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MAY IT PLEASE THE TRIBUNAL

1.

My name is John Mahara.

I am Ngati Patupo and Ngati Te Wehi.

I provide this brief of evidence about the Okapu Land Development Scheme (“the
scheme”) and about waahi tapu damage. I am also going to talk about public works
issues, specifically Issue 17.6, which asks for examples of public works contravening
tikanga or interfering with waahi tapu, urupa and other taonga sites. My evidence will
show how despite knowing about urupa being located where local government wanted to

put a road, they proceeded nonetheless with the road and thereby dug up koiwi.

All the evidence that I am going to give today is not from a book, Native Land Court
minutes or any written historical account: it is what I have personally seen, heard and

experienced myself.

The Okapu Land Development Scheme

16.5 Were the land development schemes established in the district successful? In particular:

(b) What are the examples of successful and unsuccessful land development schemes? What factors influenced

Success or failure?

16.9 Did Robe Potae Maori suffer prejudice as a result of the implementation of the land development

schemes? If so, what was the extent of that prejudice?

5. For Ngati Te Wehi and Ngati Patupo the scheme was not a success and we suffered

immense prejudice because of the scheme and my evidence will show this by illustrating:
a. what life was like for our whanau who lived at Aotea before the scheme started;
b. how the scheme impacted upon us, the people of Aotea; and
c. how the scheme changed our lives for the worse and continues to do so to this

day.

My father Hone Pehi Mana and his brother used to live at Aotea. My grandfather had
about 150 to 180 acres, as did my Grand Uncles. We farmed the land. We did not starve
and we never went hungry. We had the largest orchard at Aotea. We had all types of

trees: plum, apple, peaches, nectarines, we had them all. When I was young, I visited the



orchard a lot. There were varieties of apples and peaches that I do not see in fruit shops

anymore. We have tried to get the seedlings to plant them again, but to no avail.

We also had a large maara or vegetable garden where we grew everything like Maori
potatoes, kumara, corn, pumpkin, kamokamo and water melon. We were self-sufficient
and the land was not wasted nor under utilised. We had everything to sustain our

children and other families at that time.

Hone Pehinuna was my grandfather from my father’s side. He farmed about 100 acres
on Pohonui. He milked cows by hand and all the family members helped in producing

the milk and butter.

We also had livestock. We had cows for milk and for meat. We had sheep too. If we
wanted meat Dad would simply kill a cow or a sheep. If we wanted kaimoana we simply

walked down the hill to the moana and got it. It wasn’t a problem. It was all there.

Consultation
16.2 To what extent were Robe Potae Maori consulted about the land development schemes established in the

district? In particular, in respect of each development scheme:

(a) To what exctent were individual owners consulted?

(b) Did Rohe Potae Maori understand the implications of the land development schemes, in particular in

terms of alienation from land and suspension of ownership interests?

10.

11.

12.

Because of the scheme four families — the Mahara whanau, the Wete whanau, the Apiti
whanau and Moke whanau were removed in the 1950s from their various landblocks and

were all relocated together next to Okapu marae.

I remember moving all our belongings by horse and we travelled about two miles away
to where the papakainga area is now by Okapu marae. When I look back, the question I
ask myself is why did we have to move from our land that sustained us onto the small

piece of land that we live on now with other families?

We lived in a punga house built by our grandfather. He pulled out all the timber from
Pohonui, and used it for the house. I remember our whanau being told that we were not
able to go back to our lands. They said it went into a scheme to be managed by the

Crown. Our whanau didn’t know what that meant, we were given no explanation.



13.

14.

15.

16.

17.

18.

In the 1960s, there were bulldozers that came to put up boundary lines. People from
government also came in and put up fencing. There were massive bush fellings
happening at that time. As a result, our gardens and orchards were destroyed. They
even did some spraying which further killed our plants and sources of food. They wiped

everything out.

I may have only been a boy when this all happened but I remember it clearly. I
remember many of my family crying. I remember life changing and nothing seemed to
be the same after that. I remember noticing a change in my tupuna and that they were

different people after the move.

Today all my whanau has only one block that we all use. We barely have enough room
for each whanau and most of us live in caravans. That’s all we have space for. Not all of
us can live on that block, it is simply too small so many of us moved to Ngaruawahia and

to Hamilton. I personally moved to Hamilton to look for work.

My children have not been brought up at Aotea. My mokopuna today have a completely
different life to what I had growing up. My children have not been brought up growing
their own food. They do not know how to grow their own kai. They do not know how
to milk cows. They do not know how to catch their own kaimoana. Living at Aotea
meant that we were able to carry out our traditional practices and tikanga. Living at
Hamilton has meant that our children have not had those opportunities. They do not
grow up as kaitiaki as we did. Our kids have lost Te Reo. But we are doing our best to

teach them these things that we once took for granted.

Living in Hamilton has had a detrimental impact on us. Today if I want a fish I have to
go to the supermarket to get one. The scheme changed everything for us as a whanau. 1
want to make it clear that we didn’t ask for the scheme. None of us at Aotea asked for
the scheme. Our lives were completely changed. Everything changed. We didn’t have
enough land for us let alone our livestock. So we lost all our livestock. We lost all our

orchards. We lost all our gardens.

When the scheme was being offered we were told that the scheme would make our lands
productive. Our lands were already productive. Look at what we had and look at what

we ended up with - nothing.



19.

The scheme has also resulted in land amalgamation. This has meant that those who did
not have land interests in Aotea before the scheme started now have so called land
interests in Aotea. That’s because the shares and land holdings were swapped around
while the land was in the scheme. We now have a situation where tangata whenua tuturu
share their lands with people who are not tangata whenua tuturu. The scheme has meant
that our status as tangata whenua has been diminished and desecrated. To this day our

wairua and mana is still affected by this swapping of land interests.

Prejudice

20.

Because of the scheme we suffered the following prejudice:
a. We lost our family gardens;
b. We lost our livestock;
c. We were removed from our lands;
d. We lost our way of life;
e. We had to move to the city;
f.  We lost the ability to teach our children our matauranga;

g. We lost shares in our lands to those who didn’t whakapapa to our lands.

Public Works Damage and Waahi Tapn

17.6 What, if any, are the examples of public works contravening tikanga or interfering with waahi tapnu,

urupa and other taonga sites?

21.

22.

23.

I’'m going to talk about Morrison’s Road as an example of public works contravening

tikanga or interfering with waahi tapu and urupa.

My tupuna protested about Morrison’s Road. Before work started on Morrison’s Road
the council were told that there were urupa where they wanted to put the road in. We
told them that in the past the area was a battle ground and had waahi tapu like kumara

pits, urupa and koiwi around the area.

One of our Aunties, Nohinohi, was approached by Jack Cunningham who was an
apprentice surveyor at that time working for Public Works. She told him they did not
want to put the road through. But the road went through, but that wasn’t Jack’s fault.
He was just doing his job and we’re certainly not pointing the finger at him at all. It was

the council that made decisions and they completely ignored what we knew and



24,

25.

20.

27.

completely failed to take into account our tikanga and matauranga. Despite knowing

about the waahi tapu they continued regardless.

My father used to work for the council. My father was working with the council when
they were putting in Morrison’s Road. My father was working with Thomas Herbert’s
father on the road at the same time. Mr Herbert is going to give evidence on behalf of
his father and what he experienced while working on Morrison’s Road and I'm going to

talk on behalf of my father.

My father was a machine operator for Otorohanga District Council. While he was
excavating the land for the road, he dug up a koiwi. He immediately stopped and put

those koiwi in a bag and brought it to Okapu marae.

My aunties Nohinohi and Turu Apiti received the koiwi at the marae. My other Auntie
Kuini asked her grandchild to go back to the house to get a suitcase. The koiwi were then
put in the suitcase and they had a tangi. It was then carried to the cemetery at the back of

the marae and they buried it there. I was there when all this happened.

I overheard from my mum that there were more human bones discovered and put in a
different cemetery. I think this was the koiwi that Thomas Herbert’s father discovered.
The construction continued despite having discovered these koiwi. These were waahi
tapu. Morrison’s Road even went through an old pa site — Whatihua’s Pa. Whatihua was

one of our great tupuna.

Prejudice

28.

In terms of public works issues, I would say that we have suffered the following
prejudice:
a.  We have been ignored by local government; and

b. Our waahi tapu has been destroyed.

Remedies

29.

There has been considerable damage done to us as a result of the Scheme some of which
is irreversible. Life as we use to know it stopped over half a century ago and will never
be the same. What can we realistically ask the Crown to do to fix what it has done? The
people who are now shareholders in lands that were once ours cannot be removed. Nor

do they want to move. We cannot turn back the hands of time. For the trauma that the



30.

31.

Crown has caused, for the lost time and connection with our lands, for our lost way of
life, for the near loss of the ability to teach our children our matauranga all we can

realistically ask for is to be compensated.

For the destruction of our waahi tapu the desecration cannot be fixed, but future
destruction and desecration can be prevented. We ask that we are consulted about all
matters concerning our waahi tapu and that our knowledge and concerns are understood,
acknowledged, respected, incorporated and acted upon any future Crown or local

government plans.

These are the things that I have seen and heard. These are my concerns. This is my

evidence.

JOHN MAHARA





