 inches long, certainly big enough for Mum to fry up
in a pan. | remember them being very bony. | don'’t think they tasted all that

good but it was food that we caught and so we ate it.

It was the same with eel. Dad never liked the smell of eel cooking as he was

brought up on it, so we didn’t have it very often and only smoked. We used
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to take them down to Uncle Raki and our Aunty Wiki. But now | find it is a

treat to have some smoked eel when you are able to get it.

Due to changes in their habitats, | believe the Kokopu are now an

endangered species.

A favourite pastime of ours was catching tadpoles and watching them
metamorphose into frogs. It must have driven Mum crazy because there
were frogs jumping all over the house. They disappeared from the
environment altogether about the mid 1990’s and | have not seen them since.
1 googled “why frogs disappear from the environment” and it stated that frogs

are the most sensitive indicator to changes within the ecosystem.

We spent a lot of time exploring all the creeks and streams in Te Touwai and
Whakaari. Watercress and Puha were mainstays in our diet as well. These
days there are less places to harvest them from, due to restricted access and

on farm spraying practices

There used to be a lot of Raupo in the swamps but with all the drainage that

has taken place, you don’'t see much of that anymore.

| remember when the dragline came to clean out the drains. The old gum
fields had become swamp wasteland, which needed to be drained to convert

them into productive pastureland.

When the dragline came we used to go down with sacks and catch all the

eels but there were so many eels that we ended up by putting most of them
back into the creek again. There were all sizes from little to average to the
occasional monster, and mostly of the long fin variety. There are certainly a

lot less long fin eels around now.

Ngahere and Manu

157.

Dad told us many stories of his bulldozing days and logging the native timber
in his younger days. All species were cut down, Taraire, Rata, Rimu, and
Totara, but Kauri was the main one. As long as they had a decent
circumference and length of barrel to the first branch it was taken. It was his

job to get a road to the trees and drag them to the skids.
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I recall a contractor asking Dad when we were at Te Touwai to cut down and
retrieve some Kauri in bush at the head of the Wainui Valley. Dad took the
job on for the extra money and because it was handy to the farm. Dad was a
specialist at this job and there were not many others who would have been

able to do itin the area. | was about 12 years old at the time.

[ remember one log in particular being taller than Dad at the butt end after it
had been cut down. It had to be cut into 3 pieces before it could be hauled
up to the skids.

This type of timber extraction was very invasive. Anything in front of the
dozer was pushed over to get at the targeted tree. | can still hear the sound

of the tree as it smashed its way to the ground.

My job, along with my siblings, was to haul the strops and wire ropes, and

carry the saws and other gear.

We learned a lot about the different species of trees, what was edible, and
how to make a nikau whare, which was all interesting stuff for a young kid.

When | get the opportunity, | share this knowledge with my own children.

| recall seeing plentiful kereru and tui around. Dad told us they were very
slow breeders and we weren’t allowed to kill any. Kiwi used to run across our

farm. We used to have one living under our wheelbarrow.

Pukeko and pheasant were plentiful. | remember Mum making Pukeko stew

and with pancake it tasted ok.

Dad used to tell us in the old days our people had certain trees that they went
back to every year to harvest the manu that ate the berries from Puriri,

Taraire, Miro, Totara, Kahikatea and Karaka.

Places such as Tauranga, Tehe O Riri, Weta, Whakarara, Tepene,
Mahimabhi, Takou. Te Huia, Te Taraire, Te Rau Miro, and Te Popo at
Hikurua were favourite areas for birding. | have seen kereru so fat they could
hardly lift themselves off the branch. But this was in the early 1980s. | have

not seen birds that big or plentiful since then.
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Where have all the manu gone? | believe that it is because their habitat has
been destroyed that today you don't see birds like | used to. Not only this,
but whatever Ngahere is left, has now been invaded by possums, rats, and

mustelids, and now cats.

The first possum that | ever saw was squashed on the road on the northern
side of Kerikeri. This would have been sometime in the early 1970s. | was
amazed to see this new creature from the South Island. Little did anyone
know that they would become a major ecological disaster in not so many

years to come,

| get really annoyed when | hear so-called greenies criticise how Maori are
supposedly eating all the kereru and yet blatantly overlook statistical facts
that their Pakeha forbears have done so much of the damage to their habitat,
through deforestation and combined with the added pressure of introduced
species. | have heard of cases where whanau have harvested the manu,
which | don’'t agree with, because every bird taken is a whakapapa
extinguished.

| do feel aroha for the manu that are left. The odd pocket of native bush
scattered across the county are largely unprotected from stock grazing
around their roots and any new seedlings are trampled and eaten. There are
a number of these pockets of native bush on farms within Whangaroa.
Without protection these pockets of bush are dying, indicating a downward
spiral to their survival.

In my experience as a trustee and secretary for Karangahape Marae, we
used to get enquiries for cultural assessments from people who wanted to
complete their resource consents for their proposed projects within Ngati
Kawau’'s Rohe. Some of the enquiries came from the Runanga and others
privately. This would have been about 2005 and 2006. | was assigned to
consult with them on behalf of our Marae, along with a representative from
the Historic Places Trust. It was both interesting and frustrating because
being a relatively new component to the consent process, there was no
format or standard guideline to follow, especially as each case is different. In
the end the guideline | used was that if the development affected any of our
wahi tapu and had adverse effects on the environment that was what |

brought back to the Marae, where it was discussed at our next meeting and
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the outcome from that sent back to the enquirer. As well as being time
consuming, this was a huge ask for the Far North Regional Council to expect
tangata whenua to perform. Although it was a privilege to be asked, the
practicalities were unworkable, some sites taking 3 or more visits to

complete.

| have seen roads put on ridges leading to vantage points to get a view of the
harbour which should never have been allowed or badly constructed water
tabling causing scouring and erosion. In one case a neighbour below lost his
garage and nearly part of his house because rainwater runoff was directed in
the wrong place. | have seen roads constructed along the toe of steep
ridges, consequently in the first heavy rains, the bank and whole siding slips
down. There were middens which had already been destroyed through
construction, but we GPS and recorded them anyway. In every case that |
observed where the soil had been disturbed on the steeper country,

rainwater runoff was carrying silt into the waterways.

The Karangahape Marae Trust would provide sign off on some consents with
various requirements about protection mechanisims that should be in place,
for others we would forward our findings and recommendations. | felt we

were just a reporting back function with no real powers to be effective.

| found that there was not enough follow up action from the Regional Council
to ensure that the consents were being adhered to, and that by the time the
Marae Trust was notified, the projects were already underway and the
damage had already been done. | believe Te Runanga O Whaingaroa have
undertaken to do this mahi.

| am still a trustee of Karangahape Marae. | have to travel back and forward
from Ohaeawai for trustee hui and other hui to fullfil this role.

For nearly 200 years Pakeha have ignored the values of mana, tapu, mauri

and wairua that my Tupuna had for their natural environment.

Archaeological evidence along with our tawhito korero has indicated pre-
European occupation going back a 1000 years to the time of Kupe with

minimal impact to the environment. Since European contact however the
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landscape and mauri of our whenua has markedly degenerated and

continues to do so.

The Crown, local government and conservationist groups need to open up
space for hapu involvement and hapu directed initiatives for environmental
management. This cannot be simply a box ticking exercise where the Crown
talks to some Maori and considers it consultation or engagement. Hapu
involvement needs proper consideration and funding for effective and

sustainable management of our environment.

Land Issues

179.

180.

181.

182.

183.

I have a clear memory of the Lands and Survey Department farms at Otoroa

and Whakarara.

My whanaunga Billy Pomana, his wife and their large family of children used

to live and work on the Otoroa block at Hikurua Road.

I can recall when the farms were put up for sale to private purchasers in the
late 1970s. All of the lands were purchased by outsiders all of whom were
Pakeha. These farms should have been offered back to our Maori returned
serviceman and their families, or to tangata whenua. | don’t recall any
consultation with tangata whenua taking place. A lot of these farms have
changed ownership since, but none of the [and has come back to Ngati
Kawau.

The Pomana whanau, who are Ngati Kawau, had to move off tupuna whenua
that they were working on, because the Crown had sold the farm to a

bachelor who came from Waihi, | believe. it always bothered me that a single
man could oust a married man and his entire family. They moved to Kaikohe
and sought employment there. This farm was later sold to Kauri Cliffs which |

managed for 5 years.

One of these farms at Hauriri has been put up for auction in recent years. It
was put on the market for sale under the title ‘WWharemoa’ which upsets me,
as it degrades our reo for their convenience and advertising purposes.

‘Wharemoa’ to them means the ‘House of Moore.” Hauriri the name given by
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our Tupuna for this area means “angry wind”, and having lived there myself it

lives up to its name

Dad has some minor share interests in Te Rohe Potae O Whakaki, but
nothing that our whanau can pull together to make any viable economic
structures or land holdings. They are at Matangirau, Taupo, Ririwha and at
Matauri.

As | have mentioned, a lot of my generation of Ngati Kawau cannot live in
Whangaroa anymore, because there is no work, no opportunities or enough
land for sustainable living. | now live in Ohaeawai with my wife and three
children, but | want to be able to bring my whanau back to our Ngati Kawau

lands, as well as the farming skill that | have acquired.

My brother too would come back if he could. He is a dairy farmer too and
moved to the Bay of Plenty in the late 1980’s. We worked together at Te
Touwai for a number of years. Our whanau and my extended Ngati Kawau

whanau have all these skills that we are wanting to bring back to our whenua.

The mokopuna of Te Paoro Hoori, number in the many hundreds. Our
whanau alone have skills in farming, construction and building, from airline
pilots to nursing and administration. On the wider skill set of Ngati Kawau we
have the capacity to build our own community. What we don’t have is the

opportunity and resources to achieve this on our own Tupuna Whenua.

Again | have wondered how and why these lands were taken as | have
worked on most of them. These farms combined with the Te Taraire blocks

are the highest producing farms in Whangaroa.

The only access we have to these blocks is by being a mere labourer on
them. Access to the rivers for eeling and gathering watercress is by

permission only.

| can trace my tupuna, Te Paoro Hoori's footprints right around the Rohe,
from Whakaari, Matangirau, Taupo, Ririwha, Mahinepua, Matauri,

Tapuaetahi, and Mahimabhi.
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191.  Why has my tupuna’s footprint been extinguished from Whakarara, Te
Taraire, Takou, Te Huia and Waiwhakapirau when clearly his Whakatauki

states that Ngati Kawau once owned it all?
Maunga

192. Maunga are places of special significance to Maori. The maunga of
significance to Ngati Kawau are Te Huia, Whakarara, Ohautieke, Te Tutu, Te
Kahikatoa, Te Kauri, Ohakiri, Kowhairoa, Kaiaraara, Hopekako, Mangapiko,

Maungaemiemi, Taratara and Maungataniwha.

193. Despite this special significance, the Crown has allowed structures to be
placed on maunga, specifically WWhakarara and Orotere, and a soon to be
constructed weather station on Te Huia, without full consultation with

Tangata Whenua.

194, | don’t recall any consultation regarding repeater stations on Whakarara and
Orotere. This may have occurred at Matauri. Consultation was sought at
Karangahape for the Weather Station for Te Huia, but only in regards to
access through a Maori-owned block of land, in which the majority of the
shareholders affiliate to Ngati Kawau. Our tupuna owned the whenua that
his bare foot stood on and as far as he could see around him and everything
that existed between the realm of Ranginui and Papatuanuku, including the
airspace. This was not discussed, and like the water and foreshore and
seabed, under the Crown it has been taken for granted that it doesn’'t belong
to anyone. Kahore, Te Huinga Hau O Te Rohe Potae O Whakaki belongs to

Ngati Kawau.
Wahi Tapu and Scenic Reserves
195. The Pa sites within Te Rohe Potae O Whakaki are as follows:

Te Kauri, Hine a Mohi, Purunui, Wairaupo, Kurunga, Kaheka, Marutoia, Te
Karaka, Parapara, Pahuhu, Pararako, Ohauroro, Oheia, Ruakipiha,
Mohona, Tokaroa, Hihi O Te Ra, Whakarewaatara, Ngataiwhakarongarua,
Kawaorangi, Hororoa, Rewarewatahi, Pakuru, Omiru, Whakaruraurakau,
Rawhitiroa, Opiri, Paarua, Tapahuerua, Puketarata, Wharengerete,

Opounui, Parua, Manawakina, Pukewhetu, Waharau, Taumatakarawai, Te
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200.

201.

Tau O Taki, Whakaongaonga, Orimuiti, Te Karo, Tutukorokio, Kaikupenga,

Onhikihiki, Piakoa, Haimana, Orongo and Rangihamama.

The Urupa sites are Orotere, Tauaki, Te Moari, Pahuhu, Te Ana O
Touhuruhuru, Mangapiko, Otako, Kuratauaki, Paeroa, Paieke, Rakura, Te
Towai, Tokaroa, Whakaparaheka, Waiparariki, Oparae, Whakamuhu, Te

Papatahi, Te Torere, Te Hautapu and Karewa.

Other Wahi Tapu sites are Tuhungahungaiti, Te Hoanga, Otawhiri,
Otamawharo, Motutapu, Okahumoko, Te Komanga, Tehaamatua, Hununga
O Tupuna, Paratukake, Te Pirita and Whakamihia.

These are all located on privately owned land in Te Taraire, Matangirau,
Tauranga Bay and Matauri Bay. Some of them are situated on land now

owned by the Kauri Cliffs golf club in Matauri Bay.

Some of the land is owned by investors from overseas and it is hard to speak
to them about gaining access, so the Claimants have a real problem with

accessing the pa sites.

Currently, the Department of Conservation administers all publicly owned
land that is protected for scenic, scientific, historic and cultural reasons or set
aside for recreation, including reserves and parks. They are: Te Popo Scenic
Reserve, Hikurua Conservation area, Takou River Marginal Strip, Takou
Scenic Reserve, Kukuparere Scenic Reserve, Kaeo Bush Scenic Reserve, St
Pauls Rock Scenic Reserve, Whangaroa Harbour Marginal Strip, Kingfish
Point Marginal Strip, Tauranga Valley Scenic Reserve, Te Anina Point
Conservation Area, Whangaroa Forest Conservation Area, Whakarara
Scenic Reserve, Motukawanui Island Scenic Reserve, Mahinepua Peninsula

Scenic Reserve and Mahinepua Local Purpose Esplanade Reserve.

| wished to provide this information to expand on what was included in the
Wai 1312 Amended Statement of Claim. | also want to include it because |
do not believe that any sincere redress can ignore these sites of significance
for Ngati Kawau.
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Closing Remarks

202.

203.

204.

2065.

206.

One of the outcomes | want to see from this process is the return of our fertile
and productive lands so that we can come back to live and work in our own

Rohe, on our own whenua.

This would allow my generation, as well as future generations of Ngati

Kawau whanau, to advance our skills, industry and knowledge on our own
lands. sustainable productivity of this land is key for longevity. | don’t ever
want to see our lands alienated again. | want to see full restoration of mana
whenua and mana moana as promised in He Whakaputanga and Te Tiriti to
Ngati Kawau. | want our people to be empowered to take leadership roles
within our community, to be upstanding in all decisions relating to Te Rohe
Potae O Whakaki, and to receive recognition from all outside organizations of

our Rangatiratanga over all of our Tupuna Whenua and Moana.

| also would like to see some of the misguided beliefs held by so many of the
populace be putto rest. For example the belief that manu are scarce
because Maori ate them all. | find this really frustrating. | am asking that the

Tribunal provide a report that works to combat such misguided beliefs.

The extensive issues relating to flooding in Whangaroa have been covered in
detail in the Affidavits of my Dad and Kana Pourewa, and no doubt others.
What is needed is putea to implement design and construction of a waterway
system of all our sensitive flooding areas at Matangirau, Wainui, and Te
Ngaere which includes clearing, widening and deepening of our rivers and
construction of stop banks where necessary and enlarging outflow capacity

under bridges.

| would also like to see the return of St Pauls Rock Scenic Reserve currently
administered by Department of Conservation, in particular Kaheka Point to
be set aside for the three hapu of Karangahape Marae: Ngati Kawau, Te
Whanau Pani and Ngati Kaitangata, for the purpose of a Marae Reservation
and possibly an Urupa. Included would be an arts and craft centre, to teach
and restore Ngati Kawau tikanga, kawa, te reo and cultural art, lost from
1840 onwards. The Crown should provide putea for its development and

construction.
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Ngati Kawau also want the return of all other lands currently administered by
DOC as listed above and an MOU drawn up with DOC as working partners,
along with other interested parties, namely the Mahinepua Radar Hill
Landcare Group and ongoing putea to implement their continued care and

management.

Ngati Kawau also wish to have greater input into environmental issues within
our Rohe, in order to restore the health and wellbeing of the many bio
diversity ecosystems pertaining to our moana for the benefit of future
generations, from the damage done from past and present land use
practices. To help achieve this goal Ngati Kawau require regular monitoring
of our rivers and streams, in particular those affected by runoff from Kauri
Cliff Golf Course, the Clay Works, streams within the vicinity of dairy effluent
systems and streams around the residential areas of Tauranga Bay, Te
Ngaere Bay and Ota Point. The Crown should provide putea for a member
of Ngati Kawau to do this mahi, who has full right of access and power to
advise and enforce where necessary, for example the clean streams
programme currently in process. Putea is required to put in place a plan for
the restoration of Whangaroa Harbour and should also be provided to the
Matauri Bay Community Nursery for establishment of native plants for

riparian planting.

Full ownership sjhould be restored to Ngati Kawau of all whenua taken under
the Public Works Act which includes but is not limited to all public roads
within Te Rohe Potae O Whakaki. Ngati Kawau must be consulted in regard
to reimbursement for its use and a Memorandum of Understanding drawn up
with Transit New Zealand and others in regard to ongoing rental and

maintenance.

Full and undisputed ownership of the foreshore and seabed should be
restored to Ngati Kawau, along with all other hapu who affiliate with the
coastal waters from Berghan Point in the North to the Black Rocks to the
South and out to beyond the continental shelf. The Crown should purchase
back all quota pertaining to these waters and return the same to those hapu
adversely affected by acts and policies that have denied our people of their

OoWn resources.
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Full ownership should be restored to Ngati Kawau and all affiliated hapu of all
the outer islands in the area as described above. The Crown should provide
putea to purchase back all islands now in private hands and return the same
to those affected hapu who have been alienated from them. The Crown
should also provide putea for their restoration to enable our Qi to return for
the benefit of our future generations. Included is Ngati Kawau’s continued
Rangatiratanga over Oruatemanu, an island of great geological significance

with fossils dating back to the Triassic and Permian eras.

To ensure continued access to the moana for future generations, full
ownership should be restored to Ngati Kawau and all affiliated hapu of all
Council owned public reserves, in particular those on our coastal areas as
described above, and a Memorandum of Understanding to be drawn up with
the Far North District Council and others for their continued care and
maintenance. The Crown should also provide Putea to purchase the
Tauranga Bay Holiday Park from Far North District Council on behalf of Ngati

Kawau for advancement towards our own economic stability.

Full ownership should be restored to Ngati Kawau of all minerals including
gas, oil and aggregate, on land and sea, within Te Rohe Potae O Whakaki.
The Crown should compensate Ngati Kawau on a royalty basis for all
minerals and aggregate extracted to date and a Memorandum of
Understanding drawn up between Ngati Kawau and all interested parties

regarding all future extractions.

Full restoration should be made of all the original place names within Te

Rohe Potae O Whakaki that were given by our Tupuna.

I would also like the Crown, to place a caveat on all lands previously owned
by the Crown including what was deemed scrip and surplus lands on behalf
of Ngati Kawau, and to provide putea to repurchase all of these lands as and
when they come up for sale. The duration of time being equal to the time
Ngati Kawau have been alienated from their lands, in order to complete the
purchases. These lands are mainly but not restricted to Te Huia, Te Taraire,
Takou and Whakarara and others. Given that Te Taraire for example, was
alienated from 1858 to 1865 equates to 155 years that | give the Crown, to
purchase these alienated lands back again for Ngati Kawau. [ don’'t want

compensation for the loss of the land but return of the land itself, however
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long it takes, because this is our economic base for our future generations of
Ngati Kawau.

Tangata Whenua of today have lived under an oppressive and aggressive
Governmental regime for over one and a half centuries. The injustices must
not continue into the next generation, they STOP HERE. It is difficult to
visualize how Ngati Kawau will evolve in another one and a half centuries’
time, but the footprint laid down today must open the pathway for our
descendants to have better and equal opportunities made available to them,
so that they will be respected and recognized and will be leaders and

contributors to their communities in their time .

Te Rohe Potae O Whakaki is the centre of our universe. We may presently
live and work away from here but our hearts are very much tied to our
Tupuna Whenua. When we have taken our last breath we will come back
and be laid down next to our Tupuna and the many generations of those
gone before us. Surely for goodness and mercy’s sake this proves beyond a
doubt who we are and the Tupuna Whenua to which we belong and to which

we will return. This is our Turangawaewae.

My question to the Crown is, Who are you to question who | am or where |
belong? Why do we the claimants have to prove a wrong we didn’t commit?
The charges against the Crown were laid in Stage One, yet we are still
waiting for a response. Which part of He Whakaputanga and Te Tiriti gave
you the sole right to rule over us and take our whenua and resources from us
in our own country? The injustices that tangata whenua have been subjected
to over the last century and a half from the Crown, are NOT the partnership

agreements that our Tupuna signed up for in 1835 and 1840.

William Grant Douglas Hori
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