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MAY IT PLEASE THE TRIBUNAL 
 
 

KIA HORA TE MARINO 

KIA WHAKAPAPA POUNAMU TE MOANA 

KIA TERE TE KĀROHIROHI 

I MUA TOU HUARAHI 

 

Ko Tuhua te maunga 

Ko Mangakahu te Awa 

Eke mai ki te Ongarue 

rere tonu ki Te Awa o Whanganui 

Tae atu ki  te Tai Hauauru /Te Moana Tapokopoko o Tawhaki  

Ko Te Koura Putaroa te Marae 

Ko Te Karohirohi te Whare tupuna 

Ko Ngāti Pahere, Ko Ngāti Urunumia nga Hapu 

Ko Rangawhenua te Tangata 

 

1. My name is Ngawai Tane.  I am Ngāti Urunumia and Ngāti Pahere.   

 

2. Today I am giving evidence related to our marae Te Koura Putaroa 

and my hapu Ngāti Urunumia and Ngāti Pahere. I will begin by talking 

about my early life and education. I will then speak about how the 

Crown’s land laws, the North Island Main Trunk Railway line and the 

building of roads by the Crown have divided up and dissected our 

whenua and the impact this has had on our hapu. I conclude my 

evidence by setting out my aspirations for our hapu and Marae. 

My Early years 

3. My parents are Tukaha Takawe Ngataua of Ngāti Urunumia and 

Manaia Matena of Ngāti Urunumia and Ngāti Pahere. I am one of 8 

children of Tukaha and Manaia.  

4. I was born in 1944 at Te Koura Marae in my Koro Tawhaki Hurakia 

Matena’s house next to the marae. Soon after my birth I was taken by 

my Kuia Tiaho Rangawhenua and raised on the Te Ihingarangi Marae 

in Waimiha along with the extended whanau that included Tiaho’s 

niece Rangiamohia Te Whango whom I regarded as my mum, her 



NGA099.3/218 3 

daughter Manuhiri Rite Wharekoka, her husband Te Maina 

Huakaiwaka and their daughter Rangiamohia (Tiny), whom I called my 

sister. We lived here for the first 14 years of my life in Nanny Tiaho’s 

house. I never went back to Te Koura until I  married and was taken 

by my Uncle Tapene Kamaru to bless our firstborn in the Ongarue 

river  that I now know as Te Waimarama. 

 

5. My kuia Tiaho Rangawhenua was the daughter of our tupuna 

Rangawhenua. The Tribunal will recall that Rangawhenua was an 

important rangatira for us. He pulled out the survey pegs when the 

Crown started trying to survey the land in this area. He did this 

because he was against land sales and the Crown coming into our 

rohe. 

6. My parents Tukaha and Manaia had a dairy farm in Tahaia  

Otorohanga. I am one of eight siblings: Meremere (Patricia), Ruahine 

(Kuia), Te Hemoata (Naki), Thomas, Trevor, Barry and Bill. Bill was a 

whangai to our Dad’s sister Ereni (Cookie & Duke Paki). I was also a 

whangai as mentioned above. I never met my real family until I was 18 

years old. Our immediate whanau have maintained that link with our 

Ngāti Urunumia hapu at Otewa and Kotahitanga marae.  

7. Tiny was the only blood mokopuna my Mum Rangiamohia had. I was 

just one of the many whangai that stayed with her. Everybody called 

her mum. I can recall that whenever there was strife within any of the 

families, she would get the mokopuna and bring them home for time 

out. 

8. I remember Nanny Tiaho as a blind old Kuia. She always had a mug 

of cocoa and we usually had to fetch things for her. She smoked a 

pipe and always had her money tied in a knotted handkerchief. I 

remember people coming to visit her often. She never had children of 

her own but had many whangai, among them were Nanny Naki Kino 

and Hone Kati. 

9. In later years my mother Manaia told me that the reason I was taken 

by Nanny Tiaho was to maintain the links within ngā Hapu o Rereahu 

and Urunumia. Those links being between Ngāti Urunumia, Te 
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Ihingarangi, Ngāti Raerae, Ngāti Hari and right through to Ngāti 

Rereahu. We have a Flag for Te Koura  that identifies all the Tupuna  

surrounding Rangitoto Tuhua Ranges. A photo of our Te Koura flag is 

annexed and marked "A". 

10. We travelled regularly to Mangapehi by train then would catch the 

tram to either Tiroa or Te Hape to see the old people. Names I 

remember include old Joe Turner (Huru) snr, Nanny Tanu and Nanny 

Raupi to name a few. It was there that I saw dried pipi's hanging on a 

tree and eaten as chewing gum! Dried shark would be left to hang in 

the trees forever! I have eaten Mango but not in recent years. It is 

very much an acquired taste just like kanga pirau. 

11. I was very lucky to have grown up with those old people. My kuia were 

both versed in the old ways. I was never aware of tikanga and kawa, 

as such, at the time. It was just part of the way we lived i.e. 

recognising what was right from what was wrong. We lived and 

breathed tikanga. 

12. I have heard different korero about our Koro Tawhaki Hurakia Matena 

and his special gifts but I will let my cousin Hine Rei speak on that and 

the role of our hapu as tohunga in her evidence before this Tribunal.  

13. My kuia raised me in a very traditional Māori way of life. I helped them 

with the maara kai. They spoke te reo all the time. I remember the old 

people talking about some of the traditional ways. They were very 

supportive of the Kingitanga movement.  In our hapu our job was to 

go and get Kuku and preserve them in their own fat in kerosene tins in 

order to give them to the Kingitanga for the Poukai and the 

Koroneihana.  My kuia would also go up and attend the Koroneihana 

and the Poukai themselves.  They were staunch supporters of the 

Kingitanga. 

14. Our Kuia were confirmed Methodist and we were raised within the 

faith. During that period many of the Ministers from different churches 

came to the marae. Those I remember especially were Tom Ponui 

(Methodist) and Hemi Potatau (Presbyterian). They always came to 

our place. My sister and I learnt to read and write Māori from the 
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regular Bible lessons we had. We were encouraged to attend annual 

Methodist Christian camps at either Kawhia or Raglan.     

15. My kuia Tiaho died in 1952 when I was 8 years old. I remember her 

lying in state in our house. There was no casket.  She was then taken 

into Ko Te Ihingarangi, the wharepuni at Waimiha. I remember the 

koroua Hone Kati coming on to the marae with a taiaha during her 

tangihanga. It was the first time I had seen that.  

16. I should say here that we were never allowed on the Marae during 

any hui. However because our house was by the marae atea we had 

full view of everything from behind closed curtains. The reason why 

we weren’t allowed on the marae during hui was because the kuia 

and koroua were grumpy and we were mischief kids! 

17. However, I remember my childhood as a very happy time. We never 

had much in the way of possessions but I remember getting a 

Golliwog for Christmas one year. Those of you from our time will know 

what I am talking about - a knitted black rag doll with coloured buttons 

placed as facial features. In these politically correct times, such toys 

are no longer acceptable but the few toys that we had, we cherished.  

18. My Mum, Rangiamohia, died in 1958 when I was 14 years old. I 

thought my world had ended. She was everything to me. I was then 

put in the care of my Uncle Mohi, a lay preacher in the Methodist  

church. I believe it was his decision to send me away to New 

Plymouth Girls High School to go to school.  I had a very sheltered life 

and so it was quite a change to be sent away to boarding school.   

19. I came from a tūturu Māori environment and so it was a shock going 

away to such a big school and you really couldn't get a more English 

settlement than New Plymouth. The hostel was new and we were the 

first students to board, all 30 of us   I remained there from 1959-1962. 

I did General studies, English, French, Biology, History and 

Geography. This was a break from tradition as the norm was Home 

Economics and Commercial studies. There were 4 of us girls that did 

the subjects that I did. 

20. There were strict ground rules both at the hostel and school.  A lot of 
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the girls came from the Far North fluent in te reo, others from Solomon 

Islands and many from the Waikato area. There would have been a 

school roll of over 2000 students. The Māori girls were the minority 

and were regarded as such. We studied American, British and 

European history and geography. Not once in my 4 years at boarding 

school in New Plymouth was there any mention of Māori matters or 

the Raupatu that had occurred in Taranaki. I remember going on a 

visit with the hostel group to Hawera and visiting the battle site 

Turuturu mokai.  I certainly felt the wairua there. I was 16 years old. 

21. As young women setting out in life the failings of the system were not 

obvious until many years later. We Māori girls were basically 

assimilated into their Pakeha system. We were called upon to assist 

with civic duties such as performing a Māori welcome for the inaugural 

visit of the frigate HMNZS Taranaki to the region. This was also the 

same at the school. In hindsight we were only heard or seen from 

when a Māori face was needed. In saying that we all fitted in with the 

school but we also stuck together. I did reasonably well at school and 

received the French prize for three years in a row and shared the 

Māori student prize in my final year. I believe the support I received 

from a particular teacher who was Hungarian during those 4 years 

helped me to cope with this new experience. 

22. I had  much whanau support me through those years. In particular, 

Mohi Rite gave me the opportunity to go away to school and Koko 

Phillip Rite was my support and mentor. However, to this day I do not 

know who paid my school fees.  Someone in the whanau must have 

paid them and it would have been a struggle as there was never a lot 

of money around. I always knew that I had to give back to my whanau 

and hapu for supporting me through school so that is what I have 

been doing over the many years. Working and volunteering for the 

hapu Te Ihingarangi has been something I have done. A highlight was 

being part of a team that has refurbished the new marae complex at 

Waimiha. This work is ongoing. More recently I have returned to Te 

Koura to help with the rebuild of the marae. 

23. I married at a young age much to the disappointment of my mentors. 

My husband is Arthur Tane from Ngāti Rahiri of Te Tai Tokerau. We 
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have 4 children - Arthur, Paul, Karen and Sandra. We have 10 

mokopuna and 5 great mokopuna. My Mum ensured before she died 

that all her mokopuna be inclusive of their Ngapuhitanga and 

Rereahu-Maniapototanga. 

24. My working life has been varied. I have worked retail, catering, early 

childhood education, as a Kohanga Reo training provider and for 

WINZ. I was an initial member of Maniapoto Māori Trust Board in 

1989 and am a Committee member of numerous committees within 

the wider community. 

25. I retired from Work and Income in 2010 after 20 years of service. 

During the time that I worked there social, political and economic 

changes that occurred affected our families immensely. I struggled 

with the lack of empathy shown by many WINZ employees and their 

lack of care for the poverty and hardships experienced by many 

families.  

26. Māori whanau will continue to suffer as long as the policies and 

procedures of the Crown remain so restrictive. It is really difficult for 

whanau to get any real support from the Crown so that they can 

properly help themselves out of poverty. All the Crown gives is “band 

aid” type assistance. I say that the Crown has got a lot to answer for, 

for the hurt they inflicted upon our tupuna and the ongoing hurts 

through to the present. The Crown has caused wrongs to our people 

and has not done much to make amends. 

Te Koura Putaroa Marae 

27. I now want to talk about my marae having to be shifted and the impact 

that the Crown's land laws and the public works have had upon our 

hapu.  However, firstly I will explain how the marae got its name. 

28. “Te Koura Putaroa” is the full name for the marae. It has been said 

that the significance of the name and the pou whakairo “Tawhaki Piki 

Ki te Rangi” aligns with the celestial pathway that Tawhaki is said to 

have ascended into the heavens.   

29. The name of the wharenui is “Te Kārohirohi”.  This name is taken from 
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a blessing that was given to King Tawhiao by our tipuna 

Rangawhenua.  Tawhiao came to see Rangawhenua before he 

travelled to England in 1884 to meet with Queen Victoria to discuss 

the raupatu of Waikato-Tainui lands and to discuss land issues 

rangatira to rangatira.  

30. Our korero is that Tawhiao wanted our tupuna Rangawhenua to go 

with him to England but Rangawhenua did not want to go as he was 

an old man by that time.  However Rangawhenua gave a blessing to 

Tawhiao which is as follows:  

“Kia hora te marino,  

Kia whakapapa pounamu te moana,  

kia tere te kārohirohi.” 

31. That blessing was to ensure that Tawhiao had a safe and peaceful 

journey. Because of that korero our wharepuni was named “Te 

Kārohirohi”  in memory of that event. 

32. Pahere is the matriarch for whom the hapu is named. Her presence to 

this day is personified in the form of a greenstone patu. She is being 

cared for by whanau and brought to the marae on occasions. 

33. The pou whakairo “Tawhaki Piki ki te Rangi” was carved by Te Arawa 

Master Carver Tene Waitere and dedicated to the memory of those 

who died in the 1918 flu epidemic.  

34. “Te Pou o Nerihana” is another pou at our marae which was one of a 

line of pou along with another at Waimiha (Rakeiora) which stood in a 

line to Miringa te Kakara. 

35. Back before State Highway 4 came through, the Ongarue Back Road 

was the main road south from Ongarue to Taumarunui.  The location 

of the original Marae is not where the Marae stands today. The Marae 

originally stood further down the Ongarue River towards Okahukura 

by a swing bridge on the other side of the river by the Ongarue Back 

Road.  

36. As I understand it in the 1890s when the North Island Main Trunk 

railway line was coming through the region, our tupuna made the 
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decision to move our wharepuni and marae across to the other side of 

the Ongarue River where it stands today in order to keep it out of the 

way and protected from the railway. At the same time our urupā also 

had to be moved and the koiwi reinterred. Our korero is that when the 

Crown put the railway line through no compensation was paid to our 

tupuna for their land that was taken. 

37. Something that needs to be remembered about our hapu is that our 

tupuna were very rangimarie, peace-loving people. They didn't get 

involved in situations of conflict so for instance when it was clear that 

the Main Trunk Railway line was going to come through our lands our 

tupuna moved the Marae themselves before the land was taken off us 

or before any raru could occur.   

38. Furthermore, our Ngāti Pahere tupuna did not get involved in the 

Native Land Court because they were not people who got involved in 

disputes and places of conflict like the Courts. Our Ngāti Urunumia 

people were involved in the Court but not Ngāti Pahere. John Wi will 

talk about this more in his Brief of Evidence. 

39. Te Koura and Ngāti Pahere were known as the tohunga and wairua 

place and people.  There were other hapu who were known as the 

soldiers or the diplomats but we were known as the wairua  people. 

40. We are known as the people of the stars.  For instance the location of 

the new urupā once the Marae was moved was determined by the 

stars.  Our korero is that a star was seen falling to earth and was seen 

to hit a particular hill and that is why that hill was chosen for the urupā.  

41. Another korero we have is that the section of the Ongarue River that 

runs between Ongarue and down to Okahukura is known as “Te 

Waimarama” and that is the shape of the crescent moon.  That is what 

we call our part of the Ongarue River.  

42. It must have been a very difficult thing for our whanau and hapu to 

have to move the marae and our koiwi across the river in order to get 

it away from the Main Trunk railway line.   

43. One of the things that our Koro Tawhaki Matena had to do was to 
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move the tupapaku from the urupā and take them across the river and 

rebury them all on the other side.  Because he was a spiritual man 

and a tohunga my koro was in charge of doing this important work.  

He moved the tupapaku all on his own and children used to tell the 

story about him that when he walked you could hear all the bones 

rattle. We never thought that. He was just our koro.  He was a very 

knowledgeable man my koro.  He could place every bone back in its 

rightful place when he reburied them on the other side of the river.   

44. My cousin John Wi will give evidence about the Native Land Court 

coming to our area and how it impacted upon our tupuna. I wish to 

speak briefly about it in order to show the impact of the land laws and 

breaking up of our land upon our Marae and therefore our hapu. 

45. I understand that the Court came late to our region but once it began 

its work, it worked very quickly. I’m not a historian but I have read how 

quickly the Court carried out its work and broke up the land:1 

a. The original Rangitoto-Tuhua block came before the Court in 

1899.  

b. Rangitoto-Tuhua 60 Pukepoto block was awarded to a list of 

143 names on 7 May 1900. It was a large block of over 11,000 

acres and our hapu interests are down in the south-east of the 

block where it intersects with the Ongarue River and 

Rangitoto-Tuhua 77 Tangitu block. 

c. Rangitoto-Tuhua 60 block was then divided on 12 July 1904 

into sections A to J. Our Marae is located on Rangitoto-Tuhua 

60A. This block was 2,507 acres and awarded to 33 people.  

d. On 12 December 1907 60A was divided again in to Rangitoto-

Tuhua 60A1, 60A2 and 60A3. The Crown took 60A1 which 

was 149 acres. 60A2 block of 802 acres was given to 9 

owners. 60A3 block of just over 1,500 acres was given to 21 

owners. 

46. In the 1910s and 1920s there were many more partitions breaking up 

                                                
1
  Berghan pp 974-975. 
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the land again and again into small parts owned by lists of owners. I 

will discuss this fragmentation of our landholdings a little later in my 

evidence. 

47. As I have said earlier once it became clear that the North Island Main 

Trunk railway line was going to come through our whenua my tupuna 

made the decision to shift the marae across the river.  From that time 

on they then had to go over to the Marae on waka as the road and 

railway were on the other side and there was no bridge where the 

Marae is.   

48. The Marae was re-erected on its present site in about 1904. 

49. Then some years after my tupuna had shifted the marae across the 

river to protect it, the Crown then decided to put State Highway 4 

through the land where the Marae had been relocated to.  

50. So not only did we have the railway line come through on one side of 

us causing our tupuna to have to move the Marae, we later had State 

Highway 4 on the other side of the Marae.  The effect of this is that 

the State Highway cuts the Marae off from the urupā when in former 

times there was no such line or division between us and our tupuna 

buried there.  

51. In addition, one of the things that really bothers me as well as the rail 

line and the road coming through our lands is that our land has been 

very much fragmented and broken up into smaller and smaller blocks 

with many individual owners. Some of our people are owners in each 

block and some aren’t. This is directly a result of the Crown and their 

land laws.  It is not the way we operated and held our land according 

to tikanga Māori.  

52. The situation now is that we have: 

a. The Marae Reservation, Rangitoto-Tuhua 60A3B3B, with 322 

owners (annexed and marked "B" is a title search and list of 

owners);  

b. The Urupā Reserve, Rangitoto-Tuhua 60A3A, vested in 5 

owners (annexed and marked "C" is a title search and list of 
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owners); and 

c.  An area of land adjacent to the Marae, Rangitoto-Tuhua 

60A3B3A2, that is vested in an Ahu Whenua Trust, with 236 

owners (annexed and marked "D" is a title search and list of 

owners).  

53. These pieces of land are all right next to each other and are vested in 

different people and with different management arrangements.  

54. In addition, there is also a piece of private land directly opposite the 

Marae. A title search for this land is annexed and marked "E". As the 

Tribunal will see the status of the land was changed from Māori land 

in 1969. We were fortunate that a member of the hapu was able to 

buy this piece of land back.  

55. I say this because there is a registered Right of Way that allows 

access to this piece of land from State Highway 4. The Right of Way 

cuts right across the side of the marae atea of our marae, Te Koura 

Putaroa. It runs between “Pahere” the old wharekai on one side and 

the Wharepuni and Tawhaki’s pou on the other side. I have attached 

to my evidence the Partition Order of the Māori Land Court dated 3 

May 1950 which refers to the registered Right of Way. The Partition is 

annexed and marked "F". I say that we are fortunate that a member 

of the hapu was able to purchase this land because we don’t want 

strangers driving across our marae atea particularly during powhiri, 

tangihanga and other hui. 

56. To illustrate the situation of the different ownership, management 

structures, private land and the Right of Way, I have attached a 

survey plan we had drawn up that shows the various pieces of land all 

next to each other and the right of way over the top. Annexed and 

marked "G" is a copy of this survey plan. 

57. This is not the way it operated according to tikanga Māori and in my 

view all our land holdings should be altogether in one title. Not only 

that but as a hapu we have no land that is actually held by and for the 

hapu. All the land we have is vested in lists of individuals. That 

doesn’t seem tika to me. 
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58. Te Koura stopped being used a lot in the 1950s and many people 

drifted away largely because they shifted to towns because that was 

where the work was. However in the 1970s Kapi Adams and some of 

the kuia and kaumatua of the time decided to reopen the Marae.  Kapi 

began using it as a place for his healing.  Another reason for the 

rebirth of the Marae was because one of the local Pakeha wanted to 

shift the monument to Tawhaki into town and nobody wanted that to 

occur.   

59. So my mother Manaia came and got me involved.  We held a hui on 

22 February 1976 where all the old people and we younger people 

came together to plan how we would rejuvenate the Marae. The sight 

of derelict buildings and monument and stock roaming freely on the 

marae was the spur we needed. I still have the minutes of that hui 

which list all the old kuia and kaumatua who put our dreams into 

action. 

60. From that hui, a core group of people were set the task of rebuilding 

the Marae. The next 15 years was spent rebuilding the Whare tupuna, 

restoring the pou “Tawhaki” and building a small makeshift wharekai 

so that the whanau would be able to work on the rebuild. A photo of 

the pou "Tawhaki" being fixed in annexed and marked "H". 

61. It took a lot of work on everyone’s part to start using the Marae again 

and get it going. We are still working on this refurbishment and 

redevelopment today.  

Aspirations 

62. My aspirations for the hapu are to honour the kaupapa that was set 

down in 1976 by those kuia and kaumatua to rebuild Te Koura into the 

strong foundation that was present during their time. I would also 

would like our land to be held in a hapu title and not by groups of 

individual owners. That way of holding our hapu lands is not tika. 

63. I would like our hapu to be self sustaining, to have our own autonomy 

and our own systems back in place so that we can strongly go forward 

into the future. 
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64. In terms of immediate work we intend to progress the Marae feasibility 

study and undertake annual and strategic planning for the Marae and 

the hapu. We have the skill base needed but the availability of finance 

is the key issue. We want the Crown to make up for its breaches of 

the Treaty and for imposing its land laws and systems upon us. It is 

only fair and tika that they do so. 

 

 

NGAWAI TANE 




