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“E rua nga mea matou nei ahau; ko te tatai tangata, ko te tatai whenua” 

 

 Introduction 

1. My name is Wayne Stokes, my cousin an I, Maurice Penney are claimants on 

behalf of the people of Ngare Hauata and Te Urikapana hapu and the 

beneficiaries of the Kiwikiwi Whanau Charitable Trust and the Remana and 

Arihi Kiwikiwi Whanau Trust. 

 

2. Ko wai ahau: In 1955; Arihi Remana Kiwikiwi, my great grandmother 

requested the attendance of my father and the boy “Koroki” as she lay on her 

bed dying. On their arrival she prophesised; “this one, will one day be a leader 

of his people”. Many a time I spent listening to the stories of our people with 

my grandmother Mereana Kiwikiwi and others of her generation.    

 

3. Today I stand humbly before them to bear witness to their story.  

 

4. Ko Haki Taipa te tupuna, he haina ia Te Tiriti I nga wa e rua. Ka moe a HakI 

Taipa ki a Aripo no Whakatohea, ka puta mai Ko Te Waiwhakaruku. Ka moe a 

Te Waiwhakaruku ki a Hemi Kiwikiwi, ka puta mai ko Remana Kiwikiwi tetahi o 

nga potiki e wha, te tuawha he ngarara kua tae mai nga Kaumatua ki te 

tikanga ki waho me whakahoki I raro I te te rakau karaka tapu. Ka moe a 

Remana Kiwikiwi ki a Arihi Cope no Te Hikutu, ka puta mai ko Mereana 

Kiwikiwi, ka moe a Mereana ki a Ted Stokes, ka puta mai ko Ian Stokes, ka 

moe a Ian ki a Merle Tingitingi (Jenkins), nga matua o te kaikorero I mua a 

koutou. 

 

5. I have provided korero in support of our claim which is recorded in the Oral 

and Traditional History Report for Waimate Taiamai,1and I provide this 

statement to further detail the nature and extent of the Crown breaches of Te 

                                                
1 Henare, Petrie and Ors, “Waimate Taiamai  Oral and Traditional History Report”, Wai 1040, #E33. 
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Tiriti o Waitangi (“Te Tiriti”) and the prejudice caused to the people of Ngare 

Hauata and Te Urikapana. 

 

6. This claim is also part of our journey to uncover our history with which we 

have only recently begun to reconnect. In tracing the pathways of our tupuna 

we have begun to unfold our history which enables us to stand and identify 

ourselves, our tupuna, our lands and our taonga tuku iho, as Ngare Hauata 

and Te Urikapana, hapu of Ngapuhi. 

 

7. Many of us have been brought up with an awareness that we have lost our 

lands, resources, our language and our way of life, but we now know how and 

why those losses occurred. We are fortunate to have the diary of my great 

grandfather Remana Kiwikiwi, who was literate in both Te Reo and English. 

His diary describes the events of his daily life and the issues that concerned 

him.   

 

8. We have heard our oral histories from our grandparents, our parents and 

aunts and uncles as well as from others, such as Maori Marsden, Sir James 

Henare, and the old people of Oromahoe. We have read about our history 

through the research of others, including as recorded in, “The Puriri Trees are 

Laughing”.2 Our own research of the Maori Land Court Records has also 

provided information. It is clear that Crown laws, policies and practises have 

had a detrimental effect on our whanau and hapu.   

 

9. Today we present our claim to the Tribunal and ask that the significance of 

Crown breaches of Te Tiriti be recognised and recommendations for redress 

be made.   

 

Ngare Hauata and Te Urikapana 

 

10. I provide a brief history of our hapu from the 1700’s when Ngare Hauata is 

recorded as part of the southern alliance of Ngapuhi hapu who fought Ngati 
                                                

2 Sissons, Hongi, Hohepa, published 1987. 
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Pou for the lands and resources in and around the Waimate Taimai area.3 At 

that time Whaingaroa was the principle leader of Ngare Hauata, and we are 

closely allied with Ngati Rangi at Ngawha, Ngati Hine, Ngati Manu of 

Kororareka and Karetu and other hapu who formerly and continue to reside on 

the Taiamai plains. We also acknowledge the ties that exist with Te Roroa and 

Te Rarawa. I attach hereto some of our key whakapapa lines which also detail 

how we relate to some of our whanaunga. 

 

11. There is korero that says that Ngare Hauata was formed from a branch of 

Ngati Manu, with whom we traditionally shared a tribal boundary at Ngapipito.4 

It is said that Te Urikapana is another branch of Ngare Hauata.5   

 

12. Following the conquest of Ngati Pou, Ngare Hauata held the land at Pakaraka, 

East Taiamai and by 1815 we occupied the settlements at Tautoro, Taiamai, 

Pukenui, Ngawhitu and Okura.6 The main pa was at Ruahaonga and 

Manawhenua on the north side of the Titahi stream and west of the Waiaruhe 

River.7  

 

13. Ngare Hauata occupied a major settlement at Ngawhitu and held fishing rights 

at places including Okura on the Kerikeri Inlet, Matauri Bay and at Waikino on 

the Waikare Inlet. We had eeling rights on the eastern side of Lake Omapere 

with Ngati Rangi and shared the same rights at Lake Owhareiti with our 

neighbouring hapu, Ngati Hine, Ngati Kawa and Ngati Rahiri.8 

 

14. I have read in the Henry Williams Diary that when Ngare Hauata filed past the 

Paihia Mission station at Pakaraka on their way to their fishing grounds it took 

one day, so numerous were our hapu numbers. Later we will indicate how 

quickly these numbers decimated through introduced diseases, sheer poverty 

after the Norther Wars and when combined with almost total loss of land 

                                                
3 Sissons, Hongi, Hohepa, “The Puriri Trees are Laughing”, (published 1987), p32. 
4 The tribal boundaries at Ngapipito were: Ngati Hine to the south, Ngare Hauata to the west, Ngati Kawa and Ngati 
Rahiri to the northwest and Ngati Manu to the east. 
5 Sissons, Hongi, Hohepa, “The Puriri Trees are Laughing”, (published 1987), p120 
6 Sissons, Hongi, Hohepa, “The Puriri Trees are Laughing”, (published 1987), p32. 
7 Sissons, Hongi, Hohepa, “The Puriri Trees are Laughing”, (published 1987), p 108. 
8 Sissons, Hongi, Hohepa, “The Puriri Trees are Laughing”, (published 1987), p35. 
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contributed greatly to the concept that Ngare Hauata/ Te Uri Kapana no longer 

existed. 

 

15. Following Whaingaroa’s demise, his descendant, Te Morenga took over his 

leadership mantle. Te Morenga identified himself as Te Urikapana and Ngare 

Hauata, and was a hugely influential and powerful chief of his time. He was a 

contemporary and at times an adversary of Hongi Hika but they also 

occasionally joined forces (Te Morenga and Hongi Hika expedition to the East 

Cape, 1818) and was involved in intertribal conflicts throughout the motu and 

at home, including in the conflict between Ngati Manu and Ngai Tawake 

known as the ‘Girls War’.  

 

 

16. This whakatauki attributed to Te Morenga9 is an indication of his area of 

influence from Awanui to the North and Dargaville to the South: 

 

Piki mai taku manu 

Kake mai taku manu 

 

Te taha o te Wainui 

Te taha o te Wairoa 

 

Ka tu te rupe ki te tai   and the waters flow    

   out to the sea 

Ka whakaki    gird yourself 

Ka whakaka    prepare yourself 

 

Nau mai Piki mai 

Haere mai 

 
                                                

9 Manuka Henare, and see Te Rarawa TOW Claim 
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17. As a principal leader, Te Morenga met and became a great friend of Reverend 

Samuel Marsden, who relied on Te Morenga’s friendship and patronage to 

travel throughout the motu and meet many senior rangatira and promote 

peace.10 Te Morenga visited Marsden in New South Wales and discussed 

issues of the day with British officials and missionaries alike. He was an 

enthusiast of using technology to farm and to educate his people. Te Morenga 

used his influence and role as a senior rangatira to cultivate a relationship with 

the British and encourage the Crown’s relationship with Ngapuhi.11  

 

18. Te Morenga was a signatory to the 1831 petition to King George, and on 

Busbys’ arrival met with other prominent rangatira as part of Whakaminenga o 

Nga Hapu. He was present when Te Kara was selected and during discussion 

about the rationale for declaring He Whakaputanga.12  

 

19. By the time He Whakaputanga was signed, Te Morenga had died, but Ngare 

Hauata signatories to the Deed included Te Kemara and Marupo.  

 

20. Those of our tupuna who signed Te Tiriti o Waitangi included: Haki Taipa,13Te 

Kemara (Ngare Hauata, Ngati Kawa, based at Waitangi) and Te Kanawa 

(Ngare Hauata and Te Urikapana), Ngere, (Te Urikapana), Kaitara Wiremu 

Kingi (Ngati Hineira, Te Urikapana nephew of Te Morenga and son of Te 

Wera Hauraki) and Iwi (Ngati Rangi, Te Urikapana, brother of Te Morenga 

based in the Taiamai area). Also recorded are: Marupo of Ngati Kawa and 

Ngare Hauata, who was based at Pouerua and Waitangi.14 

 

21. We are in support of the evidence presented by claimants in stage one 

hearings who categorically stated that our tupuna did not cede their 

sovereignty, their mana, their rangatiratanga, and power and authority, when 

they signed He Whakaputanga, or Te Tiriti. These documents were assertions 

of the continuation of their mana and rangatiratanga and that of us, their 

descendants.  
                                                

10 Oral and Traditional History Report: Te Waiamate Taiamai Alliance Wai 1040, #   p161. 
11 Phillipson, “ Bay of Islands Maori and the Crown 1793-1853”, Wai 1040, #A1, p69, 213, 218 
12 Phillipson, “ Bay of Islands Maori and the Crown 1793-1853”, Wai 1040, #A1, p229 and 12 O&T p178 . 
13 Waitangi Tribunal Rangihauau Series District 1 Chapt 3, Page 66. 
14 Phillipson, “ Bay of Islands Maori and the Crown 1793-1853”, Wai 1040, #A1, p301. 
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Rohe 

 

22. Our Amended Statement of Claim describes our rohe, our turangawaewae at 

Ngawhitu, our mana whenua in and around the lands at Manowhenua Pa, 

Ngawhitu, Waitaha, Waitangi, Kerikeri, Ohaeawai, Pouerua, Ngawha, Wharau, 

Okura, Puketotara, and Pakaraka. Our awa, rivers streams and other places 

are also described there. 

 

23. Our older whanau would travel to Kerikeri Inlet at Okura, a traditional fishing 

settlement located at the south side of the Inlet. Our fisheries are also at 

Waitangi, Te Haumi, and Waikare at Waikino with Te Kapotai which is a 

reflection of a number of inter marriages and relationships in our whakapapa 

over a number of generations. We also have rights to fish at Matauri Bay, and 

for eels at Lake Owhareiti. Today sewerage has killed off those eels and the 

watercress at the Lake. 

 

24. In my father’s time, he and his brothers, uncles and cousins could roam over 

our traditional lands, hunting and fishing. The water ways were food baskets  

 

25. Duck shooting was a particular past time as well as providing sustenance for 

the whanau. Today all of that resource is lost through pollution and restricted 

access to our alienated lands. 

 

26. Of the thousands of acres of land that our hapu once had direct kaitiaki over, 

we are now lucky to count double figures, all of which have either become 

general title or have been amalgamated into larger trusts such as Oromahoe, 

Ngati Hine and Ngati Rangi ahu whenua. We have little ability beyond the 

sharing of these meager land resources to recoup our lands lost as a result of 

legislation and Crown policy. We are effectively landless. 
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27. Haki Taipa had transacted land with the Williams family from 1832 and our 

whanau remained closely connected to Henry Williams’ family working side by 

side for many years. The Williams’ employed my great grandparents Remana 

and Alice Kiwikiwi and their children in many roles.  Maryane Williams refers to 

Remana as “Lemon” in letters and diaries. His mother Te Waiwhakaruru and 

her first husband Hemi Kiwikiwi had also worked for Henry Williams.  

 

28. Remana Kiwikiwi farmed 500 acres at Ngawhitu, his daughter, Mariana 

married my grandfather, Ernest Edward (Ted) Stokes who was settled on 

rehabilitated land at Pakaraka following his return from WW1. 

 

29. Remana was working as a blacksmith. He owned a shop for general goods at 

Pakaraka and carted goods and other freight between Pakaraka and Waitangi 

Falls. He ran the farm of 500 acres at Ngawhitu and a butcher shop for a 

period.  

 

30. Remana was instrumental in building his family home and a hall, 

Karangahake, to honour returned soldiers from WWI, which was converted for 

a time to a hospital during the 1918 influenza epidemic. The hospital was only 

for Maori who were refused entry at other hospitals.  

 

31. My grandmother’s two brothers returned from the war also but were not 

offered land (compared with grandfather Ted Stokes) and subsequently died 

from the effects of being gassed in WW1.  

 

32. As a noted tohunga, my great grandfather worked tirelessly to maintain the old 

ways and had the gift of matakite being able to see into other realms and 

receive important messages affecting his responsibilities. These included 

whanau, hapu and land concerns, regardless of the distances. Even as he 

was dying he asked his daughter, my grandmother, to saddle up the horses 

and have them outside the house by midday 12 o’clock - she did and he 

passed away at exactly that time just after Christmas in 1924. 
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 WHENUA 

 

33. Despite the early loss of our hapu lands, our tupuna took advantage of the 

new technologies and land use introduced by Marsden and Williams. They 

entered into land transactions with Williams to encourage his presence, 

amongst them. After Te Tiriti was signed the Crown introduced English land 

laws without reference to or the agreement of our tupuna. The results are what 

we are dealing with today.  

 

Pre 1840 land transactions 

 

34. In 1832, Haki Taipa agreed to transact land at Pakaraka and Pouerua with 

Henry Williams. These transactions only ever intended to be between our 

whanau and the Williams family who were to be the only occupants of the land 

alongside us. This understanding has always been known within our whanau. I 

grew up hearing this story and listening to the confusion and dismay of the old 

people when the Williams family moved on and sold the land to others without 

reference to the early agreements. 

 

35. I was brought up knowing that we were entitled to use the land including at our 

urupa at Pakaraka, Ngawhitu and Kaungarapa but also knowing that our old 

people were upset by the refusal of later owners, after the Williams family had 

moved on, to allow our whanau access to those places as of right.  

 

36. Haki Taipa is recorded even in the Williams’ record as the person who sold the 

land. He was only one of the chiefs who signed the document. Thousands of 

acres went.We know that Henry Williams continued to try to acquire our lands 

in and around Pakaraka up to his death. In 1857 he sought assistance from 

the government to purchase lands there wanting to have other settlers close to 

them and wanting Native title extinguished. His family also purchased more of 

our lands after title investigation in the 1860’s. 
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37. The technical evidence notes that the evidence recorded by the Old Land 

Claims Commission establishes the conditional nature of the Williams 

transactions which, like other CMS and missionary transactions, involved 

sharing the land with the host Maori community.15 The evidence in the 

technical reports is entirely consistent with our whanau understanding as 

handed down through the generations. Despite this the Crown granted the 

Williams family 6,830 acres at Pakaraka in August 1857.16 

 

38. Williams manipulated Te Kemara and Te Tao when he sought their written 

assurance that they had willingly ‘disposed of their lands’ to him.  What they 

actually said was Williams portion belongs to him and our portion belongs to 

us.  

 

39. As far as I am aware, none of the Williams family now live on or own the lands 

that their ancestor acquired for them, apart from a couple of the Ludbrooks 

who married into the Williams family. Most of the Williams family had left the 

area by the 1990’s. 

 

40. At Pakaraka itself, there’s a block of land right next to the church. Our 

understanding, was that it was set aside for a community building – a marae 

complex was what we interpreted it as – and that the back south west corner 

was to be the graveyard for Maori families. My aunties say, now we have to 

pay for a plot there. The understanding with the Williams family was that there 

would always be a place for Maori in that part of the church area. It was 

reserved as a matter of right. As I said, now we have to buy a plot there. 

 

41. I always assumed that it was from the time when the land was transacted in 

1832 that the arrangement was made. Our access to the land was always free 

and unencumbered while the Williams family or descendants of the Williams 

family were the owners but now that’s all changed. 

 

                                                
15 Stirling and Towers, “Not with the Sword but with the Pen - The Taking of the Northland Old Land Claims, Wai 1040 
#A9, pg. 1521 
16 Rangahaua Whanui Series District 1 p 139 
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42. Now there are different owners and the land has been subdivided: so the 

arrangements between families, Maori and Pakeha, no longer exist. You feel 

like an alien in your own home. We can’t go to our watercress, we can’t go to 

Kaungarapa where our urupa is, our tuturu [traditional/historical] one without 

first getting permission because that’s good etiquette to ask the owners. But 

that’s not what was arranged. 

 

43. It hurts now that the place is no longer accessible because we have no 

remnants of land that belong to the family. It’s all gone into general ownership 

so there’s no home beacons that bring us home – although in our hearts we 

know that [it] is home. 

 

44. Nowadays, the family gets together for a migration about every 10 years to go 

back to the place where the old homestead was, but now they are just telling 

stories about the macracarpa tree, or where the old chimney was, that is now 

gone. In my time the chimney was still there, now 10 years later there’s just a 

couple of bricks. Now there’s nothing. All those things have disappeared the 

physical remnants of our turangawaewae are but stories now.  

 

45. Next to where the store was, where my great grandmother had her home with 

our great grandfather, that is one little piece of land that is still within the 

whanau. 

 

46. Our identity is a major and fundamental part of being Maori in our case for 

Ngare Hauata and Te Uri Kapana that has been eroded over time and we are 

fighting to hold onto and restore that. 

 

47. The whanau mission now is to buy back the land. Maurice has bought land in 

Pakaraka. One of his nieces has bought land in Pakaraka. Next to where the 

store was, where my great grandmother had her home with our great 

grandfather, that is one little piece of land that is still within the whanau. 

 

 Reserves 
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48. Instead of being given greater protection than ordinary Maori land, wahi tapu 

were to be given less. Several wahi tapu were noted as being left out of 

Williams’ first claims. They were Warehuinga, Nga Mahanga, Te Umutakiura 

and Tomotomokia. However these wahi tapu ended up in the midst of 

Williams’ Pakaraka estate.  

 

49. Williams only surveyed two of the wahi tapu out of his grants when finalizing 

his vast claims in the 1850’s. We were left two urupa comprising 54 acres. 

Williams was allowed by the Government to purchase the only cultivation 

reserve Ngahikunga of 186 acres.  

 

50. In respect of Umutakiura,17 an order for this wahitapu of 24 acres 3 roods and 

18 perches was awarded in 1929. The same year an order for the 29 acre 

Ngamahanga block was awarded. 

 

51. I set out below a brief description of our other lands our tupuna transacted with 

Henry and William Williams, Busby and others in the period 1832 to 1840 and  

make comment on the effects of the losses of these our hapu lands. 

 

Okura 

 

52. Okura is a traditional fishing settlement of Ngare Hauata, located on the south 

side of the Kerikeri Inlet. The route travelled by our people is recorded as 

being from long the banks of the Wairuhe river to Puketona Pa on the 

Waitangi river, then over a saddle to the north to Okura. This same route was 

used by Marsden when he travelled inland to Taiamai in 1819.18 

 

53. Ngare Hauata share interests at Okura with Ngati Rangi and today the 

settlement is deserted but located on the edge of the Waitangi State Forest.  

 

                                                
17 Berghan, Northland Block Narratives” Wai 1040, #A39(k), p710. 
18 Puriri Trees are laughing p128. 
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54. Some of our Hapu lands were included in part of Busby’s claim for land which 

totalled approximately 10,000 acres between Puketona and Waitangi. 

 

Pouerua 

55. Following an epidemic of influenza in 1830 epidemic our people moved away 

from Pouerua believing that the land there was cursed – and that the epidemic 

was divine retribution for our hapu being involved in bloodshed during earlier 

battles with other iwi. This belief was fostered by the presence and influence 

of missionaries. 

 

56. Pouerua is a significant pa and as mentioned above was a stronghold of our 

hapu in the period before Europeans arrived in Taiamai.  

 

57. My experiences are recorded in the Waimate-Taiamai Report: 

 

“As a young kid [Pouerua] was our playground. We used to go up there, 

and in my fathers time it was more so. They were more inclined to be out 

there wandering. There are a couple of stories that my dad tells of him 

and his cousins being up at the back there and of course being young 

boys they tutu and play with things and they brought back a skull from 

one of the caves much to the displeasure of my great grandmother who 

immediately sent them back with it. When they returned she was still 

brimstone and fire and they were told to strip down and washed down 

with cold water and rubbed with bread the stick of course to reinforce the 

message.” 

 

  Manawhenua Pa 

 

58. Manawhenua Pa another place occupied by us is located between 

Maungatoroto, and Pouerua, this place is a site of significance to us and 

should be recognised as such, today it is in European title having been 

alienated. 
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59. Manawhenua was often referred to as Manowhenua in the records. The 100 

acres was transacted with William Williams on the same basis as I have 

described above - that is for shared occupation rights. The Old Land Claims 

Commission awarded the full 100 acres to William Williams in 1843 and the 

Crown grant followed in 1844.  

 

 Effects of Old Land Claims Processes 

 

60. I refer to an extract from the Rangahaua Whanui Series which addresses the 

issue of the Williams land at Pakaraka as raising major questions about how 

old land claims affected Maori rights and whether Maori at Pakaraka retained 

sufficient resources in 1865.19 Had the terms of the original transaction been 

recognised we would have retained sufficient lands as we would still be able to 

use and live on the lands we shared with the Williams’. However as the 

Commissions and the Crown grants interpreted the transaction as exclusive 

title in their names we definitely have not had sufficient land and resources to 

live and sustain our families on. 

 

61. The Crown’s refusal to properly investigate the transactions between our 

tupuna and Henry Williams (and others) is a source of grievance to us 

because we lost so much.20 The loss of the land and resources is the obvious 

loss, but we would also like the Tribunal to understand how that has led to the 

erosion of our identity.  

 

62. In the written histories of this country since colonisation began we have 

become almost invisible. Even amongst our own people we are often forgotten 

about as though we no longer exist. The almost total loss of our tribal estate 

has corresponded with the almost total loss of our identity. Feelings of loss of 

identity from post 1840 and Northern War reverberate in losses today, from 

suicide, several of our whanau have taken their own lives, and illnesses such 

as alcoholism. 
                                                

19 Rangahaua Whanui Series District 1 p 138-142 and Figure 21. 
20 The Puketotara Block retained as surplus by the Crown also forms part of our interests - Remana Kiwikiwi is named as 
a shareholder in the Puketotara Block. We want his interests there to be acknowledged and protected.  
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63. We have traditionally used Pakaraka Hall as our Marae or at times leant on 

our Ngati Rahiri/Ngati Kawa relations at Oromahoe, Ngati Hine at Otiria and 

Ngati Rangi at Ngawha, however Ngawhitu & our pa at Te Manawhenua 

remain in essence our turangawaeae that we hold forever in our hearts. 

 

64. The Crown purchasing that took place also contributed to this state of affairs. 

 

 Crown Purchasing 1840- 1866 

 

65. Henry Williams acknowledged the importance of reserves to us, which are 

within the Williams Old Land claims areas. They were Ngahikunga, (186 

acres), Ngamahanga (29 acres) and Umutakiura (25 acres). Ngahikunga was 

a garden and orchard. The other two as I referred to above are wahi tapu. 

Despite this in 1860 the Crown purchased Ngahikunga on behalf of the 

Williams family. The Crown paid us £50 and on sold it to Williams for £93 

pounds under the Claims Extension Act 1858.21 This sale was said to have 

been with Ngati Rahiri. Williams also wanted the Crown to purchase other 

lands at Ngawhitu and at Oromahoe and on sell these to him. 

 

66. Other hapu lands purchased by the Crown that we are aware of included 

Pukehuia and Te Waitapu22 which saw Crown purchase officer, Kemp enter 

into a deed for the purchase of between 1,200 and 1,800 acres of land 

described as being on the shores of the Bay of Islands from Te Urikapana 

tupuna for £100. In 1855, this land was estimated to be 1250 acres but GIS 

mapping records it to be 2,800 acres. 

 

67. In 1859, the Crown purchased Te Kawakawa,23 an area of 15,000 acres of 

land from nga Rangatira me nga Tangata o te hapu o Te Uriongonga which 

                                                
21 Stirling and Towers, “Not with the Sword but with the Pen - The Taking of the Northland Old Land Claims, Wai 1040 
#A9, pg. 1531 
22 Innes. Crown Purchase Deeds, Wai 1040, # A40, p93, 94 
23 Innes. Crown Purchase Deeds, Wai 1040, # A40, p46 
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included Henare Titaha, Hori Pou, Wi Te Hau, Haki Taipa (na Hare Matenga), 

as signatories. Some of this land was ours. 

 

68. We also lost lands to crown purchasing in the Ruapekapeka Block and Te 

Whapaku. 

 

Blocks bordering the Old Land Claims 

 

69. Some of our kainga and urupa dealt with in the Native Land Court that I have 

referred to above are detailed below to try and give a fuller picture of what 

occurred in and around our key settlements at Pakaraka and Pouerua. 

However our full evidence on the effects of the Native Land Court will be given 

in a later Te Waimate Taiamai hearing week 

 

Kaungarapa Urupa 

 

70. Remana Kiwikiwi is a shareholder in the Kaungarapa Urupa which is in 2 

reserve blocks totalling 30 acres, but the Court failed to take account of the 

landlocked nature of the land and the only access to our urupa is through a 

privately owned farm by an agreement with the land owner. 

 

71. Remana was the grandchild of Haki Taipa and was raised by him, Remana 

was well known as a tohunga, he was the guardian of the burial cave at 

Kaungarapa, a Ngapuhi wahi tapu of significance and close nearby where 

Hone Heke was buried. Kaungarapa is located on the southern side of 

Pouerua Pa. I have heard that on occasions Remana would leave what he 

was doing to visit there when he sensed something was amiss or someone 

was being tutu with the cave.  Kaungarapa is still our responsibility but the 

other wahi tapu and reserves on our lands have been alienated.  

 

72. There are many tapu places on our lands and my father used to tell of getting 

lost in the bush on Pouerua near the bottom of the crater. When he and his 



 

17 

cousins tried to find a way out, they were blocked by stone walls whichever 

way they turned, and it took them hours to be released or emerge.  

 

73. These urupa remain highly tapu today and when my uncles were taken there 

in the old days, there were certain rituals they went through. Those things are 

in our family but different families had different wahi tapu to look after.  

 

74. There are lots of stories within our family about those and other tapu places 

and battles that took place leaving koiwi in what is now bush and marked with 

stone cairns. Koiwi remain in tapu trees in the bush but these things are not 

spoken of for fear of them being discovered and destroyed. There is no 

protection for them and in many cases we have no access to them as the land 

has been alienated.  

 

Ngawhitu 

 

75. Our turangawaewae was turned into a block of 1,096 acres on 4 January 1867 

when title was issued to owners including Haki Taipa. Later Remana and 

others partitioned the land into 3 blocks. This land bordered the Williams 

family blocks. 

 

76. Our land at Ngawhitu was sold we think around 1900 to the Ludbrooks for £5 

an acre so that a large house could be built by Remana and Alice Kiwikiwi, but 

with so many children and associates to take care of, money was soon spent 

and today the house is no longer there. 

 

77. In 1974 Ngawhitu Blocks A1, C1 and C2 were amalgamated into the Ngatihine 

Block. 

 

Ngare Hauata and Te Urikapana involvement in the Northern War 
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78. During the conflict known as ‘the Northern War’, our tupuna supported Kawiti 

and Hone Heke, they fought for what they believed in and their sacrifices were 

made in blood. A number of our tupuna were killed or wounded in the battles, 

including Haki Taipa’s nephew, Pouri, who died fighting alongside Taura, son 

of Kawiti at Puketutu. 

 

79. Our family connections meant that we had whanaunga on both sides of the 

conflict. My great grandfather Remana Kiwikiwi married Alice Cope, the 

granddaughter of Te Rangahau, daughter of renown rangatira, Taku 

Terewhare of Te Hikutu from Whirinaki. Alice’s father James Cope, member of 

the 58th regiment, fought in battles at Ruapekapeka and Ohaeawai for the 

British. 

 

80. After the battle at Ruapekapeka, Ngare Hauata and Te Urikapana returned to 

their gardens and land at Ohaeawai where they then had to bear the burden of 

their part in the wars. I believe struggling to come to terms with the defeat and 

subsequent loss of their own authority and mana as Maori.  

 

81. These feelings also arose as a result of commentary from missionaries such 

as Henry Williams who recorded the defeats as spiritual in nature. I have read 

Williams diaries in which he describes his explanations to our people as to the 

reasons why the Crown forces ‘won’. The missionary influence was far deeper 

than loss of land as it also reinforced the ideals of the colonists that our 

traditional practices were evil, pagan and against god and I have no doubt 

assisted in the erosion of our culture.  

 

82. It is from these times that our hapu began to suffer the full effects of the Crown 

imposition of control through laws and regulations. 

 

 Concluding remarks 

 

83. Our later evidence shall detail how the pressure of the huge loss of land on 

our peoples resulted in conflict between us and our whanaunga who we 



 

19 

literally fought with for the remaining lands that were being passed through the 

Native Land Court. Two such struggles were with Te Uri Taniwha on our 

northern boundary and at Ngapipito with Kawiti on our southern boundary. The 

early sustained losses created great tensions between hapu groups in the 

later period. 

 

84. The Crown has acknowledged the landlessness of hapu in other regions and 

we seek an explicit recognition of the landlessness of Ngare Hauata and Te 

Urikapana hapu. 

 

85. It is up to us today to retrieve what we can from the Crown who ignored our 

customary practices because there is no doubt our generations have lost 

culturally, economically, socially and in terms of our wellbeing as a result of 

the loss of our land and access to our sacred places. 

 

86. It is clear to us that our tupuna never intended that we would be denied our 

lands and our way of life. This is the basis of our claim before the Tribunal 

 

Wayne Stokes  

August 2013 
 
 
 
 
 
 
 
 
 
 

 
 
 




