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Introduction
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My name is Gareth Robert Seymour.

My father is from Ngati Hikairo in a direct line from Whatihua.
His families are the Weétere, Pikia and Erueti of Ngati Hikairo.
Our marae is Waipapa.

| was born in Tamakimakaurau, and grew up in Tokoroa.

Te Kopaki Putea
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My first take is the insistence of the Crown in pursuing the Fiscal
Envelope on a national basis, despite protestations of Ngati
Hikairo. In bringing this evidence | do want to make some points
clear.

| bring this evidence for my whanau to set out concerns about
how the Crown’s Treaty settlement process has prejudiced Ngati
Hikairo. | am not seeking here to question the validity of the
Waikato-Tainui Raupatu Deed of Settlement nor the adequacy of
the benefits provided under that Deed. | just want to bring to the
Tribunal’s attention how the settlement process has hurt Ngati
Hikairo. Also, my focus is always on the Crown. | do not intend
to criticise the Tainui Maori Trust Board.

When the Tainui Maori Trust Board was established in the 1940s,
one of our elders stated ‘As land was taken so land should be
returned. Any money paid is compensation for the crimes [of the
Crown].’

He meant that it is land that should be returned. The money is
payment for the crimes of the Crown, for murdering the ancestors.
The compensation was not accepted by him as payment for land.
In May 1994, a television documentary announced that the
government was developing a ‘fiscal envelope’ [to settle land

claims].
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Following this, many Ngati Hikairo people sought further
information and campaigned against this kaupapa.

On 21 December, 1994, a hui-a-iwi was held to discuss this
kaupapa at TGrangawaewae.

The Tainui Maori Trust Board called this hui, and representatives
of OTS were also present providing advice to the Board.

Without notice, the people were called on to vote then and there
for the pursuance of negotiations over the raupatu.

Participants were not allowed to discuss the motion on the floor,
or to put questions, and were directed to vote.

It was difficult for participants to vote against the motion as a ‘no’
ballot box was placed atop the stage, at the end.

Normal practice is for all ballots to be cast in one box, to allow
anonymity.

Out of fear, my Uncle gave me his ballot and asked me to take it
up to the no ballot box. Many people were denied the opportunity
to vote ‘no’ due to these unusual arrangements.

The Maori Land Court was scrutineer of the voting process.

| subsequently wrote to the Court asking them to clarify normal
voting practice. Their response was that it was not in their
jurisdiction to comment as the arrangements were made by the
Trust Board.

My grievance is that the Court was remiss in its obligations as
scrutineer and ignored the inconsistencies in the voting process.
The process left our people divided and upset.

On 11 March (1995), Ngati Hikairo met with their Trust Board
representative. The hui communicated their objections to ‘Tainui’
signing the fiscal envelope.

Representative Nicki Tawhangai was instructed not to support the
kaupapa in our name.

In April, opposition to the fiscal envelope was expressed at the
national level by whanau and hapu.

A land occupation began at Pakaitore in Whanganui.
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In April protests began in the Waikato area.

Land occupations began in Ngati Whawhakia at Te Kauri, Rahui
Pokeka, and in the Ngati Wairere lands (Waikato University).
Ngati Hikairo youth played prominent roles in these occupations
(myself and my cousin Robert Tukiri, with the support of the hapi
whose tipuna lands the occupations were on).

A modern saying was developed by the youth, ‘the land should be
returned to the Maori people it was taken from.’

The purpose was that lands taken from whanau should be
returned to those whanau, not to a centralised body like a trust
board. When lands are centralised we lose our local connection.
The question arose, what role do hapa play in these centralised
arrangements?

That month (during Easter), Nick Tawhangai resigned his position
as representative for Ngati Hikairo on the Tainui Maori Trust
Board.

On May 21 the Trust Board met and appointed Bob Mahuta as
representative for Ngati Hikairo.

On 22 May, Bob Mahuta signed the fiscal envelope deal over
Waikato Raupatu on behalf of Ngati Hikairo.

The deal was termed a second confiscation as the Crown was
taking local rights of hapu to their ancestral lands and requiring
that they be handed over to a central ‘iwi’ instead.

Ultimately many of these lands have been developed to the
advantage of non-Maori.

Such divisions inherent under the fiscal envelope and as a

consequence of the settlement processes are ongoing.

Te reo ake o Ngati Hikairo
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I will now turn to how the language of our ancestors has been
decimated by schools established in our tribal homelands.
I have spent some time researching the unique language of our

area.
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When | began, the language was strong in our kainga at Kawhia.
Most kaumatua who had not really travelled away from the area
were immersed in our own language.

The kaumatua were strong in the language of their parents — they
would hear and be unfamiliar with other Maori languages as they
were foreign to them.

When | began to learn te reo, my elders said to go home and
learn my own language.

When | did this, | identified the uniqueness of the language of our
ancestors.

While similar to Waikato and Ngati Maniapoto languages, the
tipuna lived far enough away for the language to develop a
distinct look and feel.

‘Pakd’ [porridge] is a good example. It is called kororirori in
Waikato, and pareti by others.

When Waikato came and heard this word they laughed, as it was
a new word to them.

An uncle articulated the strength of the language in Kawhia in the
1940s and this was published by Te Taura Whiri i te Reo Maori in
2008.

A very good number of our old people in Kawhia were holders of
the language as recently as 1990.

As Kawhia was isolated from more urban areas, it remained a
stronghold for Maori language in Tainui, noted by Benton in his
research in the 1970s.

Our whanau have been directly involved in national Maori
language revitalisation initiatives such as when Te Karere and Te
Taura Whiri i te Reo Maori were established.

But the generations had been subject to violence as children for
speaking Maori at Kawhia School, a school set up and run by the

Crown.
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My grandmother was hit for speaking Maori at that school. Her
grandfather went to the school to remonstrate with the teacher
about hitting his mokopuna.

Some of the children that were hit were Rato Edwards and
Doreen Turnbull. Four generations of my whanau attended the
Kawhia School (1895 — 1950s) and were strapped for speaking
Maori — from my great grandfather to my first cousin.

The government talks now about stopping violence against
children but it was the government that was violent toward several
generations of Ngati Hikairo children.

As a result the parents wanted to protect the children from being
hit by Crown agents (and schools) and they stopped passing on
the language to their children.

By the time of my generation, the language was not being taught
at home or school. These are the years 1950-1980.

With the eradication of the language, the traditions of Ngati
Hikairo were no longer passed on - Kingitanga, weaving,
traditional music, food gathering — so many of the traditions.

The results of the destruction of Maori culture have been
disastrous.

More recently Ngati Hikairo have participated in language
initiatives such as kohanga reo, kura kaupapa, wananga.
However there is no longer a home source for our people and
learners to return to.

One of our aunties held wananga reo in 2005, so that she could
pass her reo to her nieces, nephews and relations. It was a great
effort.

In 2008 the Resource Management Committee of Te RGnanganui
o Ngati Hikairo captured oral interviews with kaumatua of Ngati
Hikairo, discussing local history. This is the last generation of
native speakers.

There will come a time when these audio tapes and video

recordings will be the repository of our language, as we are no



longer living at home in large numbers. This creates a detrimental

effect on our language and people.

63. How can a language be revived when it is so difficult for the
people to even live in New Zealand?

Conclusion

64. The fiscal envelope and the Crown’s settlement processes
caused huge division among Ngati Hikairo and also the families
and hapu of our wider Waikato family.

65. Although many Ngati Hikairo opposed this kaupapa, the Crown
ignored these objections.

66. The Crown was directly responsible for the demise of our
language, because it set the policy and engaged the teachers of
Kawhia School who beat the children when they spoke at school.

67. There has yet to be an effective level of Crown support to assist
in the revitalisation of our own language.

68. The destruction of our language and culture has caused

immeasurable damage to the mental, physical, spiritual and

cultural well-being of Ngati Hikairo.

GARETH SEYMOUR





