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BRIEF OF EVIDENCE OF EDWARD PARAH| WILSON

Introduction

1. My name is Edward (Ted) Parahi Wilson and | am a descendant of
Tamainupo and of Waikato and Maniapoto on my Mum'’s side; and
Ngati Tipa and Ngati Makirangi on my father's side. | am the
claimant for Wai 775 for and on behalf of Ngati Tamainupo.

2. The crux of our claim in the Rohe Potae Inquiry is against the loss of
tino rangatiratanga over our waterways. These waterways have been
described in our statement of claim as the Whaingaroa Harbour and
the tributaries of the Waitetuna River, Ohautira River, Waingaro River
and Waingaro Hot Springs.

3. Ngati Tamainupo also exercise mana whenua over the Waipa River
and the Waikato River as can be seen from our pou whenua
boundaries. However, we understand that these major rivers do not
fall within the scope of this Inquiry or that our interest in them is

outside the jurisdiction of the Tribunal in this Inquiry.

Background

4.  The purpose of my evidence brief is to discuss and describe how the
loss of our mana whenua and mana moana over our natural water
resources has impacted our ability to maintain and retain our cultural
knowledge.

5; However, no single Crown act can be viewed as solely responsible
for the loss. Rather, the loss was caused by a series of Crown acts
and omissions aimed at assimilating Ngati Tamainupo, including but
not limited to the removal of our tino rangatiratanga over our
waterways.

6. For the sake of completeness and to contextualise my evidence, |
attach an additional report at Appendix One which highlights the
Crown’s major acts and omissions which, in my view, cumulatively
lead to the breakdown of Ngati Tamainupo tino rangatiratanga and
Matauranga. This includes the raupatu of our lands, and our mana

over the Waipa and Waikato Rivers.
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Ngati Tamainupo Matauranga

Our people maintained and practised kaitiakitanga over our natural
resources through the implementation of sophisticated resource
management regimes, housed upon tikanga. In this context, tikanga
can be described as an established body of rules which regulate
human behaviour in regard to the environment.

Tikanga were born of the environment. Theories were developed
through experience and observation, and tested through practical
application. Without the environment within which our tikanga
develops and grows, our tikanga is stymied. It cannot evolve to
changing circumstances. It cannot be applied. It cannot be
maintained. In this way our tikanga becomes westernised along with

the ecosystem.

My Inherited Matauranga

Knowledge of our tikanga, and all aspects of Maoritanga can be
described as matauranga. | was raised with knowledge of the tikanga
that was inherited by my parents and their parents before them. It
was Maoritanga according to my parents, which cannot be compared
to the way things used to be for our ancestors in traditional times. My
whanau continued to practise what tikanga they had retained in this
modern world.

My Mum and Dad grew up in Ngaruawahia. Ngaruawahia is a kainga
of Ngati Tamainupo. | was raised on one of farms out in Waingaro
and Ngaruawahia and in Hamilton until | was a teenager, and then
we left because my mother sought employment in the city. | later
moved home to Ngaruawahia and have been living there for about
the past 15 years.

| grew up with the stories of my tupuna as told to me by my mother

Hinemoa Huirama, a direct descendent of Tamainupo, and how her
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parents were staunch Kingitanga supporters. | heard stories about
our grandparents fundraising and collecting koha at Kimikimi,
Turangawaewae Marae. My grandfather played in a band and they
had social gatherings for the people there or “dances” and my
grandmother collected the koha at the door.

We used to go to the Koroneihana with our parents when we were
kids. My mum followed in the footsteps of her mother who followed
Te Ata-i-rangi-kahu on the Poukai rounds. Although | did not attend
the Poukai as regularly as my mother, | had attended Poukai in
Shannon and met some of my dad's whanau who play in the
Kingitanga Band for the first time (introduced to me by my mother).
My mum shared with me her stories of whakapapa, our hapu and
whanau connections, immediate and extended, describing our
connections to certain names from this area. She told me about our
koroua, Karaka Maketu, and his daughter Kiwakiwa who married our
koroua Te Haupapa Huirama, our great grandfather. She also talked
about Karaka's other children who established well known whanau
names in our area. She always said that our kuia Kiwakiwa was the
tuakana.

Our whanau still subscribe to the tuakana-teina principle, the
responsibility of the eldest born. | am the oldest mokopuna, and so
my whanau instilled that responsibility in me as well. | was named
after my mother’s brother Edward or Erueti Te Houpapa, who is the
eldest born of his whanau. He was the tuakana and everybody
looked up to him. He was the tuakana and that was his mantle.

So the knowledge that | had the opportunity to inherit pertained to
whakapapa, to the Kingitanga, to the tikanga of tuakana-teina, those
kinds of things. What knowledge my kaumatua, matua had they were
sure to pass on to me. That was the practise. The things that we
know are not the things which concern me. For the purposes of this
claim it's the things that we don’'t know, or the knowledge that has

been lost, which concerns me the most.
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Mahinga Kai

When | was young my dad would take me with him when he went
eeling, diving or gathering kaimoana. My dad used to take me out to
Orini near Te Hoe o Tainui near Taupiri to eel. This is one of the
places where | learnt to eel. Dad would eel with his hands or use a
gaff. He'd reach under the bank and feel for them and flick them up
to me waiting on the bank. My job was to hit them over the head with
a stick and place them in a sack. | believe this is how they used to do
it in the old days without a line.

On the Waitetuna River you have to use a line or a hinaki because
the water is too deep to get in under the banks with your hands.
Although my dad was not from Waingaro he did a lot of white baiting
and eeling out there and | think it was because he was a Sheppard
on one of our farms.

| have cousins and uncles who have been raised out in Waingaro.
They are the ones who were lucky enough to grow up around the
Harbour. Our uncles know Whaingaroa like the back of their hands.
They know where all the kai is, have boats and go fishing and white
baiting all the time. They were bought up on our papa kainga at
Ranui.

On occasions, I've been lucky enough to have been able to go on a
floundering or fishing trip with them. | have personally seen them set
the fishing nets and flounder, and heard their stories of how they
were brought up living off the land out in Waingaro. Their stories filled
me with wonder and enjoyment and | would take mental notes of how
they would do certain tasks so that | could follow those instructions.
This is how matauranga Maori is inherited. We need the opportunity
to operate in our environments, to learn through experience, in order
to keep our stories alive. For many of my generation, this opportunity
has been lost.
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For me, | was lucky enough to have heard their beautiful stories on
how they use to catch certain kai or certain species of fish in the
moana which cannot be found today.

| heard of how they would go out and catch some kai whenever there
were hui going on at our Marae.

But in terms of living off the land and living off the moana, very few of
our whanau today retain the knowledge of our tipuna. Only the
whanau who live out in Waingaro or those who utilize the moana
regularly have first-hand knowledge of our tikanga. Not only that,
knowledge of kaitiakitanga, the state of our waterways and how the
moana has been greatly impacted on by commercial fishing and run-
off from local farms.

I have fond memories of gathering pupu from Okete Bay and pipi
from Raglan camp grounds, which is on the Whaingaroa Harbour.
Dad used to take me diving at Whale Bay and Manu Bay in Raglan.
We used to fish and he would sometimes catch sharks. We'd hang
them up on the line and on our fence to dry in Hamilton.

Traditional practices of speaking Maori for some reason unbeknown
to me were not passed down. The message | get from that tells me
that | have been fragmented from my identity, from my cultural
practices.

We have no knowledge of karakia tawhito for mahinga kai to
acknowledge nga atua like Tangaroa, Tanemahuta, and Ruaumoko.
It hasn't been preserved.

What we do know is that our tupuna would have said a karakia but
we don't know the karakia themselves. For example, we don't know
the traditional karakia that were said to heal with water. It's all been
lost.

Most of my generation do not speak the reo and this complicates
things even further because that limits the amount of kai korero we
can put forward to manage the paepae. | never ever knew that my
mum could speak Maori until | heard her speak in 1995. She blew me
away and | was in shock. My mum always used to tell us about

getting the strap at school for speaking Maori. She used to say that
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they would get a hiding if they spoke Maori and that put her off from
speaking it until she wanted to attend the Poukai rounds with Te Ata-
rangi-kahu.

My Uncle Ed, who is the tuakana of the whanau and who | am
named after, was a brilliant speaker. We never heard him speak
Maori until he was well into kaumatua stage. We never heard him
before that and his reo was brilliant. Same thing, he was smacked for
speaking Maori in a Pakeha school.

| went back to study to get my reo. Now I'm conversational. | know
for a fact that most of our generation, at least within my family, not
many of them can speak Maori.

Our social cohesion is also impacting the passing down of
knowledge. One example of this is that Waingaro no longer has a
kapa haka group. That was how our traditions were passed on,
through storytelling and waiata. We had a kapa haka and it was
thriving in its day. Aunty Liz Te Rutoto Huirama was the composer, a
kaitito. She won a lot of competitions in her time. | remember one of
her waiata that she composed during the war which talked about
what the Maori are going to do to Hitler when they get a hold of them.
Waiata, korero purakau, haka, whakatauki — these were the ways of
transmitting our history onto future generations to allow us to follow in
the footsteps of our tupuna.

Now though, if we’re talking about following in the steps of our
tupuna, Ngati Tamainupo have nothing to follow.

In my opinion the loss of our matauranga was as a result of the
assimilation of the people, the culture, even the environment.

We were colonised, and the Crown failed to honour article two of
Treaty of Waitangi which promised Ngati Tamainupo, even in the
English version, that they the Government would give us full
exclusive and undisturbed possession of our lands and estates,
fisheries, and other properties whether collectively or individually
possessed.

The Government of New Zealand has failed miserably to live up to its

end of the partnership with the People of Tamainupo which has



impacted on social, cultural, spiritual and economic dislocation of the

once vastly populated settlements the Ngati Tamainupo people.

DATED this 26™ day of August 2013

Edward Parahi Wilson





