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My name is Lamour Clark. I am the claimant in Wai 2270, the Tamaetea Tuatahi
Karaka Peraka Haru Whanau Trust claim. Despite its name, this claim is brought on
behalf of my father, his descendants and his brother and sisters and their
descendants. All these people come from our tupuna Te Raatu Amuketi and
Waiwera Matenga. This relationship is set forth on the Appendix to my brief of

evidence.

Our whanau history

2.

We are the tamariki, mokopuna, and rangatahi of Ngati Tamainupo, Kotara and
Ngati Te Huaki. We are also Ngati Tahinga. I want to tautoko the traditional
history report by George Barrett, “Ngati Tamainupo, Kotara and Te Huaki.” [
participated in the preparation of that report and I believe it is a fair account of the

history of our tribe.
I am of Ngati Te Huaki on my father’s side. Our whakapapa is:
Tai Haruru Pereka
Karaka Peraka Haru
Tamatea Tuatahi Karaka Peraka Haru
Lamour Clark Haru

I am here to represent my father and provide evidence of who he was. I will also
show how the Maori land system has deprived us of our land while claiming to

protect us, in breach of the Treaty of Waitangi.

My father’s name was Tamatea Tuatahi Karaka Pereka Haru. He was known as

Peter Clark Peter Pereka Haru
Karaka Clark Tamatea Pereka
Tamatea Haru Pita Clark

Pita Pereka Pita Wigan

Tamatea Tuatahi Pereka
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13.

At an early age, he attended Ohautira Native School until it was closed down. He
then went to Te Uku School to the age of 9 — 10 years of age. He later left school to
work in the shearing sheds. He was brought up on the farmlands on the West Coast

between Kawhia, Raglan and Port Waikato as well as the whole rohe potae whenua.

His mother (Wairakau Amuketi) died at a young age and my father and his brothers
and sisters were whangaied to his mother’s sister, Hiki Hiki and our granddad
Wiremu Te Kanawa. From that day on, these were the people he called Mum and
Dad. He (and his brothers and sisters) were accepted by their whangai whanau as
their own full blooded brothers and sisters. The love he had for his whangai Mum

and Dad was always spoken about in the wharenui.

Our Father was the eldest out of all his brothers and sisters. For this reason, he had a
great deal of responsibility. He stayed in school as long as he could so he could
better provide for his whanau and especially his Mum and Dad as they were getting

along in age.

He grew up and lived the hard life on the land. He taught his younger siblings how
to gather food on the whenua in ngahere, hunting (kuku, manu and pigs), and to fish
on the moana—getting the most off the whenua. My Father and Grand-dad rode
horseback. That was how they got around everywhere they went on land. They also

had their own waka for traveling the moana.

When I was a child, we lived in the area around Huntly, staying at the various farms
where my father had work as a shearer. Although we were meant to attend school
during the day, we were often missing because we helped our dad, fishing and pig-
hunting at night to keep our family fed. We also provided for all the marae in the

area. This was an on-going obligation. When needed, we provided.

We are also part of the rohe potae o te ringawera. As such this was our koha for the

Kingitanga coronations.

My Father was also a tohunga. He was a doctor. Many people came to him for

healing and rongoa.

When the years went by, laws began to take over. The whanau had no choice in the

changes they brought. It happened so quickly. Much of our whanau was not highly
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educated but lived a simple “Old School” life. This life was handed down from our

Dad to us. Our whanau was powerless in the face of these changes.

The substance of my claim is about fragmentation and alienation of our land.
Individualisation and fragmentation has separated us from our land. Our individual
interests are expressed as fractions and we have no way to enjoy or occupy our

lands. Our management of our land has turned into a business, not a way of life.

My father had land rights throughout our tribal rohe. We were a coastal people, with
rights from Raglan up to Port Waikato. Under Maori tikanga we would have had
rights throughout this area.

Land registration problems

16.
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My father’s name is admittedly long. Without a pakeha component, it must have
seemed confusing to pakeha. When successions orders were later issued, my
father’s name has appeared in Maori Land Court in several different ways. The
result of this is that it is difficult to find the lands that are registered in my father’s

name

The upshot of this is that it has been impossible for us to find all the land blocks in
which he was registered as an owner. My father passed away in 2010. Some of the
old people in our whanau say he was the “Last of the Mohicans” of the Te Huaki
line. Before he passed away, he advised me of a number of blocks in which he was a
registered owner. We went to the Maori Land Court to obtain an order making me

kaitiaki of his lands. This was declined.

Our whanau then created the Tamatea Tuatahi Karaka Peraka Haru Whanau Trust
for purposes of holding our lands. In order to effectively do this, we would have
needed to find all the lands held in my father’s name and transfer his interest into the
trust. We have searched Maori Land Records and can find only a few blocks which

have him registered.

When I went to Maori Land Court to find the registries, I found nothing under his
full name, Tamatea Tuatahi Karaka Peraka Haru. Trying different combinations of

parts of his name, I have been able to find a few blocks reflecting his ownership:
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Shares

Allotment 83 Parish o Waipa 47

Lot 61B, Parish of Waipa 7.3464
Parish of Waipa, 63G 67.0638
Parish of Waipa, Lot 66B 3C3F1 1.684
Parish of Waipa, Lot 66B 3C3F2 1697
Parish of Waipa Lot 82B 2A 2 .0139
Parish of Waipa Lot 82BNo 2C 0748
Paritata B1 22.3279
Sec 3A2 Block VII Whaingaroa SD .0881
Te Akau B 12A 2D 2 .0046
Te Akau B No 11 (Fishing Reserve) .037
Waipa Lot 62 B No 8 B 3828
Waipa Lot 82B No2B .0046

Ownership in these blocks is consistent with my understanding of my father’s
holdings given our tribal rohe, as he described it to me during his lifetime; however

these lands are not likely to be all his holdings. Further searches bear this out.

Under another partial name, I also found reference to the Te Akau B No 11 Fishing

Reserve and Waipa, Lot 64A, for 6.1876 shares.

I won’t go on at length to demonstrate the problems with my father’s partial names
because the outcome is the most important point. Because the Pakeha title
registration and ownership system has difficulty with my father’s traditional Maori
name, his land interests were registered in many ways. Accordingly, it is difficult
for our family to locate his holdings. Then when located, we have to engage in the

expensive process of succession orders to put these lands in our whanau trust.

Our traditional land holdings that were collective and undivided have been
individualised, and fractionalised so much that we are reduced to interactions with
Maori Land Court in order to establish some form of record of our holdings. This is

bad for our whanau but we are sure there are others in situations similar to ours.



Paritata B1
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I am well aware of my father’s interest in the Paritata B1 block. This land is found
at the back of Raglan Harbour, within our original tribal rohe. The research of this
inquiry will give a more specific and detailed history of this block, but for purposes
of my korero, this block was created following an amalgamation of Ranui and
Paritata. Later Paritata trustees gave permission to partition Paritata B2 out, creating
Paritata B1 and B2. My father owns an interest in both Paritata B1 and B2. Part of
Paritata B1 is leased to the Fagan Brothers. Another part of it is leased to Paritata
B2. This always seemed contrived to me because it seemed an excuse for one parcel

to lease to another, generating payments when all the land was previously one block.

Ranui Station is opposite to Paritata B1. It is now owned by a Maori incorporation.
Although I understood my father had an interest in this land, I do not wish to
participate in a Maori Incorporation so I do not go to the meetings 1 wanted to
remove our lands from this block, but this was refused so I don’t get involved any

more.

These trust and corporation structures have completely undermined the traditional
tribal governance that existed before they were imposed on us and our land
individualised. These are kawanatanga structures that have ignored our traditional
interests in our land and turned our traditional relationship to our whenua into a

business operation. I will give an example of what has happened at Paritata B1.

Paritata B1 was created by an amalgamation. Our whanau’s lands in that area were
known as Waipa parish. An area known as John Kirk’s Point was an area held by
our whanau for several generations. When amalgamated, we were given shares in
land that is now held as an Ahu Whenua Trust. Trustees were appointed and a trust

order put in place.

I am one of the trustees. When I became a trustee in 1997, I knew nothing about the
duties of a trustee. In order to learn about how to perform my obligations properly,
on my initiative and at my expense, I took a course in trustee’s duties. This training
and experience has opened my eyes to how frequently the interests of the beneficial

owners are overlooked by trustees.
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Under the trust order, it is possible for someone with no ownership interest in the
land to be a trustee. While I understand that this may be desirable in a situation
where an outside expert might need to be brought in when a Trust is in trouble, I am
very opposed to this on a regular basis. We are separated from our land enough
without allowing strangers—people with no connection to the land—to just hold and

manage it on a daily basis.

Before I became a trustee, I went to the beneficial owners to seek the right for our
whanau to build a bach on the land. At an AGM several years ago, I put it to the
meeting and obtained a vote of agreement of the owners. We began our construction
and met with opposition. Maori Land Court proceedings were undertaken.
Ultimately we were stopped from building our bach because we could not show in
the minutes that a vote of approval had been made. Of course, we (the owners) were
not taking the minutes so we had no way to insure that the vote was accurately
reflected. The trustees were not interested that the owners had agreed, but resisted

because the Trustees had not agreed.

Another issue involved protection of an area reserved for owners, not part of the
farm land. The Trustees paid no attention to rubbish piling up there—cans, bottles
and plastic bags were everywhere. Some of my whanau removed this rubbish to
make it suitable for camping again. But this was met by the Trustee’s decision to
cut down a small stand of kahikatea and other old trees. the excuse was because
campers could be injured by falling branches. I objected and got an injunction. The
judges wanted a partition or occupation order but I did not succeed in obtaining
either. Ultimately the injunction I had obtained to protect the trees and our bach was
dissolved. Both the bach and the trees were taken down. The timber remained lying

on the ground for several years, making it impossible to camp there again.

Conclusion

32.

We consider this land-holding system as a Treaty breach because it has separated us
from our land and undermined our culture. We are the tamariki, mokopuna, and
rangatahi of Ngati Tamainupo, Kotara and Ngati Te Huaki. We are also Ngati
Tahinga. We are tangata whenua of this area, yet the incorporations and trust boards
keep us from our lands while the laws claim they are protecting our lands. We

would like to wind back this entire system and have our land returned to us to hold
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as Te Huaki and Ngati Tahinga. What we have instead is completely opposite to
what the Treaty of Waitangi promised.

Dated 28 August 2013 at Glen Afton

LAMOUR CLARK





