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Introduction 

 

1. My name is Peter James McBurney. I presented my credentials to Te Paparahi o Te 

Raki Tribunal when giving evidence on Public Works takings in Week 6. In terms of 

my experience in researching and writing traditional history reports, at various times 

over the past nineteen years I have produced reports on the narrative traditions of the 

Hauraki, Tai Rawhiti, Central North Island, Waikato and Tamaki districts. 

2. In October 2007, I was contracted by the Mahurangi and Gulf Islands District 

Collective Committee in association with the Crown Forestry Rental Trust as lead 

historian of a research team tasked with producing an oral and traditional history 

report for the Mahurangi and Gulf Islands districts. The research team comprised 

Wiremu Kapea (who conducted the oral interviews), Nathan Williams (researcher), 

Morehu McDonald (audio-visual production and project manager) and Kingi Snelgar 

and Bobby Newsom (translators). I would like to acknowledge the support of 

Committee Chair Kyle Hoani and Secretary Marama Stead, as well as our Kuia 

Rangatira, Pamera Warner and the Reverend Miriama Solomon, and indeed, all of 

the committee members that attended hui throughout 2007 to 2009. Nga mihi nui ki a 

koutou. 

 

Acknowledgements, the project brief and methodology 

 

3. Members of the Mahurangi and Gulf Islands Collective are affiliated to a number of 

hapu and iwi, including Ngapuhi (Ngai Tawake and Ngati Rehia, predominantly), Te 

Kawerau (Ngati Rango and Ngati Manuhiri), Ngati Whatua, Te Uri o Hau, Ngati 

Rehua, Ngati Wai and hapu and iwi of Hauraki. This diversity presented a challenge 

for the researchers, as naturally each group has its own interpretation of particular 

traditions, raising the question as to how variations in the traditions might be treated. 

Insofar as was possible within the limits of time and resources, we endeavoured to 

give equal weight to each of the different versions of the traditional narratives. 

4. The interviews carried out by Wiremu Kapea and Morehu McDonald were a key part 

of the project, and all of the MAGIC committee members provided interviews. In 

particular, the narrative traditions of Ngai Tawake of Ngapuhi have never been 
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committed to writing, but have been passed down orally from generation to 

generation. In order to access these traditions, the Mahurangi and Gulf Islands 

Committee hosted wananga, attended by a number of prominent Ngapuhi and Ngai 

Tawake kaumatua and kuia who embraced the kaupapa of the project and generously 

shared their korero and allowed interviews to be recorded on film and audio. 

Likewise, I should acknowledge Ngati Manuhiri kaumatua Roi McCabe and Michael 

Beazley of Ngati Rehua, each of whom contributed a great deal to the project from 

their own extensive research. There were many others who made contributions to the 

project, too many to acknowledge individually here today. Nga mihi nui ki a koutou. 

5. The “Traditional History Overview of the Mahurangi and Gulf Islands Districts” (the 

Mahurangi report) seeks to trace the long history of human occupation of the lands 

along the Mahurangi coast and the islands of the Hauraki Gulf. It is a multi-layered 

history stretching over the past thousand-odd years, as various hapu and iwi became 

established before giving way to, or accommodating new arrivals. The region is 

ideally suited to human occupation and consequently has been much coveted since 

ancient times. Situated on the sheltered lee shore of Te Raki, Mahurangi’s harbours 

and estuarine environments provide optimum breeding grounds for a great many of 

Aotearoa/New Zealand’s endemic fish species. The Mahurangi shark fishery in 

particular drew hapu from Whangaruru, Whangarei, Kaipara, Hauraki, Tamaki and 

the Waikato, many of whom set up summer fishing camps on the islands, harbours 

and bays along the Mahurangi coast. Known to Maori as Nga Tamawahine, the 

relatively placid nature of these coastal waters meant they were in regular use by 

canoe traffic travelling north and south.  

6. The Mahurangi report considers how mana whenua was established and maintained 

by various hapu and iwi, in their own right and in relation to others, and how this 

changed in Mahurangi and the Gulf Islands districts during the course of the past 

several hundred years. Mana whenua is a modern term that encapsulates a number of 

ancient Maori principles for the legitimate claiming and occupation of land, and the 

rights and obligations that follow from that. These include whenua kite hou (right of 

discovery); often associated with taunaha or tapatapa whenua (the naming of 

geographic and marine features or locations); take tupuna (ancestral rights); take 

raupatu (rights based on conquest); and take tuku (gift-based rights). Rights claimed 

on the basis of one or more of these criteria, had to be consolidated by ahi kaa roa 
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(the long burning fires), the continuous occupation of a district by successive 

generations tracing descent from a common ancestor.  

7. Inasmuch as Maori society employed a mobile lifeway, ahi kaa was maintained 

through the cyclical occupation of various kainga and pa situated within the tribal 

rohe. No single site was occupied permanently, but all were returned to regularly. 

Temporary camps gave access to forested areas where birds could be taken and forest 

resources gathered; to islands where burrowing birds nested; as well as to the various 

categories of fishing grounds. The whenua tuturu, or core territory of hapu and iwi 

was also identifiable by customary cultivation sites, and the places where the dead 

were taken for burial. 

8. Primary source material is comparatively scarce for the Mahurangi and Gulf Islands 

districts; Native Land Court investigations were restricted to a few islands, including 

Hauturu, Tiritirimatangi, the Otata group and Rakitu, while the blocks of the Te 

Hemara Native Reserve as well as Pakiri and Mangatawhiri were also investigated. 

Notwithstanding the boundaries of the Te Paparahi o Te Raki inquiry district, the 

narrative traditions of Mahurangi and the Gulf Islands are intimately associated with 

those of the Kaipara, Te Taitokerau, Tamaki Makaurau, Hauraki, Te Moana-nui-o-

Toi/Tikapa Moana and Tainui. Accordingly, contextual information was gleaned 

from title investigations conducted in the Kaipara, Hauraki and Tamaki districts. We 

also delved into the writings of Pakeha ‘ethnologists’, such as S. Percy Smith, John 

White and George S. Graham, although wherever possible these was tested against 

the Native Land Court evidence of Maori witnesses. All these sources have well-

documented shortcomings, not the least of which is the fact they are often 

contradictory, as exemplified by the vigorously contested Hauturu hearings and the 

different versions of the Kahumauroa traditions. I can only repeat that every effort 

was made to represent the different versions of the traditional narratives faithfully, 

utilizing a wide selection of the available evidence.  
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Early Traditions 

  

9. The traditions of the Mahurangi, Gulf Islands and surrounding districts hark back to 

the ancient peoples whose descent lines are rooted in the Maori foundation myths.1 

Following the separation of Ranginui and Papatuanuku wrought by Tane Mahuta, 

such early peoples as Te Tini o Maui, Te Tini o Kui, Tutumaio, Turehu and 

Patupaiarehe sprang forth. Among the earliest peoples of the district was “a race of 

giants”, known as Tipua, or Kahui Tipua, who occupied both sides of Tamaki 

Isthmus, at Mangere, Waitakere, and the North Shore of the Waitemata.2  

10. The traditions describe a domestic dispute between two such Tipua, Matakamokamo 

and Matakerepo, who managed to offend the goddess Mahuika, who in turn 

summoned Mataaho, a fellow deity associated with fire and the underworld, to 

punish the quarrelling pair. Mataaho unleashed his powers, causing the home of the 

Tipua to sink into a chasm, which filled with water forming what is now known as 

Lake Pupuke. At the same time, the island of Rangitoto emerged from the sea 

offshore. The Tipua fled, but Mahuika pursued them and cast them into subterranean 

regions. The places where they sank are the volcanic craters on the shores of Shoal 

Bay called respectively Te Kapua-o-Matakamokamo at Awataha, and Te Kapua-o-

Matakerepo near Northcote.”3 

11. “Onemaewao”, the traditional name for Milford Beach on the mainland shore 

opposite Rangitoto commemorates the Maewao, who, according to George Graham, 

were a group of fairies who used to gather shellfish there, but later perished when 

caught in the sunlight.4 Local traditions state that the Patupaiarehe people occupied 

the Gulf Islands including Hauturu and Motutapu and travelled around the islands of 

                                                 
1 Mahurangi Report, pp. 40ff.  

2 Ibid., p. 40; citing: Sullivan, Agnes, “Maori Occupation of the Otahuhu District up to 1840”, Department of 

Maori, Victoria University, Wellington, 1981, p. 3. Sullivan’s original source was: Graham, George, “Rangitoto: 

Some Maori Folklore” (NZ Herald 12/2/1927), MS 120 N12, AIM, p. 2.  

3 Graham, George, “Rangitoto: Some Maori Folklore” (NZ Herald 12/2/1927), MS 120 N12, AIM, p. 3. Graham 

also observes that “Mataaho and Mahuika were deities in Polynesian mythology” and that in “every locality 

where volcanic energy is or was manifest such stories are given to account for the local topography.” A better-

known tradition concerning Mataaho and Mahuika’s creation of several volcanic features of the Tamaki Isthmus 

is that of Te Ipu a Mataaho (Mt. Eden crater) and Nga Huinga a Mataaho – a general name for Auckland’s many 

volcanic cones (Ibid., p. 4). 

4 Mahurangi Report, p. 41; citing: Murdoch, Graeme, “He Korero Tawhito mo Rangitoto”, DoC, 1991, p. 5.  
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the inner Hauraki Gulf between sunset and sunrise in their canoe Te Rehu o te Tai.5 It 

is said that a Patupaiarehe woman named Hinerehia taught the Maruiwi people the art 

of preparing, dying and weaving flax.6 Other dealings between the Maruiwi and 

Patupaiarehe were less cordial, however, with the latter raiding the cultivations of the 

former on Motuihe Island. In response, the Maruiwi chieftain Te Ihupare set a trap by 

encircling the raiders with wood ashes, which they were known not to cross. When 

the sun rose, the entrapped Patupaiarehe all perished, giving rise to the name “Maara 

whiu pungarehu”, or “the cultivation cast around with ashes”.7  

12. Ngati Patupaiarehe lived on Hauturu (Little Barrier Island), where they dwelt in the 

high valleys of the interior, shunning the light and cloaking themselves in the mists 

and ferns of the forest. Historian and Ngati Manuhiri kaumatua Roi McCabe states: 

“While they had the shape of nga tangata Maori, they were white in appearance and 

at times when they chose, lived with Maori people. The chief of Ngati Patupaiarehe 

was called Nanakia and the highest summit of the Island is known as Te Puke-o-

Nanakia.”8 When Toi Te Huatahi arrived in the Hauraki Gulf after crossing Te 

Moana-nui-a-Kiwa in his waka, Te Paepae ki Rarotonga, Nanakia and his people 

were living on Hauturu. Deploying whenua kite hou and taunaha whenua, Toi named 

the Gulf “Te Moana nui a Toi”, the name by which it is still referred by Ngati Rehua 

and Ngati Wai.  

13. Noting the waka’s arrival, Nanakia led his people in the recitation of a karakia to 

envelope the island in mist so that Toi would sail past or smash his waka onto nearby 

rocks. When this failed, Toi attempted to land on the western side though the rocky 

coast made landing difficult. He sent his kuri, Moi-aue-roa ashore along with his 

mokai (slave), but the dog caught the scent of the Patupaiarehe and refused to land. 

                                                 
5 Ibid., p. 41; citing: Murdoch, Graeme, “He Korero Tawhito mo Rangitoto”, DoC, 1991, p. 5. Murdoch cites a 

George Graham manuscript held at the Museum of Auckland Library, entitled: “Interview with Wiripo Potene”. 

Research carried out since the completion of the Mahurangi report indicates that the correct citation for this 

korero is: Eru Maihi (George Graham, Ed.), “Ruia pungarahu (The scattering of ashes)”, 1928, MS 120 M68, 

Auckland Institute and Museum (AIM). 

6 Ibid., p. 41; citing: Murdoch, Graeme, “He Korero Tawhito mo Rangitoto”, DoC, 1991, p. 5. Correct citation: 

Graham, George, “Hine-Rehia (The Seaweed Maid)”, (n.d.), MS 120 M26, AIM, pp. 1-2. 

7 Ibid., p. 41; citing: Murdoch, Graeme, “He Korero Tawhito mo Rangitoto”, DoC, 1991, p. 5. Correct citation: 

Eru Maihi (translated by George Graham), “Ruia pungarahu [sic] (The scattering of ashes)”, 1928, MS 120 

M68, AIM, pp. 1-2.  

8 Ibid., pp. 41-42; citing: McCabe, Roi A., “Ko Hauturu te Moutere Koingo”, 2004, p. 17. According to Best, 

“Nanakia” was a generic term for these forest sprites, which he translates as “troublesome one”. Best, The 

Maori as he was, p. 55. 
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The mokai became angry and killed Moi by striking him across the back with his 

maipi, before running into the forest to avoid the wrath of Toi. Moi was preserved in 

the form of a large stone, and can still be seen lying on the rocky shore with the scar 

of the weapon on his back. The petrified Moi became a tuahu where the first fish of 

the season were offered up to the sea gods Tangaroa and Pihanui; he is also a mauri 

and a place where nga kupenga hou are dedicated to the gods. Toi named the island 

Hauturu-o-Toi (“The Seat of the Wind of Toi te Huatahi”) and the landing place “Te 

Maraeroa” (“The Long Marae”), after his marae in Hawaiki.9  

14. Toi continued on to the Waitemata, where North Head was named Maungauika after 

a cousin of Toi.10 At Kirikiritai (Narrow Neck Beach), Toi found the chief Peretu in 

residence. His pa on the headland overlooking the beach was called Operetu (now, 

Fort Takapuna), while the waters between the mainland and Rangitoto were known 

as Awanui-o-Peretu.11 Rangitoto was part of Peretu’s domain, where he had a rahui 

kaka (parrot reserve); the Rangitoto forest is commemorated in one of the names of 

the island: Nga huruhuru a Peretu, (The hairs of Peretu), while the island’s three 

summits are recalled in the name: Nga pona-toru a Peretu, (The three knuckles of 

Peretu).12 The name of this important ancestor is also commemorated at Castor Bay 

where the headland pa is Te Rahopara-a-Peretu;13 and at Ponui Island, which is a 

corruption of Te Pounui-a-Peretu.14 

15. These ancient traditions are not simply quaint fairy tales; they are site-specific 

narratives about particular ancestors and are rich with cultural references. As such 

they are an integral part of the cultural fabric binding the people to the land and the 

sea.  

                                                 
9 Ibid., p. 42; citing: McCabe, Roi A., “Ko Hauturu te Moutere Koingo”, 2004, pp. 17-18. The mokai could not 

be found, but tradition has it that the Patupaiarehe bewitched him with a makutu to forever wander the forests 

and shores of Hauturu looking for Moi-aue-roa. 

10 Graham, George, “Before the Pakeha – Days of Maori Might: The Invasions of Takapuna”, 1924, MS 120 P3, 

AIM, pp. 3-4. More recent sources, including archaeologist Dave Veart (The White Ensign, Issue 6, Summer 

2009, p. 8), state that Uika was Toi’s grandson. 

11 Mahurangi report, pp. 53-54; citing: Graham, George, “Rangitoto – Legends of the Maori Era”, 1927, MS 120 

N13, AIM, pp. 2-3. 

12 Ibid.; citing: Graham, George, “Te Tuhi-a-Manawatere and other legends of Marae-tai, Auckland – As 

Narrated by Anaru Makiwhara of Ngati-tai”; in: JPS Vol. 30, No.120, 1921, p. 253. 

13 Ibid.; citing: Graham, George, Maori Place Names of Auckland, c.1929, compiled by David Simmons in 

Maori Auckland, 1987, p. 82. 

14 Ibid., p. 54; citing: Graham, George, “Te Kaoreore, by Pirika Te Miroi Tiniraupeka, and He tangi mo Tama-o-

rangi, by Haere Huka”, in JPS, Vol. 52, No. 2, 1943, p. 64. 
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Waka Traditions 

 

16. The Mahurangi and Gulf Islands districts were visited by a number of famous waka, 

including Tainui and Te Arawa. Like Toi before them, the leading crew members of 

these waka claimed the land under whenua kite hou and named its features. For 

example, Tamatekapua performed uruuru-whenua rites and placed a mauri on a large 

rocky islet at the north eastern entrance of the Gulf, naming it “Tikapa”, from which 

the surrounding waters with their scattering of islands took the name, “Tikapa 

Moana”.15 

17. A significant early ancestor of the Mahurangi district is Tahuhu, captain of the 

Moekakara waka, which made landfall south of Mangawhai Harbour at Te Arai 

Point, the northern boundary of the Mahurangi Inquiry District. According to the 

account cited in the Mahurangi report, Moekakara made landfall not long after the 

Tainui.16 However, other writers argue that this date is too late, and that the 

descendants of Tahuhu had already been living on the isthmus for two generations 

when Tainui arrived.17 In any event, when Tahuhu made landfall, he reportedly found 

the Mahurangi coast already occupied, naming the promontory where he landed Te 

Arai o Tahuhu (The Temporary Shelter of Tahuhu), in consequence.  

18. After remaining at Te Arai for a while, Tahuhu moved south to Tamaki, where he 

built a pa at present-day Mount Richmond, named Te Pa o Tahuhu (later shortened to 

Otahuhu). After the death of Tahuhu, some of his people left Tamaki and returned 

north, taking the remains of their chief to be interred at Te Arai. There they settled, 

establishing themselves as the ancestors of the modern Ngai Tahuhu of north 

Kaipara. Some Ngai Tahuhu remained at Tamaki and intermarried with the local 

people, where they became one of the constituent hapu of Te Wai-o-Hua, who 

                                                 
15 Ibid., p. 47. Turoa, Taimoana, (Te Ahukaramu Charles Royal – ed.), Te Takoto o Te Whenua o Hauraki – 

Hauraki Landmarks, Auckland, Reed, 2000, pp. 185-186. Uruuru-whenua are land claiming rites. The rocky 

islet named by Tamatekapua as Tikapa is commonly known today as Gannet Rock. Another Maori name for it is 

Horuhoru. 

16 Ibid., p. 55; citing: Sullivan, Agnes, “Otahuhu”, 1981, p. 8. With respect to Tahuhu, Sullivan cites a 

translation of Eru Maihi’s korero at the 1909 opening of a meeting house at Paremoremo, recorded in: Graham, 

G.S., 1925 (1), “Te Toka-Tu-Whenua”, JPS, 34, pp. 175-179. Other accounts state that Tahuhu journeyed to 

Aotearoa aboard the waka Tu-nui-a-rangi. See: Gudgeon, “The Whence of the Maori”, JPS, Volume 12, No. 2, 

1903, pp. 125-127. 

17 Jones, Pei Te Hurinui, and Biggs, Bruce, Nga Iwi o Tainui, 1995, p. 40. 
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dominated the Tamaki Makaurau region from the late sixteenth century.18 Other 

evidence suggests that when Maki and his people established themselves along the 

Mahurangi coast several generations later, they did so at the expense of Ngai Tahuhu.  

19. When Tainui under the captaincy of Hoturoa approached Te Haukapua (Torpedo 

Bay, Devonport), the waka struck a sandbank, leading a tohunga named Taikehu to 

jump overboard to push the waka free. Thus, the sandbank was named Te Ranga o 

Taikehu, while the stretch of water became Te Kaunga o Taikehu (The Swimming of 

Taikehu), and the place where he came ashore Te Tahuna o Taikehu (The Sand Dune 

of Taikehu).19 Taikehu named the three peaks of Rangitoto Nga Tuaitara a Taikehu 

(The Dorsal Fins of Taikehu).20 This tipuna also named the island immediately 

adjacent to Rangitoto, recalling his ancestral homeland of Te Motutapu a Tinirau, 

thereby claiming Motutapu (Te Motutapu a Taikehu) as a new home for his 

descendants.21 Prompted by the flight paths of sea birds, Hoturoa sent Taikehu to 

explore the lands to the south and west, and in due course Taikehu reported another 

large body of water containing such an abundance of mataitai (sea foods) they could 

be caught by hand. Maihi Te Kapua Te Hinaki of Hauraki told George Graham, 

“…so as to take possession of that fishery, he named those fish, ‘Nga tamariki toa o 

Taikehu’ (the romping or fearless children of Taikehu).”22 

20. Other features within the inquiry district associated with Tainui and Te Arawa 

include: three small rocky islands off the west coast of Aotea named Nga Toka Toru 

o Hei (The Pigeons); Te Punga o Tainui (named for the anchor of the Tainui waka; 

and the Maori name for Katherine Bay itself, Motairehe Whanga, which refers to the 

crew if the Tainui having the rays of the setting sun in their eyes as they paddled out 

of the bay.23 The name ‘Rangitoto’ itself is said to commemorate a quarrel between 

                                                 
18 Mahurangi report, pp. 56-59. 

19 Ibid., p. 48; citing: Graham, Geo. (as narrated by Maihi Te Kapua Te Hinaki of Ngati Paoa) “Tainui”, in, JPS, 

Vol. 60, No. 1, 1951, p. 82. 

20 Ibid.; citing: Taua, Te Warena in La Roche, The History of Howick and Pakuranga, 1991, p. 28. See also: 

Graham, George, “Maori Place Names of Auckland”, in Simmons, David, Maori Auckland, 1987, p. 87. 

21 Ibid., pp. 48-49; citing: Kelly, Tainui, 1949, p. 51. See also Taua in La Roche, 1991, p. 28. Ngai Tai ki 

Tamaki still know the island as Te Motutapu a Taikehu. 

22 Ibid., p. 49; citing: Graham, Geo, “Tainui”, in, JPS, Vol. 60, No. 1, 1951, p. 83. Graham’s footnote adds 

“Thereby he claimed for his descendants the fishery rights in the Manuka, and which the Ngati Pou, Ngati Te 

Ara, etc., exercised until recent times.” 

23 Ibid., p. 51; citing: Pers. Comm. Interview with Michael Beazley of Ngati Rehua/Ngati Wai ki Aotea, Herne 

Bay, 9 December 2008. 



10 

 

the captains of Tainui and Te Arawa, after Tamatekapua made unwelcome advances 

towards Hoturoa’s senior wife, Whakaoterangi, and “shed plenteous blood” before 

the people intervened to stop the duel because they were all close relatives.24 

21. Apart from Taikehu, as many as eleven other crewmembers disembarked from Tainui 

in and around the Tamaki district. They included Horoiwi,25 the navigator, Riukiuta, 

and Poutukeka, Hapopo, Te Uhenga and Hautai, who along with their respective 

wives settled around the Manuka (Manukau) Harbour.26 Tiki-te-au-whatu (a.k.a. Te 

Kete-ana-taua) established himself at Taurere Pa (near present day Glendowie) and 

married a local woman named Hinematapaua. Their son, Taihaua, who was born at 

Tamaki, is the eponymous ancestor of the long-lived Ngati Tai hapu, Ngati Taihaua, 

whose rights extended from Papakura and Hunua in the south to Whangaparaoa and 

Mahurangi in the north.  

  

Summary of hapu and iwi traditions relating to the Mahurangi and the 

Gulf Islands districts 

 

Te Kawerau 

 

22. The claims of Te Kawerau to Mahurangi and the Gulf Islands derive from the 

conquest of the area by the tupuna Makinui (Maki), his brother Mataahu, and Maki’s 

sons: Manuhiri, Maraeariki and Ngawhetu; and Mataahu’s son Rehua, who lived 

approximately seven generations before those who gave evidence to the Native Land 

Court in the second half of the nineteenth century. Maki was of Tainui and Taranaki 

descent, and his ope was recruited to assist his Tainui relatives in local disputes at 

                                                 
24 Ibid., p. 49; citing: Graham, Geo, “Tainui”, in, JPS, Vol. 60, No. 1, 1951, p. 83. 

25 Ibid., p. 51; citing: Graham, Geo, “Tainui”, in, JPS, Vol. 60, No. 1, 1951, p. 86. Horoiwi took leave of the 

waka west of the Tamaki Heads, marrying the local rangatira kura, Whakamuhu. Some traditions state that 

Hoturoa’s second wife Marama was left at the Otahuhu portage when her hara with her slave Te Okaroa was 

discovered, though Pei Te Hurinui states that she travelled on to Kawhia with the canoe, but returned to Tamaki 

when she found her husband mistreating her son, Tane-nui. In the event, her descendants proliferated to form 

the iwi known as Nga Marama, who later established themselves in the southern Hauraki district and in the 

Kaimai Ranges. Those descendants of Marama who remained in Tamaki eventually merged with hapu of their 

Ngai Tai, Ngati Pou and Te Wai o Hua relatives. 

26 Ibid., p. 51; citing: Te Hurinui Jones & Biggs, Nga Iwi o Tainui, 1995, pp. 40-41. 
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Tamaki and southern Kaipara.27 He avenged the killing of the son of the chief Taihua 

of Takarunga (Mount Victoria), and later supported the Kaipara chief Hauparoa in 

battles against his Ngaoho neighbours in southern Kaipara. When Hauparoa failed to 

provide food to Maki’s party, the latter took matters into his own hands and raided 

two large kumara storage pits. The manner in which he carried the kumara away gave 

rise to the tribal name ‘Te Kawerau a Maki’. The kumara carrying episode triggered 

animosity between Maki and Hauparoa; in the ensuing conflict Maki was victorious, 

which led to the establishment of his people around the southern and eastern shores 

of the Kaipara Harbour. Maki’s fourth son, Tawhiakiterangi, who was born in the 

Kaipara, was given the alternative name of Te Kawerau a Maki to commemorate the 

event.28 

23. The Mahurangi report follows historian Graeme Murdoch’s account of Maki’s 

conquest of the Takapuna-Mahurangi coast, as presented in his report “Te Kawerau a 

Maki and the Crown in Kaipara”, produced in 2000. In that report, Mr Murdoch 

asserts that conflict erupted between Maki and his former ally, the Ngati Tai chief 

Taihua, and that Te Kawerau defeated Ngati Tai at various battles fought at Long 

Bay and Whangaparaoa, and later at Aotea.29 Extensive research conducted 

subsequent to the completion of the Mahurangi report by myself and my colleague 

Nat Green on behalf of Ngai Tai ki Tamaki failed to find any primary evidence 

relating to the defeat of Ngati Tai at the hands of Te Kawerau; indeed, we found 

evidence presented in the Native Land Court by a Te Kawerau witness, Te 

Watarauihi Tawhia, in which he explicitly states that Maki did not attack Taihua 

when he extended his operations up towards the Whangaparaoa and Mahurangi 

coast.30 Both Graeme Murdoch and Roi McCabe identify Ngai Tahuhu as the 

adversaries of Maki at a subsequent battle fought at Tawharanui known as 

                                                 
27 Ibid., pp. 64-68; citing: Murdoch, Graeme, “Te Kawerau a Maki and the Crown in Kaipara: A Traditional/ 

Historical Report”, March 2000, pp. 11-12;  Kelly, L. G., Tainui, 1949, pp. 151-152; Jones, Pei Te Hurinui and 

Bruce Biggs, Nga Iwi o Tainui, 1995, pp. 272-273 ; & Graham, George,  Maki Fragment (Translation), 

Auckland Museum, MS 120, M9. Taihua was from Takapuna Pa, which may have been Takarunga (Mount 

Victoria), or any one of a number of other pa in the environs of Takapuna. Document Bank: p. 1450. 

28 Ibid., pp. 68-78; citing: Murdoch, Graeme, “Te Kawerau a Maki and the Crown in Kaipara”, 2000, pp. 15-16. 

29 Ibid., pp. 78-79; citing: Murdoch, “Te Kawerau a Maki and the Crown in Kaipara,” p. 28. 

30 Evidence of Te Watarauihi Tawhia, Hauturu Rehearing, 11 May 1881, Kaipara MB 3, p. 419. 
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Huruhuruwaea.31 This at least raises the possibility that Ngai Tahuhu were also 

involved in the earlier battles at Long Bay and Whangaparaoa. These issues are more 

fully explained in my responses to the Questions of Clarification posed by Mr Naden 

of TamakiLegal, representing Ms Jasmine Cotter-Williams of Ngati Tai (Wai 2063).  

24. At Mahurangi, Te Kawerau contracted peace-binding marriages with Ngati Tai, Ngai 

Tahuhu and the descendants of Haumoewharangi (Te Uri-o-Hau/Ngati Whatua/Te 

Taou), which preserved these descent lines in new hapu that emerged as tangata 

whenua of the Mahurangi coast. In due course, the descendants of Manuhiri, the 

eldest son of Maki, established themselves at Omaha and Pakiri. The descendants of 

Maki’s son Maraeariki occupied the southern part of this territory, under the hapu 

names of Ngati Kahu (named after Maraeariki’s daughter), Ngati Raupo and Ngati 

Poataniwha. The descendants of another daughter of Maraeariki, Te Rupenga, lived 

around the shores of the Mahurangi Harbour, as some continue to do so today.32 

25. In the Kaipara district, Ngawhetu had married Moerangaranga, the daughter of 

Rango (a.k.a. Rongo), the son of Haumoewharangi, the aforementioned chief of 

Northern Kaipara who became the eponymous ancestor of Te Uri-o-Hau. Under this 

peace-binding marriage, the hapu name commemorated Moerangaranga’s heritage, 

while the mana whenua at south-eastern Kaipara remained with Ngawhetu and Te 

Kawerau.33 In the late eighteenth century, Ngati Rango were still living at Kaipara 

under their chief Whetu, when they received a request for assistance from Ponui of 

Ngati Maraeariki at Mahurangi whose kainga had been attacked by Hauraki. The 

Ngati Manuhiri chief Maeaea from Pakiri and other relatives from as far north as 

Whangarei also contributed to this taua, which attacked Ngati Tai and Ngati Paoa at 

their home territories, achieving notable victories at Motukaraka, an island off 

present-day Beachlands, and at Taupo, the large Ngati Paoa settlement at Kawakawa 

                                                 
31 In “Te Kawerau a Maki and the Crown in Kaipara”, (2000, p. 28), Graeme Murdoch reports that all of the 

battles along the Takapuna-Mahurangi coast, including the Battle of Huruhuruwaea, were between Maki and 

Ngati Tai, However, Roi McCabe states that the battle of Huruhuruwaea was a victory by Maki, his brother and 

their sons over Ngai Tahuhu, the descendants of Tahuhu-nui-a-rangi. (Presentation by Mr Roi McCabe, 10 

November 2007, at Omaha Marae, Mahurangi.) In a short report on Tawharanui, Graeme Murdoch also states 

that Maki and his people defeated Ngai Tahuhu in the battle of Huruhuruwaea (or, “the parting of the hairs”), 

near Pukenihinihi pa located near the north western edge of present-day Tawharanui Regional Park. Murdoch, 

Graeme, “Tawharanui”, p. 3. 

32 Mahurangi report, pp. 100-106. 

33 Ibid., pp. 91-99. 
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Bay. In recognition of the assistance they provided, Ponui gifted Whetu and Ngati 

Rango lands at Mahurangi, on the southern shore of the harbour.  

26. During the eighteenth century hapu of Te Kawerau, including the descendants of 

Tawhiakiterangi, Ngati Rango and Ngati Manuhiri came under pressure from the 

descendants of Haumoewharangi in the Kaipara district, seeking utu for the deaths of 

prominent chiefs; as well as from Hauraki tribes at Mahurangi, who were seeking 

unobstructed access to the Mahurangi shark fishery. Ngati Manuhiri and Ngati Rehua 

were also increasingly involved with people from the north who were known initially 

as Ngati Manaia, and later as Ngati Wai. 

 

Ngati Rehua/Ngati Wai ki Aotea 

 

27. As already related, Mataahu accompanied his older brother Maki on his hekenga 

from the Taranaki/Waikato districts and participated in the conquests of Tamaki, the 

Kaipara and the Takapuna and Mahurangi coast. Once established at Mahurangi, 

Mataahu set out to catch birds on the island of Hauturu, lying some 22 kilometres off 

Cape Rodney. Like Toi before him, he landed at Maraeroa, near Titoki Point; there 

he deployed his pua kahikahika (bird snare), seeking to catch kaka, resulting in the 

name Ngapuamataahu being given to that place.34  

28. In due course, conflict erupted between Mataahu and local tangata whenua, identified 

variously as Ngati Te Wharau or the “Pahangahou people”, or “possibly a 

subdivision of Te Wai-o-Hua”.35 Assisted by his son Rehua, Mataahu was victorious 

and Hauturu became one of his main places of residence.36 His descendants (Ngati 

Rehua), together with Ngati Manuhiri and other branches of Te Kawerau thereafter 

made frequent visits to Hauturu as part of their regular fishing and birding circuits.  

29. Meanwhile, Rehua married a woman of Ngati Manaia/Ngati Wai called Hinurere, 

thereby forging an alliance with these northern neighbours. Sometime later, a chief of 

                                                 
34 Ibid., p. 158; citing: evidence of Te Hemara Tauhia, Hauturu Hearing, 4 February 1884, Kaipara MB 4, p. 

186. Document Bank: p. 855. 

35 Ibid., p. 157; citing: evidence of Arama Karaka Haututu, Hauturu Title Investigation, 4 June 1881, Kaipara 

MB 4, pp. 78-79. Document Bank: pp. 705-706. 

36 Ibid., p. 157; citing: evidence of Arama Karaka Haututu, Hauturu Hearing, 4 February 1884, Kaipara MB 4, 

p. 195. Document Bank: p. 864. It was said that Rehua “drove the people up into a house, and there set fire to it 

and them.” 
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Ngati Wai called Te Whaiti sought the assistance of Rehua in avenging his daughter, 

who had been killed on Aotea.37 However, when the Ngati Wai taua was paddling 

southwards from Whangarei to rendezvous with Rehua, a storm forced it to shelter at 

the Mokohinau Islands. According to Ngati Rehua traditions, Rehua and his son Te 

Rangituangahuru successfully attacked Aotea without assistance and gained control 

of the northern part of the island. Peace-making marriages were then arranged, with 

Rehua marrying Waipahihi, the sister of the Aotea chief, Te Mata. The peace did not 

last; Te Mata was unable to reconcile himself to the presence of his new brother-in-

law and contrived to kill Rehua by burning him in his whare on the island of Rakitu.38  

30. Te Rangituangahuru then recruited Korotai the son of Ngawhetu along with Te Awe 

of Ngati Wai, who joined him in avenging the death of Rehua. According to Ngati 

Rehua and Ngati Wai accounts, this second phase of the conquest gave the 

descendants of Mataahu and Rehua and their Te Kawerau and Ngati Wai allies full 

control of the island. Rehua’s son by his second wife, Te Ikamimirua, was spared 

death at the hands of his half-brother Te Rangituangahuru when the women pushed 

his penis between his legs and pretended he was a girl. The descent lines from Rehua 

come down from each of his sons, their descendants forming marriage alliances with 

Ngati Wai and also with Ngati Naunau of Hauraki.39 Notwithstanding such tatai 

connections, Ngati Rehua remained in undisturbed occupation of Aotea since the 

initial conquest. Their close whanaungatanga with Ngati Wai is recognised by the 

name they are known by today: Ngati Rehua/Ngati Wai ki Aotea. 

 

Ngati Whatua 

 

31. The Mahurangi report briefly traces the traditions of the people known collectively as 

Ngati Whatua, from their Far North origins to their heke through the Hokianga and 

Kaipara districts, and on to Tamaki Makaurau. Along the way, they left people in the 

places they passed through, who intermarried with the local populations and formed 

their own discrete political entities. Ngati Whatua narrative traditions committed to 

                                                 
37 Ibid., p. 160; citing: Ngati Rehua Strategy, Ngati Rehua/Ngati Wai Trust, 2001, pp. 16-17. 

38 Ibid., pp. 160-161; citing: Evidence of Wiremu Turipona, Rakitu title investigation, 10 January 1871, 

Auckland MB 2, p. 32. 

39 Ibid., pp. 161-163; citing: Pers. Comm. Interview with Michael Beazley and Arthur Beazley, Herne Bay, 7 

January 2009. 
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writing by their nineteenth century leader Paora Tuhaere record events in the Kaipara 

during the seventeenth and eighteenth centuries.40 According to Tuhaere’s account, 

Te Tihore Raupatu (the Stripping Conquest) resulted in the descendants of 

Haumoewharangi and Toutara wresting control of the entire Kaipara district from Te 

Kawerau a Maki, with the peacemaking at Taupaki contrived by Poutapuaka and Te 

Au-o-te-Whenua setting the boundary between the two iwi. According to this view, 

any residual Kawerau groups remaining in Kaipara were absorbed by the conquerors. 

32. Graeme Murdoch, the historian for Te Kawerau a Maki, argued that these battles 

were not undertaken on an iwi versus iwi basis, nor were “Ngati Whatua” seeking to 

acquire new territory at the expense of “Te Kawerau”.41 The battles were fought to 

avenge specific take that arose between particular hapu, beginning with the 

humiliation of Rongo Te Ipu and her subsequent death together with her grandfather, 

Haumoewharangi, at the hands of the people of Kaipara South Head. These events 

were soon followed by the killings of Tawhiakiterangi and Kawharu, which escalated 

the cycle of utu. However, marriages between the descendants of Haumoewharangi 

and Maki that had already occurred meant that some hapu kept out of the fighting 

and were not subject to the raupatu. Battles took place over two or three generations 

and once completed the various hapu connected to both tribal groups continued to 

live and share the abundant resources of the rich Kaipara rohe.  

33. Analysis of Native Land Court minutes for the Kaipara district indicates that Te Uri-

o-Katea hapu of Ngati Manuhiri and Te Kawerau remained undisturbed on the Hoteo 

block, while Ngati Rango continued to live at Makarau, Kakanui and Araparera. An 

offshoot of Ngati Rango, Te Mangamata hapu was a union of Te Uri-o-Hau and Te 

Kawerau, specifically the descendants of Ruarangi, the son of Taumutu and 

Pokopokowhititera. When Hori Te More and Te Kiri claimed rights in Hoteo on the 

basis of their Te Uri-o-Katea affiliation, they were recognised by prominent Ngati 

Whatua leaders such as Te Keene Tangaroa, and Wiremu Tipene, who described a 

gift of a waka-load of kumara presented to Korowharo the tupuna of Te Kiri when Te 

Tinana son of Ruarangi brought his people to live at Tauhoa in about 1800, or three 

                                                 
40 Ibid., pp. 111-116; citing: Paora Tuhaere, “The Ancestors of the Ngati Whatua Tribe”, ACL, NZMS 725, pp. 

1-11. Document Bank: pp. 27-41; and Paora Tuhaere, “Narrative Concerning the Conquest of Kaipara and 

Tamaki”, JPS, 1923, pp. 229-237. 

41 Ibid., pp. 118-127; citing: Murdoch, G., “Te Kawerau a Maki and the Crown in Kaipara”, pp. 35-38. 
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generations prior to the witnesses giving evidence in the Native Land Court.
42

 Again, 

close whanaungatanga between the protagonists was an important factor; Te Tinana 

also belonged to Ngati Kahu through his descent from the marriage of 

Pokopokowhititera and Tangihangaroa. Meanwhile, Ngati Rango retained a distinct 

identity in the Kaipara into the late 1700s, when their chief Whetu assisted his 

whanaunga at Mahurangi against Ngati Paoa incursions. As already noted, this was 

acknowledged by the gifting of land at Mahurangi, which gave Ngati Rango a 

permanent presence on the east coast. 

34. The Mahurangi report argues that the amalgamation of these and other hapu of Te 

Kawerau into the over-arching iwi grouping of Ngati Whatua probably occurred 

following the battle of Te Ika-a-Ranganui, when the survivors living in exile looked 

for a common identity with which to confront and engage Te Ao Hurihuri, the 

changing world order, and in particular in their dealings with the British Crown.43 Te 

Hemara and his people at Mahurangi and Te Kiri at Omaha and Pakiri had strong 

kinship ties to Apihai Te Kawau through their Kaipara connections. Banding together 

under the umbrella of Ngati Whatua may have been a pragmatic response to the 

demands of the time. There is also evidence that officials such as surveyor S. P. 

Smith, Resident Magistrate John Rogan and Native Land Court Chief Judge Francis 

Fenton were influential in corralling individual chiefs and the hapu they represented 

into particular iwi categories.44 Ngati Whatua happened to be favoured by this 

process, while Te Kawerau were not. 

35. But those chiefs who were known to the likes of Rogan and Fenton as belonging to 

Ngati Whatua did not dispense with their Te Kawerau identity altogether; on the 

contrary, Paora Tuhaere joined Te Hemara in claiming Hauturu under his Ngati 

Rango and Te Kawerau descent in the 1880s. However, after numerous hearings 

delivered contradictory results, the Native Land Court’s final ruling on Hauturu went 

against the Kawerau claimants. It is suggested that this decision may have prompted 

the chiefs to select Ngati Whatua over Te Kawerau as their favoured political identity 

when dealing with Pakeha officials in the Mahurangi and Gulf Islands districts. Their 

                                                 
42 Ibid., pp. 132- 137; citing evidence given at the investigation of title to the Hoteo block, January 1867, by Te 

Keene Tangaroa, Wiremu Tipene, Te Hemara Tauhia and others. 

43 Ibid., pp. 396-403. 

44 Ibid., pp. 397-401. 
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opponents in the Hauturu case, Rahui Te Kiri, Tenetahi and Hone Paama, claimed 

Hauturu under their Ngati Wai affiliation, which may have been a factor in Ngati 

Manuhiri being associated with that iwi in ensuing years.  

 

Ngati Wai 

 

36. Ngati Wai occupy territory on the east coast of the Northland Peninsula, from 

Whangaruru in the north to Mangawhai in the south and across to Aotea in the east.45 

In the late 1700s and early 1800s, they settled the offshore islands, from Tawhiti Rahi 

and Aorangi (the Poor Knights), to Taranga and Marotere (the Hen and Chickens), 

the Mokohinau Group, and Hauturu, having settled Aotea at an earlier date together 

with Ngati Rehua. Their interaction with Te Kawerau over many generations appears 

to have been relatively benign, with few if any traditional accounts of conflict 

between them. On the other hand, examples of chiefly intermarriage are common, 

beginning with that of Tukituki of Ngati Manuhiri to Rangihokaia, the chief of Ngati 

Manaia/Ngati Wai. Other marriages included that of Rangihokaia’s son Hikihiki to 

Makiwahine of Ngati Manuhiri; and Turua (nephew of Hikihiki) to Kupapa (who was 

also of Ngati Manuhiri, but of a different line from Makiwahine).46  

37. It was claimed in Court that Turua abducted Kupapa and that she sent the daughter of 

their marriage, Te Wera, back to her own people at the first opportunity. Be that as it 

may, there are also accounts of love songs composed by Ngati Manuhiri women in 

honour of Ngati Wai men, such as that composed for Te Kare (the grandson of 

Hikihiki and Makiwahine). Te Kare appears to have settled permanently on Hauturu, 

rather than simply go there to catch birds or to fish. He built a house with walls made 

with rocks from the island’s beaches.47 All of this suggests that, over time, strong 

kinship bonds were deliberately fostered between these neighbouring hapu, allowing 

the descendants of those unions relatively open access to the resources of the wider 

rohe, provided tikanga was observed. The burial ritual accorded to Te Kare is 

revealing, inasmuch as he was first interred at Hauturu, before his bones were 

                                                 
45 Ibid., pp. 179-180. 

46 Ibid., pp. 165-179. 

47 Ibid., pp. 180-185. 
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disinterred and taken on a hikoi, firstly to Aotea before he was finally taken back to 

his final resting place at Whangaruru.48 

38. Rahui Te Kiri was a descendant of Kupapa and Turua (they were her great-

grandparents), while her husband Tenetahi was a descendant of Te Kare’s sister Te 

Houkai. His grandfather was Te Heru and his father Pohuehue; the latter died when 

Tenetahi was young and he was then adopted by Taiawa (later known as Wiremu 

Taiawa), who was the grandson of Te Kare. In the Native Land Court, Rahui and 

Tenetahi laid claim to Hauturu under the take of Ngati Wai in order to differentiate 

themselves from the claims of Te Hemara and Paora Tuhaere. Rahui believed that 

she and her parents had been wrongfully excluded from some Kaipara blocks and 

that Te Hemara and Paora were responsible for this.  

39. Rahui was closely allied to Ngati Wai in her personal life, having married firstly Te 

Roa and, after his death, his younger brother Tenetahi of Ngati Wai. The rights of Te 

Kiri, her father to Hauturu were recognised by gum diggers, who paid for the 

privilege of digging on the island. With the blessing of Te Kiri, Rahui and Tenetahi 

went to live, cultivate, dig gum and cut timber on the island in about 1870. After her 

father’s death in c.1871, the diggers paid Rahui directly and she managed the 

boundaries of the digging areas. She and Tenetahi and their family were forcibly 

evicted from the island after the Government passed special legislation to alienate the 

island to the Crown in 1894.  

 

Ngati Paoa and the Marutuahu tribes 

 

40. Today, the Marutuahu tribes of Hauraki claim territorial rights extending from 

“Matakana to Matakana”; that is, from Matakana Island at Tauranga Harbour to 

Matakana in the Mahurangi district. The Mahurangi report has examined the basis of 

Hauraki territorial claims in the latter district and how such rights were established 

and maintained. In contrast to the many generations of whanaungatanga that 

developed between Te Kawerau and Ngati Wai, it appears that by the late eighteenth 

century Ngati Paoa had not forged many such links with Ngati Manuhiri or Ngati 

                                                 
48 Ibid., pp. 185-186; citing: Evidence of Ngapera Taiawa, Hauturu succession hearing, 25 May 1892, Auckland 

MB 5, p. 71. Document Bank: p. 162; and evidence of Hone Paama, Hauturu hearing, 7 October 1886, Kaipara 

MB 4, p. 370. Document Bank: p. 948. 
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Rango at Mahurangi. A chiefly marriage alliance between the two peoples was 

attempted in the early eighteenth century, when a Ngati Manuhiri woman named Te 

Ngare was betrothed to a Ngati Paoa chief.49 As part of the peace-making, which took 

place at Mihirau (the bluff between the Puhoi and Waiwera Rivers), Ngati Paoa 

gifted a mere pounamu named Hinanuiotepaua to Ngati Manuhiri. Before Ngati Paoa 

could set off on the return journey, an easterly gale sprang up forcing them to remain 

on the beach overnight, camping in their canoes. The traditions diverge at this point; 

one has it that Ngati Manuhiri considered the change in the weather a bad omen and 

cancelled the peace deal.  

41. The other version states that Te Ngare heard the Ngati Paoa making derisive remarks 

about her people, which drove her to take matters into her own hands. Both versions 

agree that she took the mere pounamu, Hinanuiotepaua, and placed it between her 

sleeping husband’s legs, before leaving with her brother, Te Ha-kai-araara. This was 

a grave insult, and apparently sufficient to preclude any further peace initiatives 

between the two sides for generations to come. The seriousness of the insult is borne 

out by the reaction of Ngapuhi, who were gifted the mere by Ngati Paoa during the 

siege of Mokoia/Mauinaina. According to David Simmons, Ngapuhi then attacked Te 

Kawerau for having insulted their mere sometime in the distant past.50 

42. By the late 1700s, Ngati Paoa were pushing hard for regular access to the Mahurangi 

shark fishery. There is a persistent tradition, repeated in many current histories of the 

Hauraki and Mahurangi districts, that Ngati Paoa conquered the Te Kawerau tribes at 

Mahurangi in the late eighteenth century, giving the Marutuahu tribes generally and 

Ngati Paoa in particular, control of the Mahurangi coast. We have found little 

evidence to support such a conquest, though the traditions speak of a prolonged 

period of warfare at that time, with both sides experiencing victories and losses in 

fairly equal measure.51 While the original causes of the conflict are not known, the 

later tit-for-tat raids and counter-raids followed the usual pattern of the time; each 

side seeking utu for previous transgressions committed by the other. Eventually, 

                                                 
49 Ibid., p.217218; citing: Graham, G. S., “A Legend of Old Mahurangi”, in: JPS, Vol. 27, No. 106, 1918, pp. 

86-89. This betrothal involved ancestors who lived around four generations prior to the witnesses giving 

evidence in the Native Land Court. 

50 Simmons, David, “Mahurangi – Fact and Legend”, in Keys, H. J., (ed.), Mahurangi River, Its Story, 

Warkworth, The Friends of the Mahurangi, n.d., pp. 3-4.  

51 Mahurangi report, pp. 218-225. 
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having fought to a stalemate, Hauraki engaged in peace-makings with Ngati Rango at 

the Kaipara and with Ngati Manuhiri and Ngati Maraeariki at Mahurangi. The second 

of these peace-makings was violated when Potiki of Marutuahu killed Maeaea at 

Whangateau; however, having done so, Ngati Paoa returned to their pa and kainga at 

Whakatiwai, Waiheke and Hauraki. There is no evidence that Marutuahu established 

permanent residences and cultivations on the Mahurangi coast, nor that they began to 

bury their dead there. 

43. The idea that Ngati Paoa “conquered” Mahurangi in the late eighteenth century may 

be seen as the Hauraki version of these events, captured in Stephenson Percy Smith’s 

footnote where he quotes W. E. Gudgeon, whose Marutuahu source had said that the 

killing of Maeaea was never avenged.52 In 1853, Licensed Interpreter John Grant 

Johnson carried out an inquiry into the tribal ownership of the Mahurangi and 

Matakana districts by interviewing Te Hemara Tauhia and other Kawerau chiefs in 

the district. He reported that under the terms of the peace-makings between Ngati 

Rango and Ngati Paoa, the latter were granted the right to fish the Mahurangi shark 

fishery, but Ngati Rango did not concede any land rights.53 Subsequently, Ngati Paoa 

and other branches of Hauraki visited Mahurangi every year during the summer shark 

fishing season, camping at the Matakana River mouth; hence the whakatauaki that 

speaks of Hauraki territory reaching from Matakana to Matakana.  

44. While there is no doubt that Ngati Paoa and their Hauraki allies had become a 

populous and powerful force in the Gulf by the early-to-mid nineteenth century, the 

fact that Ngati Manuhiri defeated two powerful northern taua in 1818 and 1820, the 

first of which they pursued into Ngati Paoa territory on Waiheke Island, indicates that 

Ngati Manuhiri and Ngati Rango remained a significant military presence in the Gulf 

up until 1821.54 Their diminished status with respect to Ngati Paoa did not occur as a 

result of alleged conquests in the late eighteenth century, but from other causes such 

as Ngapuhi muskets and the effects of introduced diseases. While Ngati Paoa 

suffered grievous losses at the fall of the twin pa of Mokoia/Mauinaina, they were 

able to secure a relatively early peace agreement with Ngapuhi, which allowed them 

                                                 
52 Ibid., pp. 223-224; citing: Smith, S.P. The Peopling of the North, New Plymouth, 1897, p. 99, fn.*. 

53 Ibid., pp. 224-225; citing: John Johnson to Native Secretary, “Report on the Native Claims to the Mahurangi 

and Matakana District”, 1852, in Turton, H. H., An Epitome of Official Documents Relative to Native Affairs 

and Land Purchases in the North Island of New Zealand, p. 139. 

54 Ibid., pp. 188-192. 
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to reoccupy their ancestral lands at Whakatiwai/Wharekawa and the islands of the 

inner Gulf by the early 1830s.  

45. Following Taumatawiwi, Ngati Paoa were in the ascendancy throughout the Hauraki 

Gulf and its surrounding coastal districts. Peace between the Marutuahu tribes and 

Ngapuhi was confirmed through the marriage of the Ngati Hao rangatira Eruera 

Maihi Patuone and Riria Takarangi, sister of the Ngati Paoa rangatira, Te Kupenga.55 

The establishment of the CMS mission at Maraetai and the presence of Pakeha 

traders in the region from the 1830s gave Ngati Paoa ready access to Pakeha 

knowledge, both religious and technical. Dacre and Browne recruited Hauraki labour 

for their timber operation at Mahurangi, where they found no opposition to their 

trading the trees for European trade goods.56 Apart from one or two individuals and 

small groups who remained on the land to keep their fires burning, Ngati Manuhiri, 

Ngati Maraeariki and Ngati Rango remained in exile until after the signing of Te 

Tiriti o Waitangi. In the eyes of the Europeans, Ngati Paoa exhibited all the attributes 

of tangata whenua of Mahurangi. Their forward-thinking chief, Wiremu Hoete, 

negotiated land deals throughout the Gulf, including on the North Shore.57 When the 

Crown sought to purchase a large buffer of land north of the new capital of Auckland 

in 1841, Hoete was ready to oblige.58 On their return to the district, the surviving Te 

Kawerau people discovered too late that their ancestral lands had been sold in their 

absence. 

 

Ngai Tawake of Ngapuhi 

 

46. Ngai Tawake and Ngapuhi assert an association with the Mahurangi and Gulf Islands 

districts that goes back to the times of their earliest ancestors, when Puhi-moana-ariki 

sailed through the area on his way north from the Bay of Plenty and composed a 

whakatauaki that likened the expanse of sea between Rakaumangamanga, Hauraki 

and Tamaki to the shape of the lateen sail of his waka.59 Subsequently, it is said that 

                                                 
55 Ibid., pp. 340-341. 

56 Ibid, pp. 352-365. 

57 Ibid., pp. 372-375. 

58 Ibid., pp. 375-380. 

59 Ibid., p. 26.  
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his grandson, Rahiri, lived for a time at Tamaki, at Rangitoto-iti pa, a small volcanic 

cone near Okahu Bay.60 Rahiri’s first wife, Ahua-iti, belonged to the Ngai Tahuhu 

and was a direct descendant of Tahuhu-nui-a-rangi, the aforementioned captain of the 

Moekakara waka that made landfall at Te Arai Point.  

47. Ngai Tawake trace their descent from the ancient tipuna, Nuku-Tawhiti, who 

journeyed to Aotearoa aboard the Mamari waka.61 Accordingly, they estimate their 

line of descent to be more ancient than that of Rahiri, which in turn gives Ngai 

Tawake tuakana status, not only among Ngapuhi, but throughout the northern part of 

the Motu. For example, Ngai Tawake argue that the group of tribes that may be 

glossed as Ngati Whatua: Te Roroa, Te Uri-o-Hau, Te Taou, Ngati Whatua-tuturu, 

Ngati Whatua ki Orakei, and even Ngati Rango and Ngati Manuhiri, all fall within 

the authority of Ngapuhi-nui-tonu because of these ancient traditions.62  

48. A study of the genealogical connections between Ngapuhi and the people of 

Mahurangi, the Kaipara, Tamaki and the Gulf Islands indicates that inter-marriage 

between these tribal districts occurred frequently, creating a network of 

whanaungatanga and political alliances that facilitated travel throughout the wider 

region. Such whanaungatanga implied obligations as well as rights, such as when 

Pomare I prevailed upon Te Tinana to retrace his steps and join him in his ill-fated 

attack on Waikato and Hauraki at Te Rore. Similarly, Murupaenga, who was largely 

responsible for the great Ngapuhi defeat at Moremonui, was able to join Ngapuhi 

taua against Te Arawa, notwithstanding the utu debt held against him personally by 

Hongi. Again, Murupaenga’s connection to Pomare was the key to his involvement 

in that taua, and his frequent visits to the Bay of Islands prior to Te Ika-a-Ranganui.  

49. Ngati Wai, as a northern iwi closely related to Ngapuhi, share many kinship links 

with them, which also extend to the people of Aotea. Witnesses in the Native Land 

Court stated repeatedly that it was their kinship with Ngapuhi that allowed Aotea to 

escape relatively unscathed during the musket wars. But the whanaungatanga that the 

Kaipara and Tamaki people shared with Ngapuhi gave them no such protection, and 
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61 Ibid., pp. 248-253. 

62 Ibid., pp. 329-332; citing: Various interviews with Ngapuhi kaumatua and pakeke, including: Messrs Mahu 

Witehira, Sonny Tau, Pat Ruka and Frank Witehira, conducted for the Mahurangi and Gulf Islands Oral History 

Project. 
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Hongi’s great victories between 1821 and 1825 provide the take raupatu basis for the 

Ngai Tawake claims of mana whenua in the Mahurangi and Gulf Islands districts. In 

particular, it is claimed that the peace-making with Waikato after the battle of 

Matakitaki, sealed by the marriage of Kati-takiwa and Matire Toha, established the 

Bombay Hills as the southern extent of Ngai Tawake and Ngapuhi mana whenua.63  

50. The people of the Mahurangi coast (and the Kawerau people generally) bore the full 

brunt of Hongi’s wrath. The primary sources allude to the 1821 taua attacking 

villages at Mahurangi, Orewa, Whangaparaoa and Takapuna prior to the attack on 

Mokoia/ Mauinaina. An unsubstantiated Pakeha account speaks of a massacre at 

Mahurangi in which up to 800 locals were killed. A tradition relating to the pa at Te 

Matarae-a-Mana, between Kauri Point and Chelsea sugar refinery, indicates that the 

Ngati Poataniwha hapu of Te Kawerau was decimated during the same campaign.64 

Even so, Hongi was not content, as among the take cited for Te Ika-a-Ranganui four 

years later was the death of Te Koriwhai, killed by Ngati Manuhiri at the battle of Te 

Koheroa (Matheson’s Bay), probably about 1820.  

51. According to Ngai Tawake korero tuku iho, Hongi sent out raiding parties after Te 

Ika-a-Ranganui, charged with despatching key enemy chiefs;65 Murupaenga met his 

end at Puhoi,66 while almost the entire population of Te Kawerau a Maki hapu living 

at Karekare on the West Coast was slaughtered by one of these raiding parties.67 

Apihai Te Kawau’s people had escaped the Mokoia/Mauinaina battle because they 

were away with the Amiowhenua expedition; the Hauraki and Waikato tribes made 

substantial peace deals with Ngapuhi soon after the major battles; but the people of 

Mahurangi were victims twice over; in 1821 and again in 1825. Some of the 

survivors went south after Te Ika-a-Ranganui with Apihai Te Kawau; others were 

offered shelter by their northern kin: Ngati Hine and Pomare’s hapu of Ngati Manu. 

Once again, the Ngai Tawake view is that when these people finally returned to 

Mahurangi, it was as a vanquished tribe, firmly under the mana of Ngapuhi. That is 
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not a view shared by Ngati Whatua, Te Kawerau a Maki, Ngati Rango and Ngati 

Manuhiri today. 

52. Ngapuhi rangatira were prominently involved in the Mahurangi timber trade of the 

1830s. The Ngai Tawake chief Titore joined HMS Buffalo in 1834 and it was through 

his mana that timber was obtained between Whangaroa Harbour and the Thames, and 

at Mahurangi in particular.68 He was accorded great respect by the Ngati Paoa who 

were working for Gordon Davis Browne in the forest at Puhoi. Titore had been in the 

Hauraki district just the previous year, when he pressed Ngati Maru into supplying a 

contingent of warriors to join him in an attack on Ngai Te Rangi at Tauranga.  

53. Patuone was living with Ngati Paoa by this time, taking an active part in various land 

transactions (at least as a witness); he signed his name to the Te Weiti purchase deed, 

for example. Ngai Tawake contend that Patuone’s presence in the district should be 

seen as an assertion of Ngapuhi mana whenua in the region, along with Titore’s 

activities with Marutuahu and the Buffalo, and the earlier marriage between Te 

Wharerahi and Rangioma at Motukino, in the Mokohinau Islands.  

54. Rangioma, who had been recently widowed, was the daughter of Te Kare, the Ngati 

Wai chief who lived at Hauturu. It appears that Te Wharerahi and his brother Rewa 

were at Motukino to negotiate a peace-making between Pomare II and Te Horeta Te 

Taniwha of Ngati Maru, following the recent battle of Poihakena in about 1827.69 

Their role was later reprised by Patuone, who accompanied Kahukoti to the Otahuhu 

peace-making between Ngati Paoa and Waikato, acting as one of Ngati Paoa’s chief 

negotiators on that occasion.  

55. After the death of his wife Riria in late 1846, Governor Grey asked Patuone to reside 

on the North Shore, and thereby place his protective cloak over the northern 

approaches of the city of Auckland. The name of Patuone’s Takapuna residence, Te 

Waiwharariki, is considered to be analogous to the name of an earlier battle at 

Puketona between Ngapuhi and Hauraki, Te Waiwhariki. When he died, Patuone was 

laid to rest alongside Colonel Wynyard on Takarunga (Mount Victoria), rather than 

                                                 
68 Ibid., pp. 356-365; citing: Laslett, New Zealand Journal, No. 1, 1833-1834, MS-Papers-8357-1, ATL, 

Wellington. 

69 Ibid., pp. 320-321. 
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being taken back to the Hokianga, as some of his people wanted.70 According to Ngai 

Tawake, the involvement of these great chiefs in these events indicates that Ngapuhi 

mana was generally recognised in the wider region at the time and that mana whenua 

was (and is) implicit in this.  

 

The colonial period 

 

56. When in 1841, Te Hemara Tauhia of Ngati Rango discovered that the Mahurangi 

Crown Purchase had been transacted in his absence he lobbied the Governor for 

reparation for his lost lands at Mahurangi.71 In 1854, his determination and patience 

were rewarded by the granting of the ‘Te Hemara Reserve’ between the Waiwera 

River and Mahurangi Harbour. The reserve was partitioned by the Native Land Court 

in 1866 and most of those awarded title were recorded as members of Ngati Rango. 

This extended to the Pomare brothers, Wiremu and Hare, who are more generally 

known as belonging to the Ngapuhi hapu, Ngati Manu. However, their Ngati Rango 

heritage had been the catalyst for their father providing shelter to Te Hemara and his 

people during the 1820s and 1830s, and the latter took the opportunity to repay this 

debt by ensuring that Pomare II’s sons received a generous entitlement at Mahurangi.  

57. Similarly, the Opahi block, part of Te Hemara Reserve on the southern side of the 

Mahurangi Harbour containing 123 acres, was awarded to a Waikato man named 

Tuna and eight others in a tuku whenua arrangement recognising the shelter provided 

by Waikato during the musket wars.72 Makoare Ponui, grandson of the Ngati 

Maraeariki chief Ponui, and his whanau were awarded title to the 410 acre Tungutu 

block. Although much of the land was subsequently sold off, Ngati Manuhiri have 

managed to retain land at Leigh and at Pakiri, while Ngati Raupo retains a small 

residue at Mahurangi West. 
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