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Kawhia Kai 

Kawhia Tangala 

Ko Aolea Ie whenua 

Ko Whaingaroa Ie Moana 

Ko Karioi Ie maunga 

Ko Ngati Te Wehi Ie htJpu 

Ko Te Wehi Ie tangata 

Ko Okapu, ko Te Papatapu nga marae 

Ko Te Whanau Pani Moke ahau 

Te Hononga ki Ie Whenua 

1. I tupu ake ahau ki roto i te rohe 0 Aotea, ara, ki runga i Ie whenua e kiia ana e 

t5ku whanau ko Te Papa 0 Whatihua. Kua karangahia tenei whenua e Ie Kooti 

Whenua Maori ko Okapu F Block. He whenua tuku iho a Te Papa 0 Whatihua i 

heke tika mai i a Whalihua tonu. Kua tapaina te ingoa "Te Papa 0 Whatihua" na 

Ie mea koianei te papa kainga 0 Whatihua i nga ra 0 nehe. 

Moke Wailere Whakapapa 

Tiltemahurangi (m) = Marutehiakina 

Hone Waitere (m) = Pirihira 

Hone Ngatokorua Waitere Neha Moke (Waitere) = Arareia 

I 

Tukotahi Moke = Rangioiroa 

Whareiaia Moke = Te Urupeke Tupaea 

Tom Roy Joe Makuini Audrey Waiata Betty Tuari Tonga = Whero Wiwi 

Emily Te Ngaru TeWhanauPani Lilia Karoha Bella Rangihauata Tonga (Jnr) Wiwi Rakaia 
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(Refer pages 219 - 302 ofWai 1611 Document Bank) 

2. He uri ahau no te whanau Waitere me te whanau Moke. I whanau mai ahau ki te 

whanau Waitere engari i whangaihia atu ahau ki te whanau 0 nga Moke. He 

whanau kotahi nga Moke me nga Waitere, he rite tonu. 

3. My birth parents were Hone Waitere and Dina Maude Gotz. Hone Waitere is of 

Ngati Te Wehi descent from Te Papa Tapu Marae and Dina Maude Gotz is of 

Aotea waka descent from Taumarunui, Ngati Hauanuipaparinga. 

4. My whangai parents are Tonga Moke ("my father") and Whero Mahara ("my 

mother"). My father is a first cousin to Hone Waitere. My father is also of Ngati Te 

Wehi descent. My father was born and raised in Aotea, so was my mother; she 

was raised on Okapu Marae. It was my mother who owned shares in the Okapu 

F Block however both my mother and father had whakapapa connections to Te 

Papa 0 Whatihua and to Aotea broadly. 

Okapu F Block 

5. Ngati Te Wehi is the only hapO who remain living in the Aotea Harbour area. 

Historically Aotea was inhabited by Ngati Te Wehi, Ngati Naho, Ngati Reko, Ngati 

Hikairo, Ngati Mahanga, Ngati Mahuta, Ngati Koata, Ngati Tuirirangi, Ngati 

Toarangatira and many more. Okapu F Block is part of the land known as the 

historical papa kainga of Whatihua and his wives Ruaputahanga and Apakura. 

These hapO all whakapapa to Whatihua and have strong historical connections to 

the land. My people, my whanau have occupied this land for many generations. 

Unfortunately, this occupation ended in 1977 when our land was SOld.' 

6. Ngati Te Wehi land which includes, but is not limited to the Okapu F Block was 

once a rich food source for many generations. 

7. There was once a marae on the Okapu F Block called Moukutea. This marae 

was a raupo marae and it was built some 3-4 hundred years. It was situated at 

the mouth of the Aotea Harbour. It was a Mahara Whanau marae. It was 

abandoned due to tribal was of the time and then Okapua (now known as Okapu) 

1 Paragraphs 1, 2 and 3, Amended Statement of Claim dated 16 December 2011. 
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Marae was built as a marae for the scattering of people who remained in Aotea 

after intertribal wars. Other marae in the area included Tihi-o-Moerangi, 

M6takotako and M6kai Kainga. M6kai Kainga was shared by both the Kawhia 

and Aotea hapu. Te Papa Tapu was a papa kainga at the time and has since 

become a marae. All of the whanau who affiliate to these marae are related. 

8. My tupuna Tukotahi lived on part of Okapu F Block with his whanau. He raised 

his son Whareiaia and daughter Uetahi on the land. It was Tukotahi who cleared 

part of the land to farm it. Whareiaia further developed and improved the land for 

his whanau. This became the Moke Whanau Farm.2 

Moke Whanau Farm 

9. A part of Te Papa 0 Whatihua3 (Okapu F Block) is the Moke Whanau Farm ("the 

Farm"). The Farm is a 124 acre block that has been in the Moke whanau for 

generations up until it was sold in 1977. It is this piece of land that is the basis of 

my whanau claim. 

History of the Farm 

10. Tukotahi, my great grandfather cleared a piece of land to farm and to provide kai 

and a papa kainga for the Moke Whanau. Tukotahi was born and raised on Te 

Papa 0 Whatihua by his father, Neha. 

11. Much like my tupuna, I too was raised on Te Papa 0 Whatihua. I was raised in a 

ponga house on a piece of land called Otehu which is a part of the Farm. Our 

family homestead was in the Otehu swamp area of the Farm (refer picture 1). 

When I was a child there were three homesteads on the Farm, our ponga house 

at Otehu, the original old homestead (Whareiraia's home) (refer pictures 10 and 

17) which my Uncle Tuari lived in with his whanau after my grandfather passed 

away, and my Uncle Roy's homestead which is now the Farm Manager's home 

(refer picture 2). 

2 Paragraph 6 and 7, Amended Statement of Claim dated 16 December 2011. 

3 Paragraph 2, Amended Statement of Claim dated 16 December 2011 
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12. There was an old cow milking shed on the Farm when I was young; this has now 

been replaced with two large shearing sheds. There is an amazing view of Karioi 

from this location (Refer picture 19). Just over the ridge from the shearing sheds 

is where our ponga house once stood (refer pictures 2 & 18). There was once a 

beautiful forest there. 

13. There are a number of places of significance on and surrounding the Farm. 

Growing up on the Farm I was told of these places by my parents and by my 

aunties and uncles' 

Kaipapaka 

14. The view of the land and of the moana is magnificent from the Farm. When 

standing at my Uncle Roy's old homestead and facing Aotea Moana, to the left 

there is an inlet with mud flats. This area is called Kai Papaka (refer pictures 4 

and 11). Kaipapaka is named after an historical battle where bodies that were left 

dead on the beach were eaten by the crabs. The hills surrounding Kaipapaka are 

known as Te Kakawa. This was the historical home of Ngati Patipou, also known 

as Ngati Patup5, the tupuna of the Ngaru Herbert and H5hua Whanau (refer 

picture 3). Kaipapaka and Te Kakawa can be seen from the entry to the Make 

Whanau Farm. 

Te Puna a Whatihua 

15. Te Puna a Whatihua raua ko Ruaputahanga is a spring that is to the west of 

Kaipapaka and can be seen to the left of the Farm Manager's house. This is a 

tapu area. The stream from the spring flows into Kaipapaka. This is where 

Whatihua would catch eels for his wives (refer picture 12). 

Maunga Karioi 

16. Moving to the right, there is a clear view of Maunga Karioi across the harbour 

(refer picture 5). Whatihua moved close to Whatihua towards the end of his life. 

He died at Manuaitu and built another marae there in his old age. He dies in the 

foothills of Karioi in a cave facing the Tasman sea. 

4 Paragraph 3, Amended Statement of Claim dated 16 December 2011. 
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Te Tuhi-a-Te Wehi 

17. Further to the right there is a point called Te Tuhi-a-Te Wehi and place of 

significance to the people of Ngati Te Wehi. This point is named after Te Wehi's 

distinctive odour which remained at this site where he rested under a Pohutukawa 

tree (refer picture 6). There is a tauparapara that makes reference to this point, 

as well as all of the other points in the Aotea Harbour, "E huri ana ki Te Tuhi-a-Te 

Wehi, he marareroa toku, he papaka te kai." This is a tauparapara about Te 

Wehi's journey across the Aotrea lands, his connection to the land, the marae in 

the area, the areas where you could gather kai in the moana and also about how 

he would rest and eat crab when he traveled. Te Tuhi a Te Wehi was along the 

main highway. 

The Landing I Waitetuna 

18. Further to the left, turning inland is an area of the bay that was used as a highway 

between the harbours. This area is called The Landing. Its Maori name is 

Waitetuna, named after the Waitetuna stream which flows out to sea at The 

Landing. My cousin Mohi Tuari Moke told me that the Maori name for The 

Landing was Waitetuna, as this was where the Waitetuna stream met the ocean 

(refer pictures 15 and 16). The Landing was a place where boats would dock and 

where people travelling by cart or by foot during the low tide would enter into the 

Aotea Harbour. 

19. During low tide people would travel between harbours via the beach on a strip of 

sand that had gravel and stones layed down to create a road. Some of these 

stones are still visible today at low tide and you can see the old road that was 

once there. The road led to the Landing and came out at Te Tihi-o-Moerangi 

Marae. It then continued on to Te Papa Tapu. This was a main traveler's 

highway. Uncle Roy's house is visible from The Landing and from Whareiaia's 

homestead. The Landing was also our swimming hole and a place we would 

catch fish and gather mataitai. 

20. The path I have described was known as the main highway, people would travel 

on horse and buggy to markets in the different harbours and it was a means of 

keeping tribes and whanau connected. It was also a well known and used war 
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party trail. King Hiwhiao and his travelling party would travel on this highway as 

well and Tukotahi would host them at this part of the journey. 

21. Pariapiti is the path that travelers would take to Okapu (refer picture 7) if they 

wanted to continue around the harbour from The Landing. 

Te Papa 0 Whatihua Urupa 

22. There was an old urupa on the land known as the Moke Urupa which was located 

near the whanau homestead where my grandfather Whareiaia lived and raised his 

children. There is a new house built in the same location. The urupa was 

situated where the pine trees now are (refer pictures 8, 9, 13 and 14). This is 

where my tupuna Tukotahi was buried (refer picture 8). He has since been 

moved to the new urupa which is situated over the hill from the Whareiaia's 

homestead, near The Landing. 

Other Areas of Significance 

23. Raoraokauere is across the harbour from Okapu F Block. This was one of the 

first marae that the people of Tainui waka built when they were settling the area. 

There used to be flax mill, a school and a church there. There was also a papa 

kainga and a marae there was well (refer page 306 of Wai 1611 Document Bank). 

24. Matakowhai was also a place of significance. It was a papa kainga in the old 

days. It is now farm land. This is also a part of Okapu F Block (refer pictures 22 

and 23). 

25. Orotangai, a hill to the right of Matakowhai is where the bodies of local iwi women 

and children were thrown out to see by a raiding war party from further north (refer 

picture 21). This is another place of significance to Ngati Te WehL 

26. I was also raised on Okapu Marae where my whanau had a small house which we 

moved to after we left the ponga house Otehu. This is located behind Okapu 

Marae and just past the Okapu urupa (refer pictures 20, 24 and 25). My mother 

was raised about 1 kilometer from Okapu Marae at a place named Pohonui which 

is just past the Okapu marae. 
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Government Schemes 

27. Historically the Maori Affairs wanted to buy the Farm. The Government later 

acquired a number of blocks and amalgamated them, forming Okapu F Block. 

Okapu F Block was then used for Government schemes. This was the beginning 

of the destruction of our whenua and the severance of our connection to our 

whenua. 

28. I recall as a child, there was a beautiful forest in the Aotea Harbour. The Farm 

was surrounded by lush native bush from which we gathered our kai and our 

necessities. 

29. One of the schemes I recall as a child was the land clearing scheme5 It was 

these schemes that destroyed our ngahere right before my eyes. I have read 

about these schemes in the book called "A History of Kowhai." 

30. I remember being with my grandmother when she was washing our clothes by the 

puna, she used to comment about how sad she was that the white clematis 

(puawananga) and the manuka that were once visible from our puna and our 

home were being cleared and destroyed. 

31. We also had karaka trees that we would get berries from to dry and eat; these 

trees were also cut down. These trees were a source of food for us. Along with 

the trees went the pigeons which were also a source of food for our whanau. The 

pigeons left when the forests were destroyed. Our king fern roots (para) were 

also once a main source of food, these were destroyed with the ngahere as well. 

32. After the forests were destroyed, there was erosion of the earth into the moana. 

These erosions would contaminate our kaimoana. We would gather kaimoana 

such as pOpO, patiki and other types of ika for our daily food but this was affected 

by the land erosions. 

33. The land was left looking bare and unsightly. The forest clearing destroyed our 

way of life. Everything changed for us after that. 

5 Paragraph 9, Amended Statement of Claim dated 16 December 2011. 
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Transfer of Farm 

34. My Uncle Roy Make was the last whanau member to own the Farm. His wife 

MAERA MOEKAU MOKE succeeded to his shares and later sold the farm (refer 

pages 307 - 324 of bundle of documents). It was my understanding that the land 

was to be kept in the whanau and that there was supposed to be a Waitere and 

Make Whanau marae built on the farm. I was told by my father, Tonga, my 

mother Whero and my aunties and uncles that this was the plan for the land. We 

have a Make Whanau urupa as well, this urupa is called Te Papa a Whatihua. 

There was a plan to have a papa kainga on a piece of land near the urupa, that 

piece of land is called, Maraeroa. This piece of land is next to the sea and was 

able to provide for our needs. Unfortunately the land was on sold and these plans 

for the land didn't eventuate." 

35. I am one of the few kaumatua left of my generation who is knowledgeable in 

matters relating to our whakapapa, our reo and our tikanga. Unfortunately my 

whanaunga, MOHI TUARI MOKE ("MOHI") who also had a good knowledge of 

the same matters recently passed away. Prior to him passing away he took me 

and members of the Make whanau including IHAPERA MARCUM and JAMES 

MARCUM on a site visit to the Make Whanau Farm in early March 2013. We 

were granted permission by the farm manager to stomp the land and visit wahi 

tapu and other places of importance on the land. 

36. Whareiaia's descendants should still have a share in Te Papa a Whatihua as a 

birth right. My whanau have no torangawaewae. 

37. Although there is land available to some who reside in Aotea to build on in the 

Okapu Marae reservation, that land is limited in size and in not available to the 

Make whanau as a matter of right. 

38. As a result of the loss of the Moe Whanau Farm, my whanau now have no place 

for our uri to gather, to hui and to continue the traditional connections to the land. 

39. My wishes for the land are that the Make Whanau could have a piece of land set 

aside as a papa kainga for the descendants of Whareiaia. 

6 Paragraph 10, Amended Statement of Claim dated 16 December 2011. 
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Schedule of Okapu F Block Owners 

40. The Okapu F Block schedule of land owners does not show any interests held by 

the Moke Whanau. I believe that the Moke Whanau should have shares in Okapu 

F Block. 

41. When Okapu F 2 was formed land was vested in strangers to the land and the 

Moke whanau weren't included in that block either. Those of us who were born 

and raised on the land, specifically the Moke whanau were not included in the 

share holding of Okapu F2. The Moke whanau connections to the land have been 

severed and we are left with no papa kainga and no place to return to. Our 

wairua for the land and the historical places on the land are also severed because 

of the legislation that has allowed Maori land ownership to change from collective 

ownership to individual ownership.' 

42. It was my tupuna Whareiaia's wish for a piece of land to be set aside for a papa 

kainga for his descendants. It is my wish to build a marae near our urupa. 

7 Paragraph 8, Amended Statement of Claim dated 16 December 2011. 
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