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Brief of Evidence of Ben Te Waiohau Te Haara 

 

E hara nga tai katoa 

Me nga Rangatiratanga 

He Rangatiratanga A-pori 

Ka Pa Ko Au 

Ko te titi ko te Aporei 

Ko Tama Purupuru Marire 

Ko Ngati Rangi 

Ko te Anga Anga titi iho I te Rangi 

 

Boast not of the lordliness of other seas 
And of the fairness of these climes 

Described by unknown castaways of no particular country; 
Unlike myself, a fixture reflecting the beauty of  a land 

Wherein my fathers from time immemorial 
Have played in childhood, as I myself have played, 

Who know not as I myself know, 
Not of any other sky, 

Save that now crowning my head. 

Ko Ngati Rangi tenei e tu atu nei 

 

1. From the preface to the English Church of New Zealand by HT Purchas, 

I quote:  

”If asked why I took in hand a task of such difficulty and delicacy 
as that of writing a history of the church of our dominion I can 
really find no more truthful answer than that of a school boy, 
“Please, sir, I couldn’t help it”.  From boyhood days in the old 
country, when a copy of the Life of Marsden fell into my hands, I 
felt drawn to the subject; the reading of Selwyns biography 
strengthened the attraction; the urging of friends in later years 
combined with my own inclinations; and thus the work was well 
on its way when the General Synod of 1913 committed it to my 
hands as a definite duty.   HT Purchas writes in his history: For 
the seed plot of Christianity and civilization in New Zealand we 
must look away from the present centres of population to the 
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beautiful harbor which cluster around the extreme north of this 
country. Chief among these stand, the Bay of Islands. 

This noble sheet of water, with its hundred islands, its far-
reaching inlets, its wooded coves and sheltered beaches, was 
for more than a quarter of a century, the focus of whatever 
intellectual or spiritual light New Zealand enjoyed. 

Here, the gospel of Christ was first proclaimed, and the first 
missionary stations were established.  Here, were founded the 
first schools, the first printing press, the first theological college, 
the first library.  Here, the first bishop fixed his headquarters, and 
here, he convened the first synod.  Here, was signed the Treaty 
of Waitangi by which the islands passed under British rule and 
here, was the temporary capital of the first governor.  Here, too 
was the first theatre of the first war between Maori and Pakeha, 
here, stood the flagstaff which Heke cut down, from these hills 
on the west the missionaries beheld the burning of Kororareka 
whose smoke rose up “like the smoke of a furnace.”   

 

2. You may well ask, why I am here, nearly 200 years later, the first Maori 

Bishop elected to the Tai Tokerau and now retired.  As a schoolboy of 

the past, my ancestors have allowed me to touch their garment. No 

different from the boyhood of Purchas. 

 

3. I was born on a battlefield known as Ohaeawai. The specific land blocks 

are Puketapu 1A – the battlefield, Marunui Cemetery, and St Michael’s 

Church. Puketapu 2A, the marae, homestead and my birthplace.  

Puketapu 3, the school and Puketapu 4, the Post Office.   

 

4. My name is Waiohau Rui Te Haara. I am giving evidence on behalf of 

the hapu Ngati Rangi in respect of the Northern War and 

Rangatiratanga issue as it affected our hapu. 

 

5. At the outset I wish to state that Te Haara who signed Te Tiriti did not do 

so believing her was giving up his authority. He is recorded by Colenso 

as saying : 

“What do you think I wont do what I like with my own”1 

 

                                                
1 See Phillipson, Wai 1040 #A1, page 303 
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6. Te Haara had travelled with Henry Williams to the Cook Strait to assist 

him in collecting signatures to the Treaty in 1840. Williams often referred 

to our tupuna Te Haara an uncivilized sly savage, with a mind of his 

own. 

 

7. Te Haara acted with determination to retain his authority. Likewise his 

son Heta Te Haara continued this legacy until his death. Te Haara 

drowned (with a relative Koitikitikii from Tautoro) off cape Brett on their 

return journey to the Bay of Islands. Part of his flesh was discovered in a 

mako shark by people from Ngati Wai who were on a fishing expedition. 

He was identified by his tattoo. Muskets were fired, destroyed, and put 

in a cave as a sign of mourning. There was a waiata tangi for Te Hara 

and Koitikitiki composed. Na Ngakuru Pene Hare nga kupu, me nga 

whakamarama. This waiata tangi is sometimes performed by the 

Tautoro peoples. 

 

8. Maori firing off three shots when a person died or when they were 

buried has become a custom and is practiced even today. This custom 

dates back to when Te Haara and Koitikitiki died. I believe this is 

attributable to things like the 21 gun salute and is intended to honour the 

person who has passed on. It also worked to inform people when 

somebody had died.  

 

9. One example of maintaining our rangatiratanga was our hapu 

involvement in the battle of Ohaeawai. Partly we were involved because 

it took place on our lands and on our doorstep. It is likely that if it hadn’t 

we may very well have remained neutral. But we know it took place 

there because we supported the reasons for the fighting and that was to 

exercise and maintain rangatiratanga as had been guaranteed to us by 

Te Tiriti. At this time, it was Te Haara’s son, Heta Te Haara who held 

the mana of Ngati Rangi hapu, however, he was just a young man then. 

 

The Battle of Ohaeawai 

10. On June 23rd 1845 Lt. Colonel Despard lead his troops to Ohaeawai, the 

following day they attacked the Pa. Despite Despard’s troops using ‘two 
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6 pounder field guns and two 12 pounder carronades or mortars’ the 

attack failed to damage the pa, the damage that was caused was 

repaired by the defenders at nighttime. Some of the mortar bombs failed 

to explode which the defenders used the gunpowder from. The lack of 

damage to the Pa from Depard’s week long attack was due to its 

construction. 

 

The main stockade, or “Kiritangata” consisted of heavy Puriri posts - 

some so heavy that it needed thirty men with ropes to raise them - set 

about six feet into the ground, and rising ti a height of nearly twenty-

fours feet. Inside this stockade was a trench in which the defenders 

stood to fire their muskets and “tupara” though loopholes at ground 

level. Outside this main stockade, with a gap of only about four feet, was 

the “Pekerangi” - a further stockade of lighter timber. The “ Pekerangi 

was masked with a thick paddling of bundles of green flax, down to 

about a foot above the ground line, to deaden the force of cannon or 

musket balls, and to minmise flying splinters. The flax padding also hid 

the constructional details of the pa from the attacking forces, and the 

outer stockade itself, while of lighter construction than the main one, 

was sufficiently strong to delay a storming party, trying to pull it down, 

long enough for the defenders in the trench behind the main stockade to 

shoot them down.  

 

Another feature of the defences was the provision of “koki”, bastions 
or flanking angles, jutting out from the main lines of the stockade, to 
enable the defenders to bring enfilading fire to bear on an assault 
party. In several of these flanking angles the defenders also mounted 
ships’ guns - two 9 pounders, one 4 pounder iron cannon, and a 2 
pounder swivel gun. 

Within the main stockade, and connected with the firing trench by 
tunnels, were deep dugouts roofed over with logs and with up to six 
feet of earth piled up on top of the logs. During bombardment the 
garrison was able to rest in the dugouts, safe from cannon balls or 
mortar bombs, and the firing trench needed to be manned only when 
the sentries reported troops advancing towards the pa. 

Colonel Despard, of course, could not see what was behind the flax-
padded ‘Pekerangi’ or outer stockade, so he had no idea of the great 
strength of the whole fortification, which, in his conceited ignorance, 
he looked upon as a mere barricade erected by natives, to be 
overcomes with ease by British troops. 



 6 

He would not heed the advice of his own officers, some of whom had 
a fair idea of the hidden strength of the defences, nor could his allies 
Waaka Nene and Te Taonui convince him that it would be suicide to 
storm the pa unless a breach were first made, not only in the 
“Pekerangi”, but in the main stockade behind it.2 

 

11. After not making any progress using light artillery Despard requested 

the loan of a 32-pounder naval gun from H.M.S Hazard. On the 30th of 

June Despard and his troops used this naval gun on the Pa, this attack 

also failed to damage the Pa. Despard decided to relocate the naval gun 

on to “Waaka’s Hill”.  

 

12. Whilst this was happening one of our Rangatira Kou (also a signatory to 

Te Tiriti) went to the camp of Waka Nene and Aperahama Taonui which 

they had set up on Puketutu hill, and captured the flag they flew there, 

brought it back to our pa and flew it upside down under Heke’s flag. This 

is what incensed Despard and is probably the catalyst for him to go hell 

for leather into a decisive and quick defeat. 

 

13. Heke himself was in Tautoro getting tohunga treatment for a wound he 

suffered from a previous fight. We understand that what has been 

referred to by historians as ‘Heke’s flag’ was really a cloak or kakahu. 

Regardless of what the flag was we understand that it was intended as 

a symbol for our enduring rangatiratanga and as one up manship on the 

British. It was intended to send a message and it did. Obviously we 

understood that it would be considered an insult by Despard and his 

men. 

 

14. We are also aware that Nene and Taonui had originally flown their own 

flag on the flagstaff they had erected on Puketutu for the purpose. Later 

it was taken down and replaced with the union jack. Quite likely if this 

hadn’t happened, the flag capture would not have occurred. 

 

15. After this Despard ordered an attack on the Pa and unwittingly attacked 

the strongest part of the Pa that was made of very strong timber and 

was defended by Pene Taui and forty odd Ngati Rangi warriors. The 

                                                
2 Phillip Williams, The Ohaeewai Story  
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battle lasted eight minutes and British soldiers fell right and left and took 

far heavier losses than our side did. After the short bout of fighting our 

warriors, chanted a victory chant or ngeri which boasted and taunted the 

British further. 

 

E tama te uaua ra  one who wants the battle over quickly 

E tama te maroro e one who is running headlong and ends 

up layed out 

Kei taku ringa e mau ana in my hand I hold 

Te kauae o tama te kihakiha the jawbone of tama te kihakiha 

 

16. Belich refers to the Maori victory chant after the battle as being: 

Oh sons of warrior strength  

Behold the trophy n my hand  

Fruit of the battle strife 

The head of the greedy cormorant that haunts the ocean floor! 

 

We shall fight, we shall fight! 

Ah! You did not remain 

In your home land in Europe 

[here] you lie overwhelmed 

by the swift driving wave of the battle 

 

17. Our people evacuated the Pa on the 10th of July. It has been recorded 

that the British on entering the empty pa the next day, found about 6 

months worth of food stores and possessions so they did not leave the 

pa because they were forced to. They left because they chose to. 

 

18. Haratuas Pa at Pakaraka was then attached on the 16th of July by 

Despard. It was empty when the troops arrived but this was another pa 

possessing a large supply of provisions and it was burnt to the ground. 
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Burial of those Fallen in Battle 
 
19. Te Haara who was only a young man at the time of the battle (late 

teens) would not allow Williams and the other missionaries to come and 

take the bodies for burial. They were allowed to remove the bodies two 

days later after discussions with Pene Taui and Haratua from Pakaraka 

where an agreement was reached.  

 

20. It has been recorded that the Rangatira were trying to reach an 

agreement with the British for a month long term of peace in exchange 

for the dead troops, however we understand the British did not agree to 

this ‘time out’ and I have attached a different version of events which 

describes the discussions thus: 

Late in the afternoon, Colonel Despard asked Henry Williams 
to try to obtain permission from the defenders of the pa to 
remove the dead and wounded lying close to the palisades, 
and he accordingly went forward carrying a white flag.  He 
was not perturbed that he could be in danger if the white flag 
were not respected, for he was used to dangerous situations.  
He had joined the Navy as a lad of fourteen as a 
midshipman, and had fought against the Danish fleet at 
Copenhagen in 1807, and against the French in various 
theatres of war, and against the Americans off their Atlantic 
seaboard, until the peace following the battle of Waterloo. 

But the defenders of the pa were in no mood to parley, and 
ordered him to withdraw, in the failing light of that winter 
afternoon.  So he reported his failure to Colonel Despard, and 
then helped the two army surgeons dressing the many 
wounded till 10 pm, when he and Rev Burrows rode back to 
Te Waimate. 

Next morning, 2 July, Williams and Burrows left very early for 
the camp near Ohaeawai, and at the Colonel’s request they 
both approached the pa, carrying a white flag.  Te Haara first 
came out of the pa to say that the bodies could be removed 
only if the Colonel withdrew his whole force at once to Te 
Waimate, and from thence to the Bay.  Nevertheless, some 
five other chiefs, (but not Pene Taui or Kawiti) joined Te 
Haara, and a “korero” ensued with the two Pakehas, sitting 
on a log in ‘no-man’s-land’, for about an hour and a half!  
They were allowed to inspect, but not touch, the bodies, 
among which they recognised those of Lieut. “Toby” Phillpotts 
of HMS “Hazard”, son of the Bishop of Exeter, and of Captain 
Grant.  And hanging from the palisades he had been trying to 
climb when shot at close range, was “Toby’s” monocle!  
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As the ‘korero’ came to an end and the envoys were returning 
to report to the Colonel, Pene Taui called out to them from 
inside the pa, saying that under any circumstances – that is, 
whether the troops were withdrawn to the Bay or not – they 
would be allowed to remove the bodies the following day, 
early in the morning. 

On Thursday, 3 July, Williams and Burrows were up before 
daylight, but Burrows felt too ill to venture on horseback, so 
Williams rode alone to Ohaeawai, where a white flag had 
been hoisted in the pa, and a messenger sent to say that the 
bodies might be removed.  By the time Burrows arrived on 
the scene about midday, over thirty bodies had been 
recovered and laid in one huge grave, over which Henry 
Williams then conducted the funeral service.  

 

21. The above extract is taken from a speech given by Henry Williams 

grandson, Phillip Williams in 1974 at the 150 year commemoration of 

the battle of Ohaeawai. His information was directly from Henry 

Williams’ diary. As it was taken from a first hand account and fits with 

our understanding of what happened I believe this to be a reliable 

account. 

 

22. There is also an official account of the battle from the New Zealand 

Army which hangs on the wall of the St Michaels Church. 

 

23. The bodies were buried not far from where thy fell in a mass grave. 

Once our family had established the Church my great grandfather 

exhumed the bodies from Puketapu 3 and reinterred them into the 

cemetery on the battle site out of respect and admiration for their 

courage. This was also done as a symbol of peace and remembrance of 

the events that had occurred. 

 

Building Of St. Michaels Church  
 

24. A Church was built on the site of the battle in 1871. 

 

25. There is a story behind the erection of St. Michaels, which begins in 

1863 when a party of 18 Maori went to England with William Jenkins a 

Methodist Lay Preacher and interpreter.  They learned about the futility 

of war and were shown the might and power of the British Empire.  They 
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were paraded and sought after by royalty including Queen Victoria, who 

became godmother to a child born to a couple travelling in the party.  

The child was baptised and named Edward Victor Pomare. When they 

were left stranded in a poor house in London, a Miss Weale came to 

their rescue and paid return fares back to New Zealand for many of the 

abandoned party.   

 

26. As a result of Miss Weale’s generosity, on their return to New Zealand 

they raised funds to pay her back in appreciation of her good will.  She 

refused repayment and suggested that they build a church instead.  The 

people of Mangakahia, built the first church, the Church of the Good 

Shepherd, and the people of Ngawha built the second church, St 

Michaels.  Subsequently, other churches were built in the area.  

 

27. It was decided to build the church on the site of Pene Taui’s pa, where a 

quarter of a century earlier, Colonel Despard’s troops met such a terrible 

defeat.  Here the church would be both a symbol of peace and a 

memorial to the valor of the troops.  The church was duly built on this 

historic site and was consecrated in 1871.   

 

28. A further tribute by our people towards their former opponents was paid 

in 1872 on the 27th anniversary of the battle when the remains of the 

British dead were reinterred in the churchyard of St Michael’s, a fine 

stone cross marking their final resting place.  The people of Ohaeawai 

will always remember Miss Weale.  The stone font presented by her is 

still in use, as is the set of communion vessels sent out later.  The latter 

is engraved, “For the Church of St Michael, Ohaeawai, New Zealand.  

Mo te Whare Karakia o Mikaera kei Ohaeawai, Niu Tireni, 1873.”   

 

 

Lessons 

29. So in recounting briefly one of the physical struggles between our hapu 

and the Crown I reflect on what is the point to all of this? All the death 

and conflict and mistrust and broken promises, during the northern war 

and throughout the decades since. It is and must be for nothing if 
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nothing has been learned from it. So I ask the Crown to reflect on what it 

has learned as a result of its relationship with us for the past 200 years. 

 

30. As the missionaries were inextricably bound up in the processes of 

colonisation and the good tidings they brought as the good news, I too 

have to admit that we too are inextricably bound up in the process of 

colonisation existing in this country of the Bay of Islands where the first 

of most things happened that was supposed to herald a utopia.  You 

could ask the question, who was this utopia created for when so many 

Maori are leaving this country in large numbers in search of a better life 

for themselves and their families in Australia.  Interestingly, it was to 

Australia that the English banished the dregs of their society to serve 

out their sentences and to build a new colony in the New World.   

 

31. In the aftermath of such a history we witness the resurgence of 

Maoritanga in its many varied and rich forms including its colonised form 

and we challenge the ‘one people’ approach, which is a mild version of 

ethnic cleansing.  

 

32. I wish to refer the Tribunal and the Crown to a paper written by John 

Bluck as part of the Theological Education by Extension, which 

highlights some of the fundamental obstacles in our way. Obstacles that 

when identified and acknowledged are easier to overcome. 

 

For those who have grown up in a monoculture mode, 
Pakehatanga might involve facing up to the fact that we have 
lost the right we have long claimed and exercised to decide 
what is culturally normal, natural and orthodox. That means 
giving up and letting go any suggestion that we have a 
central and defining role shaping New Zealand’s future. Bi- 
cultural development, based on the Treaty of Waitangi, sees 
one nation shared by two peoples of equal dignity, two 
cultures of equal value. So the centre of such a society must 
always be shared. The nation vision is bi-focal. Such a 
division has got little to do with numerical size, quantity of 
resources, or even historical vintage. The issue at stake is to 
do with a covenant of mutual respect between two cultures  
that give each other the right  and the space to be different. 
Without that, the two cultures cant work together on any long 
term basis. Only a covenant  of equal dignity can remove the 
fear of the stronger assimilating the weaker. 
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The Treaty of Waitangi for all its historical ambiguities, is 
such a covenant. To avoid facing up to Pakehatanga in this 
way, an impressive selection of avoidance tactics has 
developed. 

 

33. We have grappled with these issues in the Anglican Church and I know 

they are not easy issues to deal with and resolve but they cannot 

continue to be avoided. It is the fundamental premise of the Treaty 

relationship that the Crown has continually avoided. That is the true and 

meaningful expression of rangatiratanga as its sits alongside any 

structure of government. Surely we have learnt that this must be the 

meaningfully addressed. 

 

Ben Waiohau Te Haara 

30 August 2013 

 

 




