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TIAKITIA Te Maunga
AWAKOURA Te Awa
HUNGAITI Te Whare
NGATI TE PUTAITEMURI | Te Hapi
MOTITI Te Marae
TAPUIWAHINE Te Whenua
TITI KAHUNUI Te Tangata

Mihi Whakatau

E tautoko ana, te whakamoemiti, te whakawhétae kua tliwhera nei, e pukeingia ki runga i a tatou nei, e
tika, e tika, e tika ana. E mihi ano ki to tatou nei Kingi, a Kingi Tuheitia, kui, kui, whitiwhiti oral Hoki and
aua mihi kia whakatau, ki runga ki te whare Kahui Ariki, td tonu, t0 tonu, t0 tonu e. E whakarere nga
mahara ki a ratou kua whitia ki te marae atea o te atua, koutou ki a koutou, moe mai ra, moe mai, moe
mai ra, i te kahuiwhetl. Waihoa ratou kei reira ra, a ka hoki ano ki a tatou e tai tinana mai. E tika hoki
te mihi ki te hau kainga, ki a Ngati Rora e manaakitia te mauri. E mihi ana ki a koutou katoa, ko koe te
kaiwhakawa, koutou nga taringa e karukaru mai nei. E mihi, e mihi. E mihi hurirauna te ruma, te motu,
te ao katoa, na te paki o matariki e tohutohu ana, a hokia ki a a tatou katoa e pikua ana, kei raro i te
toimabhi nei.

Me pénei te huarahi, ma te teina ka totika te tuakana, ma te tuakana ka totika te teinal Nareira, e whai
ana te huarahi na, he toa taki tini kia tinal

| support the speakers who have spoken before me. | humbly place my words of support beside theirs
for our consideration. | humbly offer myself up for correction from my elders and whanau as is
appropriate. | am the eldest Moko of Douglas Greeks who was a a hard working Pakeha gentlement
raised amonst Maori of Pipiriki with his identical twin, older brother and parents. It is he who showed
me the ethics of a hard days labor.

Whakapapa on the powerpoint portrays “whanaungatanga a Hapl no Motiti”. | have on the powerpoint
pictures of where this Pa and land block is located. The pictures of Tupuna have titles for ease of
association and their is representation of both my grandparents. The following is my understanding as i
have been told. Motiti HapQ include Ngati Maniapoto, Ngati Kinohaku, Ngati Te Putaitemuri, Ngati
Tauhunu and Ngati Apakura Ngati Urunumia and others. Motiti whanau are known locally as Ngati Te
Putaitemuri.

Titi Kahunui and Rangitotohu hold Mana Tupuna for the Marae, Hapl and whenua. Whakarawe Titi
was the father of Titi Kahunui, he was of Ngati Apakura and lived at Rangiaowhia until the Crown paid
Mercenaries destroyed it. Iriaka' (See whakapapa in powerpoint) was the mother of Titi Kahunui and
daughter to Hari Titangata Kino and Rangihapainga. Wai 586 is the Motiti Claim. Wai 2090 (Nga hapu

katoa) is a claim based on all the hapl which the Te Oiroa Whanau claim descent from and through,
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they are the base of who i speak for in the Wai 2090 claim with the offer to include others who may
wish to be included. This claim based on kawai Rangatira of Rerehau Haupokia and Iriaka Puhia. This
can be traced back to Wahanui the first and Haupokia the first respectively as shown in the whakapapa’s
in slide eight of the power point.

An important Tupuna for Motiti is Hema who is shown in whakapapa shown on slide eight and nine is
the daughter of Tuawaerenga (a half brother to Hari Thtangatakino ~by same mother but different
fathers) and Miriama Whakairihau. Hema is the mother of Rangitotohu Peneta (Spencer) and
Whakamau Meremana (shown on slide eight). Pictures are supplied on slide six which also relate to the
whakapapa above and wai 2090 claim.

Take One;
Mana Tangata, Mana Whenau;

Mana Atua;

My Tupuna subscribed to the ethos of one suppreme God with mana that is all encompassing and
omnipotent. That is why the many voyaging Tapuna of whom Piko Davies spoke yesterday would
establish Tuahu (alters) along the routes they travelled. This included places like Australia, Taiwan,
Japan, Papua and many Islands more commonly associated to Polynesia. Our tipuna were aware of
names for invisable maunga submerged beneath Tangaroa. Early sailors marvelled at the ability of
tlpuna to sail closer to the wind and faster than themselves. Tlpuna would not be without protection
of the Sacred one/s. One such Tuahu (amongst other tohu) was set up by Rakataura and Hoturoa of
Tainui Waka on the motu known these days as Mauao. There were many such established which links
tpuna to the whenua and Mana Atua. This practise is not unlike colonial practices as may be involved
in proclaming newly discovered lands for God, King/Queen and Country. An individual found in such
tapu sites could expect serious consequences to befall them. Reference to whakapapa' supports Mana
Atua korero gifted by tupuna, left for us to consider. Same whakapapa gifted by Ngati Apakura® at

Waipapa.

Pure rites reserved for highborn children, imbue specific qualities into the child being baptised evoking
atua to support these qualities. The supreme Sacred Authority of God was imbued into the role of
Potatau Te Wherowhero the first Maori King and therefore all who follow. He tapi, he tap(, he mana
motuhake! | believe there was specific caution to ensure that the crowning ceremony captured and
evoked the same sacred religeous authority as used in the crowning of English Monarchs albeit
enhanced by Maoritanga therefore with the Mana Potatau’s whakapapa dictates.

! Kura Rere Document cites 10 as the beginning, ref Paul Meredith Maniapoto Oral and Traditional Korero Scoping
study 2010.

% WAI 898 C6 pdf, dated 30/03/10 delivered at Waipapa O&T hearing and Maniapoto submissions to the
Governments 1888-1889 Commision into the Boudary’s of the Rohe Potae.
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Take One;

Mana Whenua;
Knowledge, occupation and the inherited ability of PLAN

whakapapa to influence, exclude, allow or restrict TAPUI WAH(iNE BLOCK
human activity, is what combines to give Mana I(INO‘.H;\'KE". gAST ‘

Whenua. It includes the power to make i

environmental decisions regards to nga Rawa o ot
Papatuanuku and its use or protection. It is said that
Maniapoto and Hautaketake fought when
Maniapoto had just met Paparauwhare.  This K " _
incident is mentioned as it portrays a classic 0107014

expression of mana tangata mana whenua and

mana tupuna, exerted by Maniapoto against an

e
PAKEND"

outside threat. Mana whenua was enhanced by
occupation and/or tohu showing influence. When

transgression against Mana Whenua occured, it was
encumbent for correction to occur, sometimes with
fatal consequence for offenders, least Mana is seen

to declme, oy b3t o S “. :..;-- k .".‘l P b St b

The boundary of Tapuiwahine whenua start’s at Te Awaitaramoa, then westward to Puke Paruru (this
kupu is hard to read on the copy of minute books i have), Ohinetama, Te Kahikatea, then goes south to
Mangatea (an eel weir), then to mouth of Mangatea stream; then to mouth of Otiamuri stream, then
inland and south east to Te Kopuha, then south to Otaniko, then eastwards to Ahuroa stream, then to
Manakomako, then northeast to Tawawhakaporo, then up the Matawhitia range, then along that range,
then north to Mangatea stream inland, crosses it and goes to Wharekakaka, then to Maara-a-Hari, then
westward to Motakiora, the north to Puketutu, Pukehinau, then to Te Awataramoa the stating point.
Titi Kahunui being awarded the block was uncontested when Tapui Wahine whenua was set aside by the
Native Land Court.

I have been told of many dead buried within the Tapuiwahine whenua, are as a result of external
fighting in other rohe. These sites would sometimes be used as interim measures for the fallen on their
journey home. [ have been told of a practice which occurred on Tapuiwahine where Ope Taua (prior to
heading out of the area) would congregate beneath our Maunga Tiakitia to evoke support from tupuna
and to evoke protection from the sacred ones.

One of the boundary markers for the block was a Pa Tuna, located at Mangatea river mentioned above.
This shows the significance of that structure and the mindset behind its significance. It draws attention
to an enevitable conclusion of association to the perminent nature it was once thought to have.
Another prominant boundary marker is Motakiora which is a well known Pa of old belonging to Ngati
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Rora, which affirms the strong relationship between mbtiti and Ngati Rora. It is said Motiti whanau
decend from “Te Rua o Te Manu”. This Pa has been mentioned by other speakers such as Stephen
Walsh and Piko Davies.

Tapuna with Mana would meet to discuss the stances that the united Maniapoto front would take. This
is evidenced in my supporting documents which show Reihana Wahanui, Rewi Manga and other Ariki of
note meeting and deciding what stances might best be for the Iwi. They were fully aware of the
potential consequences to their actions both in agreeing and disagreeing to such issues as were

apparent in 1883, i.e. “to allow surveying or not to allow surveying”.

The supporting documents are available on request show evidence (in my opinion) of abiguous works of
the then Government via sanctioned pressures being applied to gain outcomes favourable to the
Government. In the context of other Government actions decisions must have weighed heavily on the
Tupuna showing in my opinion again clear and apparent intent of the Government shown in a letter
from Bryce dated 19/05/1883 which gives inferrence to consequences which might arrive (underlined).

Quote;

“Mé nga rari tenei kupu, ko te mea pai me tono nga tangata whai mana, ara me Ngati Maniapoto katoa
ki Te Koti Whakawa Whenua Maéori kia raritia nga whenua, kia kimihia nga tangata tika ki ngég whenua.
Ma tenei anake ka kore ai te raruraru”.

Translation supplied;

“The advantages of surveying is that the leaders, and indeed all of Ngati Maniapoto can apply to the

Maori Land Court to survey lands in order to identify those with interests in the land. This is the only
course of action to avoid trouble”.

See supporting documentation

Quite clearly from the outset Maniapoto leaders had explained there were to be no internal surveys
within the Rohe Potae outside boundary. This is what Kaumatua have told me. Further i have copies of
letters to Government officials which support this as a truth (available on request).

The police action taken by Reihana Wahanui against his cousin and fellow Rangatira is well known
where an intervention may have saved Charles Hursthoust and William Newsham’s lives. Wahanui bade
warning of mortal repercussions for any further breaches against the words of agreement given by
Maniapoto to allow them passage. The Killing of the prospector by the name of Moffit has been
referred to as a sanctioned killing by my kaumatua’s and evidence of the just nature of this is sited as
the freeing of his companion at the same event. Tapui Wahine Block is not far from Troopers road. It
was told to me that many important meetings was held on Pakeho to decide Iwi matters.

Mana Tupuna;
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Utu was required for the deaths of Te Kawairirangi and Rungaterangi. | contend that this inherited need
for utu and its achievement, goes toward Mana Tupuna. Already mentioned by previous speakers are
the deeds of Maniapoto TUpuna at Huiputea. Prior to this Te Wherowhero and Te Pakaru {(and Hari
Tutangata Kino) took their peoples to the southern end of Maniapoto to places like Orongokoekoea and
Papawaka before returning to the fray. Itis said that Haupokia and Wahanui were at Gate Pa. Which
was still the most heavily shelled piece of whenua per square meter in worlds history, right up to 1983
and after. Mana tupuna is connected to whakapapa and actions where on occasation all conspired to
equal greatness. Such as in the case of Potatau Te Wherowhero.  Kinohaku decendants played
important roles in retrieving utu and maintaining Mana as mentioned above. In recent interviews a
Rereahu Kaumatua gave his perspective of Kinohaku the Tupuna’s mana, stating her reach was wide, in
his korero her Mana Tupuna was through holding knowledge (Karakia) and taonga that enable Kinohaku
and her people to feed the many.

Half brothers Te Pakaru and Hari Tutangatakino were living locally in Kawhia when Te Rauparaha moved
South. They both played their parts in early 1817/18 incidents as related to struggles. The two brothers
including a young son of Te Pakaru Haupokia were part of southern and coastal battles with Ngati Tama
and Taranaki Hapii. | have been told Te Pakaru signed the declaration of independance but i have not
seen the signature myself. Te Pakaru went to Ngapuhi in the mid to late 1830’s, to facilitate freeing
many slaves taken in earlier raids by Ngapuhi there was also an exchange of slaves held by Waikato-
Maniapoto in retalitory raids. | have been told Haupokia (and Rerehau)is on the first list of owners in
blocks such as Waihaha, Ohaaki, Hurakia, Maraeroa A, and B, Ketemaringi and others. Also in the Ngati
Koata land block lists in Te Tau lhu, down south. | have seen some of these with my own eyes. | have
also noticed a Kahungunu hapi called (Ngati Hineuru) on Kawhia hapu lists which leads me to believe
relationships need to be acknowledged internally and externally .

When i was in Napier at a Marae built by Baden Batts on a site he told me used to be part of the old
harbour at Ahuriri (“Te Mara a Tawhao”). He told me all Kahawai caught in that location were set aside
for Tawhao a Tupuna from deep inland. Another korero gifted to me by one of the Kupa whanau of
Omahu was about Tuna from a puna local to Omahu which were also reserved for Ariki from p[ast
Reitihi. | was also told at a wananga just this month by an aunty that Maniapoto has interests right
down to Wellington which is borne out in Claims made by Rangatahi in Port Nicholson, Rangatikei and
other areas.

| was fortunate when i was first involved into this mahi in that i would travel from Wellinton with a
respected local Kaumatua who unfortunately is no longer with us. He told me many things during our
travels. He talked of the settlement by the Crown with the Kahungunu ki Wairarapa peoples for the lake
now known as Lake Ferry, as depriving the potential for the Crown and Maniapoto to correct Maniapoto
exclusion from what he believed were Maniapoto whenua’s. That Kaumatua’s whakapapa was touched
on by Stephen Walsh. | have talked to other kaumatua who say the same thing with regard to those
lands past Pureora and Titiraupenga. They say pa belonging to Maniapoto mana whenua interests were
along the shores of the Waikato River. Documents submitted by Reihana wahanui in the 1888-89
commission of inquiry into the boundaries of the Rohe Potae support their stance i have been led to
believe. This is further supported by Kingi Koroki in his 1949 Statement delivered to the Prime Minister
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of New Zealand (of which i have a copy and can make it available if requested) relating to the King
Country and “Te Ohaaki Tapu” citing “Authenticity, Status and Purpose” King Koroki makes reference
for the need to support further investigation siting shortfalls of the Simm Commission work.

Take Two;

Early nineteenth Century

The successes of Waikato-Maniapoto at Ngaroto have been mentioned in previous hearings. After the
1820’s an arms race was on, and trade of Harakeke for weapons ensued out of many locations including
Kawhia and Mokau. Arikitrading encounters problems due to ships being seized in harbours aligned to
the GATT agreement. Port authorities do not recognise the Soveriegn right of Aotearoa chiefs to trade
in their ports. Corrected in 1835, which saw King George endorsing the 1835 Declaration of
Independance, signed by Te Wherowhero and others in subsequent signings. Therein British Monarchy
recognised the Soveriegn authority of the United Tribes of Aotearoa. British HMS Alligator was on hand
at this occasion to offer the new nation a selection of three flags from which to choose.

Pei Te Hurinui states in 1855 that North Taranaki Rangatira Pirikawau was present when Queen Victoria
is said to have instructed Governor Grey with regard to; “When you arrive back in New Zealand be quick
to set him (Te Wherowhero) up as King.” In 1855 Te Heuheu is said to have left a hat with Waikato
decribed as a WHITE BELLTOPPER. He announced to Waikato that Te Wherowhero was to become King.
In 1857 at Haurua Te Wherowhero and Waikato are said to have presented the Kingship and hat to
Hauauru who handed it over to his elder Tanirau, who then handed it to Tuhoro, then on to Te Kanawa,
then to Te Wetini and finally to Haupokia Te Pakaru who handed it back to Te Wherowhero, Hei KING!
MAORI.

That is all i have time to share at this point, i thank you for the time and considerations.

Wayne Jensen
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